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INNER TEMPLE, Eſquire. 


ere preſent you, my deat 
1 PFriend, with a diſcourſe 
jj wherein I labour to ad. 


Sed vance the great and true - 


man. I cannot, I confeſs, pretend 
to have come up to the dignity of 

my ſubject ; yet I have done what I 

could, and have attempted it with 

my utmoſt force. I know you too. 
well to imagine you fond of an ad. 


J 


The E ile Dedicatory. 


EY of this publick nature : - = 5 
love the real Tad; ſolid fatisfactions, 
not the pomp and ſhew, thoſe ſplen- 
did incumbrances of life: your ra- 


tional and virtuous pleaſures burn 


like a gentle and cheerful flame, 
without noiſe or blaze. However, 
J cannot but be confident, that you'll 


pardon the liberty which I here take; 
when I have told you, that the 
making the beſt acknowledgment I 
could to one, who has given me ſo 
many proofs of a generous and pal- 


ſionate friendſhip, was a pleaſure too 


great to be reliſted. I 15 . 


Dear Sir, 


 Unfeignedly Yours, 


R. LUCAS. 
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PART the THIR D. 


The INTRODUCTION, where is ſbeun 
' the connexion betwixt this and the. author's 
former treatiſes, concerning an Enquiry after 
Happineſs. A ſhort compariſon between ſecular 
and religious Perfection. The deſign of this book 
declared. and juſtified from ſome exceptions ; and 
the method of the whole laid before the Reader. 
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Of Religious Perfection in general. Page 


Char. I. DErfeftion, a confirmed habit of holineſs. 


- This notion conformable to reaſon and 
ſcripture. The nature of an habit conſidered, ac- 
cording to four properties ” it \ 1 

Chap. II. This notion of Fer fection countenanced by 
all parties, however different in their expreſſions. 
Some ſhort reflections upon what the Pelagians, the 
Papiſts, the Quakers, and the myſtical writers 
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notion of Perfeftion. With a plain method how 
perſons may judge of their preſent flate. The dif- 
ference between the extraordinary primitive con- 
verſions, and thoſe which may be expected in our 
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cur. IV. 4 general atcount of the bleſed Fruits 
and Advantages of Religious Perfection; which 
is reduced to theſe four heads, 1. As it advances 
the honaur , the true and living God, and his ; 
Son Jeſus, in the world. 2. As it promotes the 
good of mankind.” 5g two treated -4 in the _ 
chapter of Zeal. 3. As it produces in the perfect 
man a full aſſurance of eternal happineſs and 
glory. 4. As it puts him in poſſeſſion of true 
happineſs in this life. Theſe two left, Aﬀurance, 
and preſent Happineſs or Pleaſure, handled in 
this chapter: Where the pleaſures of the finner, 
and 7 the perfect Chriſtian, are compared 44 
CHAP. V. Of. the attainment of Perfection: with 
@ particular account of the manner, or the ſeveral 
frebs by which man advances, or grows up to ite 
f 9 e make this — more 
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meant "to improve and flrengthen both. 2. The 
two general and immediate inſtruments, as of Con- 
verſion ſo of Perfection too, are the Goſpel and 
the Spirit. 3. The natural and immediate fruit 
of Meditation, Prayer, Euchariſt, Pſalmody, 
and good Converſation, ar Friendſhip, 18, the 
quickening and enlivening the Conſcience 3 the 
fortifying and confirming aur Reſolutions 3 and 
the raiſing and keeping up an heavenly Frame of 
Spirit... 4. The immediate ends off Diſcipline, are 
the ſubduing the Pride of the heart, and the 
reducing the. Appetites of the body. F. Some kind 
of life are better ſuited to the great ends of re- 
igion and virtue, than others „ 


Cnae. VII. Of the Motives to Perfection. Se- 
veral matives ſummed up in ſhort, and that great 
ene, of having the other Life in our view, inſiſtad 38 


5 © ..--SRCT> 


bn 


„ RN ns ee IS EE 
oY IS Eo * 


1 


eon ENA 


rern Mg 
= Liberty, and Zell. "1: 25 re BOS 


X- Canary. I. NF Hlumination. I. The diſtinguiſhing. 
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I. They purify us. 2. They nouriſh and flrengthen 
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| ledge foreign to our purpoſe. 2. That we apply 
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to the ſludy of illuminating truths. 3 That we | 
att conformably to thoſe Meaſures of light which | : 
we have attained. 4. That we frequently ad- 
dreſs our ſelves to God by Prayer, .for the illu- 
mination of his grace. The chapter concluded 
with a prayer of Fulgentius __ 180 
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are, when they be; or what diſtinguiſhes them from 
 damnable or mortal fins, 3. How far we are to 


extend the liberty of the Perfect man in relation to 
theſe fins : | | 


Cray, VI. Of Liberty, as TOY Freedom or *9 


deliverance from Mortal Sin. hat mortal fin is, 
Here the purſe? man mult be 4 From it; and 
. which way this Liberty may be i attained, With 
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CHAP, IX. Of Zeal. What in general is meant by 
Zeal; and what is that Perfection of holineſs in 
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be adorned with a confluence of all virtues; and to 
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CHap. X. Of Zeal, as it conſifts in good Works. * 


That our own ſecurity demandli a Zeal in theſe 


good works : 2 likewiſe do the Good of our Neigh- 
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By FH Impediments reckoned up, and inſiſted on. 


I. Too looſe a notion of religion, 2. An opinion 
that Perfeftio is not attainable. 3. That religion 
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INTRO DUS T I ON. 


W what ſteps I am advanced 
thus far in my Enquiry after 
Happineſs, and what connexion 
or coherence there is, between 
his and two other diſcourſes 
already publiſhed on that ſubject, is very 


obvious. In the i, I endeavour to re- 


move thoſe objections which repreſent all 
enquiries and attempts after true happineſs 
in this life, either as fantaſtick or unne- 
ceſſary; or, which is as bad, vain and to 
no purpoſe: and after I have aſſerted the 


value and poſſibility of happineſs, I do in 


general point out the true reaſons of our 
ill ſucceſs and diſappointment in purſuit of 
it. In the ſecond, I ſtate the true notion 
of human life, infiſt upon the ſeveral kinds 
of it, and ſhew what qualifications and 
virtues the active and contemplative life de- 
mand ; and then conſider how-life may be 
prolonged and improved. In this Bird, I 
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the two former; the promoting human 


happineſs. For life, perfettion, and hap- 


| pineſs have a cloſe and inſeparable depen- 


dance on one another. For as life, which 
is the rational exerciſe and employment of 


our powers and faculties, does naturally 


advance on, and terminate in Perfection; 


ſo Perfectiunn, which is nothing elſe but the 


maturity of human virtues, does naturally 
end in that reſt and peace, that tranquil- 


lity, ſerenity, and joy of mind, which we 


call Happineſs. Now Perfection, in an ab- 
ſtrated and metaphyſical notion of it, is 
a ſtate that admits neither of acceſſion nor 
diminution. But talking of it practically, 
and in a manner accommodated to the 
nature of — the Perfection of man 
confiſts in ſuc 

ments as man is generally capable of in this 
life. And becauſe man may be confidered 
either in relation to his, or to another world, 
therefore human Perfection may, I think, 


naturally enough be divided into religious 


and ſecular. By ſecular, I mean that which 
regards our intereſts in this life : by re- 


Hgious, that which ſecures it in eternity. 
The one more directly and immediately 


aims at the favour of man; the other at 
the favour of God: the one purſues that 


happineſs, whatever it be, that is to be 


found in outward and wordly advantages; 
ES 0 


endowments and attain- 
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the other, that which flows from virtue 
and a good conſcience. Tis eaſy now to 


diſcern, which of theſe two kinds of Per- 
feftion is the more deſirable ; the one pu- 
rifies and-exalts our nature, the other po- 


liſhes and varniſhes it; the one makes + 


compleat gentleman, the other a true 
Chriſtian ; the ſucceſs of the one is pre- 
carious, that of the other certain, having 
no dependance on time or chance, the 
humour or fancy of man; the pleaſure of 
the one, is ſhort and ſuperficial ; that of 
the other, great and laſting; the world 
admires the one, and God approves the 


other. To be thoroughly perſuaded of 
this, is a good ſtep towards true wiſdom, 
as being that which will enable . man to 


ſteer the whole courſe of life aright. But 
while I prefer the one, I do not preſcribe 
the neglect or contempt of the other; ſo 
far am I from it, that I am of opinion, 
that ſecular Perfe#ion has very often ſome 
influence upon our ſpiritual ſtate, as well as 
its uſe and advantage in reference to our 
temporal one: that the moſt admired ac- 
compliſhments of a ſecular life, are fo far 
from being inconſiſtent with religion, that 
they naturally ſpring from it, and thrive 


and flouriſh moſt when they are influenced 


and cultivated by it; and judging that it 
might. be of ſome ſervice to the world to 


inform and convince them of this, I had it 
| ſometimes 
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ſometimes in my thoughts to have treated 


here as well of ſecular as religious Perfec- 
tion: but doubting how well this might 
ſuit with my function, and how far the 


beſt obſervations I could make on this 
ſubject might fall ſhort of anſwering the 


expectation of men of worldly parts and 
experience, I laid aſide the deſign. Here, 
then, I confine my meditations wholly to 
Religious Perfection; I examine the nature 
of it both in general, and in particular; 


not only ſtating the true notion of it, but 


_ alfo deſcending to the ſeveral branches and 


arts of it; I free it from thoſe miſtakes 


and diſputes that perplex and encumber 
it; I lay down the motives to it, and pre- 
| ſcribe: the ways of obtaining it. 


After this ſhort account of my' deſign, 


the next thing I am to do, is to prevent, 
if I can, thoſe prejudices which may either 


wholly fruſtrate, or at leaſt very much 
hinder and diminiſh the ſucceſs and in- 


fluence of it. Some are apt to ſtartle at 
the very mention of Perfection; they have 
entertained ſuch humble thoughts, not only 
of human nature, but, as it ſeems, of di- 
vine grace too, and evangelical righteouf- 
_ neſs, that all talk of Perfection ſeems to 

them like the preaching a new goſpel, and. 


an obtruding upon the world a fantaſtick 
ſcheme of proud and pretending morality. 


But this fear will ſoon vaniſh, when I tell 


ſuch 
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ſuch, that I diſcourſe of | the Perfection of 


men and angels: and that I treat this, not 
like a monk, or a ſublime and ſubtle ſchool- 
man, but like one, who has been daily 
converſant with the doubts and ſcruples, 
with the fears and frailties of human na- 
ture, and departing ſouls. I do not pre- 


tend to bleſs the world with the diſcovery. 
of new truths. If at any time I place old 


ones in a better light; if I wipe off the 
duſt, which diſpute and time, and the 
corruption of manners, has here and there 
ſcattered upon them, 'tis the utmoſt I aim 
But how numerous, will ſome ſay, are 


the controverſies that have in every age 


perplexed this ſubject? Grace and nature, 
perfeftion and fin, merit, ſupererogation, &c. 


theſe are themes that have exerciſed and 
__ embroiled the Church of Chriſt, almoſt 
through all the ſeveral ages of it down to 


this day: and with how little advantage 
to the honour of Chriſtianity, and the in- 
tereſt of virtue, have the brighteſt parts, 
and the deepeſt learning been here em- 
ployed? To this, all I have to ſay, is, I 

write practically, and conſult the intereſt 
of ſouls, not parties. I cannot but ſee, and 


that with trouble and regret, how much 


Chriſtianity has in almoſt all times ſuf- 
fered by thoſe nice and ſubtle, by thoſe 
obſtinate and paſſionate diſputes with which 
DOS | . Writers 
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writers have even oppreſſed and ſtifled the 
moſt practical ſubjects; and do moſt ear- 
neſtly deſire to ſee the ſpirit of Polemical 
divinity caſt out of the Church of Chriſt, 
and that of a practical and experimental one 
eſtabliſhed' in the room of it. Though, 


therefore, I have conſidered thoſe contro- 5 
verſies which concern my ſubject, it was 


with no other defign, than to guard and 
fortify my reader againſt the Al influence 
of ſeveral errors, with which they abound, 
I decline all uſeleſs ſpeculations, and labour 
wholly to reftore religion to its native 
ſtrength and beauty; ſo that I think this 


objection will not touch me, who do not 


propoſe to write a learned, but a uſe ful 
book. | 

If any man be apprehenſive, that tis 
impoſſible to aſſert the doctrine of Per- 


gckion, without looking a little too fa- 


vourably towards Pelagianiſin or Enthufiaſm, 
or ſomething of this kind; I do here aſ- 
ſure ſuch a one, that I advance no Perfection 
that raiſes men above the uſe or need of 
means, or invites them to neglect the word, 
prayer, or Sacraments, or is raiſed on an 

other foundation than the geſpel of pe] 
I revive not Pelagianiſin, nor claſh with St. 
Auſtin ; I need not thoſe conceſſions which 
he makes Cæleſtius in the cloſe of his book 
de Perfection? Fuſtitiæ. I am perſuaded 
. — * of nature is too flight a 


5 foundation 


— . 5 
8 2 . — / ¾0au . ]7—7˙167msĩʃ˙² :x 7x, O 


oe... IRE 


ccc dee hn i 


) 


— 


De Introduction. 
foundation to build Perfection on: I con- 
tend for freedom from no other fin than 
actual, voluntary, and deliterate and let 
concupiſcence, or any unavoidable dif- 
_ temper, or diſorder of our nature, be what 
it will, all that J aim at here is, the re- 
ducing, not extirpating it. And finally, 
how earneſtly ſoever 1 exhort Perfection, 1 
can very well content my ſelf with St. 
Auſtin's notion of it, namely, that it is 
nothing elſe but a daily progreſs towards. 
that pure and unſpotted holineſs, which we 
ſhall attain to in another life. © 
Thus, I think, I have ſufficiently guarded” 
this following diſcourſe againſt the miſap- 
prehenſions and jealouſies of all, who have 
any ſerious concern for religion, how much 
ſoever they may be ſwayed by ſome parti- 
cular opinions, But after all, I do not 
expect that it ſhould meet with a very ob- 
liging reception from a great part of the 
world. Many there are, who will ever 
openly rally and ridicule all attempts of 
this kind : and there are others, who will 
ſecretly ſlight and inwardly deſpiſe them, 
as the vain and fond projects of well- 
meaning indeed, but very weak and un- 
experienced mortals. But this moves me 
little; theſe men are generally too much. 
ſtrangers to //ncerify, to be competent 
judges of Perfection: nor do I wonder, if 
the corrupt and vicious part of mankind - _ 


— 


VIII 


The Introduction. 


be infected with as much malice and envy 


againſt power and greatneſs. ' The con- 
s of much baſenefs and corruption 
in one's ſelf, is apt to make one ſtrive to 
bring down all men to the fame level, and 


inſt extraordinary goodneſs, as ſome are 


ſciouſneſs of much b 


to believe that there is nothing of Per- 


feckion in the world, but only a groundleſs 


or hypocritical pretenſion to it. This is 


an opinion that ill men greedily embrace, 
becauſe it gives them ſome kind of peace, 


ſecurity, and confidence; whereas the con- 


trary opinion, as it would be apt to make 
them aſhamed of their preſent ſtate, ſo. 
would it make them fearful and appre- 
henſive of their future one. I write not 
therefore to ſuch as theſe, nor can be much 
concerned what cenſure they paſs on a 


deſign, againſt which they have an inve- 


| terate and obſtinate averſion, 


The method I obſerve in this treatiſe is: 


in the ft ſection, I conſider Perfection more 


generally; in the ſecond, the ſeveral parts 


of it; and in the 4, the ohHacles and im- 
diments of our attaining it. In the two 


firſt ſections, I always firſt fix and explain 
the notion of that ſtate of virtue which I 
diſcourſe of. Next I proceed to the fruits 
or advantages of it; and in the laſt place 
preſcribe the method by which it may be 


attained. 5 
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igel alte from falle a 
miſtaben notions of the 
matter under debate; and 
% I could ſhew it has hap- 

| | pened here. Therefore, to 
prevent miſtakes, and cut off all occa ons 


of contention (which ſerves only to defeat 


the influence and ſucceſs of practical diſ- 
courſes) I think it neceſſary to begin here 
with a plain account what it is 1 mean by 
Religious Perfection. 

| Religion is nothing aſe, but ths purifying 


and refining nature by grace, the raiſing. 


and or. II. our faculties and capacities by 
Yor. II. | B wifdom 


£ : ire 2a is . Ale > ns Fo ab; 
| accompliſhment of Human nature, n 


maturity of virtue as man in this life by 


"capable "of; Converfion begins, F Perfettion ? 


conſummates the habit of righteouſneſs: in 
the one religion is, as it were, in its infancy; 
in the other, in its ſtrength and manhood ; 

ſo that Perfection, in fhort, is nothing elfe, 
but a ripe and ſettled habit of true holineſs. 
According to this notion of religious Per- 
Fection, he is a perfret man, whoſe mind is 


pure and vigorous, and his body tame and 


obſequibus ; whoſe falth is firm and ſteady, 


his (ove. ardent and exalted, and his hope. 
full of affirance; whole religion has in it 
that ardour and conſtancy, and his ſoul that 


tranquillity and pleaſure, which beſpeaks 


him a child of the Tight, and of the day, 4 


: 2 of the Divine, Nature, an and raiſed 


aboye the corruption which is im the world 


7570 

of Tf. Wo: of relig + + Portion 18 
fo natural and ealy, that I fancy no man 
gill demand af of oy nor nll 


Fe: than the mere confirmation. 
has mapifeſtly the countenance both of 


reaſon and ſcripture ; and how contradictory 


ſoever ſome ancient and latter ſchemes of 
Perfectian 1 * 0 be, or really are, to 
one laber det 45 A rp all . in effect 


; a 
. 8 EF 1 7 
* a 2 5 * 4 N 


uld I go 
t one, were it not to ſerye ſome, fur ther F - 


” Y ** TR 
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in dare have laid down. ff we appeal 


to Rechen, no man can doubt, but that an 
habit of virtue has much more of excellence 
and merit in it, than ſingle accidental a&s, 


or uncertain fits and paſſions; ſince an habit 


is not only the ' fource and ſpring of the 
nobleſt actions, and the moſt elevated paſs 
ſions, but it renders us more regular and 
ſteady, more uniform and conſtant in ev 
thing that is good. As to good natural 
diſpoſitions, they have little of firength, little 
of perfection in them, till they be raiſed and 
improved into habis; and for our natural 
Faculties, they are nothing elſe, but the 
-Caþatitres of good or evil ; they are unde. 
termined to the one or other, till they are 
fixed and influenced by moral principles. 
It remains then, that religious Perfection 
muſt confiſt in an habit of 'righteouſneſs. 
And to prevent all impertinent ſeruples and 
cavils, T add a NPR and well eſtabliſhed 
one. 

bet this is the 1. — notion of Fer. 
aktion, is manifeſt ; Fir | 
of this word in ſeripture. ' Secondly, From 
the characters and deſcriptions: of the beſt 
and Higheſt ſtate which any ever actually 
attained, or to which we are mes and 
exhorted. 

I Ffbm the ale of the word hehe 
everewe find any mention of Peryz&ron in 


feripture, if we examine the place well, | 


B 2 wie 


ſt, From the uſe 
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we ſhall find nothing more intended, than 


uprighineſ and integrity, an unblameable 


and unreproveable life, a ſtate well advanced 


in knowledge and virtue. Thus upright 
and perfect are uſed as terms equivalent, 
Job i. And that man uns perfec and up- 


right, fearing God and eſchewing evil: and 


Plalm xxxvli. 37. Mark the perfect man, 


and behold. the upright. man, for the end of 


that man is peace. Thus again; when God 
exhorts Abraham to Perfection, Gen. xvii. 1, 
I am the Almighty God; walk before me, and 
be thou perfect, all that he exhorts him to, 
is a ſteady "obedience to all his command- 
ments, .proceeding from a lively, fear of, 


and faith in him; and this is the general 


uſe of this word Perfect throughout the 


Old Te eftament, namely to ſignify, a fincere 


and juſt man, that feareth God, and eſchew - 
eth evil, and, is well fixed and eſtabliſhed 
in his duty, In the New, Te Hament, Per- 
fettion ſignifies the ſame thing which it 
dogs in the Od; that is, univerſal righte- 
ouſneſs, and ſtrength, and growth in it, 
Thus the perfect! man, 2 Tim. iii. 17. is 


one who is throughly furmiſbed to every geo 
cr. Thus St. Paul tells us, Col. iv. 12. 
that Epaphras labaured fervently in prayers 

for the Coloffians, that they might ſtand perfect 


and compleat in all the wilt of Ged. In James 


i. 4. the perfect man is one, who. is entire, 
aue naihing, $85; one who 8 is advanced 


t 
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to a niturity of virtue through patience and. 
experience, and is fortified and eſtabliſhed 
in faith, love, and. hope. In bir ſenſe. of 
the word Per feet St.' Peter prays for. thoſe 
to whom he writes his epiſtle, 1 Pet.'v. 10. 
But the God of all grace wwho called us into * 
eternal by Ge eſus, after that 
have e a while, 702 you hg 
bliſh, ftrengthen, ſettle you. When St. Paul 
exhorts the Hebrews to go on to Perfection, 
Heb. vi. he means nothing by it, but that 
ſtate of manhood which conſiſts in a well 
ſettled habit of wiſdom and goodneſs. This 
is plain, ff, from ver. 11, 12. of this 
chapter, where he himſelf more fully ex- 
plains his own meaning; and we defire that 
every one of you do ſhew the fame diligence, to 
the } Il 'sffurance of hope unto the end; that 
e not flothful, but followers of them ' who 
brows rb faith and patience inherit the promiſe. 
Next, from the latter end of the 5th chap- 
ter, where we diſcern what gave occaſion 
to this exhortation; there diſtingyiſhing 
Chriftians into two claſſes, babes and 55 : 
nen, i. e. perfect and imperfect, he deſcribes 
both' at large thus: For when for tbe time 
ye ought to be teachers, ye baue need that” one 
teach you again which be the firſt princeples of 
the oracles of God, and are becom uch as 


have need of milk, and not of ftrong meat ; 
for every one that ufeth milk 15 unſhilful in the 
woes 765 e, l 2 be is a bute; but 

3 A. ong. 
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Aron meat 1 o them. that are. of full 
age «ave tho thoſe ub by. reaſon. of uſe; have 
their. ſenſes exerciſed. t0, diſcern both god. _ 
evil, And though here the apoſtle. {6 
more immediately to regard t to pier 
of knowledge;, yet the penfection 4% Frghte- 
auſneſs muſt never, in the language of the 
ſeripture, be ſeparated from it... Much tha 
ſame remark, muſt I add concerning the 
integrity of righteouſnueſs, and the Chriſtians 
rogreſs or advance in it. Though the 
ripture, when it ſpeaks of Perfection, doth 
metimes more directly refer to the one, 
and ſometimes to the other, yet we muſt 
ever ſuppoſe that they do mutually imply, 
and include. one another ;, fince otherwiſe the 
notion of Perfection would be extremely 
maimed and incompleat. T will inſiſt 
therefore no longer on the uſe of the 
7 | words Perfe& and Perjaction in ſeripture : 5 
id but as a further proof that my notion 
it. we Per feetion s truly ferigtural, I will 
| 5 SW. 
| | 8. That the utmoſt height to 3 thy 
| | cripture exhorts us, is nothing more than 
| oO eady habit of holineſs; that the brighteſt 
| characters it gives of the perfe# man, the 
| lovelieſt deſeriptions. it — "at us of the per- 
U 
| _ 7; fate, are all made up.of the natural 
i -and confeſſed properties of a ripe. habit. 
There is no controverſy that I know of 
about the nature. of a babit, every man * 
expe- 


_ EY 2 D K 
ae. Sf oa 0 5 


A 2 Gs. 
7 * = 


* 


Neligious Perfection explained. 
experience inſtructs him in the whole phi- 
loſophy of it; we are all agreed, that it is 
a kind: of ſecond nature, that it makes us 
exert ourſelves with defire and earneſtneſg, 
with fatisfaction and pleaſure ; that it ren- 
ders ns fixed in our choice, and conſtant in 
dur actions, and almoſt as averſe to thoſe 

things which are repugnant to it, as we are 

to thoſe which are diſtaſteful and diſagree- 
able to our nature; and that, in a word, 
it ſo entirely and abſolutely poſſeſſes the 
man, that the power of it is not to be 
refiſted, nor the empire of it to be ſhaken 
off; nor can it be removed and extirpated 
without the greateſt labour and difficulty 
imaginable. All this is a confeſſed and 
almoſt palpable truth in habits of fin: and 
there is no reaſon why we ſhould not 
aſcribe the fame force and efficacy to habits 
of virtue ; eſpecially if we conſider that 
the ſtrength, eafineſs and pleaſure which 
belong naturally to theſe habits, receive no 
ſmall, acceſfon from the ſuperpatural energy 
and vigour of the Holy Spirit. I will there- 
fore in a few words hew how that fare of 
rigbreouſneſ which the [cripture invites us 
to, as our Perfe#ion, directly anſwers this 
account I have given of an habit. 
Is habit, in general, a ſecond nature? This 


ſtate of righteouſneſs is in ſcripture called 
the New Man, Eph. iv. 24. the new creature, 
'2 Cor. v. 17. the Divine Nature, 2 Pet. i. iv. 
£241 B 4 _ | Does 


ec 270 explain 1. 
Does it ee rule and govern man? 
Hear how St. Paul expreſſes this power of 
the Habit of holineſs in himſelf, Gal. ii. 20. 
T am crucified with, Chrift ; nevertheleſs. 1 
Jive, yet not I, but Chrift. liveth in me; and | 
The life which I now live in the fleſh, I live by 
the faith of the Son of. God, who, Irved me, 
and gave himſelf. for me. This i is a conſtant 
effect of habits, and is equall) diſcernable 
in thoſe of vice and virtue, 5 % they ſway 
and govern the man they poſſeſs. Rom. . 
16. Know he not, that io whom ye yield 
your ſelves ſervants, ro bey, his ſervants ye are 
70 whom ye obey; whether of A unto death, or 
of obedience unto righteouſneſs? ? 
Shall I go on to a more diſtinct and * 
ticular conſideration f the properties of 
an habit? The i is, a great averfion for 
thoſe things which are contrary to it, or 
obſtruct us in the exerciſe of it. And this 
is directly the diſpoſition, of the perfect man 
towards temptations and Ans; - he is now 
*aſhamed of thoſe things which before he 
28 in; he is filled with an holy in- 
ignation againſt thoſe things, which before 
he took pleaſure. in; and what before he 
courted with fondneſs and paſſion, he now 
ſhuns with fear and vigilance. In brief, the 
ſcripture deſcribes ſuch an one as poffeſſed 
with an utter hatred and 1 0 0 of 
every evil way, and as an irreconcileable 
enemy to every thing that i is an enemy 155 
| 1s 
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his virtue and his God. Thus Pſal. exix. 
163. I hate and abbor Hing. but thy law da 
I ove ; and verſe 128. Therefore I efteent 
all thy precepts, concerning all things to tilt 
right, and TI hate every falſe way. And this 
is a genuine and natural effect of integrity 
or uprightneſs of heart; whence tis the 
.obſervation of our Saviour, Matt. vi. 243 
Noman can ſerve two maſlers ; for either be 
will hate the one, and love the other ; or elſe 
he will bold to the one, and deſpiſe the other. 
And indeed every where a hatred, a perfect 
| hatred of evil, is accounted as a neceflary 
conſequence of the love of God; Palm 
xxxvil. 10. Ye. that love the Lord, hate 
evil : and therefore the Eſalmiſt reſolves 
to, practiſe himſelf what he preſcribes, to 
others ; fal. ci. a, 3. I will behave myſelf 
Wiſely in a perfect way: O when. wilt thon 
come unto me ? I will walt within my bouſe 
with a perfect heart : I will ſet. no wicked 
thing before mine. ges: I hate the wath of 
them that turn afi de; it ſhall nat cleave to ne. 
And how can this be otherwiſe? the love 
of God, muſt; neceſſarily imply an abhor- 
| ence of evil and that habit, which con- ; 
firms and increaſes the one, must cophren | «31 


> and increaſe the other tog; - - 

| 2. The next property of an Jobi, is that 
f the actions which, flow from it ate (if we 
- meet not with violent oppoſition) performed 
) with "gfe and. Balis: wat is natural, is 
5 


pleaſant 


10 
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wes 3 their lives in devotion, faith, 
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pleaſant and eaſy, and habit is a  fecond 
nature. When the love of virtue, and the 
hatred of vice, have once rooted themſelves 
in the foul, what can be more natural than 
to follow after the one, and ſhun the 
other? ſince this 1 is no more than embra- 
cing and enjoying what we love, and 
turning our backs on what we deteſt. This 
therefore is one conſtant character of Per- 
fettion in ſcripture : delight and pleaſure are 
every-where ſaid to accompany the prac- 
tice of virtue, when it is onee Rowe * 
to ſtrength and maturity: The 
wiſdom are ways of pleaſantneſs, and 40 105 
paths are peace, Prov. iii. 17. Perfect love 
caſteth out fear, 1 Joh. iv. 18. And to him 
that loves, the commandments of God are not 
not grievous, I Joh. v. 3. | Hence it is, 
that the good man's delig * i the law. of 
fg and that he ea therein day 
and night, Pſal. i. 2. Nor does he delight 
leſs in action than meditation, but grows in 
grace as much as norbledge; and abounds 
daily more and more in good" works, as he 
increaſes in the comfort of the Holy GH. 
Conſonant to this property of Perfection it is, 


that in Pſalm xix. and cxix. and elſewhere 


frequently, we hear the Palm N expreſſing 

7 inconceivable joy and tranſport 
in the meditation and practice of the com- 
mands of God. So the firſt Chriſtians, 


and 


Religious Perfection explained. 


and charity, are faid, Acts it. 46. to have 


eaten tbeir meat with gladneſs an fingleneſs 
F heart. And tis a delightful deſcriptian 
we have of the apoſtles, 2 Cor. vi. 10. At 
forrewful, yet always rejoicing; as poor, yet 
3. Vigour and activity, or much earne/ineſs 
and application of mind. is a thind property 
of an habit. Tis impoſſible not to. be intent 
upon thoſe things for which we have even 
an habitual paſſion, if this expreſſian may 
be allowed me; an inclination, which has 


gathered ſtrength and authority from cu- 


ſtom, will exert itſelf with ſome warmth 
and briſkneſs. Now certainly there is 
nothing. more frequently required of, or 
attributed to the perfe man in /cripture 
than zea/ and ferwency of ſpirit in the ways 
of Cod; ande no wonder; for when actions 
flow at once from principles and cuſtom; 


when they Ypring from love, and are at- 


tended by -pleafure, and are incited and 
quickened by faith and hope too; how can 
it be, but that we ſhould repeat them with 


fame: eagerneſs, and feel an holy impatience 


as often as we are hindered or diſappointed? 
and as the nature of the thing ſhews, that 


thus it aug t to be, ſo are there innumerable 


inſtances in the Oli Tęſament and the New, 
which make it evident that thus it war. 
Shall I mention the example of our Lord: 


IF | Who 


IT 
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% went about doing good, Acts x. 387 
ſhall I propoſe the 1 and travels of 
St. Paul? theſe patterns it may be will! be 
judged by ſome too bright and dazling a 
light for us to look on, or at leaſt too per- 
fect for us to copy after; and yet St. Jobn 
tells us, that he, who ſays be abides in bim, 
ought himſelf alſo fo to walk, even as he 
walked, 1 John li. 6. And we are exhorted 
to be folloroers of the 2 as they were of 
Chriſt. But if the fervency of Chriſt and 
St. Paul ſeemed to have ſoared out of the 
reach of our imitation, we have inferior 
inſtances enough to prove the zeal and 


fruitfulneſs of habitual goodneſs. Thus 


David ſays of himſelf, P/al. cxix. 10. With 
my whole heart have I fought” thee. And 


\ Fofiah, 2 Kings xxiii. 25. is ſaid to have 


turned to the Lord with all his foul, and with 
all his might.” How fervent was Anna, who 
departed not from the temple, but ſerved God 
with faſtings and prayers night and day, Luke 


ii. 37. how charitable Tabitha, who Was 
Full, of good works and alms deeds "which ſhe 


did, Acts ix. 361 Where ſhall I place Cor- 
nelius? with what words ſhall I ſet out his 
virtues? with what but thoſe of the Holy 


| Ghoſt, Acts x, 2. He was 'a' devout man, 


ant:one that feared: God with all bis bouſe, 
ꝛobich gave mich alms to the: people, an 

prayed to God alway. But peradventure ſome 
N imagine, * there is ſomething ſin- 


_ 
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ai and extraordinary in. theſe eminent 
perſons, . which we muſt never hope to 


equal; but muſt be content to follow them 


at a vaſt diſtance. Well, let this be ſo; 
what have we to ſay to whole churches ani» 
mated by the ſame ſpirit of zeal? what are 
we to think of the churches of Macedonia, 
vhoſe charity St. Paul thus magnifies, 
2 Cor. viii. 2, 3. In a great trial of aſſic- 
tion, the abundance of their joy, and their deep 


poverty abounded to the riches of their libe- 


rality, For to their power ¶ hear record, yea, 


and beyond their, — they were willing of 


themſekves. And St. Paul declares _— 
perſuaded of the Romans, that: they wer 


of gaodneſs, Wag with all knowledge, — 


NV. 14%, And of the Corinthians he teſtifies, 
that they were inriched in every thing,” and 
came behind in v0 gift. * Cor. 1 i. 5, 6. Wat 
they did abound in all things, in faith, in dili- 
gence, &c. 2 Corinth. viii. 7. I will ſtop 
dere; tis in vain to heap up more inſtancesz 
I have ſaid enough to ſhew, that vigour and 
fervency in the ſervice of God, is no mira- 
culous gift, no extraordinary prerogative of 
ſome peculiar favourite of heaven, but the 
natural and inſeparable property of a well- 
confirmed habit of holineſs. 
Laſtly; y 3 Is cenſtancy and  flradineſe the 
property of an babit ? it is an undoubted 
property of perfection too. In ſeripture, 
Sood men are eyery-where repreſented as 


Handing 
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0 Banding fas in the faith; fetffaft and un- 
| moveable in the works 2 God ; holding fal 
their integrity: in one word, as conſtantly 
following aftet righteouſneſs, and main- 
taining 2 good conſcience towards God and 
man. And fo natural is this to one Habi- 
tnally good, that St. Jen affirms of ſuch 
a one, ' that be cannot fin; 1 John iii. 
Whoſeever is born of God doth not commit Jo, 
| for bis feed remainerb in bim, and he cannot 
| Jin, becauſe be i born of G. Accordingly, 
| þ is ſaid tv Bave feared God und eſchewed 
wi; which" muſt be underſtood of the 
conſtant courſe of his life Zacbury and 
| Bliaaberb ate ſaid to be righttous, walks); 
| in all the conmantments of God bleneleſi, 
* Luke i. 6. Enoch, Noub, David, and other 
excellent perſons, who are pronounced by 
God righteous and jut, and Per feld, are ſaid 
f in eri pure, v walk with God, "fo fero? bim 
— a perfect beart, with'a” all purpoſe of 
| beurt to 1 and th we. And 
this is that conancy which Cbriſtiunt are 
often exhotted' to; Ves ye, fland fast in 
| the faith, quit ye WWhe men, 35 ſtrong, 1 Cor. 
5 vi. 13. And of which the firſt followers 
| N 
| 


of our "ER left us ſuch remarkable ex- 


ny 
7 4 A . 1 
- * 2 


Religious Perfection explained. 
_ dofirine and fellmwfhip, and in ng 

bread, and in prayer, Acts ii. 42. 
Thus I think I have ſufficiently. cleared 
my notion of Perfection from ſcripture: nor 
need I multiply more texts, to prove what 
I think no man can doubt of, unleſs he 
miſtake the main deſign. and end of the 
gebe; which is to raiſe and exalt us to a 
ſteady. babit of holineſs: The end of - the 
cummandment, ſaith St. Paul, 1 Tim. i. 5. 
is charity out of a pure heart, and of a good 
conſcience, and of faith unfeigned. This is 
the utmoſt Perfection man is capable of, to 
have his mind enlightened, and his heart 


purified; and to be informed, acted, and 


influenced by faith and love, as by a vital 


principle: and all this is eflcatial to nee 


Nocdeſte -: ey Fi, 

If any one deſire e light or fa- 
tiaſa den in this matter, let him read the 
eighth chapter to the Romans, and he will 


Goh acknowledge, that he there finds the 
ſubſtance of * I have hitherto advanced. 


There, though the word itſelf be not found, 

the thing called Perfection i is deſcribed in all 
the ſtrength and beauty, i in all the pleaſure 
and advantages of it: there the diſciple of 
Feſus is repreſented: as one, who walks. not 
after the fleſh, but after the ſpirit; as one, 


whom the law of the fpirit of life in Cbriſt 
Feſus has ſet free from the law of fin and 


death; one, who 30 Pporel, does not mind cr 


reliſh 
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reliſh the things of the fleſh, bus the things 
of the ſpirit; 7 ab in whom the ſpirit of 
Chrift dwells +: he does not ſtand at the door 
and knock; he does not make a' tranſient 
viſit; but here he reigns, and rules, and 
inhabits: one finally, in whom ' 7he body is 
dead becauſe ' of In, but the ſpirit is life be- 
canfe of righteouſneſs.” And the reſult of all 
this is the joy and confidence, the ſecurity 
and tranſport that becomes the child of God. 
Ze bave not received the ſpirit ef bondage 
again to fear, but ye have received the ſpirit 
of adoption, whereby "we cry Abba,” Father. 
Fheci ſpirit! itſelf "beareth 2 with our 
Spirit, that abe are the children q, God; and 
- if i children, then beirs,” heirs of God, and 
a Jointebeirs with Cbriſt. And now tis no 
wonder, if the perfect man long for the 
revelation of the glory of the ſont-of Cod, if 
he:cry out in rapture, 1/-God' be for me; 
who can be againſt me? who ſball lay any 
' thing to the charge of God's elt? bo ſhall 
ſeparate me from Fake loveiof Chrift ? and ſo 
on. If any one would fee the perfect man 
deſeribed in ferwe words, he needs but caſt 
his eye on Rom. vi. 22. But now being 
made free from fin, and become ſervants to | 
Gad, ye have your fruit unto aro gee and Re b 
| _ e ti _ NON REF Sn, 7 
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29 notion of Barbies 3 * all 
Parties, however different in their expreſ- 
ont. Some ſhort. reflections upon what the 
Pelagians, the Papiſts, the Quakers, and 
_ 7he myſtical WHO... Hee i FaRFATRERS 
ee. A | 5468 6 

'F T E R 1 * ſhewed: "hat. this 
notion of Perfection is warranted by 
regſon and ſcripture; I ſee not why I ſhould 
be very ſolicitous whether it do or do not 
claſh with the opinions. of men. But the 
truth is, if we examine not ſo much the 
expreſſions and wordi, as the ſenſe and mean» 
ing. of all parties, about this matter, we 
ſhall find them well enough agreed in it 
at the bottom. And 'tis no wonder, if 
(notwithſtanding ſeveral incidental Aiſputes) 
they ſhould yet agree in the ain: ſince 
the experience of mankind does eaſily teach 
us - what ſort of Perfection human nature 
is capable of; and what can, or cannot, 
actually be attained by man. The Pelagians 

did not contend for an angelica. Hoes 


nor St. Auſtin deny Juch a one as was tru oy 


ſuitable to man: the one could not be 
far a ſtranger to human nature, as to ex- 
empt it in reality from thoſe errors and 
defects which the beſt of men complain of, 
Vor. II. C and 
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and labour againſt. Nor was St. Auſtin © 
ſo little acquainted with the power of the 
goſpel, and of the ſpirit, as not to be well 
enough aſſured that man might be Babi- 
tually good, and that ſuch were influenced 
and acted by a firm faith, and a fervent 

love, and well-grounded hope. The diſpute 
between them then, concerning Perfection, 
did not conſiſt in Shi, whether men might 
be habitually good? This was in reality 
achnowledged on ' both fides : nor, whether 
the beſt men were ſubject to defects? For 
this too both ſides could not but be ſenſible 
of: but in theſe fue things eſpecially ; 
Firfi, What was to be attributed to grace, 
what to nature ? and' this relates not to the 
 definition' or eſſence of Perfection, but to the 
ſource and origin of it. Secondly, Whether 
thoſe irregular motions, defects, and errors, | 
to which the beſt men were ſubject, were 
to be accounted /n or not? Neither the ' 
one fide nor the other then, as far as I can 
_ diſcern, did in truth miſtake the nature of I 1 
human Perfection: each placed it in Babi- a 
1 
t 


tual righteouſneſs ; the one contended for 
no more, nor did the other contend for 
, in the perfect man. And when the 
one aſſerted him free from iin, he did not 0 


aſſert him free from defects > And while the ir 
other would not allow the beſt man to be 0! 
without fin, they did not by n underftand ve 


. any 
* 
* 
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7% any thin elſe; but ſuch diſorders, oppojitions 


to, or deviations. from the law of God, as 
the Pelagian himſelf muſt needs own to be 

F * The diſpute then was 
not, wat man might or might not attain 
to? for both ſides agreed him capable of 
the ſame Habitual righteouſneſs ; both ſides 


allowed him ſubje& to the ſame -frarlties : 


but one ſide would have theſe frailties ac- 


counted nt, and the orber would not. 


Numerous indeed have been the con- 
troverſies between the poprſh and reformed 


| ehurches, about precept and counſel, mortal 


and venial fin, the poſſibility of fulfilling the 
law of God, the merit of good works, and 
ſuch like. But after all, if we enquire 


what that height of virtue is to which the, 
| beſt of men may arrive; what thoſe Hail. 


ties and infirmities are, to which they are 
ſubject; twere, I think, eaſy to ſhew that 


the wiſe and good are on all hands agreed 


about this. Nor does it much concern my 


preſent purpoſe, in what ſenſe, or on what 


account, Papiſts think ſome fins venial, and 
Proteſtants deny them to be ſo ; ſince nei- 


ther the one nor the other exempt the 


rfect man from igfirmities, nor aſſert any 
other height of Perfection, than what conſiſts 
in a conſummate and well-eſtabliſhed Habit 


of virtue. Some men may, and do talk 


very extravagantly; but it is very hard to 
5 C2 5 imagine 
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imagine that ſober and pious men ſhould 
tun in with them. Such, when they talk 
of fulfilling the law of God, and keeping his 
commandments, muſt ſurely underſtand 
this of the law of God in a gracious and 
eguitable ſenſe: And this is no more than 
what the * aſſerts of every ſincere 
Chriſtian. When they talk of I know not 
what tranſcendent Perfection in monkery, 
they muſt ſurely mean nothing more, than 
that poverty, chaſtity, and obedience, are 
heroick inftances of faith and love, of poverty 
of ſpirit, and purity of heart; and that an 
Aſcetie diſcipline is the moſt compendious 
and effectual way to a conſummate Habit of 
righteouſneſs. Finally, By the diſtinction 
of precept and counſel, ſuch can never, intend 
ſurely more than this, that we are obliged 
to ſome things under pain of damnation; 
to others, by the hopes of greater degrees 
of glory : for 'tis not eaſy, for me to com- 
rehend, that any man, whoſe judgment 
is not enſlaved to the dictates of his party, 
ſhould deny eitber of theſe two truths. 
1. That whatever is neither forbidden nor 
commanded. by any law of God, is indi- 
ferent. 2. That no man can do more than 
love the Lord his God, with all his heart, 
with all his ſoul, and with all his might, 
and his neighbour as himſelf. I fay, there 
| 4x na degree or inſtance of obedience, that 
. . is 
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tion (which is deliverance from fin) and 
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is not compriz'd within the /atitude and 
perfection of theſe, words. But whatever 
ſome of the Church of Rome, or it may be 
the greater part of it may think; this, tis 
plain, was the ſenſe of the ancients. St. 
Auſtin (a) could never underſtand any merit (a) Ne 
or excellence in thoſe things that were jubentur, 
matter of counſel, not precept, unleſs they /pecia- 
flowed from, and had regard to the love # cli 


| a 3x 8 monentur 
of God and our neighbour. And Caſſian s tum tele 


() excellent monks reſolved all the value n, cun 


referuntur 


of ſuch things to conſiſt in their tendency a 1... 
to promote apoſtolical purity and charity. dum Deum, 
And Gregory Nazianzen (c) thought it very —— 


um Prop- 


extravagant, to pretend to be perfecter than ier Dewn, 


the rule, and exacter than the /aw. = e 


The Quakers have made much noiſe and (5% 44 pro- 


ſtir about the doctrine of Perfection, and id, e 


have reflected very ſeverely on others, as ualiate, 
ſubverting the great deſign of our redemp- 2 
VIdemus, 
. l SH & tem- 
upholding the kingdom of darkneſs : but pr; & 
with: what aytidy, will eally” appacr when, 
I have repreſented their /en/e, which I will Ani. 
do very impartially, and in as few and % e- 
AC: +4 | C | N lui miſſa non 
Kn 3 P * luant, 
| BENS Media ee 
tum eft; ut puta nuptias, en e folitudinis . 
Caſſian. Colla. Patr. Talem igitur definitionem ſupra Fejuniir, &c. Nec 
i ip/a ſpei noſtræ terminum defigamus, ſed ut per ipſum ad puritatem cordis 


* 


O dpoftolicam charitatem perwenire paſimus; ibid. 


*. 
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8 Liked, _— work: as I can. Mr. V. P. (d) tells 
1 are ſo fur infallible and perfect,” 
a poo ng wy d by the Spirit. This is indeed 
true, but tis mere triſing: for tbis is an 
infallibility and perfection which no man 
- denies, who believes in the Holy Ghoſt; 
- -  fince whoever follows Bir guidance muſt be 
in the right, unleſs the Hoh Ghoft himſelf 
be in the wrong. He urges, tis true, a 
85 er number, of ſcriptures to ſhew (they are 
. - his'own words) zbhat à ſlate: of Perfection 
— 27 fin {though not in fulneſ of wiſdom and 
glory) is. attainable in this life; but this is 
too dark and ſhort a hint to infer the ſenſe 
> of his party from it. Mr. Edward Bur- 
4 100 Prin. E 5 5 (e) is more full; Wie believe (faith. 
ciples of he) hat tht farnts upon earth. may receive 


ruth, 


Se. orgivengſi of fins, and may be perfectly freed | 
from the body of fin and death, and in Chrift | 


may be perfect and without fin, and may 
; have victory over all temptations, by faith in 
| Joes Cori. And we believe every ſaint, 
| Tfkbat 1s- called of God, ought to at after 
D Perfection, and to overcome the devil and all - 
Lis temptations upon earth: and we believe, 
| they that faithfully wait for it, ſhall obtain 

, and ſhall be preſented without fin in the 
image 0 4 the father ; and ſuch walk. nat after. 

_ tbe fleſh, but after the Spirit, and are in 
covenant with God, and their fins are blotted 
aut, _ remembered. 70 more for they ceaſe 

| 70 
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ſervice of Satan, 
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o commit fin, being born , the ſeed of God. 


If by n here, he means, as he ſeems to 


do, deliberate, or preſumpruous ſin; I do not 


think any eſtabliſhed Church, whether Pro- 
teftant, or Papiſb, teaches otherwiſe. Mr. 
Barclay (F) goes very metbodically to work, 


and. irt lets down the ſtate of the queſtion ; 


then confutes: thoſe that differ from him; 
anſwers their objections out of ſeripture; 
and, la/tly, eſtabliſhes his own doctrine. As 
to the Perfection which he aſſerts, he lets 
us know, that it is to be derived from the 
Spirit of Chriſt; that it conſiſts not iu an 
impoſſibility of ſinning, but a poſſibility of 


not ſinning; ande that this perfect man is 


capable of daily growth and improvement. 
When to this I have added, that he ſpeaks 
all along of that which we call 2o:1ful fn, 


23 
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as appears from bis ;jdeſcription of it; for 
he calls it e e impurity, ' the 


attributes ſuch effects 
to; it as belong not at all to what we call 
Ans of inſirmity; when, I ſay, this is added 
to render the ſenſe clear, I can teadily 
ſubſcribe to him: for, I know no ſuch 


doctrines in our Church as thoſe which he 


there oppoſes ; namely, that the regenerate 
are to live in /in, and that their good works 
are impure and inful. But then, he either 


miſtakes the main point in debate, or pru- 
dently deelines ; for the queſtion is not, 


24 


Religious Per feb, e 
whether good men may live in mortal or 
wil ful fin, but whether goed men are not 
ſabje ect to Failtie and. igfirmities, which 
are indeed ins, though not ?mputable under 
the covenant of grace? Whether the-Quakers 
are not in this point Pelagians, I do not 


no enquire; becauſe if they be, they are 


already conſidered. Two things there are in 
Mr. Barelay s Nate: of the queſtion, Which 
Lcannot on well approve of; the one is that 
he expreſſes hicafelf lo injudiciouſly about 
the growth and improvement of his 1 
man, that he ſeems to forget the di 
the /criptures make between babes and full- 
grown men in Chriſ, and to place bro 
fection ſo low, in re! erence to pgſitiue ri 
teouſneſs or virtue, as if it conſiſted in 
uegative only, or ceaſing from fin,” The 
ot ber is, that though he does not peremp- 
torily e Gps tage of eccability attainable 
in this life; yet he ſeems inclisable to be- 
eue it, and images tHe! dountenanced 
22 iti. 9. But he qught to have con- 
ſidered, that whatever impeccability may be 
inferred: from that tat, it is attributed, A 
to ſome extraordinary perſons, but to all, 
whoſoever they be, that ate born of G 
but this is out of my way. All that I am 
to obſerve upon the whole is, that theſe 
men place Perfection eſpecially in refraining 
from in e I adyance higher, and place it in 
a well-ſetfled Mbit of righteouſneſs. And I 


belicys 
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believe bs will be as little diſſatisfied witli 
me for this, as Lam with them, for aſſert- 
ing the perfect man freed from ſin. For, 
as Mr. Barclay expreſſes himſelf," I think he 


has in reality no ee but Artinomims 
and Rau terre ini nt angry ld v3 on 


As to that perfection whicly' is mmngeſities | 


by myſtical writers, ſome: of them have only 


darkened and obſcured the plain ſenſe of 


the goſpel, by figurative and funintell ible 
terms. Thoſe of them, which write eich 
more life and heat than other men ordi- 
narily do, recommend nothing but that 


holineſs which begins in the fear, and is 


conſummate in the love of God; which 


enlightens the mind, putifies the heart, 


and fixes and unites man to his ſovereign 


good, that is, God: and 1 am ſure I ſhall 
not differ with theſe. 


There are, I confeſs, almoſt F 


fepigh of the fathers, which ſufficiently 
teſtify how little friends they were to Per- 
fertion, in ſuch a notion of it as is too ge- 


nerally embraced 'in the Church of Rome. 
The primitive ſpirit breathed nothing but 
humility : it was a profeſſed 'enemy to all 
ſelf-confidence and arrogance, to ſuperero- 
gation and merit; and it invited men ear- 


neſtly to refle& upon the int and ſips of 
life, and on that opprfition which the law 
| e the * maintains _ the law of 


* 
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the mind, in ſome degree or other, in the 


befi- men. This conſideration forced the 
b;ſhop of Condeme'to that plain and honeſt 


charuatis infufionem fit vera, &c. Though 
our righteouſneſs, becauſe of that love, which: 
the: ſpirit ſheds abroad in our heart, be fintere 
and real; yet it is not abſolute - and conſum- 

mate, becauſe | of tbe . oppoſition : of. concur 
piſcrnce: ſo that it is an indiſpenſable duty of 
Ghriftianity, to be; perpetually bewailing -the 
errors of life: ' Wherefore we are: obliged 
humbly to confeſs with St. Auſtin, that our 
righteouſneſs in this life conſiſts rather in the 
purubn of our fins than in the perfection off 
our: Virtues, All this is undoubtedly true, 
but concerns not me: I never dream of 
any man's paſſing the courſe of life without 
fn nor do I contend for ſuch a Perfection 

as St. Auſtin calls abſelute, which will admit 

of no increaſe; and is exempt from defects 

and errors. Though on the other hand, I 
confeſs, I cannot but think, ſome, carry 
this matter too far ; and while they labour 

to abate the pride and confidence of man. 

give too much encouragement to negligence 


and preſumption. I cannot ſee how frequent 


relapſes into deliberate acts of wickedneſs 
can conſiſt with a :well-ſettled and eſta- 
bliſhed habit of goodneſs. The heat of 
diſpute in fome, and a ſort of implicit faith 


for 
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for their authority in others, has produced 


many anwary enpr ons, and I doubt very 
unſound and e wann an 3 
matter. 
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Seviral e Adlcel 15 the true 
- tion of Perfection. With. a. plain 72 
. bow perſons may judge of their preſent. 
Hate. The difference etween the extraor- 
52122 primitive converſions, and tho 2 
' which may be expected in our days, with , 4 
remark about infuſed habits, . . 


* i gr? 


3% 


FAVING i in the foo YO SOME 

fixed the notion of religious Perfec- 

Han, and proved it conſonant to reaſon and. 
ſeripture ; and not ſo only, but alſo made 
it appear, that it is countenanced by the 
unanimous conſent of all, who have ever 
handled this ſabje& : I have nothin g now 
to do, but by way of inference, to repreſent 
the advantages we may reap from it. | 
1. It is from hence plain, that Perfection 

muſt not be placed in fantaſtick ſpecula- 


tions or voluntary obſervances, but in the 


folid and uſeful virtues of the. goſpel; in 
8 works of faith, the labour of love, and 
| the 
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the patience of hope; in the purity. and 
humility of a child of light ; in . con- 
ſtancy and magnanimity which becomes 
one who has brought the body into ſub- 


jection, and has ſet his affections on things 
above. Jis ſtate of Perfection is well 


enough deſcribed by the rule of St. Bennet. 


Ergo his omntþus- bunnies gradibus aſcenſis, 
monachus mox ad charitatem, &c. The monk 
baving paſſed through theſe ſeveral ages of 

humility, or mortification, will arrive at that 
hoe of God bie cafteth out fear, by which 


Le will be enabled to perform all things with 


caſe and pleaſure, and, as it were, naturally, 
which before be perfirmed with reluctancy | x — 
dread; being now moved and acted, not by 


tbe terrors of hell, but by a delight in good- 


nefe, and the force of an excellent habit: both 
which, Chrift by his Spirit wouchſafes to in- 
pi en and 755 in his ſervants now Fleahſed 
* rom all fin and vice. © | 

his notion of Perfection proves all 

en to lie under an obligation to it; for 28 
all are capable of an habit of holineſs, fo is 


it the duty of all to endeavour after it. If 


Perfection were indeed an angelical fate ; 


jf it did conſiſt in an exemption from all 


defects and infirmities, and in ſuch an ele- 
vation of virtue, to which nothing can be 
added; hen, I confeſs, all di iſcourſes of if 

ang much more all * after it, would 
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be vain and inſolent too. Tf again, it did 


conſiſt in ſome Beroicꝶ pitch of virtue, which 
ſhould appear to have ſomething ſo ingular 


in it, as ſhould make it look more like 


a miracle than a duty, it were then to be 
expected but once in an age from ſome 
extraordinary perſon, called to it by peculiar 
inspiration and extraordinary gits. But if 
Cbriſtian Perfection be, as I have proved, 
only a well- confirmed habit in goodneſs; if 
it differ from finceraty only, when Ancerity is 
in its weakneſs and infancy, not vvhen grown 


up; then tis plain, that every Chre/tzan lies 


under an obligation to it. Accordingly the 
ſcripture exhorts all to perfect bolmeſs in the 
fear of God, to go on to Perfection, Heb. vi. 
and it aſſigns this as one great end of the 
inſtitution of a ſtanding miniſtry in the 


churches of Chrift, namely, the perfecting 


the ſaints, the edifying the body of Cbriſt, till 


we all come in the unity of the faith, and of 
be knowledge of the Son of God, unto a perfect 


man, unto tbe meaſure of the flature of the 
wulneſs of Cbriſt, Epheſ. iv. 12, 13. And 
hence it is, that we find the apoſtles pur- 
ſuing this great end, by their prayers and. 
labours, earneſtly contending and endeavour- 
ing to preſent all Chriſtians, perfect before 
God, 1 Theſſ. iii. 10. Night and day praying 


* 


exceedingly, that we might ſee your face, and 


might perfect that which is lacking in 
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faith, Coloſ. i. 28. When wwe preach, warning 
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every man and teaching every man in all wiſ- 


dom, that we may preſent every man perfect 


in Chriſt Jeſus, ſee 1 Pet. v. 10. Colof. iv. 


13. | Nay further, the ſcripture frequently 


puts us in mind: that they are in a ſtate 
of danger, who do not proceed and grow in 
grace, and preſs on towards Perfection. Now 
all this is very eafily accountable, taking 
Perfection for a woll- ſettled habit of holineſs ; 
but on no orber notion of it. 
3. This account of Perfection removes 
thoſe ſcruples which are often ſtarted about 


the degrees of holineſs and meaſures of duty; 


and are wont to diſturb the peace, clog 


the vigour, and damp the alacrity of many 


well-meaning and good people. Nay, many 
of acute parts and good learning are often 


_ puzzled about this matter; ſome teaching 


that man is not bound to do his beft ; 
others on the quite contrary, that he-is fo 
far bound to it, that he is always obliged 
to pur ſue the moſt perfect duty, to chuſe the 
moſt perfect. means, and to exert the arma 
of that ſtrengtb, and act according to the 
atmoſt of that capacity, with which God has 
endowed him. Now all theſe things, when 
we come to apply theſe general doctrines 
to particular inſtances, and a vaſt variety of 
kircumſtances, have ſo much latitude, ambi- 


guity, and uhcertainty in them, that men of 


tender 
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render conſciences, and defective underſtand- 


ings, reap nothing from ſuch 'high-flown 
mndefinite diſcourſes, but doubrs and ſcruples. 
It requires a ſtrong and penetrati ng judg= 


ment to reſolve what is the utmoſt exten: 
of our power and capacity; bat the be 
mean, Lan what the mot perfect duty, — 
wany preſent themſelves to us, and all 
variouſly circumſtantiated. But now, as [ 
have ſtated matters, we are bound indeed 
to purſue and labour after growth and im- 
provement in the love of God, and charity 
towards our neighbour, in purity, humility, 
and the like. And this we ſhall certainly 
do, if we be fincer?; in other matters we 
are left to our prudence, and if the error of 
our choice proceed only from an error in 
judgment, and a ee in our e og 
are / ife enough. 
4. Tis very eaſy to di Ferre now Adee 
we ſtand in reference to Perfection ; how 
remote we are from it, or: how near to it. 
For the nature of an habit being plain and 


intelligible, the effects and Properties of jt 


obvious to the meaneſt capacity, tis egi to 
determine, upon an impartial examination, 
whether we be habitually good or not, or 


what approaches we have made towards it. 


And becauſe this is a matter of no ſmall 


tance, and men are generally back ward 


enough. to AWyatice too far into fuch 7#- 
flections 


- 
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flectiims and applications, as may breed aur 


Aiflurbance to their peace, or any diminution 
of their good opinion for themſelves, though 


neither the one nor the other be too well 


grounded; I ſhall not think my time miſ- 


ſpent, if I here take this taſk upon me; 
and endeavour, by ſeveral particular de- 
ductions, to lay every man's 3 Bats as 'Plaiply | 
open to his view as I can. 


1. Then from the notion 1 have given 


of Perfection, it appears, that F a man's 
life be very uneven, unconſtant, and con- 
tradictory to itſelf; if he be to-day a ſaint, 
and to-morrow a ſinner ; if he yield to- 


day to the motives of the goſpel and im- 
pulſes of the ſpirit, and to-morrow to the 
ſolicitations of the #e/þ and temptations 
of the world, he is far from being perfect; 
ſo far, that there is not ground enough. to 


conclude him a fincere or real tho imperfect 


convert. The only certain proof of rege- 
neration is victory; he that is born of God, 


overcometb the world, 1 John v. 4. Faith, 


tho it be ue, is not preſently ſaving and 


juſtifying, till it have ſubdued the 4w:/ and 


captivated the heart, i. e. till we begin to 
live by faith, which is evident from that 
corn in the parable, which tho' it ſhot up, 
yet had it not depth of earth, nor roof enough, 


and therefore was ed up, and brought | 


forth no fruit. Regent and forrow for fin is 
an 


N W Peſabiin explained. 


an excellent paſſion ; but till it has ſubdued 


our corruptions, changed our affections, 


and purified our hearts, tis not that Javing 
repentance in the apoſtle, 2 Car. vii. 10. 


Godly. ſorrow worketh repentance, not to be 


repented of. We may have ſudden heats 
and paſſions for virtue; but if they be too 


ſhort-liv'd to e it in us, this is nat 


that charity or love which animates and 
impregnates the new creature mentioned, 
Gal. v. 6. faith working by love. Laſtly, 
We may have good purpoſes, intentions, 
_ nay, reſolutions ;' but if theſe prove too 
weak to obtain a congueſt over our corrup- 


tions, if they prove too weak to reſiſt the 


temptations we are wont to fall by, tis plain 
that they are not ſuch as can demonſtrate 
us righteous, or intitle us to a crown, which 
is promiſed to him that overcometh.” And 
here I cannot but remark, to how little 
purpoſe, controver fies have been multiplied 
about the juſtification of man. Tis one 
thing for God to juſtify us, i. e. to pardon 


our ns, and account us righteous, and hs 


children; and another for us to now, or 
be 2fſured, that he does ſo. If we enquire 


after the former, tis plain to me, that no 
man can be accounted righteous by God, 
till he really is ſo: and when the man is 


fanctified throughout in ſpirit, ſoul, and 


body; then is he certainly juſtified, and not 
Vor. II. W 
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till then. And this I think is confeſſed 
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by all, except Antinomians; and whatever 


difference there is amongſt Chriftians in this 
matter, it lies in the forms and variety of 


expreſſion. They, that contend earneſtly 
for the neceſſity of good works, do not, I 
ſuppoſe, imagine, that the works are holy, 
before the heart is fo; for, as is the fountain, 
ſuch will be its ſreams; as is the tree, 
ſuch will be its fruits. What abſurdity 
then is there in admitting that men are 
juſtified before they bring forth good works; 


if they cannot bring forth good works, till 
they be ſanctified and changed? On the 


other hand, they who contend ſo earneſtly 
for juſtification by faith without works, do 
not only ſuppoſe that the man is throughly 


changed, by the nfufron of habitual grace; 


but alfo that this grace, as ſoon as it has 
opportunity, will exert and expreſs itſelf 
in good works: and they do readily ac- 


knowledge that the fairh which does not 


work by love, is an Hiſtorical unanimated 
faith. And if fo, how natural is it to 
compriſe in that holineſs, which ſuſtiſies 
not only the change of the Heart, but of 
the a&#:oms ? But here I think it is well 
worth the conſidering, whether that tho- 
rough change in the nature of a ſinner, 
which is called ho/ine/s, be now effected, 
at once and in a moment, and not rather 
gradually, and in time] for this may 3 

. ome 


* 


Reb gious ene 1 
ſome light to the doctrine of juſtification, and 


draw us off from ſpeculations and theories 
to more uſeful and practical thoughts and 
diſcourſes about it. Tis true, in the pri- 


mitive times, when the conviction of a2 


ſinner was wrought by a dazling light, by 

ſurprizing miracles, by exuberant influxes 
of the Hpirit, and the concurrence of many 
extraordinary things, /anification (as in 
- the gaoler and his family, Acts xvi.) might 
4 be begun and finyhed in the ſame hour. But 
I doubt it is rarely ſo with us at this day; 
1 our vices are not ſo ſuddenly ſubdued, nor 
our virtues ſo ſuddenly - implanted. Our 


5 convictions, in the beginning of converſion, 
4 are ſeldom ſo full and clear as theirs: and, 


| if we may judge by the effects, tis but 
N ſeldom that the principle of a new life is 


0 infuſed in the ſame plenty and power it 
If appears to have been in them. And if fo, 
21 then theſe things will follow; 1. Though 
in the firſt plantation of the goſpel men 


LN being converted, as it were, in a moment, 
ingrafted by baptiſm into Chriſt, and re- 
2 ceiving the Holy Ghofi, the earneſt of their 
of | //:fication or acceptance with God, and 
their future glory: we may very well ſay 


= of them, that they were not only juſtified, 
er, but alſo-4zew themſelves to be ſo, before 


d, they had brought forth any other uit of 


Ker righteouſneſs, than what was implied in 
D 2 | the - 
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- muſt confeſs, if it be eſſential to a * 


Religinis Perfection ple 


the dedication of themſelves to Chrift by 


that ſolemn rite of baptiſm : but at this 


day, when converſion is not effected in the 


ſame manner; when faith and good works 


do mutually cheriſh one another; when 


righteouſneſs is not brought forth into vic- 
tory, but by long labour and travail; I ſee 
not why faith and good works may not be 


pronounced jointly and antecedently neceſ— 


fary to our ju/tification. 2. The doctrine of 


infuſed habits has been much ridiculed and 


expoſed as abſurd, by ſome men; and, 1 


to be acquired by length of time and re- 
petition of the ſame acts, then an infuſed 
habit is a very odd expreſſion : but why 
God cannot produce in us thoſe ſtrong diſ- 
poſitions to virtue in a moment, which are 
naturally produced by time ; or why we may 
not aſcribe as much efficacy to infuſed grace, 
as philoſophers are wont to do to repeated 
acts, I cannot ſee ; nor can I ſee, why ſuch 


diſpoſitions, when fuſed, may not be called 


habits, if they have all the properties and 
effects of an habit. And that ſuch excellent 
diſpoſitions were on a ſudden wrought in 


the minds of Chriſtians in the beginning 


of Chriſtianity, i is too plain from the hiſtory 


of thoſe times to need a proof. But whe- 


ther ſuch changes are ordinarily effected fo 
ſuddenly at this day, we have much reaſon 
& to 
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to doubt; nay, I think it appears from 
what I have ſaid, there is ſufficient reaſon, 
to deny it. And, if fo, the infiſion of habits. 
cannot be. ſo properly inſiſted on ow as. 
then; and we may be more ſubje& to make 
unwarrantable inferences from the doctrine. 
of infuſed habits, than they were in thoſe. 


bright and miraculous days. 3. As our, 
progreſs to ſancti fication muſt be ſpower 
than formerly, as it muſt be Hanger before 
the grace that is infuſed, ſo far maſter 
our corruption, and dilate and diffuſe itſelf 
through our whole nature, as that we may 


juſtly. be denominated holy and righteous 


from the prevalence of this holy principle: 
ſo, by a neceſſary conſequence, our fuſti- 


fication muſt. commence later. But, after 


all, I know not why we ſhould be fo in- 
quiſitive after the 7ime of our juſtification 


by God. The comfort of a Chriſtian does 
not reſult immediately from God's juſt ifying 


him, but from His knowing, that he does fo. 


And if this be the thing we are now ſearch- 


ing after, namely, what rational aſſurance 


we can have of our juſtification, and when, 


as indeed it is; then, though: I do not. 
pretend to determine, that man 7s. not, or 
may not be juſtified or accounted righteous 


by God, upon a thorough u of mind 
or ſoul, before this change * itſelf 


in a ſeries of victories over thoſe temptations 
by which he was led captive before ; yet I 


D N altert, 
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aſſert, , that the true and ſolid proof 


of the ſanctification of the heart, is ſanctity 


of life. Next, when I talk of victory, I 
ſuppoſe man engaged, I ſuppoſe him en- 
countered by temptations and enemies; and 
then I affirm, that the faith, which is not 
ſtrong enough to conquer, is not ſtrong 
enough to juſtify. If any man demand, 
may not that faith, which is failed to day, 
conquer to morrow ? J anſwer, I muſt leave 
this to God: I can pronounce nothing of 
the fncerity of the heart, but by the out- 
ward deportment and ſucceſs. And if this 
be the proper way of judging of a man's 
ſincerity, I am ſure I may with much more 
confidence affirm, that nothing leſs than 


victory can be a clear argument of Perfec- 


tion. My buſineſs therefore ſhall ever be 


to be Holy, and then I am ſure I ſhall be 


fuftified. If I be Holy, God, who cannot 


err, will certainly account me ſo; and if 


1 ceaſe to be ſo, God muſt ceaſe to account 
me ſo. And this is all which I'deſign by this 
long paragraph : that is, to render men 
more careful and diligent in making their 
calling and election ſure, and to prevent 
preſumption and groundleſs - confidence. 
And that nothing that I have here /i 


may be perverted to a contrary purpoſe ; 


that no man, from ſome paſſionate reſo- 
lutions or ſudden changes of his own mind, 
may be tempted to conclude too haftrly Ao 

is 
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his being jujſtiſied, as if the change wrought 
in him were equal to that commonly ef- 
feed in the i converts of Chriſtianity; 
I think it not amiſs to put ſuch a one in 
mind, that even Zheſe were not juſtified, 
ynleſs they did profeſs Chrift with the mouth, 
as well as believe in him with the heart; and 
that this public profeſſion of Chriſtianity 
in thoſe days was equivalent to many good 
works 38 6&efÞ {ow wo wo aft es net 
2dly, He, that feels in himſelf little or 


. no feryency of ſpirit, little or no hunger 


and thirſt after righteouſneſs, has reaſon to 
ſuſpect, that his regu/arity is little more than 
common gecency and civility, and to doubt, 
leſt his religion be nothing elſe but cuſſom or 
common prudence. I ſee not how ſo much 
indifference and ſuggiſbneſi can conſiſt with 

2 firm behef and expectation of a crown, with 


a ſincere love of God, and righteouſneſs. But 


if we may ſuppoſe ſuch a one reſtrained 
from evil, and preſerved in the way of 
duty, after a ſort, by the fear of God, and 
a defire of heaven ; yet certainly this can 
be but the infancy of the new creature at 
moſt : and the beſt advice, than can be 


given ſuch a one, is ſurely that of St. Peter, 


that by adding one degree of virtue to another, 
he would uſe all diligence to make his calling 
and election fure, 2 Pet. i. 10. 

_ 3dly, If a man's religion produce very 


few good works, or ſuch only as put him 
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to little travail or expence, we may con- 
clude that this man is not perfect; his 
charity is too weak, too narrow to be that 


of an exalted Chriſtian: the beſt that we 


can think of ſuch a one is, that he is yet 
taken up in the diſcipline of mort fication, 
that he is contending with his Juffs and paß 

ons, which are not yet ſo far reduced, 725 


far ſubdued and brought under, as to leave 


him in a ſtate of liberty and peace, and in 
a uten of extending and enlarging his 
charity. This remark, that the inconfi- 
akin 2 of our good works is reaſon 
enough to queſtion, not only one's Per- 


Fection but ' fineerity, - : holds good in ſuch 


caſes only, where neither opportunity nor 
capacity of higher and nobler performances 
is wanting. I dare not pronounce that no 
man can be a Chriftian, unleſs he be fit to 
be a martyr: tis true, the weſt degree of 


ſincerity muſt imply a purpoſe and reſolution 
of univerſal obedience, in defiance of all 


temptations; but yet Hat grace, for ought 


I can prove to the contrary, may be ſuf- 
ficient to'/ave a man, that is ſufficient to 


_ maſter the difficulties He is to encounter 


with, altho he ſhould not be able to grapple 
with the diſtempers and tryals to which | 
the body and the ſtate of another man may 
be ſubject. Surely the wiſdom and the 


faithfulneſs of God can be no further con- 


cerned, than to "AY any one for the 
diſcharge 
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Sins of 7hoſe duties which he thinks 
fit to call him to: and if the diſcharge of 
ſuch duties be not a ſufficient proof of our 
ſincerity, we can never have any, but muſt. 
be always held in ſuſpence and torture about 
our future ſtate... I ſee no reaſon to que- 


ſtion, but that the diſciples of our Lord 


were in a ſtate of grace before the reſur-. 


rection, and the following Pentecoſt: and 
yet I think E have plain reaſon to believe, 


that they were not fit to be martyrs and 
confeſſors till then; the grace they had e- 
fore might, I doubt it not, have enabled 
them to live virtuouſly amidſt common and 
ordinary temptations : but it was neceſſary 


that they ſhould be' endowed with. power. 
from on 1 before they could be fit to 


encounter thoſe fiery trials, to which the 


preaching of the goſpel was to expoſe them. 


To this ſurely our Maſter refers, when he 


tells the Phariſees, That the children of the 
bride-chamber were not to faſt . while the 


bridegroom was with them: when he tells 
his diſciples, I have many things to. ſay, but 


you cannot bear them yet: when he aſked 


the ſons of Zebedee, Are ye able to drink of 
the cup that I ſhall drink. of, and to be baps . 


tized = th the baptiſm. that I am- baptized 


with? Matth. xx. 21. If this be true di- 
vinity, as I am (1 had almoſt ſaid) confident 


it is; then I am confident, that which re- 
quires very unaccountable teſts of a man's 


Iincerity, 


4¹ 


Religious Perfection explained. 
Incerity, is very extravagant. For example, 
when men talk at this rate, that a ſincere 
Chriſtian ſhould have ſuch an - abhorrence 
for in, as to fear guilt more than its puniſb- 
ment: ſuch a love of God, as rather than 
offend him to be content to precipitate and 
plunge himſelf into the jaws, not of death, 
like the martyrs, but of Hell itſelf. (42s 
47hly, If the duties of religion be very 
pubs and wneafy to a man, we may 
from hence conclude, that he is not perfect: 
for tho' the beginning of wiſdom and virtue 
be generally harſh and ſevere to the fool and 
nner, yet to him that has conquered, the 
yoke of Chriſt is eaſy, and his burthen 4g 47 ;- 
to him that is filled with the love of God, his 
commandments are not grievous; hence is that 
obſervation. of the ſon of Sirach, Ecclus, 
iv. 17, 18. For at the firſt ſhe will walk with 
bim by crooked ways, and bring fear and 
dread upon him, and torment bim with her 
. diſcipline, until ſhe may truſt his foul, and 
try him by her laws ; then will ſte return the 
ſtraight way unto him, and comfort him, and 
| ſhew him her ſecrets. The reaſon of this 
aſſertion is palpable ; it is the nature of an 
habit to render difficult things eaſy, harſh 
things plegſant, to fix a floating and uncer- 
tam humour, to nurſe and ripen'a weak and 
tender diſpofition into nature. And 'tis as 
reaſonable to expect theſe effects in religious 


as in any other ſorts of habits. 
| Lafth, 
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Religious Perfection explained. 
Laſtly, He who does not find religion 
full of pleaſure, who does not glory in God, 
and rejoice in our Lord Feſus, he who is 
not filled with an humble aſſurance of the 
dine favour, and a joyful expectation of 
immortality and glory, does yet want ſome- 
thing; he is yet defective, with reſpect 
either to the brightneſs of illumination, the 
abſoluteneſs of liberty, or the ardor of love; 
he may be a good man, and have gone a 
great way in his Chriſtian race; but there 
is ſomething ſtill behind to compleat and 
perfect him: ſome error or other creates 
him groundleſs ſcruples; ſome incumbrance 
or impediment or other, whether an infeli- 


city of temper, or the incommodiouſneſs 


of his circumſtances, or a little too warm 
an application towards ſomething of the 
world, retards his vigour, and abates his 
. | | 


I have now finiſhed all that I can think 


neceſſary to form a general idea of religious 
Perfection: for I have not only given a 
plain definition or deſcription of it, and con- 

firm'd and fortified that deſcription by reaſon. 
and ſcripture, and the concurrent ſenſe of 
all fides and parties; but have alſo by various 
znferences, deduced from the general notion 
of Perfection, precluded all groundleſs pre- 
tenſions to it, and enabled men to 24 
Jar they are removed and diſtant from it, 
or how near they approach it. The next 
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( the Fruit of Perfection. 

thing I am to do, according to the method 
I have propoſed, is, to conſider the fruits 
and advantages of Perfection. A conſidera- 
tion which will furniſh us with many great, 
and, I hope, effectual incitements or motives 
to it; and demonſtrate its Kauer, to 
our e, 7 | q 
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4 general account of the 1 6% frun ts a 
advantages of Religious Perfection. Which 
is reduced to theſe four heads. 1. As it 
advances the honour of the true and living 
God, and of his Son Jeſus, in the world. 
2. As it promotes the good of mankind. 
Theſe bros treated of in the chapter of zeal. 
3. As it produces in the perfect man à full 
 affurance of* eternal - happineſs and glory. 
4. As it puts him in poſſeſſion of true hap- 
pineſs in this life. Theſe two laſt, aſſurance 
end preſent happineſs or pleaſure, handled 

in ibis chapter. Where the pleaſures of the 

inner and W. Fre Perfect Chr! e are 
e l 25 
P the's 1058 We I hall 69 nothing 
+ here; deſigning to infiſt upon them 
more particularly i in the following ſection, 
under the -head of zeal, where I ſhall be 


race by my method to conſider the fruit 
2.08 
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of it; only I cannot here forbear remarb-- * 

ing, that Perfection, while it promotes the 

honour of God and the good of man, does 
at the ſame time promote our own happi- 
neſs too; ſince it muſt on this account moſt 

effectually recommend us to the love of the 
one and the other ; Them that honour me, ſaith 
God, I will honour, 1 Sam. ii. 30. And our 
Saviour obſerves, that even Publicans and 
Sinners love thoſe who love them, Matth. v. 46. 
Accordingly St. Luke tells us of Chriſt, Luke 
ii. 52. That Jeſus increaſed in 101/dom and ſla- 
ture, and in favour with God and man ; and of 
thoſe eminently devout dere ſouls, 

Adds ii. that they bad favour with all the 
people; ſo reſiſtleſs a charm is the beauty 
and lovelineſs of perfect charity, even in 
the moſt depraved and corrupt times. And 
what a ling now, what a comfort, and 
what a pleaſure is it, to be the Fun of 
God and man! 

The third and fourth I will now diſcourſe 
of, and that the more largely, becauſe as to 
aſſurance, it is the foundation of that pleaſure 
which is the richeſt ingredient of human 
happineſs in this life. And, as to our preſent 
happineſs, which is the fourth fruit of Per- 
Fection, it is the very thing for the ſake of 
which I have engaged in my preſent ſubject. 
oa Her REN it is very fit that I ſhould ren- 
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der the tendency of Perfection to procure our 
preſent Happineſs very conſpicuous. Begin- 
ning therefore with aſſurance, I will afſert 
the poſſibility of attaining it in this life; not 
by embroiling myſelf in the brakes of ſe- 
veral nice and ſubtle ſpeculations with which 


this ſubject is overgrown ; but by laying 


down in a practical manner, the grounds on 
which afſurance depends; by which we 
ſhall be able at once to diſcern the truth of 
the doctrine of aſſurance, and its dependance 


upon Perfection. 


Now aſſurance may relate to the time 
preſent, or to come: for the reſolution of 
tuo queſtions, gives the mind a perfect 
eaſe about this matter. The fr/t is, am I 
aſſured that I am at preſent in a ſtate of 
grace? The ſecond, am I aſſured that I ſhall 
continue ſo to my life's end? To begin with 
the fir/?: the anſwer of this enquiry depends 
on three grounds. 

Firſt, A divine revelation, which declares 
in general, 20 ſhall be ſaved ; namely, 
they who believe and repent. Nor does any 


fect doubt, but that repentance towards God, 


and faith in our Lord Jeſus Chriſt, as St. 
Paul ſpeaks, are the indiſpenſable conditions 
of He. Tis true, the notion of repentance 
is miſerably perverted by /ome, and that of 
faith by others: but what remedy is there 

"againſt the luſts and paſſions of men? The 
5 . 
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Wo does not only require repentance 
faith; but it explains and deſcribes the 


nature of both, by ſuch conſpicuous and 


infallible characters, that no man can be 


miſtaken in theſe 7wo points, buf his error 


muſt be owing to ſome criminal prejudices 
or ?nclinations that biaſs and pervert him. 
Good men have ever been agreed in theſe 
matters: and catholick fradition is no- 
where more uncontroulable than here; the 
general doctrine of all ages hath been, and 


in this ſtill is, that by repentance we ate to 


underſtand a new nature and new life : and 
by faith when diſtinguiſhed from repentance 
(as it ſometimes is in ſcripture) a reliance 
upon the mercy of God through the merits 


and znterceſſion of TFeſus, and atonement of 


his blood. Heaven lies open to all that 
perform theſe conditions; every page of the 
goſpel atteſts this; this is the ſubſtance of 
_ Chriffs commiſſion to his apoſtles, that they 
ſhould preach repentance and remiſion of 
ſins through his name amongſt a// nations. 
And this is one bleſſed advantage, which 
revealed religion has above natural; that it 
contains an expreſs declaration of the Divine 
Will, concerning the pardon of all fins what- 
ſoever upon theſe terme. Natural religion 
indeed teaches us, that God is merciful; but 
it teaches us, that he js jut too; and it 
can never Mere. us, what bounds God will 
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ſet to the exerciſe of the one or the other ; 

and , when juſtice, and when' mercy ſhall 
take place; what fins are, and what are 
not capable of the benefit of facrifice and 
repentance. And this wncertainty, con- 


ſidering the fins of the beſk life, was ever 
naturally apt to beget deſpondencies, me- 


lancholy, and ſometimes a e 
dread of God. 


The Jecond ground of affurance, as it 


relates to our preſent ſtate, is an application 


of the conditions of life laid down in the 


goſpel to a man's own particular caſe, thus; 


they that believe and repent, ſhall be ſaved; 


I believe and repent, therefore I ſhall be 
Javed. Now that a man upon an em 
nation of himſelf, may be throughly / 
ſured, that he does believe and repent, is 
evident from ſcripture, which does not only 
erbort us to enter upon this examination, but 
alſo aſſerts, that aſſurance, Joys and peace, 
are the natural ruits of it: but let a man 


examine himſelf, and fo let him eat of that 
bread, and drink of that cup, 1 Cor. xi. 


28. Examine yourſelves whether you be in 
. the faith; prove your own ſelves: know ye 


not your own ſelves, how that Jeſus Chrift ts 


in you, except ye be reprobates? 2 Cor, xiii. 
' 5. But ſanctiſy the Lord God in your hearts; 
and be ready always to give an anſwer to 
every man that Selb you a reaſon of the 


bope 
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Hope thut is in you," bith meekneſs: und fdr, 
we Eno him, if we keep bis. commandments, 
1 John ii. 3. Beloved, if our hearts: condemn 


us not, then have we rcnſidence towards God, 


J, John iii. 2. Tis true, men do often 
decei ve themſelves, and entertai a more 


favourable opinion of their ſtate than they 


ought. But whence proceeds this? Even 
from too partial or ſuperficial reflections on 


themſelves, or none at all. And therefore 


the apoſtle teaches us. plainly, that the only 


way to correct this error, is a „incere and 
diligent ſcarch into ourſelves: for if a man 
think himſelf to be ſomething when he is no- 


thing, he deceiveth. himſelf e but let every man 


prove his. own work, and then. ſhall be have 
rejoicing in himſelf alone, and not in another, 
Gal. vi. 34. But it is objefed: againſt all 


this, that the heart of man is ſo deceiful, 


that it is a very difficult matter to make a 
thorough. d/covery of it. We often think 


ourſelves ſincere, when the ſucceſs of the 


next temptation gives us juſt reaſon to call 
this Ancerity into queſtion; ſuch lis the con- 
tradictious compoſition of our nature, that 
we often act contrary to our inward con- 
victions, and frequently fail in the execution 
of thoſe deſigns, in the performance of thoſe 
reſolutions, which we have thought very well 
grounded; and this being not to be charged 
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upon the inſufficiency of God's grace, but 
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the levity or inſincerſty of our own hearts, 


how can we Safely | frame any rigbt opinion 
of our ſelves from thoſe afections and pur- 


Foſes, which are ſo little to be relied upon? 


To this I anſwer: Firfl, We are not to 
conclude any thing concerning our progreſs 
or perfection too baftily ; we are not to de- 


termine of the final ue of a war by the 


ſucceſs of ane or tus engagements ; but our 
hopes and affurances ate to advance ſlowly 


and gradually in proportion to the abatement 
of the. enemy's force, and the increaſe of 


our own ; ſo that we may have time enough 
to examine and prove our own hearts. Se- 
condiy, A fincere Chriſtian, but eſpecially 


one of a mature virtue, may eaſily diſcern 


his ſpiritual tate, by the inward mouings and 
actings of the ſoul, if he . attend to them: 
for it is impoſſible that ſuch a.one.' ſhould 
be ignorant, what | impreſſions divine truths 


make upon him. ls it poſſible he ſhould 


be ignorant, whether his Faith ſtands firm 


againſt the ſhock of all carna! objeftions ;- 


whether he earneftly defire to pleaſe God, 


as loving him above all things; whether 


he thirſt after the conſolation and joy of 
the Spirit, more than after that of ſen/ible 
things ? Is it poſſible the ſoul ſhould e- 
wwarl-its heavmeſs and drineſ, which the 
beſt are liable to at ſome ſeaſon or other? 
Is it poſſible that the ſoul ſhould be carried 
upwards frequently on the wings of . 
+ ag 7 1 
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and bve, that it ſhould: maintain a familiar 
and conſtant converſation with heaven, that it 
. ſhould /ong to be delivered from this world 


of trouble, and this body of death, and to 
enter into the regions of peace, of life, and 
righteouſneſs? Is it poſlible, I fay, that 


_ theſe ſhould be the Sections, the longings 


and | yearnings of the ſoul; and yet that 
the good man, the perfect man, who often 
enters into his cloſet, and communes with his 


own heart, ſhould be ignorant of them? It 


cannot be. In a word, can the reluctances 
of the | body, and the allurements of the 


world, be diſarmed, weakened, and reduced? 


Can the hunger and thirſt after #rgbreouſneſs 
be very eager, the reliſh of '/þiritual pleas 


ſure briſk and delightful, and the contempt 


of worldly things be really and thoroughly 
ſettled, and yet the man be inſenſible of all 
this? It cannot be. But if we feel theſe 
affections in us, we may ſafely conclude, 
that we are partakers of the Divine Nature; 
that we have eſcaped the corruption that 1s 
in the world through luſt; and that the new 


creature is at leaſt growing up into a perfeci 


man, to the meaſure of the flature of the fulneſi 
of Chriſt. Thirdly, The ſureſt teſt of a ſtate 


rut, is our 


of grace, is our abounding in good works : :?: 
you ſhall know the tree by its 2 ; 


Maſter's own rule, and it can never deceive 85 

us: He that doth righteouſneſs is born of God. 

If then we be frequent and fervent in our 
N 1 devotion 
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devotion towards God; if we be modeſt and 
grateful in the ſucceſſes, patient and reſigned, 
calm and ſerene under the croſſes and troubles 
of life; if we be not only punctual, but 50 
nourable in our dealings; if we be vigorous 
and generous in the exerciſes of charity; if 
we be not only juſt and true, but meek, 
gentle and obliging in our words; if we 


retrench not only the /inful, but ſomething 
from the innocent liberties and gratifications 
of ſenſe, to give our ſelves' more, zntirely 

to the duties and pleaſures of, faith: 15 
finally, we never be aſhamed of . nor 
flatter, compliment, nor wink at vice; if 
we be ready to meet death with comfort, 


and retain /ife with ſome degree of indif- 
ference: if 7heſe things, I fay, be in us, 


we have little reaſon to doubt of the goodneſs 
of our tate: for good works being the natural 
fruit of grace, it is impoſſible we ſhould 


abound in the one without being poſſeſſed 


and yet God, out of regard, no doubt, to 


with the other. One would think now, 
that there ſhould be nothing further needful 
to eſtabliſh the conſolation of a a 7 


the vaſt importance and happy influence of 
efſurance, has furniſhed us with anotber 


ground of it, which is, 


The 3d and 4, namely, the teſlimony | 


of the Spirit. This Spirit, as it %% us in 


— 


our examination, ſo it ratifies and confirms 


our 2 85 * its Hecke. fortifying our 


IHE <Y aſſurance, 
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ofſurance, and increafing our joy. All this 
the ſcripture expreſly teaches us; for the 
Spirit is called, The earneſt of our inberi- 


| tance, the ſeal of our redemption, Eph. i. 13, 


os | Eph; iv. 30, 31. 2 Cor. ii. 10. 2 Cor. 

And though it be not improbable, but 
thas theſe, and ſuch like places, may relate 
more immediately to the ſpirit of promiſe 
which was conſpicuous in miracles, and 
ſeems to have accompanied a/l that believed 
in the inſancy of the Church, according to 


thoſe words of our Saviour, And theſe 8 4 


Hall follow them that believe; in my name they 
ſhall caſt out devils, &c. Mark xvi. 17. Yet 


there are texts enou h which aſſure us, that 
the Spirit of God ſhoùld be imparted to 


believers through all Wee däng ages, and 
that this ſhould be one effect of it to com- 


fort us, and be a pledge to us of the divine 


fayour : thus, Rom. xv. 13. Nom the God 


of hope. fill yon with all joy Dan ace in be- 
lieving, that ye may abound in fr throug h 


the power of the Hol Ghoſt. And Rom: 12 | 


15, 16. For ge have wot received the "ſpirit 
of bandage again to fear ; but ye have received 
the ſpirit of adoption, — we cry, Abba 
oe 3 hs Spirit itſelf beareth witneſs with 

our ſpirit, that we are the children of God; 
and if children, then heirs, heirs of God, 


and joint beirs with Chriſt. If it be here 


(LINER, what this teſlimony of the Spirit 
| E 3 _ 2 
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is: T anſwer, tis a powerful energy of the 
blefſed Spirit, ſbedding abroad and increafing 


the lope of God in our hearts, Rom. v. Tri- 


bulation wworketh patience, patience experience, 
and experience hope, and hope makes not aſpamed; 
becauſe' the love of God is ſhed abroad in our 
hearts by the Holy Ghoſt which is given unto 
us. This is the ſpirit of adoption, the ſpirit 
of obfignation, the ſpirit of glory, and the 
ſpirit of ue; happy lis he Who is partaker 
of it, he has attained the maturity of Per- 
Jeetion and pleaſure. I can ſcarce forbear going 
in with ſome of the fathers, who thought 
that ſuch as theſe could never finally fall. 
I can ſcarce forbear app lying to ſuch, thoſe 
words; Neu. xx. 6. Bleſſed and holy is he that 


| bath part. in the firft lee; 3+ 07 ſuch 


the. fecond death hath ub power. Thus far I 
have; conſidered affurance as it relates to the 
pw time. But. 
2. Aſſurance may regard the ue 60 come ; 
and it conduces very little leſs to the peace 


and pleaſtire of a Chriflien to be aſſured that 


he ſhall perſevere i in a good ſtate, than that 


he is now in one. Let us therefore in the 


next place examine what grounds the per fect 
man may have for ſuch a * Now 
me * likewiſe three. „ 


8 Second] ? 


* 


Of the Pruit of | Perfection. | 
Saban ann of n e Mun c. 
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Thirdy, The anime of his own inter wy 
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about to prove that God will be ever ready 
to ai the perfæœct man; I need not prove 
that his eyes are always upan the righteous, 

and that his ears are | always open to their 


ayers : that they are the dear objects of 
his delight and hove: reaſon and ſcripture 
both E abundantly. artet this, and the 
repeated promiſes of God to good men, en- 
courage them to hope from God whatever 
beloved children may from a tender and 
kind father. Is not bis enough then to 
inſpire the perſec man with great and con- 
fident hopes? He knows, not only, that God 
is an-zmmutable Gad, free from all levity and 
inconſtancy; and therefore, that nothing 


leſs than preſurwptioh and obſtinacy, habi- 


= — or wickedneſs, can tempt him 
to recall his gifts, or repent' him of His 
favours: he knows not only that God is 
faithful, and will nor. ſaſſer him tobe tempted 
above what he is abi; but he knows alſo, 
that he has a powerful Tntercefſor at the 
right-hand of God, an Advocate ' with the 
Father, who cannot- but prevail. Nor is 
this all yet ; yet he has a great many things 
hover fer him with God: thee are his 
B4 tears 
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tears which are bottled ap ; there are his 
prayers and alms which are gone up for a 


memorial hefore God.; there is a 6ο of 


remembrance written, wherein all his pious 
 diſcqurſcs-are regiſtred z and God is faith- 
ful, and cannot forget) his works, and labour 
5 of laue. The $ hirit of: God. will not ſoon 
quit the bgſam that it ſo long reſided in: it 


will not ſuffer itſelf to be divided. from 


that perſon, With whom it had entered 
into ſo cloſe an wnten,. that it ſcemed as it 
were inanimated on incorporated with him, 


and become eſſentiab to chis Being: whence 


it is that the, ſp1r:7 is ſaid to he grieved when 
he is foreed and compelled to retire. 


2. The ſecond ground of aſſurance for 


the time lo game, is the ſigficiency: of divine 


aſſſtance. The good man is well \affured, 


that God will never refuſe the protection 


of his Pynuidence, orqhe aid of his Spirit: 
and vhet can bs too: diſiculi for. ſuch d ont? 


Providenes gan ꝑrevant ia temptation, or 
remove it; the Spirit can ſupport him un- 
der it. and enable him to vanquiſh it; nay, 


it can enable him ta extract new Htrengih 
and, vigour trom it; m grace is fufficient 


for beer 2 Cor. xii. 9. the truth of Which 
aſſertign has been illuſtriouſly proved by 


the victories of martyrs and confeſſors, who 


triumphed over the united force of men and 
vit. Tho then the canſciense of human 
. | op Frailh 
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railty may awaken in the beſt of men fear 


and caution, the aſſurance of divine aſſiſtance 
cannot but beget in them an holy confidence; 
the ſnares and temptations of the world, the 


ſubtilty and vigilance of the dil may 
juſtly oreateè a ſollicitude in the beſt of mien; 


but when they conſider themſelves encoms - 
bor aſſed with the divine Jamey many. n 


ave no reaſon to deſpend. 
The conſcience of his own integ rity is 
a 110774 ground of a good man s confidence; 
he knows that nothing but crying provo- 
cations can guench the ſpirit, and oblige 


God to deſert him; and he has reaſon to 


hope, that hit is that he cannot be guil 

of. He is ſure, that preſumptuous wicked 
neſs is not only repugnant to his principles; 
but to the very bent of his nature, to all 
the inclinatiams and paſſions of his ſoul: 1 
ſpeak here of the perfect man; can he ever 
wilfully diſhonour and diſobey God, who 
loves him above all things, and has done 


ſo lang? Can he forſake, and betray his 
Saviour, who has long rejoiced and gloried. 
in him; who has been long accuſtomed to 


look upon all the glories and ſatisfactions 
of this life, as dung and droſs in compa- 
riſon of him? Can he, in one word, ever 
be ſeduced to renounce and hate religion, 
who has had ſo long an experience of the 


beauty, and of the pleaſure of it? Good 
babits, when they are grown up to perfection 


and 
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and maturity, ſeem to me as natural as tis 

oflible evi ones ſhould be: and if ſo, tis 
no leſs difficult to extirpate the one than 
the o/ber. And think I have the /cripture 
on my fide in this opinion: Does the 
prophet Jeremy demand, Can the Erbiopian 
change bis _ or the leopard his ſpots ? then 
may you that are accuſtomed to dh evil, learn 
to do well, Jer. xiii. 23. St. Jobn on the 
other hand does affirm, Wheſoever is born 
of God, doth not commit fin; for bis ſeed 
remaineth in him ; and he cannot Jn, becauſe 
he is born of God, 1 John iii. 9. Whoſoever 


abideth in him, finneth not, v. 6. Theſe are 
the grounds of aſſurance with reſpect to the 


time to come. As to perſonal and peremptory 
predeſtinatian to life and glory, tis at leaſt a 


' controverted point, and therefore unfit to 


de laid as the foundation of aſſurance. But 
ſuppoſe it were granted, I ſee not which 
way it can affect our preſent enquiry, ſince 
the wiſeſt amon 16ſe who ſtickle for 
n, adviſe all ta govern themſelves by the 


neral promiſes and threats of the goſþe/; 
$ener p 


to look upon fruits of tighreowfneſs as the 
only ſolid. prof of a fate of grace; and 
if they be under the dominion of any /n, 


not to preſume upon perſonal electian, but 


to look upon themſelves as in a ſtate of 


damnation, till they be recovered out of it 
by repentance. Thus far all fides agree; 


and this 1 think 1 18 ** enough; for 


here 


5 


of = fru of Perfedtion. 


here we have room enough for joy and 


ace, and for caution too: room engu gh 
for confidence, and for watchfulneſs ' too: 
the Romanifts indeed, will not allow us to 


be certain of ſalvation, certitudine fidei cui 
non poteſt ſubeſſe falſum, with ſuch a certamty 


as that with Which we entertain an article 
of faith, in which there is no room for 
error; i. e. we are not ſo ſure that we are 
in the | favour of God, as we are, or ma 


be, that there is 4 God: We are not 


ure, that we have a title to the merits of 
'Ghrift, as we are, or may be, that Feſies i, fs 


the Chriſt. ' Now if this aſſertion be con- 


fined to that aſſurance which regards the 


time to come, as it generally is; and do not 


deny aſſurance in general, but only certait 


degrees or meaſures of it; then there is 


nothing very ab/urd or intolerable in it. For 
a leſs aſſurance than that which this doctrine 


excludes, will be ſufficient to ſecure. the 


pleaſure and trangquil/ity of the perfect man. 


But if this afſertion be deſigned againſt that 
aſſurance which regards our preſent ſtate ; 
then 1 think it is not ſound, nor agreeable, 


either to reaſon, ſcripture, or experience. For 


f/f, the queſtion being about a matter of 
Jad, tis in vain to argue hat cannot be, 


which does appear manifeſtly to have been: 
and certainly they who rejoiced in  Chrift 
* Joy unſpeakable, and full 7 glory, were 
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as fully perſuaded, that they were in a ſtate 
of grace and. ſalvation, as they were that 


efus was 7 iſen from the dead. Secondly, 


His. one thing to balance the /frength and 


degrees of aſſurance ; another to balance the 
reaſons of it. For it is very poſſible that 


aſſurance may be ſtronger, where the reaſon 
of it may not be ſo clear and evident -as 
where the gſurance is Jeſs. . Thus for ex- 
ample; the evidence of ſenſe ſeems to moſt 


learned men to be ſtronger than that of 


faith: and yet through the aſſiſtance of 
the ſpirit, a man may embrace a truth that 
depends upon revelation, with as much 
configence and certainty as one depending 


upon ſenſe. And ſo it may be in the caſe 


of} afſurance : the Spirit of God may by 


its concutrence. .raiſe our aſſurance. as hig 8 
as he pleaſes; although the 15 on which 


it be built, ſhould not be wine and in- 
fallible, but merely moral, and ſubje at 

aſt to a paſſibiliy of error. But thirdly, 
why, ſhould not the - certainty I have con- 


cerning my preſent ſtate, be as divine and 
infallible, as that I have concerning an 
article of faith? if the premiſes be infallible, 


why ſhould nat the conclufon? he that be- 
Tieves and repents is in a flate of grace, is a 
divine and infallible propofition.z, and why 
may not this other, I believe and repent, 


be: Equally W though not equally - 


divine? - 
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divine? What faith and repentance is, is 
revealed ; and therefore there is no room 
for my being here mjtaken : beſides, I am 
aſſiſted and guided in the trial of myſelf, 
by the Spirit F God. So that the truth 
of this propoſition, I believe and repent, 
depends partly upon the evidence of ſenſe; 
and I may be as ſure of it, as of what I 40 


or leave undone + partly upon the evidence 


of inward ſenſation, or my conſciouſneſs of 
my own thoughts; and I may be as ſure 
of it as I can be of what 7 love or hate, 
rejoice or grieve for: and laſtly, it depends 
upon the evidence of the Spirit of God, 
which a/i/ts me in the exammation of my- 


{elf according to thoſe characters of faith 


and repentance,” which he hath himſelf 


revealed. And when I conclude from the 


two former propoſitions, that I am in @ 
fate of grace; he confirms and ratifies my 
inference. And now, let any one tell me, 
what kind of certainty that is, that can 
be greater than this? I have taken this 
pains to ſet the doctrine of afurance in a 
clear light, becauſe it is the great ſpring 
of the eres man's comfort and pleaſure, 
and ſource of his frength and joy. And 
this puts me in mind of that erer fruit 
of Perfection, which in the beginning 
of this chapter I - qa to e _ 
which is, | 
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Ile ſubſerviency to our happineſs in this 


That happineſs increaſes in proportion 

with Perfection, cannot be denied; (unleſs 

we will at the ſame time deny the hap- 

pineſs of a man to exceed that of an 

infant, or the happineſs of an angel that 

of a man. Now this truth being of very 

great importance, and ſerving fingly inſtead 

of a thouſand motives to Perfectiun, I will 

conſider it impartially, and as cloſely as 1 

can. Happineſs and pleaſure are generally 

thought to be only two words for the 

ſame thing: nor is this very - remote from 

truth; for let but pleaſure be folid and 

laſting, and I cannot ſee what more is 

wanting to make man happy. The beſt 

way therefore to determine how much 

Perfection contributes to our bappingſs, is 

| to examine how much it. contributes to 
; our pleaſure. EUN ned itt. 

| If, with the Epicurean, we think indo- 

fence our ſupreme happrneſs, and define 

pleaſure by the abſence of pain; then I am 

ſure the perfect man will have the beſt 

claim to it. He ſurely is freeſt from the 

miſtakes and errors, from the paſſions and 

follies, that embroil human life: he creates 

no evil to himſelf, nor provokes any un- 

x 0" neceſſary 
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neceſſary danger. His virtue effectually 


does that, which atheiſm attempts in vain; 
diſpels the terror of an inviſible power: 


he needs not drown the voice of conſcience 
by wine, or noiſe, or the toil of life; it 
ſpeaks nothing to him, but what is kind 


and obliging; it is his comforter, not his 
perſecutor: and as to this world, he reaps 
that ſatisfaction and tranquillity from the 


moderation of his affections, which ambitian 


and avarice do in vain promiſe themſelves 
from preferments, or the mcreaſe of wealth. 


If therefore there were any ſtate on this 


ſide heaven — from evil, it muſt he 


tbat of the perfect man. But he knows 


the world too well to flatter himſelf with 
the expectation of iudulence, or an un- 
diſturbed tranquillity here below ; and is as 


far from being deluded by vain &opes, as 


from being ſcared by vain Fears, or tor- 
tured and diſtended by vain defires. He 
knows the world has its evils, and that 
they cannot wholly be avoided ; he #zaws 
it, and dares behold them with open eyes, 


ſurvey their force, and fel and try their 


edge. And then, when he has collected 


his own ſtrength, and called in the aid of 


heaven, he ſhrinks not, nor deſponds; hut 
meets evil with that courage, and bears it 
with that evenneſ of mind, that be ſeems, 


even in his affie&7zon, nearer to indalenct. 


chan 


a 


* 


than the fool and | friner in his proſperity, 
So that I cannot: forbear profeſſing, there 
appears ſo much beauty, ſo much Mavelineſs 
in the deportment of the penſect man, with 
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fein. 


teſpect to the ci of Ie, that for rbat 
reaſon alone, were there no other, I ſhould 
admire and prefer his virtue above any 


Poll gion or enjoyment. of life Give me leave 


to compare the ſaint and ſinner on this oc- 
caſion; and but very briefly: The. Wife 
man's eye, faith Splomon, Eeclef. ii. 14. are 
in his head; but the: fool-walketh in darkneſs. 

The wiſe man ſees that he has enemies, I 
mean evils; and. therefore he informs him- 
ſelf well of their ſtrength, obſerves, their 
motion, and prepares for the encounter : 
but ignorance and ſtupidity is the greateſt 


_ blefling of the ſinner's life; and his moſt 
admired quality is not to be apprehenſive 


of evil, till it eruſh him with its weight. 


But if the ſinner be not fool: enough to 
arriye at this degree of brutality; then as 


ſoon as the report of the moſt diſtant evil, 
or the moſt inconſiderable, reaches his ear, 


| how! it fills his Imagination, how it ſhakes 
his heart, and how it embitters his plea- 


ſures! and to what poor and deſpicable 


arts, to what baſe and diſhonourable ſhifts 


does his fear force him -when on the 


ſame occaſion we diſcover nothing in the 


1 8 man, at a beautiful mixture of 
humi- 
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| humility and faith; devotion and confidence 
or aſſurance in God; He is not afraid of * 
evil tidings his heart is fixed. rruſbing i in the 
Tord, Pſal. exii. a frame of ſpirit, which, 
to thoſe Who have opportunity and ſenſe to 
obſerve it, renders him both more beloved. 
and revered. Laſih, if we conſider the 
wicked and the good man, actually under the 
weight and preſſure of evil, how . 
unliłe is the ſtate of the one in teality 
that of the other, even while the 3 
circumſtances are the ſame? What chear- 
fulneſs, what courage, what reſignation, 
what hopes adorn the ane! what inſtruction 
to all, What ſatisfaction. to his friends and 
relations does his deportment afford] and 
howydoes it inſpire and warm the breaſts 
of thoſe that converſe with him, Ae an 
eſteem for, and love of goodneſs, and him- 
Jef what charm, 1 delight is there in 
thoſe gracious ſpeeches, that proceed at 
this time out of a good man's mouth! 7 
know that my Redeemer liveth : tbe Lord 
giveth, and the Lord taketh away, and bleſſed © 
be the name of the Lord : thou of very: farth- 
Jung haſt cauſed me to be afflicted: God is 
the INS of my heart, and my portion for 
ety wig Such roars 1 And dert oftey: does 
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how often does he, with deſire and thirſt, 
meditate on that fulneſs of joy which ex- 
pects him in the preſence of God! But let 
us caſt our eye nom on the voluptuary, on 
the ambitious, on the covetous, or any other 
ſort of nner, under diſgrace, poverty, fick- 
neſs, or any ſuch calamity; what a mean 
and deſpicable figure does ſuch a one make! 
what impatience, what deſpondency, what 
guilt, what puſillanimity does ever word, 
every action betray] or it may be, his in- 
ſolence is turned into erouching and fawn- 
ing; his rudeneſs and violence, into artifice 
ö and cunning, and his irreligion, into ſuper- 
ſtition. Various indeed are the humonrs, 
5 and very different the carmage of theſe 
unhappy men in the day of trial; but all 
3s but WH in a different dreſs ; gulli and 
baſeneſs under a different appearance. Here 
I might further remark, that har faith 
which produces -patrence in adverſity, pro- 
duces "likewiſe ſecurity and eq in 
proſberity. I will lay me down (may ever 
good man ſay in the words of the Plulmif } 
and ſleep, and riſe again, for thou, Lord, ſhalt 
make me dwell. in ſafety. And ſurely the 
one is as ſerviceable to the eaſe of human 
/ life as the other. But I think I have faid 
EY enough: to ſhew, that if plæaſure be ſuppoſed 
to imply no more than indblence, the perfect 
man has without controverſy a far m_ 
mare 
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ſhare of it than a0 other 115 Pretend 
tO. SP 1 7 . 5 

But let us take n to be, abt amere 
4 but a gentle breeze ; not to conſiſt in 
mere reſt and quiet, but a delightful ation; 


of glory? when being 


not in the mere iranqullity of the. mind, 


but in the tranſport of it, or ſomething 
nearly approaching it. Perfe&tron, Lam con- 


fident, will ſuffer nothing by this change 
of the notion of pleaſure, How many 
pleaſures has the vie man, which depend 
not on fortune, but Himſelſ, (I mean | hip 
diligence and integrity) and to which the 
Anner is an utter franger! What pleaſure, 
what triumph is equal to that of the perfect 
man, when he glories in God, and makes his 
bogſt of him all day long? when he rejoices 
in the Lord wita joy 9 and full 
d. with all the 
Fulngſe of God. dit by a vital ſenſe 
of divine love, and firengthened and exalted 
by the mighty energy of the /þ1714 of adop- 
tian, he maintains a fellowſhip with the 
Father, and with bis Son Feſus Al com- 
munion with God confiſts in this joy of 
ive and aſſurance, and has a taſte of heaven 
in it. Let the moſt. fortunate, and the / 
Epicurean too, ran ſack all the ſtore- houſes 
* treaſures of nature; let him muſter 


together all his legions of pleaſure, and let 


him, if he can, conſolidate and incorptfrate 
F” 2 them 


* Us. 
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them all; and after all, being put into the 
ſcale againſt his alone, they will prove 
lighter than vanity itſelf. - To be the care, 
the delight, the love of an Almighty God, 
to be dear to hmm who is the origin and 
fountain of all Perfection; Lord, what reſt, 
what confidence, what joy, what extaſy do 
theſe thoughts breed! hom ſublime, how 
lofty, how delightful and raviſhing are 
thoſe expreſſions of St. John 1 Epiſt. iii. 
x, 2. Behold what manner of love the Father 
has beſtowed upon us, that we ſhould be called 
the ſons of God ! therefore the world knoweth 
ws not, becauſe it knew him not. Beloved, 
nord are we the ſons of God, and it doth not 
yet appear what we ſhall be; 3 but e know, , 
that when be ſhall appear, we fhall be lie 
him, for we ſhall ſee him as he is. And thoſe 
again of the P/almiſt, I am continually with " 
thee'; thou ag hold me by my right hand : 
thou ſhalt guide me with thy counſel,” and ? 
afterwards recerve me into glory, Pſal. Ixxii. / 
{ 


23, 24. But I will deſcend to cooler and 
Humbler pleaſures. It is no ſmall happineſs 
to the perfect man, that he is himſelf a 2 
proper object of his own complacency. He k 
can reflect on the truth and juſtice, the 
courage and conſtancy, the meekneſs and 
charity of his ſoul, with much gratitude 
towards God, and contentment in himſelf. | 
41 * ſurely N 1 with good reaſon: 4 
da | 
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For the Per fectians of the mind are as juſtly - 


to be preferred before thoſe of the Soy, as 
thoſe of the body before the gits of fortune. 


Nor is it a matter of ſnall importance to 


be plcaſed with one's /e/f : for grant any one 
but his, and he can never be very umeaſy, 
or very miſerable. But without this there 


are very few things which will not diſturb 
and diſcompoſe; and the + moſt obliging 


accidents of life will have no reliſh in them. 


Tis true, folly and vanity does ſometimes 


create a ſe/f-complacency in the ſinner; why, 


even chen, tis a pleaſing error. But there 


is as much difference between the quſt and 
rational complacency of a vic man in him- 


ſelf, and the miſtaken one of a pool, as there 


is between the falſe and fleeting fancies of 
a dream, and the ſolid ſatisfactions of the 
day. This will be very manifeſt upon the 
fighteft view we can take of hoſe. actions, 
which are the true reaſon of the good man's 
ſatigfaction in himſelf, and render his con- 
ſcience a continual eat to him 
It is commonly ſaid, that virtue is its 
own. reward: and though it muſt be ac- 
knowledged, this is a reward which is not 


ſufficient in 4, caſes, nor great enough to 
vanquiſh ſame ſorts of temptations; yet there 


is a great deal of truth and weight in this 
ſaying. For a ſtate of virtue is like a ſtate 


of health or peace, of ſtrength and beauty; 


F 3 | and 
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And if pdenſure, properly ſpeaking,” be no- 


thing elſe but the agreeable exerciſe of the 


powers:of mature about their proper obfects; 
andif it be then abſolute and compleat, when 
theſe powers are raiſed, and the exerciſe of 
them is ee and becken lf then certainly 
virtue, which is nothing elſe but the perfec? 


action of a perfect nature, as far as the one 


and the cher may be admitted in this ſtate 
of mortahiy, muſt be a very conſiderable 
pleaſure. Acts of wiſdom and charity, the 


contemplation of truth, and the love of 


goodneſs, muſt be the moſt natural and 
deligbiſul exereiſe of the mind of man: and 
becauie truth and "goodneſs are infinite and 


: onmipreſent, and nothing can hinder the 


er fect man from contemplating the one, and 
bing the other; therefore does he in his 
degree and meaſufe participate of his elf 


ſufficiency; as he does of other Perfections of 


God; and enjoys within 22 an inex- 
hauſtible ſpring of delight. How. many, 
how various are the ——_—_ and employ- 
ments of the mind of man] and when it is 
once —＋ and cultivated, how agreeable 
are t all! to invent and find out, to 
Woftiare and adorn, to prove and demon- 
ſtrate, to weigh, diſcriminate and diſtin- 
guiſb, to deliberate calmly and impartially, 
3 MT with an * liberty, to deſpiſe 


little 


and therefore deſireable on its o account. 
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little, things, and look boldly on dangers ;. 


to do all things dexterouſly, to converſe 
with a ſweet and yet a n. air, in honeſt 


and open, yet taking, obliging language] how 
delightful are theſe things in themſelves! 


how much do they conduce to the ſervice, 
the beauty, and dignity of human life! to 
theſe accompliſbed minds we owe hiſtories, 


ſciences, arts, trades, laws. From all which 
if offers reap an unſpeakable pleaſure, how 
much more the authors, the parents of 


them? And all this puts me in mind of 
ane great advantage which the perfect man 
enjoys above the moſt fortunate ſenſualiſts; 
which is, that he can never want an 9» 
portunity to employ all the vigour of his 
mind, «/efully and delightfully. Whence it 
is, that retirement, which is the priſon and 
the puniſhment of the fool, is the parade 
of the we and good. F 
But let us come at length to bat pleaſure 
which depends upon external objects; where, 
if any where, the fool and ſinner muſt diſpute 
his title to pleaſure with the wiſe and good, 
How many things are there here which 


force us to give the preference to the w/e 


man? I will not urge, that a narrow, a 
private fortune can furniſh ſtore enough for 


all the appetites of virtue; that a wiſe man 


need not, at any time purchaſe his pleaſure, 
at too dear a rate; he need not lie, nor 


F 4 cheat, 
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cheat, nor erouch, nor (fawn : this is the 


price of /inful pleaſure, I will not, I ſay, 
urge theſe and the {he advantages, ſince the 
world thinks it want of (ſpirit to be content 
with a lieele; and want of wit not to practiſe 
thoſe arte, let them be never ſo baſe, by 
which we may compaſs more. Tl only 

remark - theſe few things. Fi, the w0:ſe 
man's proſpect is enlarged. He is like an 
artiſt or philoſopher, which diſcovers a 
zhoiſand pleaſures and beauties in a piece, 
wherein the deot can ſee none: he ſees in 


all the works, in all the providences of God, 
thoſe depths, thoſe contrivances, which the 
fool cannot fathom ; that order, that har- 
mony, which the inner is inſenſible of, Next, 


The pleaſure. of ſenſe, that is nat refined 
by virtue, leaves a ſlain upon the mind: tis 
coarſe and turbulent, empty and vexations. 
The pleaſure of virtue is like a fiream, 
which runs indeed within its banks, but it 
runs ſmooth and clear; and has a ſpring that 
always. feeds the current: but the pleafors 


of in is like a lande food, impetuous, mud- 


dy, and irregular: and as ſoon as it forfaker 
the ground it overflows, it leaves nothin 

behind it, but me and f/th. - Laſtly, The 
wie man forming a true eſtimate of the 
objects of ſenſe, and not looking upon them 


as his ultimate end, enjoys all that is in them, 


and i is not fooled "yy an ms cc peat of more. 


Thus 
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Thus having conſidered®the: pbjets of hu- 


man pleaſure, tao things are plain: Fig, 
That the perfect man has many ſources or 


fountains of pleaſure, which the „nner never 
taſtes of, which he cannot reliſh,» which 


he is a ſtranger to: Next, As to ' outward 


things, that he has even here, many advan- 
* above the other. But what 1 is more 
rute yet i nn og 

2 All the claim the inner lays to peafure 
is confined to the preſent moment, which is 
extremely hort, and extremely uncertanr 
the time that is paſt and to come, he quits all 
pretenſions to, or onght to do ſo. As to the 
time paſt, the thing is 1 Hevident: for the 
Inner, looking back, his pleaſures and 


Jatrsfattions ; hes good man his — and 


temptations paſt and gone: the inner ſees 
an end of his beauty and his firength; the 
good man of his weakneſſes. and : follies : the 
ane when he looks back is encountered with 


n and folly, * wickedneſs and : ſhame ; the 


other. with repentance and good works: guilt 
and ear haunt the reflections of the one, 
peace and hope attend thoſe of the other: 
As to the time to come, the atbeiſt hath no 
proſpect at all Seyend the grave, the wicked 


_ Chriſtian a very di/ma/ one, the weak: and 


imperfect a doubtful one; only the wiſe 
and perfect an aſſured, joyful, and delightful 
one. And this puts me in mind of 2bat 


which 
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which is the proper ſruit of Perfection, and 


the trueſt and greateſt pleaſure of human 


kfe, that is, aſſurance, aſſurance of the pardon 


of fin, aſſurance of the divine Yor, au- 


rances of imortality and glory... 29] 
Need I prove, that —— is an un- 
ſprakable fleaſare? One would think, that 


to man, who is daily engaged in a conflict. 


with ſome evil or other, it were ſuperfluous 
to prove that it is a mighty p/eaſure ti be 


raifed, though not above the af/ault, though 


not above the reach, yet above the venm 


and malignity of evilt: to be filled. with 
joy, and ſtrength, and confidence; to ride 
triumphant under the protecłion of the diuine 


Favour, and ce the ſea of life ſwell and toſs 
itſelf in vain, in van threaten the bark it 


cannot fink, in vain invade the cable it 
cannot burfl. One would think, that to 
man, who lives all his life long in bondage 
for fear of death, it ſhould be a ſurprizing 


delight to ſee death lie gaſping at his feet, 


naked and impotent, without ing, without 
terror: one would, finally, think, that to 
man, who lives rather by Hope than  enjoy= 
ment, it ſhould not be neceflary to prove, 


that the Chriſtian s hope, whole confidence 
is greater, its objects more glorious, and 


| Its ſucceſs more certain than that of any 


worldly, fancy or project, is full of pleaſure; 


and that it is a delightful proſpect to. 5 
the 
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the vag opened, and Jeſus, our' Feſus, 
oor Prinre and Sauber, f Ann 8 at the 1 ö : 
hand 'of God: JL 
Thus I have, I chitk; :ſuſficteitly made 
out the ſubſerviency of Perfection 'to the 
happineſs of this preſent life, which was the 
thing propoſed to be done in this . 
Nor can I imagine what 5j erfiont 'cati be 
ſprung to invalidate what I have faid'; 
unleſs there oy: any ching 7 colour in thels 


4 


1647 To. rea p the pleaſure; in ſoibt one 

gs which you have deſcribed here, it re- 
guires ſomething of an exa/ted genius, ſome” 
cmpaßſ of underſtanding, fome ſagacity 

and penetration.” To this T anſiver, I grant 
indeed that ſome of thoſe pleaſures which, 

| '& have reckoned up as belonging to the 
5 perfel# man, demand a ſpirit raiſed a little 
| 21 the vulgar : but the richeſt pleaſures, 
5 not the moſt” poliſhed and elevated ſpirits, \ 
. but the moſt devour and charitable ſoulg 
: are beſt capable of. Such are the peace and 
ö tranquillity; which ariſes from the conqueſt 
| and reduction of all inordinate fe ckiens: : 
the ſatigfaction which accompanies a ſincere 
and vigorous qſcbarge of duty, and our re- 
Hectiont upon it; the ſecurity and reft which 
flows from ſe/f-refignation, and confidence in 
the divine protection : and laſtly, the- joy 
| that ſprings | from the full aſſurance of hope. 
But, 
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But, 24ʃy, It may be objected, tis true 
all theſe thin 88 ſeem to hang together well 
enough in ſpeculation ; but when we come 
to examine the matter of „act, we are al- 


moſt tempted to thi nk, that all which you | 
have ſaid to prove the ways of wifdom ways of 


plegaſautneſi, and all her paths peace, amounts 
to no more than a pretty amuſement of the 
mind, and a v/ionary ſcheme of happineſs. 
For how. ew are there, if any, who feel all 
this to be truth, and experiment the plæaſure 
vou talk of? How: ew are they in whom 


Jay. or Fruits of a divine trauquiility or ſa- 


curity? I anſiver, in a word, the examples 


of a perfect and mature virtue are very few; 


religion runs very /ow, and the:love of G 
and goodneſi in the boſoms of g Cbriſtians 
ſuffers ſuch an alley and mixture, that it is 
uo wonder at all if ſo imperfect a ſtate 
breed but very | weak and imperfect hopes, 
very faint and doubtful joys. But I ſhall 
have occaſion to examine the force of this 
objection more fully, when I come to the 


obſtacles of Perfection. 
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of the. attainment of Bifi: 0 "with, } 
particular account of the manner, or the 
ſeveral, feps, by which . man adygiices or or 


rainment with Perfobtiih. 77 


_ grows up to it: with. three remarks. / 
male this diſcourſe more uſe Nl and to a 
; 21 from Jome rapes, . 7 rs 
F Have in the rſt, 7 and third 12 5 
2 ters explained the, notion of Religious 
N een. In the fourth chapter I 1 


inſiſted on two effects of it, afſurance. and 
= pleaſure :, my method th refore now leads 
8 me to the attainment of Perfection. . Here I 
; will do ro things. If, I wn trace out the 
a ſeveral eps, au advances of the Chriſtian 


0 towards it, and draw up, as it were, a ſhort 

8 hiſtory of his ſpiritual progreſs, from the 
e very infancy of virtue to its maturity and 

, manhood. 24%, I will diſcourſe briefly of 
Il the motives and means of Perfection. Z 
Is 

e 07 the ir, ian. s progreſs towards Per- 

: fect ction. . i 


; 
* 3 
4 . 


. um are the Ricks and mai e by 
which the ſcripture deſcribes this; alluding 
one while to the formation, noutiſhment 
and growth of the natural man; another 
| while to that of __ i and vegetables: ane 
nr | while 


_ 
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while to the dawning and encreaſing light 
that ſhines mare and more to the — 
day. Another while to that . ſucceſſion . of 
Hbours and expectations which the huſ- 
bandman runs through from ploughing to 
the harveſt. But of all the ales which 
the ſpirit makes uſe of to this end, there 
is oxe eſpecially that ſeems to me to give us 
the trueſt, and the livelieſt image of the 
change of a ſinner into a ſaint. The ſcrip- 
ture repreſents /in as a ſtate of bondage, and 
mgbteauſneſs as a ſtate of liherty; and teaches 
us, that by the ſame ſteps by which an en- 
flaved and oppreſſed people arrive at their 
ſecular, by the very ſame does the Chriſtian 
at his ſpiritual liberty and happineſs. 
Firfi, then, as ſoon as any judgment or 
mercy, or any other ſort of call, awakens 
and penetrates the finner ; as ſoqn as a clear 
light breaks in upon him, and makes him 
fee and confider his own ſtate, he is pre- 
ſently agitated by various e according 
to his different guilt and temper, or the 
different calls and motives by which he is 
wrought upon: one while fear, another 
while ſhame ; one while indignation, ano- ſ -- 
ther while hope, fills his ſoul: be reſents I re 
the tyranny, and complains of the perſe- lu 
_ cution of his luſts ; he upbraids himſelf. | bo 
with his folly, and diſcovers a meanneſs tal 
and ſhamefulneſs in his vices, which he did wa 
SHY not | 
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not reflect on ſufficiently before; he is vexed 


and troubled at the plagues and miſchiefs 


his ſin and folly have already procured 
him, and thinks he has reaſon to fear, if he 
perſiſt, others far more intolerable. Ten 
he calls to mind the goodneſs, the long- 
ſuffering of God, the love of Feſus, the 
demonſtration of the Spirit and of Power ; and 


how diſtant ſoever he be from virtue, he 


diſcerns there is a beauty and pleaſure in 


it; and cannot but judge the righteous 
happy. Theſe thoughts, theſe travels of 
the mind, if they be not ſtrangled in the 


birth by a man's own wilfulneſs or puſil- 


lanimity, or unhappily diverted upon ſome 
temptations, do kindle in the boſom af the 


ſinner, the deſires of righteouſneſs. and l- 


berty ; they fill him with regret and ſhame, 
caſt him down, and humble him before 


God, and make him finally reſolve an 


ſhaking off the yoke. This may be called 
a ſtate of Annan ; and is a ſtate af 
preparation for, or difpafition to repentance: 
or, if it be repentance itſelf, tis yet but an 
ee to perfect it, tis neceſſary, 
Secondiy, that the ſinner make good bis 


reſolutions, and actually break with his 
1uſts ; he muſt reject their ſallicitations, and 
boldly Ares their commands; he muſt. 
take part with reaſon and religion, keep a 


wate 3 guard over his ſoul, and muſt 
2 1 © e 


3 
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earneſtly labour by mortification and dif- 
cipline, by meditation and ꝓrayer, to root 


out vice and plant virtue in his ſoul. This 


zn the language of the prophet is ceafing to 
ah evil and learning to da tuell, Iſai. i. 16, 


17. He that has proceeded thus far, tho 
the feel a great conflict within; though 


the oppoſition of luſt be very ſtrong, and 
conſequently the diſcharge of his duty very 
difficult, he is nevertheleſs in a ſtate of 
grace, but in a ſtate of chilabood too; he 
18 Ancere, but far from being perfect. And 
yet tbit is the ſtate which many continue 


In to the end of their lives, being partly 


-abuſed by falfe notions, and taught to be- 
practi 4 Rom. vii. that there is no higher 
or perfecter ſtate; partly intangled and 
incumbered by ſome unhappy circum- 
ſtances of life: or, it may be, the force or 
'7mpetus of the ſoul towards Perfection, is 
much abated by the ſatisfaction of proſpe- 
Tity, and the many diverſions and engage- 
ments of a fortunate life: but he that 
will be perfect, muſt look upon this ſtate 
as the beginning of virtue. For it muſt 
be remembered, that a ſtubborn and 
powerful enemy will: Not be: ſubdued. and 
totally brought under in a moment. The 
Chriſtian therefore muſt proſecute this war 
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 extirpating, but diſabling the enemy. But 
here I would have it well obſerved; that 
the redueing the enemy to a low condition, 
is not always effected by an uninterrupted 
ſeries of wrerores; for ſeldom is any fo 
ful, as to meet with no check in the long 
courſe of a difficult war; tis enough if he 
be not  diſcoureged, but inſtructed and 
awakened by it, And to prevent any fatal 
diſaſter, two errors muſt carefully be avoide 
ed. Firſt, A haſty and fond confidence in 
ourſelves, with an over-weeing contempt 
and neglect of the enemy; and nest, all 
falſe and cowardly projects of truces and 
CY nor — — fitting down 
| content with poor and low attainments 
very far e den this latter. Thzs is 
the /econd ſage of the Chriſtian's advance 
toward Perfection; and may be called the 
ſtate of liberty. The third and laſt, which 
now follows, is the ſtate of zee, or love, 
or, as my/t;c writers delight to call it, the 
The yoke of ſin. being once ſhaken off, 
the love of righteouſneſs, and a delight in 
it, is more and more increaſed : and now 
the man proceeds to the J round in the 
ſeale of Perfection. The wiſdom, courage, 
and vigour of a convert, is generally at 
| firſt employed in ſubduing his corruptions, 
in conquering his ill habits, and defeating 
Vor. II. 8 | his 
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his enemies; in watching over his own 
heart, and guarding himſelf againſt temp- 
tations: *' But this being once done, he is 
in full /erty to purſue the works of peace 
and love. Now he may advance from 
neceſſary to voluntary acts of ſelf-denial, 
which before would have been putting new 
wine into old bottles, contrary to the advice 
of our Maſter, Mat. ix. 17. Now he may 
enlarge his knowledge, and exchange the 
milk of the word for frong meat, for the 
wiſdom and the myſteries of it: now he 
may extend his -watchfulneſs, his care; 
and whereas they were before wiſely, for 
the moſt part, confined to his own ſafety, 
he may now, like our Saviour, go about 
doing good, Acts x. 38. protecting, ſtrength- 
ning, and reſcuing his weak brethren; 
propagating the faith, and inflaming the 
boſoms of men with the love of eus and 
his truth. Now, in a word, he may give 
himſelf up to a life of- more exalted con- 
templation, purity and harity, Which will 
be natural and eaſy now, though it were 
not ſo in the beginning. And this life is 
accompanied with peace and joy in the Holy 
Ghoſt ; with confidence and pleaſure: now 
the yoke. of Chriſt is eaſy, and his burden 
light ; now he rejoices with joy unſpeakable, 
and hopes full of glory. Now tis not fo 
| much he that lives, as Chriſt that lives in 
| him For the /fe which he now leads; is 
| | i ge ant - intirely 
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intirely the product of faith and love; and 
his greateſt buſineſs is to maintain the 


ground which he has got, and to hold 


faſt the ſtedfaſtneſs of his Noun unto! the 


end. iO) to 17 
'To. wunde this dort account of the 
growth of virtue, from its very ſeed to 
maturity, the more 2. ful, and: to free it 
from ſome ſcruples, which it may otherwiſe 
give occaſion to; I will here add u or 


three remarks. 1. That the ſtate and 


habit of perfection is a different thing from 
ſome ſudden flights, or efforts of an ex- 
traordinary paſſion; and ſo is the fixt and 
eſtabliſhed ality of the mind, from 
ſome ſudden guſts, and ſhort-liv difits of 
ſpiritual joy. No man attains to the ha- 
bits of virtue and pleaſure but by degrees; 
and the natural method and order by 
which he advances to either, is that which 
I have ſet down. But as to ſome ſallies 
of the moſt pure and exalted paſſions; as 
to ſhort-liv'd fits of perfection, as to tran- 
ſient taſtes, ſhort and ſudden tranſports of 
ſpiritual pleaſure, it is very often otherwiſe. 
God ſometimes, either'to allure the frailty 
of a new convert, or to fortify his reſo- 
lution againſt ſome hazardous trial, does 
raiſe him to an extraordinary height, by 
more than uſual communications of his 
blefled Spirit ; and raviſhes him by ſome 
glance, as it were, of the beatifick viſion. 
15 G {Raprares 
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| Raptures of love, the melting tenderneſs 


of a pious forrow, the ſtrength of reſolution 
and faith, the confidence and exultancy of 
aſſurance, do ſometimes accompany ſome 
ſort of Chriſtians in the beginnings of 
righteouſnefs, or in the ſtate of illumination. 
Where the conviction. is full, the imagi- 


1 lively, and the paſſions tender, it 


a i gain Perfection, than to 
eferve it. en a profli ſinner in 
22 55 of God's power is — like a 

Erebrand out af) o fire, reſcued by ſome 
' amazing and ſurprigi ing call, like ral by 
miracles out of Egypt; I wonder not, if 
ſuch a one bur — becauſe much has 
been forgrven him : I 2 not, if he 
be eWallowed u deepeſt and the 
livelieſt ſenſe of, A. and _ I won- 
der not, if ſuch a one etdeavour to re- 
pair His paſt crimes by beroick acts, if he 
make haſte to redeem. his loft time by a 
zeal and vigilance hard to be. imitated, 
never to be parallel'd by others. Hence 
we read of Judab s love in the any of bet 
efdouſals, Jer. ii. 2. And of the firſt Hue 
of rhe church Epbeſus, Rev. ii. 4. as the 
moſt petfet. And in the firſt times of 
the goſpel, when men were converted by 
aſtoniſhing miracles; when the preſence 
and example of Je and his | followers ; 


when the perſpicuity and authority, the 
[ant un * the luſtre. and * 
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of the word of life and falvation dazzled, 
 over-powered and tranſported the minds of 
men, and made a thorough change in a 
moment; and when again no man pro- 
feſſed Chriſtianity, but he expected by his 
ſufferings and martyrdom to ſeal the truth 
of his profeſſion ; I wonder not, if virtue 
'ripen'd faſt under ſuch miraculous influences 
of heaven; or if affurance ſprung up in a 

moment from theſe bright proofs of an 
unthaken integrity. But we who live in 
colder climates; who behold nothing in 
ſo clear and bright a light as thoſe happy 
ſouls did, muſt be content to make ſhorter 
and flower ſteps towards perfection, and 
fatisfy our ſelves with a natural not mira- 
'culous progreſs. And we, whole virtues 
are ſo generally under-grown, and our 
trials = other than common e have 
no reaſon to expect the joys of a perfect 
affurance, till * on ts Perfecti 4 4 
A2aly, As Perfection is a work of time, 
e fois bt of great expence and coſt too ; 1 
4 mean, tis the effect of much labour and 
le travel, ſelf-denial and watchfulneſs, reſo- 
0 lution and conſtancy. Many are the dan- 
f gers which we are to encounter through 
© 


our whole progreſs towards it; why elſe 

are we exhorted, to learn to do gooa? 7 
perfect holineſs in the fear of God, 2 Cor. 
0 vil. I, 2. To be renewed in the ſpirit of our 


0 minds from day 0 day, Eph. Iv. 23. To 
4 8 3 


watch, 
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arc h, fland faſt, to quit us like men, to be 
ſtrong, 1 Cor. xvi. 13. To take to us the whole 
armour of God, that awe may be able to fland 
againſt the wiles of the devil, and when we 
have done all, to fland, Eph. vi. 11, 13. Je 
: uſe all diligence. to make our callin 8 wt elec- 
tion are, 2 Pet. 1. 10. and ſuch like? nay, 
which is very remarkable, theſe and the 
like exhortations were addreſſed to Cr 
rians in thoſe times, which had manifold 
advantages above theſe. of ours. If I ſhould 
ſay, that the ſpirit of God, the ſanctifying 
grace of God, was then poured forth in 
more plentiful meaſure than ever after, not 


q 

only ſcripture, as I think, but reaſon too, 
5 would be on my ſide. The intereſt of the 
church of Chriſt required i it; ſanity being 

as neceſſary as miracles to convert the Jew ; 

and the Gentile. But beſides this, the b 

then wonderful and ſurprizing light of the þ 

goſpel, the preſence of Jeſus in the fleſh, h 

or of thoſe who had been eye-witneſſes of i * 

his glory ; a croud of wondrous works and 55 
miracles, the expectation of terrible things, 
temporal and eternal judgments at the 1 

door, and an equal expectation of glorious Fi 

| ones too. All theſe, things breaking in, | 
beyond expectation, . upon a Jeuiſb and r 

Pagan world, overwhelmed. before by thick N 
darkneſs, and whoſe abominations were 8 

too notorious to be concealed, and too de- 4 


teſtable to be excuſed or defended, could 
not 


A 


eee 


t 
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not but produce a very great and ſudden 


change. Nov therefore, if in theſe times 
many did ſtart forth in a moment fit for 
baptiſm and martyrdom ; if many amongſt 


theſe were ſuddenly changed, juſtified and 
crowned, I wonder not. This was a day of 
power, a day e glory, wherein God afſerted | 
himſelf, exalted his Son; and reſcued the 


world by 4 ftretched-out: hand. I ſhould 
not therefore from hence be. induced to 


expect any thing like at he day. But yet 
if, notwithſtanding all this, Chriſtians in 


thoſe happy times, amidſt ſo many advan- 
tages, ſtood in need of ſuch exhortations, 
what do not we in theſe times? if ſo much 
watehfulneſs, prayer, patience, fear, abſti- 
nence, and earneſt contention became them, 
when God as it were bowed the heavens, 
and came down and | dwelt amongſt men; 
what becomes us in theſe days, in the 
dregs of time, when God ſtands as it were 
oof off, to ſee what will be our latter 
end, retired behind a cloud, which our 
hereſies and infidelities, ſchiſms and di- 
viſions, ſins and provocations have raiſed? 


To conclude, he that will be perfect muſt 


not fit like the lame man by Berbeſta's 
pool, expecting till ſome angel come to 
cure him: but, like our Lord, he muſt 
climb the mount, and pray, and then he 


may be transformed; he may be raiſed as 
much above the moral corruption of his 


G 4 nature 


8 
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nature by. Pac as our wee was 
above the meanneſs and humility of his 


body, by his glorious 7 ransfiguration. Theſe 
. For 
nam expect pleaſure when they have no 


tight to it z they would reap, before virtue 
de grown up and ripen'd; and being more 


intent upon the fruit of duty, than the 
diſcharge of it, 


they are frequently diſ- 
appointed and diſcouraged. Others there 
are, Who miſtaking ſome fits and flaſhes 
of ſpiritual joy for the habitual peace and 


pleaſure of Perſectian, do entertain too 


early confidences, and inftead of perfett- 
ing bolineſs in the fear of God, they de- 
cline, or it may be, fall away through 
negligence and ſecurity: or, which is as 


| bad, the duties of religion grow taſteleſs and 


wh! ry 9 75 for want of chat 2 
ch they ignorantiy or preſumptudu 
ſhould conſtantly 3 them: non 
> they are diſheartened or diſguſted, and 
give back; which they would never do, if 
they did rightly underſtand, that Perfection 


is a work þ pri that a ſettled tranquil- 


lity, an habitual joy of ſpirit, is the fruit 
only of Perfection; and that thoſe ſhort 
gleams of joy, which break in upon new 
converts, and ſometimes on other imperfect 
Chriſtians, do depend upon extraordinery 
circumſtances, or ate peculiar favours of 


heaven. 1 there are many, who have 


enter- 
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| entertained very odd fancies about the 
attamment of Perfec tion they talk and act 
as if Perfection were the product, not of 

time and experience, but ef an inſtant; as 
if it were to be infuſed in a moment, not 
acquired ;' as if it were a' mere arbitrary 
favour, not the fruit of meditation and diſ- 
cipline. Tis true, it cannot be doubted 
by a Chriſtian, but that Per fectim derives 
itſelf from heaven; and that the ſeed of it 
is the grace of God: yet it is true too, and 
can as little be doubted by any one who 
conſults the goſpel, and the experĩence of 
the beſt men, that we muſt watch, and 
pray, and contend, labour and perſevere, 
and that long too, ere we can attain it. 
And whoever fancies himſelf rapt up into 
the Wind heaven on a ſudden, will find 
himſelf as ſuddenly let down to the earth 
nxagain; if he do not uſe his utmoſt dili- 
gence to fortify his reſolutions, to cherich 
the new-born flame, to guard and 
improve his virtue. 
Za, It may be objected againſt the ac 
count I have given of the growrh of virtue, 
that when I come to the maturity of it, 


my colours are roo. bright, my ſtrokes 1 


bold, and the form I have given it £0 
divine. For you deſcribe it, will ane ſay, 
as if man, now grown perfect, had no- 
thing to do, but to enjoy God and him- 
ſelf; as if he were already exrered into ref, - 


wy 
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and did actually rt down: with , Chrift in 
heavenly places; as if, in a word, virtue 
were no. longer his taſk, but pleaſure ; as 


if he had nothing to, do but to | rejoice 


continually, nothing further to preſs after, 


nothing to combat, nothing to contend 


with: whereas the fathers generally, and 
all judicious modern writers, ſeem to place 
Perfection in nothing higher, than in a 


perpetual progreſs towards it; they look 


upon life as a perpetual warfare, and 
utterly deny any ſuch height or eminence 


as is raiſed above clouds and ſtorms, above 
troubles and temptations. But to hits, I 
have ſeveral things to ſay, which will cięar 


my ſenſe about this matter, and diſpel all. 


objections. Finſt, I have deſcribed the laſt 
ſtage of the Chriſtian's ſpiritual progreſs 
which J call a ſtate of zeal, and in which 
I ſuppoſe the Chriſtian to commence per- 


fect; this, I fay, I have deſcribed -:in the 


ſame manner, and as near as I could, in 


the ſame words which the ſcripture does. 
Secondly, I do not pretend any where to 
aſſert, that there is any ſtate in this life 
raiſed above trials and temptations. Alas! 
the moſt perfect man will find it work 
enough to make good the ground he has 


gained, and maintain the conqueſt he has 
won; much watchfulneſs and labour, much 


humility and fear, and many other virtues 


are neceſſary to perſeverance in a ſtate of 
1 Perfection. 
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Perfection. Thirdly, As the world now 
goes, and indeed ever did, Perfection is a 


ſtate we arrive at very late; and all the 


way to it full of labour and tine full of 


dangers and difficulties; ſo that upon this 


account, the life of man may well enough 


be ſaid to be a perpetual warfare. But, 


Four tbly, 1 do by no means affirm, that 
the perfect man is incapable of growth and 


. improvement. Of this I ſhall have occaſion 
to unfold my ſenſe more fully afterwards. 
In the mean time I cannot forbear obſer- 


ving here, that there is a great difference 


between the growth of an imperfect and 
a perfect Chriſtian; for ſuppoſing grace 
to be always increaſing, and the very ma- 
turity of virtue to admit of degrees; yet 


the marks and diſtinctions of ſuch different 


degrees are ſo nice and delicate, that the 
atvances of the perfect man are' ſcarce] 


perceptible to himſelf, without the cloſeſt : 


and ſtricteſt enquiry,, much leſs can they 
fall under the obſervation of others. The 
firſt change of a ſinner from darkneſs .to 
light, from vice to virtue, from an aver- 


ſion for God and goodneſs, to a Ancere, 


though not a perfect love of both, is very 
palpable: ſo again, the change from a 


as! of weakneſs and inconſtancy, to one 
of ſtrength; of conflict and difficulty, to 


one of eaſe and liberty; of fear and doubt, 


to 4 one of confidence and pleaſure, is little 
l leſs 
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- leſs evident than ſenſible. Bur the ſeveral 


degrees of growth afterwards, the' im- 


_ provements, whatever they be, of a mature 


Kate, are of another nature, not conſiſting 


in a change, but addition; and that nc 


ee Here therefore, the perfect man, 
in order to maintain the peace and pleaſure 
of his mind, need not enter into a nice 
and ſcrupulous examination of the degrees 
and meaſures of his virtues ; tis ſufficient 
that he f good his poſt; tis enou 
the advice of St. Paul, 1 
xv. 58. If be be © fledfaft and bn 
and alu. gin in 5 the work + the 


CHAP. VI. 


0. tbe means of Per fection. Four genergl 


obſervations, ſerving for directions in the 
. w/e of goſpel-means, and inſtrumental- 
Auties. 1, The practice of wiſdom and 
virtue, # the beſt way to improve and 
Arengiben both. 2. The tuo general and 

immediate infiruments, as of converſion, 
Perfection 100, are the goſpel and 
le ſpirit. 3. The natural and immediate 


fruit of meditation, prayer, euchariſt, 
pfſalmody, aud good converſation, ar 
tiendſhip, ic (be quickening and enliuening 
the con n the foraging and con- 
_ firming 
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2 our reſolutions, and the rai fing 


of ing up an heavenly frame of 
d. 4. — 2 immediate — diſci- 
yur are the ſubduing the pride of the 

„and the reducing the appetites of 


- the body. 5. Some kinds of life are better 
ſuited to the great ends 4,6 . . 
Virtue, than others. | 


| Gould 1 inſiſt particularly: on every one 


of the means of inſtrumemts of Perfec- 


Hon, it would lead me through the whole 
ſyſtem of religion; it would oblige me to 
dert of all the articles of our faith, and 
all the parts of moral righteouſneſs. For 


the virtues of the goſpel do all afford mutual 


ſupport and nouriſhment to one another; 


— | annually Miniſter to their own growth 
and ſtrength. And prayer and the Lord's 

, not to mention meditation, pſalmody, 
converſation, diſcipline, are founded upon 
the belief of all the myſteries of our reli- 
gion; and conſiſt in the exerciſe of almoſt 
all Chriſtian graces, as repentance, faith, 
hope, charity: but this would be an end- 
leſs talk. I purpoſe therefore here only to 
— down ſome few general obſervations, 


which may ſerve for directions in the uſe 


of geſpel- means, point out the end we are 

to aim at, and enable us to n the utmoſt 

—_ from them. IT ho 
4 . 
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8 1. The practice of wiſdom and virtue, 


is the beſt way to improve and ſtrengthen 


both. This is a propoſition almaſt ſelf- 


evident: for beſides that it is acknowledged 
on all hands, that the frequent repetition 


of ſingle acts of virtue, is the natural way 
to arrive at an habit of it ; the practice of 


virtue gives a man great boldnefs towards 


God, mingles joy and — in all his 


addreſſes to him, purifies and enlightens 


the mind, and entitles him to more plentiful 
meaſures of grace, and higher degrees of 


favour. Fe continue in my word, then are 


ye my diſciples indeed; and ye ſhall know: the 


truth, and the. truth ſhall: male you free, 
John viii. 31, 32. Je bim that hath, ſhall 
be given, and be ſhall have more abundance, 


Matth. Kili. 12. If this be ſo, as un- 


doubtedly it is, it is plain, that we ought 
not to be fond of ſuch a ſolitude. or retire- 
ment, as cuts off the opportunity of many 


virtues, which may be daily practiſed in a 
more publick and. active life. The true 


Anchorite, or hermite, was at firſt little better 
than a prous extravagant: I will not fay 
how much worſe he is now. Meditation 


and prayer are excellent duties; but meek- 


neſs: and charity, mercy and zeal, are not 


one jot inferior to them. The world is an 
excellent ſchool | to a good Chriſtian ; the 


follies 
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follies and the miſeries, the trials and 
temptations of it, do not only exerciſe: and 
employ our virtue, but cultivate ' and im- 
prove it: they afford us both ightructiun and 
diſcipline, and naturally advance us on to- 
wards ſolid wiſdom, and a well ſettled 
power over ourſelves. Tis our own fault 

f every accident that befals us, and every 
one whom we converſe with, do not teach 
us ſomewhat; occaſion ſome wiſe reflection, 


or inkindle ſome pious g ferrion in us. We 


do not reflect: on our words and actions, 
we do not obſerve the motions of our own 


hearts as diligently as we ought; we make 


little or no application of hat we fee or 
hear, nor learn any thing from the wiſdom 
and the virtue, the folly and the madneſs 


of man; and the conſequences of both: 
and ſo we neither improve our Anoꝛoledge, 


nor our virtue, but are the ſame to day 
we were /yeſterday;" and life waftes away in 
common accidents; and cuſtomary actions, 
with as little alteration in us, as in our 
affairs: whereas, were we mindful, as we 
ought, of our true intereſt, and deſirous 
to reap ſome ſpiritual benefit from every 


thing, the virtues of good men would in- 


kindle our emulation, and the folly and 
madneſs of /mners would confirm our ab- 


horrence for ſin; from one we ſhould learn 


content, from another induſtry; here we 
7. 


95 


| 96 


to the Charch, and to'the ; 


be watched over, regulated and 
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ſhould ſee a charm in meekneſs and chari- 
ty, there in humility; in this man we ſhould 


| ſee reaſon to admire diſcretion and com- 
mand of himſelf in tat courage and 
conſtaney, 
would it be: leſs uſeful — us, to | obſerve, 


1 and perſeverance; Nor 


how vanity expoſes ont, and . peeviſhneſs 
torments peer. 3 how pride and ambition 


embroil a third 1 and vn hateful and 


contemptible avarice renders a fourth; and 


to trace all that variety of ruin; which luſt 
and prodigality, diforder and. Loch. lecre 


behind them. 


And as this kind of ohfervatins will Gil 
us with folid and uſeful 4wmoledge, fo will 
a diligent attention to the rules of righte- 
ouſneſs, and difcretion in all the common 


and daily actions of life, enrich us with 


to be confined 
nor to be 
exerciſed only in prayers and ſacramenti, 
meditations and aims; but erery- where, we 
are in the preſence of God, and every 


true virtue. Religion is n 


words, every action, is capable of mora- 


Ay. Our defects and infirmities betray 


themſelves in the daily accidents and the 


common converſation of life; and bert 


they draw after them very important con- 


ſequences; and therefore Bere they are to 
ned, 


as well as in our more aclions. Tis 
9 10 
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to the virtues or the errors of our cmmon 
converfation and oxdinary deportment, that 
we owe both our friends and enemies, our 

_ — or bad character abroad, our dome- 

k peace or troubles; and in a high 
degree; the improhement or depravation of 
our minds. Let no man then, that will 
be penfect or bappy, abandon himſelf to his 
d humours or inclinations in his carriage 
d towards his acquaintance, his children, his 
t fervants't let no man, that will be Perfect 
ic or foppy, follow projucrce or faſhion in the 

g common and cuſtomary” actions of life: 

baut let him affure himſelf, that by à daily 
in cndeavour to conform theſe more and more 
>- © to the excellent rules of the goſpel}, he is 
onto train up himſelf by degrees to [eh moſt. 
th 8 abſolute w cem, and the moſt perfect virtue 
ed he is capable of. And to this end he muſt 
be ll firſt know himſelf, and thoſe: he has to 
ts, do with; he muſt diſcern the proper ſeaſon 
we I and the juſt occaſion of every virtue; and 
then he muſt apply himſelf to the acquiring 
the perfection of it by the daily exerciſe of 
it, even in thoſe things, which, for want 
of due reflection, do not commonly ſeem 
of any great importance. To one that is 
thus diſpoſed, the dulneſs or the careleſſneſs 
of a ſervant, the ſtubbornneſs of a child, 
the ſourneſs of a parent, the inconſtancy of 
riends, the coldneſs of 2 the ö 
to . 1 Fr or 
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or ingratitude of the world, will all prove 
| extremely uſeful and beneficial 3 every thing 
will inſtruct him, every thing will afford 
an opportunity of exerciſing ſome virtue or 
another; ſo that ſuch a one ſhall be daihy 
learning, daily growing better and wiſer. 


$ 2. The tuo great mſiruments, not of 
regeneration only, but alſo. of Perſeverance 
and Perfection, are the Word and the Spirit 
of God. This no man doubts that ; 1s a 
Chriſtian; and therefore I will not go about 
to prove it: nor will I at preſent diſcourſe 
of the energy and operation of the one, and 
the other; or examine what each is in its 
ſelf, or wherein the one differs from the 
other. Tis abundantly enough, if we be 
aſſured. that the go/þel and the Spirit are 
proper and ſufficient means to attain the 
great ends I have mentioned, namely, our 
converſion and Perfection. And that they 
are ſo, is very plain from thoſe texts which 
do expreſly aſſert, that the goſþe/ contains 
all thoſe. traths that are neceſſary to the 
clear expoſition of our duty, or to the 
moving and obliging us to the practice of 
it. And that the Spirit implies a ſupply 
of all that ſupernatural ſtrength, be. it 
_ what it will, that is neceſſary to enable us, 
not only to will, but to do that which the 
goſpel convinces us to be our duty. Such 

bo $73 „e 
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are, Rom. i. 2. For the law of the ſpirit of 


life in Chriſt Feſus, . hath made me free from 


the law f fin and death. 2 Tim. iii. 16, 
17. All ſcripture is given by inſpiration of 
God, and is profitable for doctrine, for reproof, 
for correction, for inſtruction in righteouſneſs. 
That the man .of God may be perfect, tho- 
roughly furniſhed unto all good works..' 2 Cor. 
X11. 9. And be ſaid unto me, ny grace ts 
ſufficient for thee, for my ſtrength "is made 
perfect in weakneſs. Moſt gladly. therefore 
will I rather glory in my -mfirmities, that the 
power of Chriſt may reſt upon me. 1 Pet. i. 5. 
Who are kept by | the power of God through 
faith" unto ſalvation,” ready to be revealed in 
the laſt. time. Tis needleſs to multiply texts 
on this occaſion; otherwiſe it were very 


eaſy to ſhew,' that all things neceſſary to 


life and godlineſs, are contained in the Word 
and Spirit; that whatever is neceſſarily to 
be wrought in us to prepare us for, or 
entitle us to eternal ſalvation, is aſcribed 
to the goſpel and the Spirit. This truth 
then being unqueſtionable, that the goſpel 
and the Spirit are the two great mſiruments 
of Perfection; we may from hence infer 
tuo rules, which are of the moſt univerſal . 
uſe, and. of: the moſt powerful efficacy in 
the purſuit of Perfection. 1. We cannot 
have too great a value, too great a paſſion 
for the Hoa f God; nor fix our thoughts 
and hearts too earneſtly upon the truths 
8 N H 2 | | of £ 
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| of it. We muſt imitate the Theſſalonians, 
in behalf of whom St. Paul thanks God, 
becauſe when they received the word of God 
which they beard of bim, they received it not 
4g the word of men; but as it is in truth, 
be word o God, 1 Theſſ. ii. 13. that is, 
we muſt entertain the goſpel, as that which 
has infallible truth in all its doctrines, 
uncontroulable authority in all its precepts, 
a divine certainty in all its promiſes and 
threats, and a divine. wiſdom in all its 
counſels and directions: and I that thus 
believes will certainly find the goſpel to 
work effectually in him, as it did in the 
Me ſſaumiand. What light and beauty will 
he diſcern in all its deſcriptions. of our 
duty! what force in all its perſuaſions 
what majeſty, what dignity, what life, what MW 
power, what conſolation, what fupport ! | 
in one word, what heavenly virtue will he | 
diſcern in each part of it, and what vaſt W 1 
and unfathomable wiſdom in the whole MW t 
eompofure and contrivance. of it! how i I 
will he then admire it, how will he love 
it, how will he ſtudy it, how will he de- t. 
light in it! how will he be tranſported. by a 
the promiſes, and awed by the threats of t! 
it! how will he be pierced and ſtruck tc 


through by thoſe exaggerations of fin, and i o 
| captivated and enamoured by thoſe lively th 
and divine deſcriptions: of virtue he meets i pe 
in it! how will he adore the * ” 
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God, conſpicuous in our redemption ! how 
will he be inflamed with the love of Jeu, 
and be amazed at his condeſcenſion and 
humility ! his and much more is the na- 
tural effect of our receiving the goſþe/ as we 
ought, and pondering the truths of it with 
devout and inceflant meditation. This the 
royal P/almift was abundantly ſenſible of, 
Thy word have I hid in my heart, that I 
might not fm againff thee, Pſal. cxix. 11. 
Thou through thy commandments haſt made 
me wiſer than mine enemies: for they are 
ever with me. I bave more underſtanding 
then all my teachers: for thy teftimanies- are 


my meditation, ver. 98. To which I might 


add many other werſes out of that Pſalm, 
containing the various and mighty effects 
of the word of God. Nor will any one 
think that I attribute too much to the 
ſtudy of this word of life, who ſhall conſider 


that it is one 'of the great works of the 


Hely Spirit, to incline our hearts to the teſti- 
montes of God, to write his laws in our hearts, 
to diſpoſe us to attend to revealed truths ; 
and, in one word, to fix our minds and 
thoughts upon them. 2. Since the Spirit, 
together with the goſþe!, is a joint principle 
of regeneration and Perfection, tis maniteſt, 
that we ought to live in a continual de- 
pendance upon God. He muſt be our hope 
and confidence in the day of trial: He muſt 
be our praiſe and boaſt in the day of — 
| 3 __ 
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and in the day of peace: when we he down 
and when we riſe up, we muſt ſay; with 

the P/almift, Tis thou, Lord, that 'makeſt 
me dwell in ſafety, Pal. iv. 8. We muſt 
look upon ourſelves as ſurrounded by ene- 
mies, and beſieged by ſpiritual dangers, as 
David was by temporal: and as he in the | 
> one, ſo muſt we in the other, expect ſtrength | 
and falyation from him. Through: God wwe | 
"ſhall do valiantiy, for he it is that ſhall 
tread down bur enemies, Pſal. lx4 12. Many 
nations.compaſs me round about; but in the 
name of the Lord I will deſtroy them. And 4 
when we have conquered temptations, and t 
routed the powers of darkneſs, we muſt i 
aſcribe all, not to our own ſtrength, nor to ſ 
our own watchfulneſs, but to the grace iſ 2 
and the power of God. F the Lord himſelf il * 
bad not been on our fide, now may Iſrael ſay ; ' 1 
if the Lord himſelf had not been on our fide, “ 
When the legions of hell combined with WU © 
the world and fleſh againſt us, they had “ 
fwallowed us up alive, Pal. cxxiv. 1, 2, 3. d 
Now, many will be the happy efe#s of this P 
dependance upon God; we ſhall be paſ- i= /* 
ſionately deſirous of his preſence, of his 
grace and favour; we ſhall dreſs and pre- /2 
pare our ſouls, we ſhall awaken and diſpoſe F. 


all our faculties to receive him; we ſhall U 
ever do the things that may invite and I 4 


prevail with him to abide with us; we 
ſhall be apprehenſive of his forſaking us, I * 


28 


of the 3 of Por fotSion." IO } 
as the greateſt evil that can befal us. Lift | 


up your heads, O ye gates, and be pe lift 
up, ye. everlaſting doors: and the king of: 


glory ſhall come in: awake, O my foul, 
raiſe thyſelf aboye this world and fleſh; 
that thou mayeſt be fit for the Ring of 
glory to dwell in thee : bo is the king of 
glory? the Lord ſtrong and mighty, the Lord 


mighty in battle ; that Holy Spirit that ſub- 
dues our enemies, that ſtrengthens us with 
might, and fills us with courage and holy 
alacrity, Phal. xxiv. 7, 8. Nor does the 
Fſalmiſt prepare his ſoul for God by medi- 
tation only, and ſpiritual recollection and 
ſoliloquies; but by a careful and circum- 
ſpec regulation of all his actions, P/al. ci. 
2, 3. I will behave myſelf wiſely in a perfect 
way : O when wilt thou come unto me? I 
will walk within my houſe with a perfect 
heart. I will ſet no wicked thing before mine 
eyes : I hate the work of them that turn aſide, 
it ſhall not cleave to me. And how earneſtly 
does he pray againſt God's forſaking him ? 
Pal. li. 11. Caſt me not away from thy pre. 


fence, and take not thy Holy Spirit from me. 
The reſult of all this, maſt needs. be ffed- 


Jaſineſs and growth in holineſs and goodneſs. 


or, firſt, This is the natural influence of 
ſuch a dependance upon God ; it places us 
always before him, and makes us walk 
humbly and circumſpectly, as becomes. 
docs that are awed by the preſence of ſo 
3 * 1 - OE 
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holy a Majeſty: I have /it the Bord akoeys 
before me; | becauſe he is at my. right-band, 
I ſhall not be moved, Plal. xvi. 1. Secondly, 
We cannot doubt but that God will plen- 
tifully beſtow his grace on thoſe, who thus 
rely upon him. For where can he beſtow 
it with more advantage to his glory, or 
to the propagation of holineſs ? both of 
which are 2 dear to him. Who is a ſub- 
ject more capable of it, or who can be 
better entitled to it, than he who thus 
depends upon God? As he begs it humbly, 
and receives it thankfully; fo he will huſ- 
band it ee and W it 2ea- 
louſly. 


8 3. In prayer, meditation, and other 
inſtrumental duties of religion, we are to 
aim at one or all of theſe three things. 
. quickening and enlivening the 
Conſcience. 2. The confirming and ſtreng- 

thening our reſolutions of obedience. 3. The 
_ raiſing and keeping up holy and devout 
affetions. Great is the benefit of each of 
theſe. Tenderneſs of conſcience will keep us 
not only from evil, but every appearance 
of it; increaſe of ſpiritual frength will 
render us ſtedfaſt and unmoveable e all 
the works of God; and 4oly paſſion will 
make us abound in them. To ſpiritual 
paſſion we owe the zeal and pleaſure, to 
"0 piritual frength and ys the cenſtancy 


and | 


— 
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and uniformity of an holy life; and both 


a tender and ' enlightened conference. For 


while: the conſcience preſerves a quick and 


| nice ſenſe of good and evil, all the great 
| truths of the goſpel will have their proper 
force and natural efficacy upon us. Theſe 


chen are the genuine fruits of meditation, 
the euc hariſt, pfalmody, and ſuch like. If 


they do not add life and light to the con- 
ſcrence; if they do not augment our frength, 
nor exalt our \pgj/ions ; if they do not in- 
creaſe our deteſtation of fr, and our love 
to God: and goodneſs; if they do not 
quicken and exite devout purpoſes; if they 
do not engage and refreſh the oul by holy 


EE ce. be be 


r joy and heavenly pleaſure; if, I ſay, they 


0 do not in ſome degree or other promote 


theſe things, we reap u benefit at all from 


e them, or we can never be cernin that we 
ro do. But though the ends I have men- 
e MW tioned, be of this great uſe to a, and 
ut conſequently all are obliged to aim at them, 
of yet may the different defects and imper- 
as fections of different Chriſtians, render ane 
ce of theſe ends more neceſſary than another; 
ill and by conſequence, it will be ui more 
ll immediately and directly to intend and 
ill purſue bat. For raumple; if a man's 
al temper be ſuch, that his pajiors do ſoon 


to W Kindle, and ſoon die again; that he is apt 
cy to form wiſe and great prejects, and as 


nd . 4 _  "_ 


ſtrength and paſſion are generally owing to | 
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unapt to accompliſh any thing; in this 
caſe, it will be his duty to aim eſpecially 
at the increase of frengtb. But if on the 
other hand, a man's temper be cold and 
phlegmatick, flow and heavy; it is but 
fit that he ſtould particularly apply himſelf 
to the awakening and exciting - devout 
affeftions in his ſoul. For as excellent 
purpoſes de often miſcarry for want of 
conſtancy and firmneſs of mind; /o ſteadi- 
neſs and frmneſs of mind doth ſeldom 
effect any great matter, when it wants life 
and paſſion to put it into motion. Again, 
=> | if one's pap life has been very /inful, or 
| the . preſent be not very fruitful, it will 
behove ſuck a one to increaſe the tenderneſs 
of conſcienc, to add more light and life 
to its condictions; that, by a daily repe- 
tition of contrition and compunction, he 
may waſh off the fam, or, by the fruit- | 
fulneſs of his following life, repair the | 
barrenneſs of thag paſt. Having thus, in 
few words, both made out the uſeful- , 
neſs of thoſe 7hree ends I propoſed to a I 
Chriſtian in the performance of inftru- i 
mental duties of religion, and ſhewed in J 
a 
0; 


What caſes he may be obliged to aim more 
immediately at one than another; I will 


 no0w'enquite, and that as briefly' as I can, MW «< 
how theſe three ends may be ſecured and Wl »7, 
bra e II. Of 7 
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- 1}, Of tenderneſs of conſcience, or the full 
and lively convictions of it. 


To promote this, the fi thing necefſary 
is meditation. No man, who diligently 


ſearches and ſtudies the Book of God, can 
be a ſtranger to himſelf or to his duty. Not 


to his Duty; for this Soo reveals the whole 
will of God in clear and full terms; it gives 


us ſuch infallible characters of good and 


evil, right and wrong, as — our ig- 
norance or error inexcuſable: it points 
out the great ends of life ſo ately and 
conducts to them by ſuch general and 


unerring rules, that there is no variety of 


circumſtances can fo. perplex and ravel 


our duty, but that an honeſt man by the 
help of this may cafily diſcover it. For 


this reaſon tis, that the Word of God is 


called light, - becauſe it does diſtinguiſh 


between good and evil, right and wrong 3 


and like a lamp does. manifeſt the 'path _ 


which we are to chuſe, and diſperſes that 
miſt and darkneſs, with which the luſt of 


man, and the ſubtilty of hell has covered 


it. And for this reaſon tis, that the good 
have ſuch a value, and the wicked ſuch 
an aver/ion for the Book of God. For every 


one that doth evil, hateth the light, neither 
cometh to the light, left his deeds ſhould be 
reproved. But 20 that doth truth, cometh 
to the light, that his - deeds may be made 
manifeſt, that they are wrought in God, John 


iii. 
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Mi. 20, 21. Nor can he that ſtudies the 
Ward of God, be a ſtranger to-bimfelf any 
more than to his duty. For this light 

 ranfacks all the receſſes of the foul; it 
traces all its woman back to : their firſt 
and ſources ; it lays open all its 
— projects, and — AA ſecret 
purpoſes of Al Weir diſguiſes: For rhe word 
S God i quick and ee. and harper 
than any two-edged fword ; pierting even 10 
the dividing aſunder of feud and "ſpirit, and 

"the ports aud Marrow; and it a diſceraer 

of the rhongots and imtents of the heart, Heb. 
iv. 12. In a word, if we would preſerve 
the confeaence geurk and ſenſibie, we mult 
be daily converſant in the Book of God. 
For this commands with that authority, 
inftructs with that clearneſs, perſuades with 
that force, reproves with that purity, pru- 
dence, and charity, that we thall not eafily 
be able to reſiſt it: it deſcribes righteouſneſs 
and fin in ſuch true and lively colours, 
proclaims rewards and puniſhments in ſuch 
powerful and moving language, that it 
Toaſes even the dead in fin, penetrates and 

wounds the ſtupid and obdurate. 

- To aneditation we muſt add prayer. For 
this is a very proper and eſſential means to 
refreſh and renew in the ſoul, the hatred. 
of fin, and love of goodneſs; and to im- 
prove thoſe imprefſions which meditation 
has made OY it. We cannot eaſily put 
up 
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up petitions to God with confidence, un- 
lefs we do the things that Pleaſe him; for 
our hearts will ive us, and our very 
petitions will reproach us: and the mere 
thought of entering more immediately into 
the preſence of God does oblige us to a 


more careful trial and examination of our 


actions. For God being not only omni- 


ſcient, but juſt and holy too, we can no 
more flatter our ſelves with the hope of 
pardon for any fin into which we are be- 
trayed by fondneſs or negligence, than we 


can imagine him ignorant of it. But this 
is not all; we are to pray; that God would 
enable us to ſearch out and diſcover our 
own hearts. Fſal. cxxxix. 23, 24. Search 
me, O God, and know my heart: Try me 


and know my thoughts ; and fee hone; be 
any wicked way in me, and lead me in the 


way everlaſting. And if we do this fin- 
cerely, God will undoubtedly grant our 
requeſts; and will lay open to us all our 


preſent defects and infirmities, and ſhew 


us how far ſhort we come of the glory of 


God: that Perfection of holineſs —_ 


pineſs, which many eminent ſaints actually 


arrived at upon earth. And we may be 


fure, that light which breaks in upon our 
mind with this brightneſs, will not ſuffer 
any latent corruptions to continue undiſ- 


covered; nor permit us to forget the ſtains 


and _— which * of our paſt life 
have 
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; have left behind them. .' Converſation is 
another way, by which we learn to know 
ourſelves, and by which conſcience is kept 
_ awake, and in 1ts vigour. How convictive, 
c how moving is the diſcourſe of a devout 
EA and pious friend? when he. complains, or 
when he rejoices; when he relates the hiſ- 
tory of his own experience; when he lets 
us ſee the deſigns he has formed, and the 
excellent ends his ſoul thirſts after; how 
does our heart burn within us? what va- 
riety of fection does it raiſe in us, when 
he makes his remarks on human nature 
and the world; when he bewails the diſ- 
honour of God and the decay of religion 
amongſt us; when he relates the miſery 
and misfortune of ſinners, and obſerves 
the particular fins and follies that occaſion 
it? how often does he hereby provoke us 
to wiſe reflections on ourſelves? how many 
new beauties does he d:/cover to us in vir- 
tue? how many deformities in ſin, which 
had eſcaped our obſervations? but tis not 
the converſation only of my friend, but 
his fe alſo, from which I derive, or may 
do ſo, inſtruction and admonition, The Per- 
fections of my friend are the gentleſt and 
the mildeſt, and yet the moſt awakening 
reproofs too of my own dęfectis; and by the 
freſhneſs and luſtre of his virtue, I diſcern 
beſt the weakneſs and the dimneſs of my 
own, How often have I been moved to 
: IE turn 
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turn my thoughts with ſome indignation on 
my own heats: and commotions, while I 
have admired. and bleſſed the ſweetneſs and 
the gentleneſs, the ſoftneſs. and the calm, 
very conſpicuous in an excellent friend? 
and when I have heard another mention his 
nightly pratſes, and thoſe divine thoughts 
which filled the intervals of his fleep,. and 
made thoſe hours that are ſo burthenſome 
to ſome, the moſt entertaining and delight- 
ful parts of his reſt, how have I been in- 
wardly filled with confuſion and ſname? 
how have I upbraided and reproached 
myſelf, condemned the ſluggiſhneſs of my 
days, the dulneſs and the wanderings of 
my ſoul by night? and I believe every 
ſincere man muſt find himſelf thus affected 
on the like occafions. For in this kind of 
reprogf, which I talk of, there is ſomething 
more of force and authority than is to be 
found in any orber; for the example of 
friends, does not only teach us ht we are 
to do, but demonſtrates alſo that it may. be 
done. Nor does virtue any-where appear 
with ſo loyely and charming an air, as in 
a friend. But after all, — ſt all the 
benefits we gain by excellent friendſhips, 
we ought not to reckon Bi as the laſt, 
that it is one, and that an indiſpenſible 
office of friendſhip, to admoniſh and reprove : 


2 For the N of rus are the paths of 
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D, be capable of this bleſſing, we muſt diſpote 
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Efe, Prov. vi. a3. But then that we may 


our minds to pe and bean reproof ; we 
muſt ſtrive after an humble and reachable 
temper; and we mult invite and enco 


our friends to this kindeſt office ; not only 


8 by unaffected requeſts, but alſo. by obeymmg 


their advice; pardoning whatever infirmity 


may be interſperſed with it, and ung 
them the better, as indeed they deſerve: 


for there is ſcarce any better proof of their 
affection, pruderice and ws. which 


they are capable of giving us. 
A2 ay, A ſecond end of infrumental 00 


ties is the increa ritual tren gib. 
Now ſpiritual 8 1 bs 
Dower and dominion we have over our 
affections and actions: and it ftands upon 
two baſes; the reduction of fin, and the 


growth of viriue; whatever does weaken 


and rednce our $ x e to ſin, what - 
ever promotes bjection of the body, 


5 Aar power and authority to the mind, 


and renders virtue more eaſy and plea- 


ſant. And becauſe virtues have a mutual 


connexion and dependance upon one ano- 


ther; therefore whatever promotes any 


one promotes all. But, eſpecially, what- 
ever ſtrengthens our hope, or quickens 
our fear, or enlarges our knowledge, and 


encreaſes our faith; this does confirm fa 
-, elta- 
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eſtabliſh our reſolution more than any 
thing elſe. Faith is the root Fear the guard, 
and 2 the /pur of all our virtues. Faith 
convinces us what is our duty; fear makes 
us impartial, diligent, and watchful ; hope, 


reſolved and active in the proſecution of it. 


It being thus clear ht our ſpiritual ſtrength 
conſiſts in, it will be eaſy to diſcern by 
what means we are to gain it. But I can 


here only ſuggeſt thoſe hints and intima- 
tions which the reader muſt upon occaſion, 
as he needs, enlarge and improve. 

1. Meditation is the firſt thing neceflary. 


We muſt often ſurvey the grounds and 
foundations of our faith ; we es conſider 


frequently and ſeriouſly the ſcripture topicks 
of hope and fear; ſuch are oe death 'of 
Feſus, a judgment to come, the . 
and juſtice, and the omnipreſence of God: 
we muſt diligently obſerve the wiles and 
ſtratagems of Satan, the arts and inſinua- 
tions of the world and Ze/h, and mark the 
progreſs of in from its very beginning to 


maturity; and all this with a particular 


regard to the corruption of our own nature, 


and the deceitfulneſs of our own Searts. 


We muſt often ponder upon the beauty 


and peace of holineſs, the love of God and 


of Feſus, the virtues, ſufferings, and crowns 
of martyrs. And, finally, if we will increaſe 


in flrength, we muſt practiſe this duty of 
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meditation often, and we muſt not ſuffer 
. ourſelves to be withdrawn from it, or be 
-prevailed with to intermit it on any ſlight 
and trivial pretences. And becauſe we are 
not always maſters of our own affairs, nor 
conſequently of our fime; therefore ought 
we to have ever ready at hand, a good 
collection of texts, which contain, in few 
words, the power, and ſpirit of geſpel mo- 
tives, the perfection and beauty of duties, 
and the ſubſtance. of advice and counſel : 
and to fix theſe ſo in our memory, that they 
may ſerve as a ſbield for us to oppoſe, as 
our Saviour did, againſt the darts of the 
devil, and as a ſupply of excellent and uſeful 
thoughts upon a ſudden : ſo that in all the 
; little. interruptions of buſineſs, and the 
many little vacancies of the day, the mind, 
which. is an active and buſy ſpirit, may 
never want a proper ſuibject to work upon: 
much leſs: loſe itſelf in wild and lazy 
amuſements, or defile itſelf by vain or 
vicious thoughts. But we muſt not-only 
take care that med#ation' be frequent, but 
alſo that it be not looſe and roving. To 
which end it will be neceſſary to ſtudy 
our ſelves as well as the ſeripturets, and to 
be intimately acquainted with the advan- 
tages and diſadvantages of our conſtitution, 
and our ſtate; ſo that in our meditations | 
on the /criptures, we may more ee of 
IT 5 have 
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have an eye to thoſe vices we. are moſt 
obnoxious. to, and thoſe virtues which are 
either more neceſſary, | or more feeble 90 


under-grown. , 1 

Next after meditation muſt follow. prayer. 
Great.i is the, power of prayer in promoting 
Chriſtian ſtrength. and fortitude ;. whether 


we conſider its prevalence upon God, or 


its natural influence upon ourſelves. If we 
conſider the latter, what divine force and 
energy is there in the confidences of faith, 
the joys of hope, the earneſt longings and 
deſires of love, the tender ſorrows of con- 
trition, the delight of praiſes and thankſ- 
givings, the adorations and ſelf-depreſſions 
of a profound humility, and the reſolu- 


tions and vows of a perfect abhorrence of, 
and holy zeal and indignation againſt fin! 


how do theſe things mellow and enrich 
the ſoul ! how do they raiſe. it higher and 
higher above the corruption which 7s in the 
world through lan how do they renew it 
daily, and make it a partaker of the divine 
Nature ! the repetition. of the ſame acts 
naturally begets an habit; an habit is the 


ſtrength and perfection of the ſoul ; for it 


is a diſpoſition ripened and confirmed. by 
cuſtom. How naturally then muſt prayer 
fortify the mind, ripen good diſpoſitions, 


or add ſtrength and ug ee b to good 


ing elſe but A re- 
peated 


habits! ſince it it is * 
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peated exerciſe of almoſt all the graces of 
the goſpel, repentance, faith, hope, charity, 
and the like: and it ought to be obſerved, 
that prayer. gives us a frequent opportunity 
of exerciſing _ virtues, which we ſhould 
not otherwiſe be ſo often 'obliged to do. 
If, ſecondly, we enquire into the prevalence 
of prayer with God, we ſhall have further 
reaſons yet to reſolve, that it is a moſt 
/ effectual means of encreaſing our ſpiritual 
flrengtb. What will God deny to the 
* ö . of a righteous man? He may deny 
=» im temporal things, becauſe they are . 
not good for him. He may refuſe to re- 1 
move a temptation, becauſe this is often 4 
an occaſion of his own glory, and his ſer- 1 
vant's reward; but he will never refuſe 
him grace to conquer it. He will no more f 
deny his Spirit to one that earneſtly. and \ 
5 fincerely begs it, than the natural parent a 
3 Will bread to his hungry and craving child. A 
* | And no wonder, ſince grace is as neceſſary 0 
to the ſpiritual life as bread to the natural; 2 
the goodneſs of God is more tender and b. 
compaſſionate than any inſtinct in human it 
nature; and the purity and perfection of i th 
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. God more zealoufly follicitous for the ho- be 
* lineſs and immortality of As children, than it 
| _ earthly parents can be for a ſickly periſh- I an 
ing life of theirs. Thus then tis plain, I th 
that Prayer contributes. wonderfully to the I ad, 
e 8. ſtrengthening 
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Atrengtbening and eftabl/hing the mind of | 
man in goodneſs. . But then we muſt re- 
member, that it muſt have theſe gu gu- 
lifications; it muſt be frequent and 3 


* 


importunate. 1. It muſt be frequent. 
would have this rule complied with as far 
as it may, even in our ſtated, regular, and 
ſolemn addreſſes to God. But becauſe buſi 
neſs, and ſeveral obligations we lie under 1 


to the world, do often preſs hard upon us; 


therefore muſt I give the ſame counſel Bere. | 
which I did before under the head of medi- '- i 
tation; that is, to have always ready and 
imprinted in our memory ſeveral texts of 

ſcripture, containing the moſt, weighty and - 
important truths, in the moſt piercing and 
moving language; that we may be able to 
form theſe on a ſudden; into ejaculations, in 
amidſt the ardours and tranſports of deſires ' * 
and praiſe, - as the angel did, in the flame 

of Manbab's ſacrifice. 2. Prayer muſt be 


 mceſſantly importunate. Importunate it will 


be, if the ſoul be prepared and diſpoſed as 
it ought ; that is, if it be diſengaged from 
this world, and poſſeſſed entirely with the 
belief and earneſt expectation of a better; if 
it be humbled in itſelf, diſclaim. all ſtren 22 
and merit of its own, and reſt wholly on 
the goodneſs. and all- ſufficiency of God. I 
add zncefſantly, in conformity ta the Pare 
| I 3 ; SAM or 
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of our Lord, Luke xi. 8. and xviii. 5. and 
the & ινν,]bhEMs of the apgſtle, 1 Theff. v. 17. 
And whoſoever conſiders human nature 
well, and remembers how ſoon pious mo- 
tions vaniſh, and how little they effect, will 
diſcern a plain reaſon, both for vebemence 
and perſeverance in prayer: for vehemence, 
that the ſoul may be deeply impreſſed b 
pious paſſions; for perſeverance, that f ach 
Tepe zone 9 bby bi den kid sene 
rated. Nor let any one fancy, that prayer 
thus qualified has not a better inffuence 
upon God, as well as upon ourſelves : tis 
. true, God is void of the painfulneſs and 
1 | defects of human paſſions, Fi not of the 
Perfection of Ane ones. Woe were to 
us, if God were an inflexible, inexorable 
Deity, and incapable of being wrought upon 
by the inceſſant importunity of his poor 
creatures; woe were to us, if the ſoftneſs 
and the tenderneſs of the Mine Nature did 
not infinitely exceed the little reſemblances 
of it in nan: If, in a word, God did not 
abound in goodneſs, mercy, and compaſſion, 
5 more eaſily to be moved and excited than 
thoſe human paſſions that bear ſome anahgy 
to them, Next to converſation with God 
'by prayer, the converſation of good men does 
wonderfully contribute to the building us 
up in faith and virtue: How does the ſenſe 
and experience of ſuch as deſerve our TN 
+ ÿ rao 
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Of the Attainment of Perfection. 
and affection, ſettle and eſtabliſh our judg- 
ment when they concur with us! how does 
their knowledge enlighten us, their reaſon 
ſtrengthen our faith, and their example 
inflame us with emulation! A pious friend- 

thip renders religion itſelf more engaging : 


it ſanctifies our very diverſions and recrea- 


tions, and makes them miniſter to virtue; 


it minds us when we are forgetful, ſupports 
and encourages us when we faint and tire, 


reproves and corrects us when we give 


back, and recalls us into the right path 


when we go out of it. This is, or this 
ſrould be, the buſineſs of converſation, the 


end and advantage of friendſhip: we ſhould 
be often talking together of the things of 
God, communicating and laying open the 
ſtate of our ſouls, our fears, our hopes, 


our improvements, and defects; we ſhould 


warch over one another, comfort and ſupport 
one another; our diſcourſe ſhould always 


miniſter new warmth, or new ſtrength to 
our holy faith and love. But among a/? 
the means , grace, there is no one does ſo 
much corroborate and nouriſh the foul of 
man as the Holy Eucbariſi. How many 
wiſe and impartial reflections does the pre- 
baration for it occaſion? What unfeigned 
humility, and what a profound awe of the 


divine M ajeſty,.. does a. previous ſelf-exami= 


ation n in us? What a tender . 
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of the divine loye does the contemplation of 
the whole myſtery inkindle? What firm- 
neſs and reſolution do we derive from freſh 
vows and repeated engagements; and theſe 
offered up with ſo much folemnity ? And 
how much, finally, is the habit of holineſs 
improved by that Piiritual pleaſure, which 
the ſenſible afſurances'of grace and fal- 
vation work in us; by that awe and holy 
fear, which the whole action leaves behind 
on our minds, and the zea/, vigilance, and 
- circumſpettion it obliges us to for the time 
following? Not to mention here, how the 
8 participation of this holy ſacrament- obliges 
us to a moſt ſolemn exerciſe of repentance 
towards God, and faith in our Lord Jeſus, 
of. brotherly be and charity, and the 
hope 6f immortality and glory. Here, in 
à word, we prepare to meet God as' we 
would do i in death and judgment; bere we 
make an open profeſſion of our holy faith, 
renounce the world and fleſh, all our ſinful 
br vain deſires; devote ourſelves to the 
ſervice of 'Fefes, and learn to expect hap- 
neſs from nothing elſe, but the merits 
and: the imitation 57 his croſs. o pro- 
found is the 4orfaem of this inſtitution, that 
it evidently ſpeaks God the author” of it, and 
e gyms © 5 common neglect of it in 
fts of tors pat an Ie 5 n 
ind coy et” 
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3. A third. end of inſtrumental duties of 


region, is the rai/ing and keeping up boly 


devout affefions. I know not why 
paſſion i is ſo commonly undervalued and dif 


paraged-in religion, unleſs they, who thus 
treat it, mean nothing by it, but a ſhort- 


lived and ſuperficial commotion of the 
mind, which leaves no print or reliſh be- 


hind it, and is preſently ſucceeded by ſin 
and folly. Holy. paſtion is the vigour and 


ſtrength of the ſoul; tis the ſtate and 
frame of the mind when it is thoroughly 
moved and affected. And therefore to 


form to one's ſelf religion deſtitute of f paſſion, | 
is little better than, to content one's ſelf - 


with one that 1s lazy, lukewarm, and life- 


leſs. And tho' there be ſome tempers very 


unapt to be moved, yet tis hard to imagine 
how even theſe can be wrought up to a 
reſolution, or that reſolution be ſupported 
and continued without their being Aﬀected 
ſo thoroughly, as to feel either a real paſſion, 
or ſomething very near] roaching' one, 
Tis an ane, be AY 5 1 when the 
ſoul is eaſily elevated and tranſported into 
holy paſſion and 1 find that all thoſe virtues, 
or rather as of virtue, which are deſcribed 


tothe life, and which are by all judged moſt 


perfect and lovely, have moſt of paſſion in 
them. How warm and paſſionate was the 
love of David for his God! what flame, what 
Des vebemence 
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122 Of the Attainment of Perfection. 
vehemence of deſire was he moved by, when 
he cries out, Fſal. xlii. 1, 2. As the heart 
panteth after the water brooks, ſo panteth my 
foul after thee, O God: my out thirſteth for 
God, for the living God. What awful con- 
cuſſions and agitations of ſpirit did he feel, 
when he thus deſcribes his ear My feſb 

 frembleth for fear of thee, and I am afraid 
of” thy” judgments, Pſal. cxix. 120. What 

afflictions of ſoul,” what tenderneſs of heart 
do we meet with in the repentance of St. 
Peter, when he went forth and wept bitterly !' 
of Mary Magdalen, or whoever that woman 
in Luke vii. was, when ſhe waſhed the feet 
of our Saviour with her tears,” and wiped 
them with the hairs of her head! and of the 
royal Pſalmiſt, when he watered his couch 
with his tears | Pal. vi. 6. Nor were the 
pleaſures of gſurance leſs ſenſible and vehe- 
ment than the ſorrows of repentance, when 
the rt Chriſtians rejoiced with joy unſpeak= 
able, and hopes full «f glory. Shall T here add 
that holy indignation againſt fin, that vehe- 
ment deſire oF making ſome'reparation for 
it, which is the effect of godly ſorrow, that 
zeal and fervency of ſpirit in the ſervice of 
God, which is the h;7h2/t character of Per. 
fection it ſelf ? Shall I call theſe paſſions? I 
muſt not; for tho' they have the heat and 
agitation of paſſion, they have in them the 


A and ſteadineſs of an habit,” * 
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with with all my heart, that all thoſe other 
excellent ebene of ſoul, which I before 


named, could be rendered natural and ba- 
bitgal. The nearer we come to this, un- 
doubtedly the t doubt mortality 

is incapable 9 | 
more Frequent as well as the more vehement 
and fervent fuch Hecllons are, the better 


any ſuch height: but 5 


certainly; for great is the force and virtue 
of holy paſſion; the flame of Jove refines our 


nature, and purifies it from all its droſs; 
the tears of a godly: 


carnal and you” luſts; and the agitations 
of Fear preſerve the chaſtit and purity of 


1 75 Tis plain then, that our religion 


ought. to be animated by holy paſſions ; that 


the more frequent and natural theſe grow, 
the more perfect we are; that being the 
moſt excellent frame of ſpirit, when we 
are moſt apt to be ſenſibly and thoroughly 


affetted by divine truths. By what means 


we may attain to this, is no briefly to be 
conſidered. Tis certain, that great and 
important, wonderful and glorious truths, 
will-not fail to affect us, and that throughly, 
unleſs luſt or infidelity have rendered us 


ſtupid and impenetrable. And that goſpel- 


truths are ſuch, is no doubt at all ; let the 
conviction. be full, the repreſentation lively, 


and the truth war do its wotk. *Tis for 
want of ſuch circumſtances and ſuch ſenſible 
notions 


forraw extinguiſh all our 
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notions of an object as may ſtrike the i ima- 
gination ; for want of cloſe. and particular 
applications, when divine truths do not 
move us. This now does not only call us 
to the frequent meditation of the moſt 4 aid 
vg ſubjects, the majeſty and omnipreſen 

God; the ſuffering of Chriſt, death 34) 
Mat heaven and hell; but it ſhews 
alſo, how to model and form our medita- 
tions, that they prove not cold and ſluggiſh. 
Let the object of our thoughts be deſcribed 
by the moſt ſenſible images or reſemblances; 
let it be clad-with the moſt natural circum- 
ſtances; let it be made as particular as it 
can, by fixing its eye upon us, and pointing 
its motion towards us; but above all, and 
in the firſt place, let the prog of it be 
clear and ſtrong. Prayer is an exerciſe 
very apt to move the paſſion: the mind 
having diſengaged itſelf 
and bodily een, 7 is prepared for the 
impreſſion of truth and 5 8 of God; 
it draws nearer into the preſence of God, 
and the ſenſe of this ſheds an awful reve- 
Tence upon it; it has a clearer, calmer, and 
more ſerious view of divine things, than 
when it is obſcured and diſturbed by worldly 
objects. In a word, meditation is in this 
exerciſe rendered more /alemn and more 
Particular; and when the holy fire is kindled 
096 . it dilates and diffuſes it ſelf 
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more and more, till the ſtrength of deſire; 


the vehemence of holy love tranſcending 
the weakneſs of this mortal nature, we fam? 


under the paſſions that we cannot bear. The 
Lord's Supper is an holy rite, wonderfully 
adapted to raiſe excellent paſſions : Here 
Chriſt is, as it were, /ef forth crucified amongſt 


1; we ſee his body broken, and his blood 


poured forth; here with a devout joy we 


receive and embrace him by faith and love ẽ 


in thoſe ſymbols of his body and blood, and 


pledges of his love: The ſou! muſt be very 


ll prepared, it muſt have very imperfect 


notions of fin and damnation, the croſs of 
Chrift, grace and falvation, which is not. 


ſenfible of a croud of holy paſſions ſpringing 
up in it at this ſacrament. Hymns and 
P/alms have, by I know not what natural 
magich, a peculiar force and operation upon 


a pious mind. Divine Poetry has a noble 


elevation of thoughts; it does not deviſe 


and counterfeit paſſions, but only vents thoſe 


which it feels; and theſe are pure and 
lovely, kindled from above. Therefore 
are all its characters natural, its deſcription 
lively, its Ianguage moving and powerful ; 


and all is fo directly ſuited to a devout - 


mind, that it e, enters, moves, and 
actuates it, inſpires and informs it with the 
very paſſions it deſcribes. And though all 


good men are not equally moved in this 
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duty, | 
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duty, yet all, I believe, are more or WJ | 
moved. It was very much the buſineſs o 

dme propbers, and all of prophetic education; 

our Lord and his diſciples. practiſed it fre- 
quently ; it was ever a great part of reli- 
gious joy, and one of the greateft pleaſures 
of pious retirement: and [ wiſh from my 
heart the eſteem of it were revived in our 
days; I perſuade myſelf it would add much 
to the warmth and pleaſure of devotion ; it 
would contribute to introduce religion into 
our families; and for ought I know, into 

' our very recreations and friendſhips. And 
this minds me, that as I have under every il a 
foregoing Head taken notice of the advan- re 
tages of converſation, ſo I ſhould not forget J. 
it here. This has a lively influence upon t! 
our minds, and always kindles in the foul MW re 

a gentle heat. And did we but accuſtom 
ourſelves to entertain one another with diſ- 
courſe about another world ; did we mingle 
the praiſes of God with the feaſts and joys 
of life; did we retire to our country-houſes, 

do contemplate the variety and riches of 
E - divine wiſdom and bounty-in thoſe natural 
| ſcenes of pleaſure which the country affords, 
and did we now and then invite our,frzends 
to join with us in offering up Hallelujab's 
to God on this account, what brightneſs 
and ſerenity, what calm and pleaſure would 


this diffuſe through all our outs, chrough 
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all our days! To this that I have ſaid touch- 


ing the exciting holy paſſions, I will only add 
one obſervation, formed upon thoſe words 


of the apoſtle, James v. 13. Is any among 
you - affiited ? let bim pray. Is any merry ? 
let him fing Pſalms : That religion muſt! be 


accommodated to nature, and that devout 


paſſions will ſoon ſhoot up, when they are 


engrafted upon a natural ſtock. With which 


I will join this other, that ſince we are moſt 
affected by ſuch truths as are moſt parti- 
cular, circumſtantiated, and ſenſible, and 
therefore imprint themſelves more eaſily 


and deeply on our imagination; for this 


reaſon I ſhould recommend the reading the 
lives of ſaints and excellent perſons, were 
they not generally writ ſo, that we have 
reaſon to defire ſomewhat more of the ſpirit 
of piety in the learned, and more of judgment 


in the pious, who have employed their pens 


on this argument. 


2 8 4. The immediate ends of diſcibline are 


the ſubduing the pride of the heart, and the 


reducing the appetites of the body. By diſ- 


cipline, TI here underſtand whatever volun- 
tary rigours we impoſe upon our ſelves, or 
whatever voluntary reſtramts we lay upon 
our allowed EE "An when I ſay, 


3 J 


that the bumzation of the heart, and ſub- 
jection of the body are the immediate ends 
18 | a 2 


127 


128 07 FE amine of Per fofvion. 
of both, T do not exclude any other which 
may be involved in theſe, 2 reſult from 
ahem. Nor, of what importance theſe two 
things are, I need not ſhew. For fince 
all fin is diſtinguiſhed in ſcripture into the 
filthineſs of the pirit and the fe/b, it is 
plain, that the pride of the heart, and the , 
luft of the body, are the two great cauſes i 
of all immorality and uncleanneſs. And j- 
therefore theſe are the ro great end; which f 
the wiſe and good have ever had in their iſ { 
eye, in all their acts of /e/f-denial and mor- 
_ refication. This is ſufficiently atteſted by 
the example of David, Pal. cxxxi. Lord, 
Jam not high-mmded, ] have no proud looks. I 
4 not exerciſe myſelf in great matters, which 
are too high for me : But 1 refrain my ſoul, 
and keep it low, like as a child that is weaned 
n from his mother ; yea, my ſoul is even as a 
| weaned child. And from that other of St. 
Paul, 1 Cor. ix. 25, 26, 27. And every one 
that firiveth for the maſtery, is temperate in 
all things : Now they do it to obtain à corrup- 
tible crown ; but wwe an mcorruptible. I there- 
fore ſo run, not as uncertainty; ſo fight at * 
as one that beateth the ain: but I kee _ 
my body, and bring it into ſubjeftion ; left chat 
any means, when I have Preahed to others, I 
myſelf ſhould be a caſi-away. Whoever thus 
mortifies the pride of the heart, whoever thus 
8 under the * will ſoon find him- 


ſelf 
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elf truly ſet Fee; and mofter of himſelf and 
fortune: he will be able to run the Way o 
God's commandments, and to advance on 
ſwiftly towards Perfection, and the pleaſure 
and happineſs that attends it. 

And to. attam theſe bleſſed ends, I do 


not think that we need enſnare our ſouls 


in the perpetual bonds of monaftick wows ; 
do not think that we are to expoſe our 
ſelves. by any ridiculous. or fantaſtick ob- 
ſervances : there is, I ſay, no need of this; 
for we may, as oft as we ſhall ſee fit, re- 
trench our pleaſures, abate of the ſhew 
and figure ot life; we may renounce our 
own wills to comply with theirs who 
cannot ſo well pretend either to- authority 
or diſcretion : and if theſe things cannot 
be done in ſome circumſtances, without 
becoming fools for Cbriſi; that is, without 
that tameneſs, that condeſcenſion, that 
diminution of our ſelves, which will never 
comport with the humours and the faſhions 
of the world; here is ſtill the more room 
for mort? fication, and for a nearer and more 

eminent imitation of the bleſſed g 
provided ſtill we decline all affectation of 
ingularity ; and when we practiſe any ex- 

traordinary inſtance of e/f-demal, we be 

ever able to juſtify it to religious and ju- 

icious perſons, by the propoſal of ſome 
excellent end. Faſting indeed is plainly 


leſcribed in feripture; and tho' * W 
Vox. II. K 


to 
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to it, with reſpect to its frequency and 
meaſure, be not the fame on all, yet all 
ſhould ſome time or other practiſe it, as 

far as the rules of Chriftian prudence will 
permit. And I have often thought, that 
faſting ſhould generally confiſt, rather in 
abſtinence from pleafing meats, than from 
all; not the food which rourifhes our 
ſtrength, but that which gratiſies the palate, 
miniſtring moſt directly to bee 
lurur yx 1 . 
For the better regulating of voluntary 
diſcipline, I propoſe, by way of advice, 
three things. 1. I do not think it beſt 
to bring our ſelves under any perpetual 
and unalterable ties in any inſtance of felt- 
denial : there is a virtue in enjoying: the 

world, as well as in renouncing it; and tis 
as great an excellence of religion to know 
how to abound, as how to ſuffer want. 
Nay, what is more, all voluntary auſteri- 
ties are in order to give us a power and 
dominion over our ſelves in the general 
courſe of a proſperous life. And laſtly, 1 

very much doubt, when once a man' has 
long and conſtantly accuſtomed himſelf to 
any rigour, whether it continue to have 
much of mortzfication in it, or whether it ſo 
effectually tend to promote our ſpiritual 
liberty, as it would if we did return to it but 
nod and then, as we ſaw occafion. 2. We 
muſt not multiply ꝝnneceſſary ſeverities f 
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and that no man may think more needful | 
than really are, I obſerve here, that as 
s I there are very few who have not in their 
nature very conſiderable znfirmities, fo are 
t there as few who have not in their fortune 
n i very conſiderable 7znconventencies : and if 
n | they would apply themſelves to the ma- 
ir WW /iering of both theſe as they ought, they 
e, would ftand in %% need of the diſciplins 


d of arbitrary auſterities. There are many 
If things too frifling to be taken notice of, 
ry which yet do prove ſufficient to diſturb 
e, the quiet of moſt, and betray them to 
ft many paſſions and indecencies: nay, the 
al weakneſſes of good men are ſometimes 
f. I fed by temptations of very little moment. 
he Now, to /urmount theſe temptations, and 
tis iſ to frame and accommodate the mind to 
»w I bear the little ſhocks and juſtles which we 
nt. daily meet with, without any diſcompoſure 
ri- I or difpleaſure, is a matter of great uſe to 
nd I the tranquillity of life, and the maturity 
ral of virtue. To be able to hear the pride 
, 1 of one, and the ſtupidity of another; one 
has while to encounter rudeneſs, another while 
to neglect, without being moved by either; 
ave ¶ to ſubmit to noiſe, diſorder, and the diſ- 
t ſo traction of many little affairs, when one 
tua I is naturally a lover of quietneſs and order, 
but or when the mind 1s intent upon things 
Weof importance; in a word, to digeſt the 
ies : perpetual diſappointments which we meet 
and 31:2 b 


5 with, 
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with, both in buſineſs and pleaſure, and 
in all the little projects, which not the 
elegant and ingenious only, but people of 
all ſtations and all capacities purſue ; to 
ſuffer all the humours and follies, the errors, 
artifices, indecencies, and faults of thoſe 
we have to do with, with that temper we 
ought, that is, with a calmneſs which pro- 
ceeds, not from an unconcernment for the 
good of others, but a juſt dominion over 
our own ſpirits : his is a great height ; and 
to train our ſelves up to it daily with much 
atience, vigilance and application of mind, 

is the be/t diſcipline: though I do not mean 
hereby to exclude all voluntary impoſitions; 
for, in order to maſter the evils which we f 
cannot avoid, it may be of good uſe now iſ © 
and then to form the mind by voluntary | 
trials and difficulties of our own chuſing. K 
. Laſtly, We muſt ever have a care not - 

to loſe the ſubſtance for the ſhadow; not i ©: 
to reſt in the means, and neglect the end; H 
being much taken up in diſcipline, without 0 
producing any fruit of it. For this is 10 
taking much pains to little purpoſe; tra- 
velling much without making any progreks 
But much more muſt we take care, in the 
next place, that the diſcipline we put our 1 
ſelves upon, do not produce any / fruit. ] 
To which end, we muſt carefully obſerve i 5" 

. three things. 1. That we keep to that ou 


moderation which ſpiritual prudence requires; 
| neither 
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neither expoſing nor entangling our ſelves, 


nor diſcouraging others by exceſſes and ex- 
travagancies. 2. That our ſelf-demial never 
betrays us into pride and uncharitableneſs ; 
for if it tempts us to over-rate our ſelves 


and to deſpiſe others, this is a flat contra- 


diftion to one of the main ends of Chriſtian 
diſcipline, which is the humiliation of the 


heart. 3. That we ever preſerve, nay, 


increaſe, the ſweetneſs and gentleneſs of our 
minds; for whatever makes us ſour and 
moroſe, or peeviſh and unſociable, makes 
us certainly ſo much worſe; and, inſtead 


of begetting in us nearer reſemblances of 
the Divine Nature, gives us a very ſtrong 


tincture of a deviliſʒ one. Athanaſius there- 
fore, in the life of Anthony the hermite, 
obſerves,” amongſt others his great virtues, 


that after thirty years ſpent in a ſtrange 


kind of retired and ſolitary life, ai tyap 8 
@s öget TRaPtls RAKE. Yyiguy EVOKE, Ry prov 
eius To 1095, AAR KL XHpiets ö, x TONITINGS» 
He did not appear to his friends, with a 
ſallen or ſavage, but with an obliging 
ſociable air: and there is indeed but little 
reaſon, why the /oo& ſhould be louring and 
contracted, when the heart is filled with 
joy and charity, goodneſs and pleaſure. 'A 
ſerene” open countenance, and a chearful 
grave deportment, does beſt ſuit the tran- 
quillity, purity, and dignity of a Chriſtian 
— 555 K 3 F 5. 
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& 3. Laſh. Some kinds of liſe are better 
ſuited and accommodated to the great ends 
of religion and virtue than others. I ſhall 
not here enter into an examination of the 
advantages or diſadvantages there are in 
the ſeveral kinds of life with reference to 
religion. The ſettling this and ſeveral 
other things relating to it, was one main 
deſign of my /aft book. All therefore that 
I have here to do, is but to make one plain 
inference from all that has been advanced 
in this chapter. If Perfection and happineſs 

cannot be obtained without a frequent and 
ſerious application of our ſelves to the means | 
here inſiſted on; then 'tis plain that we 
pught to caſt our lives, if we can, into ſuch © 
a method, that we may be in a capacity to 
do this. To ſpeak more particularly ad 7 
cloſely ; ſince meditation, prayer, and boy i © 


converſation are ſo neceſſary to quicken the il Þ 
conſeience, excite our paſſions, and Fortify k 
our reſolutions ; it is evident that it is as i 
neceſſary ſo to model and form our lives, 4 


at we may have time enough to beſtow 
on "theſe. For they, whoſe minds and I i 
time are taken up by the world, have very * 
little leiſure for things of bis nature, and 
are very little diſpoſed to them, and as ill 
qualified for them. As to converſation, as 
the world | goes now, 'tis not to be expected 
that it ſhould have in it any. reliſh of 


fy unleſs between Web as have entered 
NEL into 
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into a cloſe and ſtrict friend/bip. But the 


worldly man is a ſtranger to true friendſhip ; 
tis too ſacred, too delicate a thing, for a 
mind devoted to the world, to be capable 
of. A regard to intereſt, to ſome outward 
forms and decencies ; the gratification of 
ſome natural inclination, the neceflity of 
ſome kind of diverſion and enjoyment, may 


invite him to more familiarity with ſome, 
than others. But tis hard to believe, that 


there ſhould be any thing in ſuch combr- 
nations, of that which is the very life -and 
ſoul of fr:end/h;p, a fincere and undeſigning 
paſſion, increaſed by mutual confidencies 
and obligations, and ſupported and ſtreng- 
thened by virtue and honour. As to prayer, 
men of” buſineſs do, I doubt, oftner read or 
ſay prayers, than pray; for 'tis very hard 
to imagine, that a ſoul that grovels per- 
petually here upon earth, that is inceſſantly 
ſollicitous about the things of this world, 


and that enters abruptly upon this duty 


without any preparation, ſhould imme- 
diately take fire, be filled with heavenly 
vigour, and be tranſported with earneſt 
and impatient deſire of grace and glory. 
Ah! how hard is it for him, who hungers 


and thirſts perpetually after the profits of 


this world, to hunger and tbirſt after righ- 
teouſneſs too | if ſuch minds as theſe retain. 
the belief of a providence, ſome awe of 
God, and ſome degree of gratitude towards 

FT K 4 him, 
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him, 'tis as much as may reaſonably be 


expected from them: and may bis avail 
them as far as it can] Laſtly, as to medi- 
tation, how can it be imagined, that ſuch, 
whoſe minds and bodies are fatigued and 


harraſſed by worldly *:bufimeſs, » ſhould be 


nuch inclined to it, or well prepared for 
it! How ſhould theſe men form any notion 


; of a perfect and exalted virtue, of devout 


and beayenly paſſion ? Wbat conceptions 
can they have of the power and. joy. of 
the Holy Ghoſt, of poverty of ſpirit, or 
purity of heart, or the diffuſion of the love 
of God in our ſouls? What ideas can they 
entertain of an heaven, or of angelical 
pleaſure and beatitude ? In a word, the 


religion of men intent upon rh world, when 


they pretend to any, which too often they 
do not, conſiſts eſpecially in 4% things, in 


 ebſtaining from nickedneſs, and doing the 


works of their civil calling; and how far 


they may he ſenſible of higher obligations, 


I determine not. Good God! what a mercy 
it is to theſe poor creatures, that tis the 
faſhion of their gountry, as well as a precept 


of our religion, to dedicate one day in ſeven 


to the ſervice of God and their ſouls | but 
have I not often taught, that purity of in- 
rent ian conyerts the works of a. ſec ular calling 
into the wers God? I have ſo; tis uni- 
yerſally taught; tis the doctrine of the 


goſpel; and therefore I ſhall neyer retrad 


it; 
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e it: but ah! how hard a thing is it for a 1 
worldly. man to maintain this purity ꝙ in- 
1 tention! how hard a thing is it for a mind. 


h, eaten up by the love and cares of fbis 
1d world, to do all to the honour of God! 


de tho' therefore I cannot retrad this doctrine, 
or yet the longer I live, the more reaſon do I 
n ſee for qualifying and guarding it with this 
ut caution : let no man that deſires to be /aved, 


ns much leſs that defires to be perfe#, take 
of fſanctuary in purity of intention, while he 
or WW ſuffers the works of his ſecular calling to 


ve WW ingroſs his ſoul, and entirely uſurp his time. 
ey If /eeular works exclude and thruſt out of 
al W doors ſuch as are properly religious, it will 
he not be eaſy to conceive, how the power of 
en godlineſs ſhould be maintained, how an 

ey MW wile. thoughts, or heavenly defires ſhould 
in be preſerved in ſuch men; or how, finally, 


e thoſe who have utterly given up themſelves 
far to the vzſdom of this world, ſhould retain 
ns, any true value for thoſe maxims of the 
"cy | goſpel, wherein conſiſts the true 20i/dom that 
he W % /rom above. All that I have ſaid againſt 
pt Na life of 4u/ine/s, may, with equal or greater 
ven force, be urged againſt a life of pleaſure, I 
ut mean that which they call innocent pleaſure : 
in- the one and the other entangle and enſnare 
ing che mind; the one and the other leave in 
ni- it a peculiar reliſh, which continues long 
the after the hurry both of pleaſure and buſineſs 
#5 „ . 5 . 18 
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is over. But all this while, I wou'd not 
have what I have /aid to be extended further 
than I deſign it, to raiſe ſcruples in virtuous 
and good men, inſtead of reforming the too 
eager applications of the earthly to the 
things of this world. e 4 
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Of the motives to Perfactin. Several mo- 
tives ſumm d up in ſhort ; and that great 
ene, of having the other life in our view, 


wied upon. ads 


| 

( 

| 

1 
Nnumerable are the motives to Perfection, 1 
which offer themſelves to any one that 
reflects ſeriouſly on this argument. An q 
hearty endeavour after Perfection is the beſt f 
proof of ſincerity; the neareſt approach to 2 
Perfection is the neareſt approach to the 1 
utmoſt ſecurity this life is capable of. Great n 
is the beauty and lovelineſs of an exalted i 
virtue, great the honour and authority of 
it; and a very happy influence it has even 
upon our temporal affairs: and to this may 
be added, the peace and tranquillity of a 
wile mind, ſanctified affections, and a re- 
gular life. Beſides, the love of God is 
boundleſs, and the love of Jeſus is fo too; 
and therefore demand not a lazy, feeble, or 
rs Saba. | 9 
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unſteddy virtue, hut a ſtrong and vigorous 
one, a warm and actiye: ſuch as a true 
faith, great hopes, and a paſſionate love do 
'naturally excite us to. To all this I might 
add, that the Spirit of God is always 
preffing on and advancing, defiroys to 
communicate 6im/elf to us more and more 
plentifully, if we be nat backward or 
negligent our ſelves. But theſe, and many 
other inforcements to the duty of Perfection, 
ſhould I enlarge on them, would ſwell 
this treatiſe to an intolerable bulk. Nor 
indeed is it neceſſary: for the 4th chapter, 


where I treat of the Fruit of Perfettion, 


does contain ſuch motives to it, as are 
ſufficient to excite, in any one that reads 
them, a moſt vehement deſire and thirſt 
after it. Here therefore all that I think 
fit to do, is, to put my reader in mind of 
angtber life : in the glories and pleaſures of 
which I need not prove that the perfect 
man will have the greateſt ſhare. This 
is a motive that muſt never be out of the 
thoughts of the man that will be perfed ; 
and that for three reaſons, which I will but 
juſt mention. 

1. Without anther e we can never 
form any true notion of a perfect virtue. 
Sociable and civil virtues may be ſu pported 
by temporal motives, and framed and mo- 
gelled by worldly conveniencies; but a divine 

virtue 
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virtue muſt be built upon a divine life, 


upon a heavenly kingdom. The reaſon 
of this aſſertion is plain, the means muſt 


always bear proportion to the end; where 
therefore the end is an imperfect temporal 


good, there needs no more than imperfect 


unfiniſhed virtue to attain it; but where 
the end is heavenly and immortal, the 


virtue ought to be /o too. Were there 


no other life, the ſtandard and meaſure 
of the good or evil to be found in actions 
would be their ſubſerviency to the tem- 
poral good or evil of 7h;s world; and 
by a neceſſary conſequence, it would be 
impoſſible to prove any higher degrees of 


poverty of ſpirit, purity of heart, chari- 


ty, and the like, to be truly virtue, than 


what we could prove truly neceſſary to 


procure the good, or guard us againſt 
the evil of his life: and if ſo, 'tis eaſy 
to conclude what mean and beggarly kind 
of virtues would be een from this 
ground. 

De Without at hfe, all hes motives 


to Perfection will be inſufficient. For 


though, generally ſpeaking, ſuch is the 
contrivance of human nature, that neither 
the common good of civil feciety, nor the 
more particular good of private men, can 
be provided for, or ſecured, without the 


yet 
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C, yet 'tis certain, that not' only in many 
- extraordinary caſes there would be no 
| reward at all for virtue, if there were not 
1 one reſerved for it in another world; but 
alſo in moſt caſes, if there were not a 
8 future pleaſure, that did infinitely outweigh 
5 the enjoyments of this life, men would 
1 ſee no obligation to Perfection. For what 
52 ſhould raiſe them above the love of bis 
i world, if there were no other? or above the 
” love of the body, if when they died they 
of ſhould be no more for ever? and certainly 
5 our minds would never be able to ſoar 
| 7 very high, nor ſhould we ever arrive at any 
"4 excellence or Perfection in any action, if 


we were always under the influence of the 
love of the world and the Body. 0 
3. A life to come is alone a ſufficient 


- motive to Perfection. Who will refuſe to 
% Wl endure hardſhip as a good ſoldier of Chrift. 
. , who firmly believes that be is now 
Nie Teſus, who firmly believes that he is now 
a ſpectator, and will very ſuddenly come 
to be a judge and rewarder of his ſuffer-" 
"© I ings? how natural is it to run with patience 
1 be race that is ſet before us, to him who 
5 has an eternal joy, an eternal crown al- 
3 ways in his eye? and if a /ife to come 
can make a man rejoice even in ſuffering 
he evil, how much more in doing good? If 
eit enable him to conquer in the day of the 
5 church's trial and affliction, how much 


a more 
| 2 | | 
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Of the Attainment of Perfection. 
more will it enable him to abound in all 
virtues in the day of its peace and pro- 
ſperity ? how freely will a man give to 
the diſtreſſed members of Chriſt, who be- 


lieves that he ſees Chri/# himſelf ſtanding 


by, and receiving it as it were by their 
hands, and placing it to his own account, 
to be repaid a thouſand- fold in the great 
day of the Lord? how eafily will a man 
allay the ſtorms of paſſion, and. caſt away 
the weapon of revenge and anger, with 
indignation againſt himſelf, if his faith 
do but preſent him often with a view of 
that Canaan, which the meek in beart ſhall 
inherit for ever? how importunately will 
a man pray for the pardon of fin, whoſe 
ſenſe, whoſe ſoul, whoſe imagination is 
ſtruck with a dread of being for ever 
divided from God, and excluded from the 


joys and virtues of the bleſſed ? how fer- 


vently will a man pray for the Spirit 


of God, for the increaſe of grace, whoſe 
thoughts are daily ſwallowed up with the 


contemplation of an eternity ; and whole 
mind is as fully poſſeſſed of the certainty 


and the glory of another world, as of the 


emptineſs and vanity of this ? how natural, 
finally, will it be to be poor in ſpirit, and 
to delight in all the offices of an unfeigned 
humility, to that man who has the image 


of Jeſui waſting the feet of bis diſciples, end 8 
n | 5 85 ttle 
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little after aſcending up into heaven. _ 
before him; 

But I know it will be here objetted, we 
diſcern not this efficacy you attribute to 
this motive. The doctrine of another hfe 
is the great article of the Chriſtian faith, 
and it is every-where preached throughout 
Chriſtendom ; and yet men generally ſeem 
to have as much fondneſs for this world, 
as they could were there no other : they 
practiſe no virtues but ſuch as are profi- 


table and faſhionable, or none any * 


than they are ſo. To this I an/wer; tho 


moſt act ho there are many, I hope — 
many, who do otherwiſe; and, that all in 


general do not, proceeds from want, either 
of due confideration or firm Selig of this 
doctrine of another life. Fin, From 
not confidering it as we ſhould. Tis the 
greateſt diſadvantage of the objects of 
faith, compared with thoſe of ſenſe, that 
they are diſtant and inviſible. He there- 
fore that will be perfe&, that will. derive 
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any ſtrength and virtue from this morrve, = 


muſt ſupply this diſtance by devout and 


daily contemplation; he muſt fetch the re- 


mote objects of fairh home to him; he 
mulſt render them, as it were, preſent; he 
muſt ſee and feel them by the ſtrength of 
2 and the force of meditation; which 
e do, then will his faith certainly prove 

a vital and victorious principle; then will 
no 
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no pleaſure in this world be able to com- 
bat the aſſured hopes of an Heaven, nor 


-any, worldly evil or difficulty ſuſtained 
for virtue, be able to confront the ter- 
rors of an hell. A ſecond reaſon. why 
this motive doth not operate as it thould, 


is want of faith. We doubt, we waver, 


we ſtagger, we take things upon truſt; 


aſſenting very lightly and ſuperficially to 


the doctrine of another life, and looking 
upon good works rather as not injurious 


to this world; than ſerviceable to a better: 

and then tis no more wonder that the 22. 
beheving Chriſtian does not enter into Per- 
fection and reſt, than that the unbelieving 


Yew did not: 'tis no more wonder, if the 


word of life do not profit the Chriſtian 
when nat believed by him, than if it do not 
profit a pager, who has never heard of it. 
And what is here ſaid of infiaelity, is in its 


meaſure and proportion true when applied 


to a weak and imperſect faith. He there- 


fore that will be perfect muſt daily Pays 


Lord, I believe; help thou mine unbeligf. He 


muſt daily confider the grounds on which 
the faith and hope of a Chriſtian ſtand; 


the expreſs declarations of the divine will 
concerning the future immortality and 


glory of the children of God; the de- 
monſtration of this contained in the re- 
ſurrection of | Jeſus from the dead, and 
his — and ſeſſion at the right 


hand 
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love; of God, the merits of Jeſus, and the 
ſtate and fortune Jade in this world. 
From all which. one may be able to infer 
the undoubted certainty 155 another. world, 
The ſam of all amounts to this, whoever 
will be perfect, muſt daily, I ſhould, 1 
think, have ſaid almoſt hourly, ponder the 
bleſſedneſs, that attends Penfecton i in another; 
He; he muſt onder it  ſerrouſly,;: that he 
may be thorough! y perſuaded of, it: he myſt 
ponder it often, chat the notions it men 


freſh. and lively i in his ſoul. 5 


3 : \ * * * 10 . ** n 4 % - g bo” 3 4 ML 6 A. * 3 5 75. 
: 15 3 a LP, 3 fi — 1 GY I - 4: 2 . 
— 2 — 4 - — 4 * 


1 ; 

Yo, GN EICLy 1, Fw FT EY 

& 5% 3 x 9 1 * 111 £3 & * 4 — 
** 


See weral” parts of Perfeftion; Humi- 
Ft | 1 . ber, _— zeal.” * 29 


N WW . 


H A T. the ſeveral parts of digen 


cerned by a very fight reflection, . — on 
the nature of man, or the general notion 
of . already, laid: foam: 9 ids we 
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Fc of i it, and to 7 — body x no 5 : 


than as the instrument of that righteouſ- 
neſs which is planted in the ſoul. Now in 


the ſoul « of man we find theſe three things; | 


Vor. II. : under- 


bs d of God: and to think 3 4 the | 
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wider lending; will, and a "A in Wet im- 
v rovement and 2 iſhment of which, 
uman Perfection muſt conſequently « con- 


fiſt. And if we enquire wherein this im- 


provement or accompliſhment lies, tis a 
truth {6 obvious, that it will not need any 
proof, that ilamination' is the Perfectinn of 
the undenanding, liber of the voi, and 


2eal of the affettions. If, in the next place, 
ve reflect upon the deſcription T have be- 


fore given of Perfection, nothing is more 
evident, than that to conftitute a firm habit 
of righteouſneſs, three things are neceſfary: 


1. The Knowledge of our duty, and our 


obligations to it. 2. The /ubduing our 
4 and paſſions, that we may he enabled 


to perform it. Laſtly, Not only a free, 


but warm and vigorous ” roſecution of it. 


s illumination; in 
the /econd, liberty; and in the third, zeal. 
Upon the whole then tis evident, both 
from the nture of Perfektion and of man, 


that I am now to treat in order of theſe 


three things, Mlumination, liberty, and tea), 
as ſo many eſſential parts of religious Per- 


fefion. Nor muſt I ſtop here, but muſt to 


thoſe three unavoidably add humility: for 
whether we conſider the fins of the per 

man's paſt life, or the Iips and defects of 
his beſt ſtate; or whether we / confider 
man's continual dependance upon God in 
all — but * in referenee to 


the 


_— of my OO 


and how. attained. 
the beginning, progreſs, and conſumma- 
tion of his Perfection; or whether laſtly, 
we conſider the ſcantineſs and deficiency, 
not only of this or that man's Perfection in 


| particular, but of human Perfection in ge- 


neral, we cannot but conclude, that no- 
thing can become mortal man (even tho 
all the excellence human nature is capable 
of were united in one) better than Bumili- 
ty. For therefore muſt begin and 


compleat religious Ferfection; it muſt ac- 


company: the Chriſtian in every ſtage of 
his ſpiritual progreſs; it muſt crown all 


his actions, and add that beauty and ex- 


cellence, that glace and Juſtre to all his 
other virtues, that is wholly neceſſary to 


render them acceptable to God. 


The general nation of Perfectian being 
thus reſolved into its ports, tis plain I am 
now to diſcourſe of each of theſe. And 
_ I have to ſay of each ought, accord- 

ing to the ſtrict rules of method, to be 
comprized within the ſame chapter: but to 
conſult. the eaſe and bengſt of my reader, 
I ſhall light this nicety, and diſtribute my 
thoughts into as many chapters as I ſhall 
judge moſt convenient for the eaſe and 
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dlieeply rooted. 2. It muſt be dj 
clear. 3. it muſt be e concocted. 


— 


* Hlumination has, | 


CHAP. FE 


Of umi nation. 5 5 The di e A 


rafters of illuminating truths. 1. They 
purify us. 2. They nour: iſp and firengthen 


us. 3. They delight us. 4. They procure 
1 a glerious reward. II. T * nature 9 of 


Muminating knowledge. 1. my 
Bo 4 and 


THAT it is. It happens in 
the point of Abende as it 


Re in that of happineſs: all men, at firſt 
Hearing, form in general an agreeable and 
pleaſing notion of it; all men admire and 


love it; but few have any diſtinct and true 


underſtanding of thoſe things which - tis 
made up of. All men conceive illumination 
to be a ſtate of ght and knowledge, as they 


do happineſs to be a ſtate of pleaſure: but 


are as little agreed in particular, wherein 


conſiſt the light or knowledge which makes 
the one, as, wherein confiſts the pleaſure 
that makes the other. The luſt and paſſion 
of ſome, the ſuperſtition and prejudice of 
others; curioſity and confidence, weakneſs 
and defign, enthuſiaſm and fancy, embroil 


and perplex all things. However, every 


honeſt man hath a clue, by which he may 


| eſcape out of this /abyrinth, The ſcripture 


thines with bright and gracious beams 
through- 


, . 


* 


and how attained. 


throug hout all this darkneſs: and; if we 


will Tus to it, we cannot wander into 


any dangerous miſtake. This deſcribes the | 
ſtate of illumination very plainly to us, 
calling! it ſometimes wiſdom, ſometimes 


tnowledre and ' underſtanding; ſometimes 


faith, ſometimes the ſpirit of do ſdom and 
revelation. Next, it acquaints us with 
the de/ign and end of it; namely, to cn- 


vert us from the power f Satan to the ſer- os 


vice of the living Gad, to purify and ſancti- 


fy us, to enable us to approve the boly, gc- 


ceptablèe and perfect will of God, and, in 
one word, to make us wiſe unto Salvation.” 
Nay, it proceeds further, and points, out; 
to us particularly the 7ruths, in the know- 


ledge of which ſummation conkith. Thus 
the Old Teſſament reckons wiſdom to be, 
ſometimes the 4nowledge of God, ſometimes 


the knowledge of his t ſometimes the un- 
aenſtanding of proverbs and parables; theſe 


containing as it were the foul of moral in- 


ſtruction, and wrapping up in a few and 


lively words, whatever the experience of 
the aged, or the obſervation of men of the 
moſt piercing judgment, thought beſt de- 
ſerved to be tranſmitted to poſterity. But 
all this amounts to the ſame thing, and all 


the deſcriptions of viſdom in the Old 


Teſtament may be ſummed up into that 
one, Job xxviii. 28. Behold, the fear 
15 the Lard, hh 7s wiſdom, and to depart 


WM | from 
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om evil it under ſtanding. The New 7. 
trament tells us, this is liſe eternal, to noi 
thee the only true God, and Feſus Chrift whom 
thou haſt ſent: that Chriſt is the way, the 
truth and the life; that in him are bid all the 
treaſures of wiſdom and Enoꝛledge: that true 
underſtanding conſiſts in nouing the well of 
God; which woill is our ſandtification. And 
when. St. Paul underſtands by wiſdom, as 
_ ſometimes he does, the penetrating into the 
ſpirit and myſtery, the depths and receſſes 
of the 0% T:fament, and diſcovering the 
great defign of man's redemption, cartied on 
through all the ages of the world, and 
through a wiſe variety of diſpenſations, 
this alters not the notion of illuminution 
for this does not point aut to us any 'new 
or different truths; but only regards one 
peculiar way of explaining, or eſtabliſhing 
and confitming the great Chriſtian doc- 
trine. To conclude; we may eaſily learn 
what ſort of tnowledge the Spirit of God 
recommends''to us aboye all other, from 
_ thoſe petitions which St. Paul puts up for 
the Ephbefians and Coloffians. For the former I ter 
* he prays' thus, that the God of our Lord i f 
Jeſus Chriſt, the Father of glory, may give 
znto you the fpirit of wiſdom und revelation | 
im the knowledge of him; the eyes of your un- but 
aderfRlanding being enlightened, that 'ye may de 


5 Envy what is the hope of bis calling, and what 
3 the riches of tbe glory of his inheritance in the 


ou 


faints, 3 ith exceeding db of 
bis: Ter to 15-wward,” who ren | | 
70 the working of | his mighty power, which l 
he wrought in Chriſt,” when be raijed bim 
from the -dead, and ſet him at his own right 

band in the heavenly places, &. Eph. i. 17, 

18, 19, 20. For the latter thus: hat ye 

might be filled with the knowledge of bis will, 

m all un dom, and ſpiritual underſianaing ; 

that. ye might 22 worthy of the Lord unto 


; 
| 
8 
12 phoſrg, being - fruitful in every good 
2 
n 
d 


and mcrea/ing in the knowledge of Gd. 
Col. i. 9, 10. If from theſe and the like 

texts we; form a general idea of i5/lumina= = 

Hon, it will be thist illumination is fate * 
of 4nowledge, conſiſting. in the aboliſhing * 

„or relinquiſhing thoſe errors, which deprave 

and pervert our affections, and undermine 


g and ſupplant the empire and authority .of 8 
by reaſons. and 1 in entertaining and embracing | 
oh thoſe rruibe which pu rify the one, and re- 


1 ſtone: and eftabliſh' the other: and all this 


n in order to entitle us to thei favour” of 
for God, and. a bleſſed eternity. 1 might con- 
vr tent myſelf wirh this general delineation 
„of Mumiuation : but becauſe this is a ſub- 
ve ect from which we cannot but reap ſo 
n much pleaſure and advantage, as will a- 
bundantly requite whatever labour can be 


» | beſtowed upon it; I will a 200% 
— e deen of it if I e. 
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eat thou 0p 2 it 7s good; i. e. be- 


Llumiuutiun what 5 


a being a fate , Znow- 
* and the abgect- of this knowledge being 
trutb, tis 8 that in order to form 2 
Juſt and di 


inct notion of illumination, it 
will be neceſſary to enquire into ta things: 


Firſi, What kind of frutbs, and neut, — 2 
kind of ee 8970 ky. ee 
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tament and the New, which diſtinguiſh: theſe 
from truths of an inferior. nature: all 
which are, L think, comprized by Solomon 
in very few words; Prov. xxiv. 13,14. 
My ſon, ſaith he, eat ibu honey, becauſe.tt is 

7 anl. ibe honey - combi which is Fweet to 


why laſtes fo: ſball the knowkedge of wiſdom» be 


uno thy ſoul when; than haſt found it; then 


there: ſhall beru rewand, and thy: expectation 
ſhall not be cut offi: \Solimaj here, er 
uſual with inſpired wt5ters; does compare 


ſpiritual with corporeal things, or illuſtrates 
the one by the other. He tells us, that what 


honey is to the body, that 20:/dom is to the 
ſoul; and recommending the former from 
two incomparable properties, its miniſtring 
to Health and pleaſure, he recommends the 
latter from —— which: bear indeed 
ſome reſemblance; but are as much ſaperior 
to theſe, as the ſoul is to the body. | My: Jon, 


cauſe 


IM, 
e- 
Iſe 


\ 


1 how- 1 


exuſe it boch ages and Purges all noxious. 


humours, and nouriſber and Arengibent the 
body: and the Boney - comb. "becauſe it 1s ſweet 


to the 22 Which is the ſecbne excellence of 


this ſort of yo, namely, its plegſantneſt; 


and properly urged to invith the eater: then, 


proceeding to compleat the compariſon, he 
2 ' ſo ſhall-the knowledge gf wiſdom be 7e 
"ſoul, when thou haſt found it; i. e. = 
al miniſter to the purrfication,  frength, 
and del:zght of thy ſoul. But this is not all: 
though the parallel can be extended no 
further between honey and  wi/gom ; yet he 
does not think fit 2 that reaſon to omit 
one of the greateſt excellenciet of wiſdom - 
and therefore he adds, ben there ſhall» be 
a reward, and thy eupectation ſhall not be 
cut off: ' Wiſdom does not only perfect and 
entertain our minds; but alſo it gives us 4 
title to thoſe rewards, for the enjoyment 
of which it prepares and fits us. Here 
then we have from Solomon the true pro- 


perties of true wiſdam: by theſe we may 
pronounce ſafely of all the different kinds 


of knowledge ; © diſtin guiſhing the precious 
from the vile, and fixing the true eftimate 


of each. If there be any ſort of truths, 


whoſe &nowJedge: does not promote, but 
abſtruct theſe great ends, theſe we are to 


deſpiſe and flight, to '/han"and hate." But 
if there be any 4#nowledge,. that does neither 


en nor I" nor * contribute to 
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theſe. ends, unleſs accidentally, and very 
remotely; for nhis we may have ſome, but 
no very great regard or eſteem. But what- 
ever. Lnotuleuge that be which is. attended 
by. theſe fruits, this is that which. we are 0 
ſearch for as for hidden treaſure: this is; that 
which, when we et found it, we are to 
value above the gold of Opbir, the topaz, 
and the . and all precious  ftones. 
' The. diſtinguiſhing charaFors: a. af 1 
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2. They nourgh and 8 250 

3. They entertain and delight us. 

4 r procure, us a pron reward. 


* They 44. This is a property 
rn * hw 2 frequen tly. attri- 
butes to the word of God, that it is pure 
and clan, Pal, cxix. and elſewhere. And 
the New Teftament frequently aſcribes to 


| faith and bope, that they purify; the heart, 


x Jabs iii. 3. Ads xv. And this ſure is the 
firſt thing neceſſ 


xceflary to the perfecting the 
ſoul of man. Tis with the /oul, as — 
the body; it muſt be firſt cleanſed from 
hurtful humours, before it can be fed. and 
nauriſbed; purged of its errors and vices, 
ere it can be enriched with divine virtues, 
and attain that liberty and ſtrength, wherein 


nne the true greatneſs and excellence s 
: 4 2 
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the mind of man. The Beſt flep — 
the Perfackion of virtue, is the relinguiſbing 
our vice; for ue - muſt ceaſe to do evil, ere 
we can learn 1d do good : and the ft fiep 
towards the Penfectim of wiſdom, is the 
diſpelling thoſe: errors, which deceive and 
miſlead the mind, and pervert life. bat 
theſe were in the Jeu and Gentiles, and 
what they are at hit day in us, it is eaſy 


enough to diſcern-. The mind of man, 'as 


far as I can obſerve, is naturally prone to 


Religious worſhip. Not only the confi- 


deration of the wonderful mechaniſin and 


contrivance of the world, and of events, 


ſtrange, ſudden and unaccountable; but 
alſo the conſcience of his own: impotence and 
obnoxiouſueſe, inelining him to the belief, 
and prompting him to ſeek the patronage 
of an grviſibis all-ſufficient power. In the 
next place, the mind of nan is ever prone 
to propoſe to him ſome great, ſome ſove- 
reign good; in which he may acquieſce, 
and by which he may fecure” himſelf as 
well as he can, againſt the indigence and 
poverty of his nature, and the changes and 
revolutions, the diſaſters and the miſeries, 


to which this mortal fare is expoſed. Theſe 


are two thin E of that importance, that no 
man can err in them, but the error muſt 
prove fatal to his repoſe. He that ſets up 
to himſelf for his ultimate end, an e. 


and uncertam — inſtead of a ſolid and 


eternal ö 
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eternal one, muſt needs be as miſerably 


deluded and diſappointed, as. he. muſt, who 


eis up to hinaſelf a falſe God inſtead of the 


true; or goes about to endear and recom- 


mend himſelf to the rue, by a falſe and 


fuperſtitious worſhip. Now in theſe points 


the Few and Gentile were miſerably, though 
not: equally,” miſtaken. The Gentiles wor- 
ſhipped 'devils, inſtead of God: their my- 


feeries were either ſenſual. or cruel ; their 


religion did oftner encourage fin than virtue. 
And+as to their ſovereign good, their hearts 
were ſet upon this world, upon the pomp 


and pleaſure, upon the eaſe and honour of 


it; and they had either none, or very dark 
and uncertain proſpects beyond the grave: 
all beyond it was an unknown: region, full 
of fables and idle phantoms. - The Fews, 
though they enjoyed the oracles of God, and 
generally preſerved the worſhip of one true 
and living God, yet were they not free from 


very deplorable. errors relating to theſe 


points ; they. ſeemed to have turned the 
true God into an Idol, and to have enter- 


| tained ſome notions of him very repugnant 
to bis nature: they looked upon him as he 


God of the Fews, not of the Gentiles ; as 


a reſpecter of perſons, as fo nd and partial 


to the nation; and as delighted with a 
religion, made up of numerous rites and 
ceremonies, and external obſervances. And 


this could not but have a very ſad influence 
. upon 


. from the that attends them. 


a 


F 1 how attained. 


upon their religion, as it really had; the 


holineſs which is truly acceptable to God, 
being neglected and aboliſhed ; and Sad. 


duciſm or Phariſaiſm, i. e. ſenſuality or hypo- 


criſy, introduced in the room of it. And 


as to their ultimate end or ſupreme good, 
the Sadducees denied the reſurrettion, angels, 


and ſpirits ; and therefore tis not to be 
expected they ſhould entertain any deſign 
above the vledfare of the Body. And tho 
the Phariſees acknowledged angelt and a 
reſurrefion, yet can we not diſcern that 
they had a real value for any thing beſides 
the honour, power, and wealth of this 
world. And no wonder, ſince they could, 
upon their principles, "ſatisfy themſelves in 
a religion which had. nothing of internal 
— or ſolid righteouſneſs in it. So that 
n the whole, the Few and Gentile were 
alike wicked: only the wickedneſs, of the 
Jews had this aggravation in it above that 
of the Gentiles, that they enjoyed the oracle: 
of God, and the favour of a peculiar cove- 
nant. This being the ſtate of darkneſs, 
which lay upon the face of the Jewyh 
and Gentile world, our Lord, who was to be 
a light to lighten the Gentiles, and the glory 
of his people Iſrael, advanced and eſtabliſhed 
in =" world that doctrine, which directly 
tends to diſpel theſe errors, and reſcue man- 
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For all that the goſpel contains may be 


reduced to theſe three heads: fir, the 
aſſertion of one only true God, with a bright 
and full revelation "of his divine Attribute, 
and Perfectian. Seconaly, an account of the 
201 of God, or the worſhip he delights wh 
which is a /þiritual one, together with 
ſuitable means and motives ; in which lat 
is contained a full declaration of man's ſu⸗ 
preme happingſi. Thirdly, the revelation of 
one Mediator between God and man, the man 
Chrift Jeſus ; through whom we have acceſs 
with bolaneſs to the throne of . grace ; through 
whom we have obtained from the Father, 


grace, and pardon, and adoption ; and thro' 


whom, Illy, all our oblations and per- 
formances are acceptable to him. The 
defign of this glorious manifeſtation was to 
open mens eyes, to turn them from darkneſs 
to light, and from the p oer of” Satan to the 
Fon, g God; that they ef obtain remi ſſion 
of hint, and an inberitance of glory. Theſe 
then are the truths which illuminated the 
Gentile and Jewiſh world: and theſe are the 
truths which muſt illuminate us at this day. 
Theſe diſpel all deſtructive errors that lead 
us to vice or miſery : theſe point out our 
ſupreme felicity, and the direct way to it: 

theſe open and enlarge the eye of the ſoul, 
enable it to diſtinguiſh and judge with an 


unerring exatzneſs between good and evil, 
N between 


betwech ahne! ant \ faperfitial,” tem- 


porul and eternal good. And I wiſh from 
my foul, whatever Jgbt we pretend to at 
meg day, we were well grounded arid efta- 
bliſhed in theſe fruths. I doubt, notwith- 


ſtanding our ' behref of one Gad, and one 


Mediator; and' notwithſtanding we are well 
enough aſſured, that Cod, ho is a ſpirit, 


muſt be worſhipped in ſpirit and in truth; and 
notwithſtanding our pen to believe 


a life to come; I ſay, I am afraid that not- 


withſtanding theſe things, we do generally 


err in rawo main points; namely, in the 


the body. For who, that reflects upon the 

and pride of life, upon the eaſe, the 
ſoftneſs - and the luxury of it, upon the 
frothineſs and the freedom, the vanity 
and impertinence, to no worſe, of 


ion, will not conclude, that either. 


we have renounced our region, or form 
to ourſelyes too complaifant and indulgent 
a notion of it? for is this the imitation 
of Jes? is this to walk as he walked 
in the world ꝰ can this be the deportment 
of men to whom the world and the body 
is crucified? can ſuch a life as this flow 


from thoſe divine fountains, faith, love, 


and hope ? again can reflect upon the 
paſſion we difcoyer for fuperiority and pre- 


cedence, 


notion” we ought to have of religion, and 
the value we are to ſet upon the world and 


— 
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cedenct, our thirſt of pomen, or rave! 

deſire of wealth, and not e ac 
we have miſtaken our main end, that we 
ſet a wrong value bo pn things 4, and that 
whatever we talk of an eternity, we we look. 
upon this preſent world as our. portion, 
and .moſt valuable goad ? for can ſuch 2 
tender concern for, ſuch an eager purſuit 
after, temporal things, flow from, nay 
conſiſt with, purity of heart, and poverty Ml 
of ſpirit, the love. of God, and a defire of i : 
heaven ? Whoever then will be perfect of | 1 
happy, muſt carefully avoid: CE theſe MI 
errors: he muſt. never think that religion 

can ſubſiſt, without the ſtrength: and vi- 
gour of our forties : or, that the bent 
and vigour. of our fouls, can be pointed 0 
towards God, and yet the air of our de- f 
portment and converſation be earthly, ſen- b 
ſual, and vain, conformed even to a pagan 
pride, and fhew. of life. Next, he — 
never cheriſh in himſelf the love of bi 
world : he muſt. never look upon himſelf 
other than a firanger and. pilgrim in it: 
he muſt never be fond of the pleaſure of 
it: he muſt never form vain dz/igns and 
Projects about it, nor look upon the beſt 
things in it, as ingredients of our happineſs, 
but only as inffruments of virtue, or ſhort 
repaſts and refreſhments in our journey. 


And becauſe all our r miſtakes about the na- 
Zire 


tore ahl Perfection; of religion, and the 
value of temporal things db generally ariſe 
from toregirraTO. cpuapric, that peculiar ſin 


to which: our conſlitution betrays us; there- 


fore the knowledge of our ſelves, an intimate 
acquaintance with all our natural propenſions 
and infirmities, is no inconſiderable part of 
illumination. For we ſhall. never addreſs 
our ſelves heartily to the cure of a diſeaſe 
which we know nothing of, or to the rec- 
tifying any inclination, till we are tho- 
roughly convinced that tis regular and 
dangerous. . 1 42 2 3 0 7 146 Ter $98 
2. The ſecond. character of illaminating 
truths is, that they are ſuch as feed and 
nouriſh, * corroborate and improve the mind 
of man. Now the properties of bodily 
ſtrength are ſuch as theſe : it enables us to 
baffle and repel injuries, to bear toil and 
travel; to perform difficult works with 
ſpeed and eaſe; and finally, it prolongs 
life to a much further date, than weak 


and crazy conſtitutions can arrive at. And 
of all theſe we find ſome reſemblances in 


ſpiritual ftrength z but as much more per- 


ect and excellent, as the ſpirit is above the 
body. Theſe truths then are indeed 2/u- 


minating, which enable us to vanquiſh 


temptations, to endure with conſtaney and 
patience the toils and hardſhips. of our 


Chriſtian warfare, to diſcharge the duties 
of our ſtation with zeal and vigour and 
ail 7 IM : which, 
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- which, 1aſtly, render us firm, Reidy, -and 


immortal. And thefe are the glorious ef- 


fects which are attributed to the truths of 


God. Hence is the goſpel called the fower 


/ God unto ſalvation, Rom. i. 16. And 
hence it is, that we read of the armour of 


God, Epheſ. vi. 11. The fword of the ſpirit, 
the ſhield of faith, tht breaſt-plate of righte- 
ouſneſs, &c. to intimate to us the frengtb 
and virtue of the word of God, and that it 
brings with it ſafety and ſucceſs. And 
Hence it is that the word of God is ſaid to 
uicken and ftirengthen ; that man is faid t 
How, not by bread only, but by every > hy 
that proceederh out of the mouti of God; that 
righteouſneſs is called everlaſting; and that 
he that doth the ail of God is —— to 
abide for ever : to teach us plainly, that 
there is nothing ſteddy and unalterable, 
nothing durable, nothing eternal, but God, 
droine truths, and thoſe that are feta 
moulded by them. 

There are truths indeed which are merely 
barren and unactive, which amuſe and ſuſ- 
pend the mind, but never benefit it: but 
there are others which are, in the language 
of Solomon, like health to the nüvel, and 
marrow to the bones : wiſdom and virtue, 
life and honour, the favour of God and 
man, attend them where'er they dwell. 
And theſe are the truths which i/huminate : 
*ruths that are active and fruitful ; that 
: 3 make 
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make us wiſe and good, perfect and happy: 


ſuch as we have a mighty intereſt in, ſuch 


as have a ſtrong influence upon us, ſuch as 
give a new day to the underſtanding, and 
new ſtrength and liberty to the will; ſuch 
as raiſe and exalt our affections, and render 
the whole man more rational, more ſteddy, 
more conſtant, more uniform. Theſe are 


' the #ruths which make men great and mo- 


deſt in proſperity, erect and couragious in 
adverſity ; always content with this world, 
yet always full of the hopes of a beter: 
ſerene, calm, and well aſſured in the = 
ſent ſtate of their ſouls, and yet thirſting 


after Perfection, maturity, and the abſolute 


conſummation of righteouſneſs in the world 
to come. Now the truths that effect all this, 
are all reducible to thoſe which I have 


mentioned under the former head: for in 


thoſe we find all that is neceſſary to life and 
godlineſs, to virtue and glory; in thoſe we 
find all that is neceſſary to raiſe and ſupport 
true magnanimity, to enlarge and free the 
mind, and to add ſtrength and courage to it. 
For what can more certainly promote all 
this, than immortality and glory? what can 
be a ſurer foundation for the hope of both 
to reſt on, than the favour of God himſelf ? 
and what can more effectually reconcile and 
ingratiate us with God, than fincere uni- 
verſal r:ghteouſneſs, and the mediation of his 
dearly beloved Sonn i 
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thankful to God, more kind and courteous 


Illumination what, 


3. The third character of illuminuting 
truths, is, that they are pleaſant and agree- 
able to the ſoul. Hence it is, that the royal 
PFſalmiſt pronounces the word of God faveeter 
than the honey. and the honey-comb : that he 
aſcribes to it det and oy; for he tells us, 
that it rejoices the heart, that it enligbtens 
the eyes. And accordingly we find the 


true ſervants of God, not only continually 
bleſſing and praiſing God in the femple, but 
magnifying him by P/alms and Hymns in 


their priſons, and rejoicing in the midſt of 
tribulation; But when I reckon pleaſure and 
delight amongſt the fruits of Illumination, I 


muſt add, that there is a vaſt difference 
between the firs and faſhes of mirth, and 
the ſerenity of a ed and habitual delight ; 


between the z:7i//ations of ſenſe, and the 


ſolid joys of the mind; and laſtly, between 


the pleaſures of fancy, and of reaſon.” And 


when I ſay, Illumination conſiſts in the 
Rnowledge of pleaſant and agreeable truths, 
J mean it of rational pleaſure, an habitual 
tranquillity of the mind; and then the 
matter is beyond queſtion.' Whatever 


truths do contribute to promote his, the 


ſtudy and contemplation of them muſt be 
our true wiſdom. Joy, when tis ſolid and 
rational, does enlarge and exalt the mind 
of man; tis, as it were, health to the navel, 
and marrow to the bones; it renders us more 


to 
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and how attained.. - 
to man. Tis an excellent preparation to; 
invite more plentiful influxes of the Spirit 
0 of God. Hence did Eigab call for a mufical: 
inſtrument when he deſired to propheſy : and 
we find the company of propbets rejoicing 
with hymns, mufick, and dances, all outward 
teſtimonies of the inward tranſports and 
raviſhments of their -mmds. And as I am 
perſuaded that that which diſtinguiſhes a 
godly ſorrow, from a worldly or improus one, 
repentance and contrition, from the agonies 
and perplexities of deſparr, is the peace and 
tranquillity which attends it; ſo am I per- 
ſuaded, that God does preſs and invite us 
to mourning and ſorrow for in, far this 
reaſon; : not excluding others, becauſe it 
naturally leads on to peace and joy: a ſoft 
IC and tender ſorraw diſſipating the fears and 
n diſtreſſes of guilt, like mild and fruitful 
id ſhowers, that do lay forms. In a word, 
nc there is no ſuch powerful antidote againſt 
's, In, nor ſpur to holy induſtry, as holy 
cal pleaſure, plaus joy, or ſpiritual peace and 
he rranquillity. This is a partaking or anti- 
'er W cipating the powers of the world to come 3 
he and the mightieſt - corroboration of every 
be WW thing that is good in us. The fudy then 
nd i of ſuch truths, is true wiſdom. And Dhu-. 
nd W mination thus far will confiſt in quitting 
vl, thoſe errors which beget melancholy, ſu- 
ore perſtition, deſperation ; and in ſuch ruth, 
ous as enlarge our view of thg divine Perfeo- 
0 TW tions, 


Pp WH W 0 WW. - 


Eo Pra 


3 


** 


. > tel 


1 Aumination A what, 


tions, and exhibit to us a nearet preſence 
of his goodneſs and glory: fuch, again, as 
unfold the dignity of human nature, and 


the wiſe and gracious ends of our creation: 
hucb, laſtly, as extend our proſpect, and 
enlarge our hopes; ſupport our frailties, 
and excite our vigour. 

4. The laſt property of thoſe truths. in 
the knowledge of which Hlumination con- 
ſiſts, is, that they are ſuch as procure us 
a reward. If we reflect upon thoſe tree 


Heads under which I ranged thoſe _ 
which uminated the Gentiles and Few! 
world, we ſhall eaſily diſcern how: well 


they fit this character: they fill the mind 


with joy and peace, and make it abound 


in hope; they purge the man from his 
natural corruption, and fortify the mind 
againſt ſuch impreſſions, from outward 

d or evil in this world, as diſquiet and 
torment the ſinner; they procure him the 
protection of God's providence, and the 


aſſiſtanee of his ſpirit in thir life, and they 


invite him to hope for glories and pleaſures 
in another, far cove any thing that The 
Beart of man _ . 880 God" is the God 
of hope; he has all fulneſs and cienc 
in . and the —ů bleſſed Th al 
tbey be, who baus the Lord for their God. 
4 eſus is the fountain of all conſolation : He 
1s made unto us of God, w7/dom and righte- 
aaf, ; aud Jang N and 1 Hoek 
happy 


by 
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happy i is he 7 e ice always, and 
glory in bim. gere 
health and „ 81 Par ection and beauty, 
of peace and tranquillity, of reſt. and hope : 
bleſſed are they who are poſſeſſed of it, 
who. are — Free from fin, and become 
ſervants of God, who Gove thoſe Fruits unto 
bolneſs, and tbe end everlaſting life. Such 
are already paſſed. from — to life ;. for 
the ſpirit * hfe and e of -God and 
glory, reſts upon them. This is the cha» 
racer that diſtinguiſhes ſa — | 

7 


from all other forts of knowledge, 


knowledge of arts and ſciences, and much 
leſs the moſt exquiſite knowledge of all 
the myſteries of the kingdom of darkneſs, can 
pretend to an eternal reward. A ſhort and 
impure pleaſure, and a tranſient intereſt is 
all 3 this ſort of Anowledge can beſtow, 
and very often, inſtead of — and profit, 
it requites its. diſciples with pain and trouble. 
The goſpel only cantains this truths, which 
confer life and immortality on. thoſe that 
believe and obey them. Tis the gofþe/ 
alone that teaches. us how we are to gain 
the loye and favour of God; and tis G 
alone who rules and governs the viſible and 
inviſible world. He therefore alone 1s to 
be feared; and be alone is to be loved. 
F ear not them, ſaith our Saviour, Matt,. 
x. 28. which hal the body, but are not able 
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to Eill the ſoul; but rather fear him bo 7s 
able to defiroy both ſoul and body in bell. And 


Illumination but, 


St. John gives the ſame precept concerning 
the world: Love not the world, neither the 
Things f 'the world : and backs it by the 
fame reafon ; for the world paſſeth away, 
and the luſi thereof : but be that dath the 
will of God abideth\ for ever." That is, the 
.coorld can at beſt but gratify for a moment 


the appetites of the body, or the defires of 


-a ſenfual ncy; therefore love it 7101 3 but 


Tove the F. ather, who, after the diſſolution 


of the vital union betwixt o and] body, is 
able to confer h * auß e amy on both to 


all eternity. 913 5. 
Thus 1 dp conidered the W 
of illuminating trutls. And the whole of 
what I have ſaid amounts to theſe A 
things. 1. There are truths of very d. 4 
rent kinds: truths that are of no uſe; 
are thoſe which are either trifling.or —.— 
notional, and can have no influence on hu- 
man life: truth that are of ill uſe ; ſuch 


are thoſe of which conſiſt the arts of 
fenſuality, avarice, vanity and ambition: 
rheſe ate to be deteſted, the former to be 


eontemned by all that ſeek after true wiſdom. 
Again, there are truths: of an inferior uſe ; 
ſuch as concern our fortunes, our relations, 
our bodies: and theſe may be allowed 
* eir you Foes ** a e value. 
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and how attained. 
But the truths which concern the peace 
and pleaſure, ſtrength and liberty of our 


fouls ; which-procure us the Favour of God, 
and the grace of his ſpirit; the trutbs, in a 


word, which ſecure our temporal and eternal 
happineſs ; theſe are illuminating truths, 
theſe have a tranſcendent worth, and in- 
2 excellence, or uſefulneſs, and con- 

equently can never be too dear to us, 
2. Since the great characters of Auminating 
truths do exactly ft the goſpel of Feſus, tis 
plain, that his is that Syſtem of knowledge, 
which we are to fudy day and night ; this 
is that divine philoſophy, whoſe principles 
and /aws we muſt inceſſantly revolve and 
ponder. Tis not without reaſon, that the 
Eſalmiſt beſtows ſuch glorious elogies upon 
the word of God, Pſal. xix. and elſewhere: 
that he magnifies one while the intrinſick 
excellence and beauty, another while the 
force and efficacy of it ; and'ever and anon 


enlarges himſelf upon the advantages, the 


unſpeakable advantages, which reward the 


meditation and practice pf it. Of all Per- 
fettions T have feen an end; but thy command- 
ments are exceeding broad. They are pure, 


they endure for ever; they enlighten the eyes, 
and rejoice the heart. Moreover by them 
thy ſervant is warned; and in keeping of 
them there is great reward. That is, by 
them we are preſerved from all real evil, 


real 
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real g o. Ho well did St. Peter anſwer, 
= we our Lord. aſked his diſciples, uu 92 
alſo. go from me Lord, ænbifber ſhall we 
go? jg. haſt the words e, eternal life. 
And how wiſely did St. Paul reſolve, 15 
know nothing but "Chrit Feſus and bim cru- 


\ Cified? For be is the ways the truth, and 
the life; and in him 2 * all the gbr 


of wiſdom and knowledge, 

But after all, as that is a form of golli- 
neſs, ſo there is a form of knqwleage, without 
the power of it. The knowledge of the 


ſame truths, as I obſerved. in the beginning, 
in different perſons, may he very different, 


as meeting with a very different reception, 


Our conceptions may be more clear or con- 


fuſed, more lively or faint, more perfect 
or maimed z and our 4//ent may be —_ 
or weaker. In ſome they may only float 
ſuperficially, in others they may penetrate 
deeper: and the degrees of their influence 
and operation will be certainly proportioned 
to the different manner of their reception. 
For this reaſon it will be neceſſary to the 
right underſtanding of a Hate of Lirias 


rion, to diſcourſe, 


2. Of the nature of that 3 we 
muſt have of the former truths; to ſhew, 


2hat tort of conception we muſt form of 


them, and what kind of affent we muſt pay 


them, and what kind of confideration we 


muſt employ eben them. As I have . 
ore 


— 
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fore laid down the properties of thoſe truths, 


ſo will I now lay down the properties of 


that #nowledge of them, which is eſſential 


to illummation. * 


1. Illuminating knowled | j muſt be deeply 


rooted. This our Saviour has taught us in 


that parable, wherein he has obſerved to us, 
that the ſeed which had not depth of earth, as 


it ſoon | ſprang up, ſo it ſoon withered and dried 
away. \ 


e often know (or pretend to do ſo) 


the rudiments of our religion, without the 


grounds and foundation of it. We embrace 
conclu ions, without examining the principles 
from whence they flow; and contrary to 
the advice of the apoſtle, we are unable to 
give @ reaſon to any one that aſteth us of 
the faith, and the hope that is im us. And 
then ours is not properly knowledge, but 
opinion; tis not faith, but credulity: tis 


not a firm perſuaſion, but an eaſy cuſtomary 


aſſent. And this is overthrown by every 
temptation ; defaced or much blurred by 
every atheiftical ſuggeſtion or prophane ſubjec= 
tion... Does the world or our luſt tempt us, 
2s the devil did our firft parents, ye ſhall not 


ſurely die? How eaſily is that faith ſha- 
ken, which is no better founded? How eaſi- - 


ly is a man induced to hope, that /n is 
not very fatal and pernicious, that God will 
eaſily be prevailed with to pardon it, that 
the flames of hell are metaphorical, and its 
eternity a miſtaken notion and groundle/s 

| fancy, 


171 


1 72 Illuminatium ur, | 


fancy, if he be ignorant of the true rea- 

ſons of God's wrath and indignation, which 

are Sande in the very nature off God 

and /n? Whereas, on the ather hand, he 

that well underſtands both. theſe; the. de- 

formity and tendency of fin, and the ho- 

lineſs and the- purity of the divine Na- 

ture, cannot but diſcern an irreconcileable 

oppoſition between them; and be convin- 

ced that were there 70 tribunal erected for 

the nner, yet would in be its own pu- 

nfhment; and that an. intolerable Sell, 

conſiſting in the Aſerder of nature, and ex- 

cluſion of Gad, & c. would | be; the natu- 
ral and neceſſary ye of it. The ſum of 

this argument is, that knowledge, which 
has no deep root, is ſubject to be over- a 

thrown by every #/aft : — faith, which 4% 

is little more than credulity, does very ſel- / 

dom ſtand againſt any very rude ſbocł. ¶ bi 

Now the grounds of our faith and duty i A 

are fully and clearly expounded. in wu en 

goſpel: and here eſpecially we muſt /cek an 

them. When I ſay his, I reject no col. i ne 

lateral arguments, I refuſe no foreign "aids, di. 

which contribute any thing to confirm. and de 

fortify our belief of goſpel truths. The tu 
faith of St. Thomas did, in part at leaſt, an 
depend upon the evidence of ſenſe; The- th 

mas, becauſe thou haſt ſeen thou haſt believ- Fe 

cd, John xx. 29. And ſo did that of the ve. 
reft of them, who were eye- witneſſes i ca 

f the | 


and how attained, 
the reſurrefion and aſcenſion of the bleſſed 


Jeſus. The doctrine of one God, and a 
judgment to come, may receive much Agb 


and firength from natural reaſon: and 


whatever e/fabhſhes a revealed truth, will 
be ſo far from diminiſhing, that it will 


increaſe the virtue and efficacy of it. All 
the caution JI think fit to give here is, that 


we be ſure that the ground be plain and 


firm on which we build the belief of an 
uminating truth. Philoſophy, in many 
caſes, is clear and convictive: St. Paul him- 
ſelf amongſt the Gentiles, frequently ap- 
peals to reaſon. But too often we call our 
fancy philoſophy; and obtrude upon the 
world, the wild and undigeſted Zheorzes of 
a warm and confident 72g:natim,' for new 
diſcoveries. What ſtrange fluff was Gno- 
ſtick philoſophy once? What did it produce 
but the corruption of the Chriſtian faith ? 
And what can be expected from myſticꝶ 
enthufraſiick philoſophy or divinity in any age, 
any man may gueſs, without any deep pe- 
netration. Nor do I doubt but that all ju- 
dicious and experienced men, do as much 
deſpiſe and nauſeate the'blendures and mix- 
tures of pretended ph:/ofophy with our faith 
and morals, as the world generally does 
the ſubtilties and perplexities of the ſchools. 
For my part, I can't endure to have my 
religion lean upon the rotten props of pre- 


carious notions. © I admire, I love the % 
| 1 8 vations 
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vations and enlargements of ſoul: but I can 
have no value for unaccountable amuſe- 
ments or rambles of fancy. An itch of no- 
velty or  curiofity has a tincture in it of 
our original. corruption. JI ever ſuſpect an 


mon that carries an air of novelty in it; 


and do always prefer a vulgar truth be- 


fore refined error. They are vulgar truths, 
which, like vulgar bleſſings,. are of moſt uſe, 
and trueſt worth: and ſurely our Saviour 
thought ſo, when he thanked his Father, that 
he had hid theſe things from the wiſe and pru- 
dent, and revealed them unto babes. And 
when he himſelf taught the people with 

wer and authority, and not as the ſcribes, 
he did advance no ſubtil zheorzes, but bright 
and dazzling, uſeful and convictive truths. 
This minds me of another property of illu- 
minating knowledge. | e 

2. This ænoledge muſt not be obſcure 
and confuſed, but diſtinct and clear. Where 
the images of things are ſlight, faint, and 
vaniſhing, they move men but very weak- 


ly, and affect them but very coldly; eſpe- 


cially in ſuch matters as are not ſubject to 
our ſenſes. And this J perſuade myſelf is 
one chief reaſon why thoſe glorious and 
wonderful objects, God, a judgment to come, 
heaven, and Hell, do ſtrike us ſo feebly and 
operate ſo little. We have generally no 
lively, diſtin&, and clear conception of them : 


It being otherwiſe impoſlible, that things 
in 


— 
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in their own #dture dreadful and amazing, 
ſhould excite? in us no fear; or that things 
in their oun nature infinitely amabve, 
ſhould inkindle in us 20 paſton, no defire. 
The notioant we have of fpiritual and invi- 
fible things are dim, duſey, and imperfoct: 
our thoughts paſs over them ſo /lightly, 
that they ſcarce retain any print or traces 
of them. Now this fort of knowledve 
will never do the work. Theſe drowſy 
notices of things will never ferment and 
raiſe our paſſions for heaven high enough to 
confront. and combat thoſe we have for 
the world, From hence we may give a 
fair account, what the uſe is of prophetich, 
retirement, and prophetick eloquence: what 
is the purpoſe of all thoſe /chemes and 
tropes, which occur in iuſpired writings: 
and why the beſt of men have ever ſo 
much affected ſolitude and retreats, from 
the noiſe and the hurry of the world. 
Serious, 2 and devout contempla- 
tion is neceſſary to form in our minds, 
clear, diſtin, and ſprightly notians, and 

to communicate theſe well to the world, 
they muſt be expreſſed in moving language, 
in /ving tropes and figures. Ah! did we 
but conſider, this, we ſhould ſure allot more 
lime to the ſſudy of divine truths; and we 
!hould not think, that to diſcover them 
throughly, it were enough to let our thoughts 
glance upon them. But we ſhould ſareey 


and. 
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and ponder them with all the exa&nz and 
diligence that were neceſſary to make laſt+ 
ing and diſtinct impreſſians upon us. Could 
we know by intuition, doubtleſs wonderful 
objects would raiſe very extraordinary pa/- 
ons in us. But this we cannot; let us 
come as near it as we can: only. let. us 
avoid forming ab/urd and falſe netions of 
things, whilſt we endeavour after | diftin# 

and clear ones. Spiritual things do not 

anſwer corporeal, like face to face in 2 

: glaſs: and therefore, tho' to give ſome 

: light to things that are above us, we may 

find out all the reſemblances of them we iſ 1 
can in thoſe things we are acquainted with 4 
here below; yet we muſt ſtill remember, fl 
that the one do vaſtly exceed the other, and d 
that we cannot thus get a juſt, adequate d. 
notion of them. Eo | 
3. This knowledge muſt not lie in the 2 
underſtanding, crude and wundigefted; but i 5: 
it muſt be throughly concofed and turned di 
into nouriſhment, blood, and ſpirits. We fa 
muſt know the true value and wſe of every dy 
principle, of every truth; and be able readi- Vr 
ly to apply them. For what does it ſignify, 
how important truths are in themſelves, if I ſpe 
they are not ſo to me? What does it avail i 7c 
that they are impregnated with /ife and vr 
power, if I feel not any ſuch influence? Oi aw 
what uſe is the knowledge of goſpel-pro- Mes 


miſes to me, if I reap no comfort from them 'N 279 
| W 


, e 


and how attained. 
Or the knowled ge of "goſpel-threats, if they 
are unable to y undd reſtrain my paſſions? 
And ſo is it with other rrutbe: what will 
it avail me that I now, the Iife of man con- 
ffts not in the multitude: of” the things which 
he poſſeſſes, if notwithſtanding I cannot con- 
tent myſelf with a competency ? That rigb- 


teouſneſs is the chief good, and the richeſt 


freaſure of the ſoul of man, if notwith- 
ſtanding I ſeek this world, and the things of 


it, with a more early and paſſionate concern? 


That /n and pain are the moſt confiderable, 
if not only, evils of man, if notwithſtand- 
ing I be caft down and broken under eve 


adver/ity? And thus 1 might” go on, and 5 


ſhew you, that the knowledge which is not 
digeſted into nouriſoment is, if not a bur- 
den, of no benefit to us. 
is to me nothing worth, which I make 10 
uſe of. We muſt then follow the advice of 
Solomon, and never quit the ſearch and me- 
ditation of truth, till we grow intimate and 
familiar with it: and ſo have it always rea- 
dy for a guide and guard for our ſupport and 
ſtrength, and for our delight and Plegſure. 
We muſt bind it about our heart, as he 
ſpeaks, and tie it as an ornament about our 


neck. Then, when we go forth it ſhall lead us, 


us, and when we 


when we fleep it ſhall Reep 
for the command- 


awake it ſhall talk with us: 


ment is a lamp, and the law 1s light, and re- 


proof of inſtruction are the way * "life, Prov. 
1 II. N vi. 


Tis plain, that 
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vi. In a word, nothing can render the 
moſt important 7ruths powerful and ope- 
rative in us, but ſuch a digeſtion of them 
by ſerious and devout meditation, as may 
in a manner incorporate them with us. 
And this the ſcripture plainly teaches, 
when to ſignify the force and virtue of the 


goſpel above that of the law, it uſes theſe 


words: For this is the covenant that I will 
make with the houſe of Iſrael after thoſe days, 

put my into 
their minds, and write them in their bearts, 
Heb. viii. 10. intimating, that no /aws, no 
principles can ever influence us, till they 


be deeply imprinted in our hearts. 
Too ind up all. There are ſeveral kinds 
of knowledge of the ſame truths: there is a 
knowledge, which ſerves us only as P:ſga's 


top did Moſes; to ſhew. us Canaan, but not 
to bring us into it. There is again a 4now- 
ledge, which ſerves us only as the talent did 
the wicked ſervants ; not to procure rewards, 
but puniſhments. And finally, there is a 
knowledge, which, like the falents in the 
hand of the faithful and good ſteward, in- 
riches us firſt, and recommends us afterwards 


to higher truſt and dignities; which in- 


proves and perfects our nature firſt, and then 
puts us into poſſeſion of ſuch bleſſings, as 
only nature thus improved and perfetted is 
capable of. And this Wee muſt not 
be a ſlight, ſuperficial and undigeſted one; 


it 


* a ad 
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it muſt not be a confuſed and obſcure, a 
weak and imperfe& one; this is not the 
knowledge which will bring forth thoſe ex- 
cellent fruits, which we have reaſon to ex- 
pet from true /lummation. But it muſt 
be a #nowledge that has all the quite contra- 


characters: even ſuch as I have before 


deſcribed at large. That 7hs is an obſerva- 
tion of the greateſt weight and moment is 
evident to any one who will give himſelf 
leave to make any reflection on the preſent 
ſtate of Chriftianity. For how does the 
power of 47 prevail amidft the /zgh# 
of the goſpel? How has the devil e e 
bis throne in the midſt of that Church, 
which ſhould be the 4ingdom of God? and 
fin and death reign where life and immor- 
tality are preached ? Whence is this? Are 


men ignorant of thoſe truths which make 


up the ſyſtem of the true idm? This is 
not eaſy to be imagined; ſcarcely of the 
darkeſt corners of the poprſh churches, 
much leſs of ours. And therefore we muſt 


conclude, that this is becauſe our 4now- 
ledge is not ſuch as it ought to be, with re- 


ſpect to its clearneſs, certainty, and digeſtion. 


Na CHAP. 
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"CHAP IL e 


\ 

of the llt and attainment of — 
tion. That illumination does not depend fi 
much upon a man's outward. fortune, ex- 
traordinary parts, acquired learning, &c. 

| as upon his moral qualifications, ſuch as 
Humility, impartiality, and love of the 
truth. Four directions for the attainment 
"of illumination.” 1. 7. bat we do not. ſuffer 


our minds to be engaged in queſt of know- | 
edge foreign 70 _ 9 9 80 12 22 we il | 
apply ourſelves with a very tender and Jen- il. © 
ble concern to the Audh of illuminating i © 
truths, 3. That we act conformable to il ” 
thoſe meaſures of light which we have at- n 
trained. 4. That we frequently addreſs aur © 
Jelves to God by prayer for the illumina- b, 
tion of his grace. The chapter Fe d: 
irh 4 5 of Fulgentius. * 

a 


Avin g diſpatched the notion 4 Mu- ti 
mination in the foregoing chapter: 


and ſhewed. both what ruths, and what I © 
| ſort of Anowledge of them is requiſite to it; 


Jam next to treat, yo 
0 
1. Of the fruits: and 5 ra, 
2. Of the attainment of it. Wi 


§. 1. As to the fruits of illumination, I in 
have the leſs need to inſiſt upon them, be- us 


cauſe whatever can be ſaid on this head, has de 
| been 


1 - 


cel 


and how attaimed, 


been in a manner anticipated: all the cha- 
racters of illuminating | truths and illumi- 
natmg knowledge being ſuch as ſufficiently 
declare the bleſſed ds of true illumination. 
I will therefore be very ſhort on this head; 
and only juſt mention two advantages of il. 
lumination. As the uſe of lig bt is eſpecial- 
ly twofold, to deligbt and guide us; o do 
we reap uo benefits from illumination. 

1. The r and moſt immediate one is, 
he it /ets the whole man, and the whole 
life right; that it fixes our affe#ions on 
their proper and natural oi, and directs all 
our actions to their true end. I do not 
mean, that the anderſtanding conſtantly and 
neceſſarily ifluences and determines the will. 
Experience tells us, that we have a fatal li- 
berty: that our affections.are too often in- 
dependent of our 'reaſon': that we fin againſt 
the dictates of conſcience; that we 2 


falſe pleaſure, and a Falſe intereſt, in oppoſi- 
tion to the true, and in plain oppoſition to 


our judgment too; at leaſt to a ſedate and 


calm one. And the reaſon of all this is, be- 
cauſe. we conſiſt of 7400 different and repug- 
nant principles, a body, and a ſcule and are 
ſollicited by #200 different worlds, a fempo- 
ral and an eternal one. But all this not- 
withſtanding, tis certain that illuminatim 
in che mind has a mighty influence upon 
: for it is continually exciting in us wite 
fires and excellent purpoſes, Tis always 
| . W 4 alluring 
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alluring and inviting us towards our ſove- 
reign good, and reſtraining and deterring us 
from in and death: it alarms, diſquiets, 
diſturbs, and perſecutes us as often as we 
err and wander from the path of life. In 


one word, the great work of illumination 
is, to be always repreſenting the beauties 


and pleaſures, and the beatitude and glory 


of virtue; and remonſtrating the evils and 
diſhonours, the deformities and dangers of 
vice: ſo that a man will never be at reſt, 
who has this Agbt within him, till it be 
either extinguiſbed or obeyed. | 


. This bebe within us, if it be. fol- 
lowed and complied with, not muddied 


and diſturbed; if it be not quenched and 


extinguiſhed by wilful ſin, or unpardonable 


oſcitancy and remiſſneſs: if, in a word, its 


influence be not interrupted, diſperſes all 


our fears as well as errors, creates an un- 
ſpeakable 7/anquillity in the ſoul, ſpreads 


over us a calm and glorious , and makes 


every thing in us and about us look gay, 
verdant and beautiful. The diſipation of 
Pagan darkneſs, and all participation or re- 


 ſemblances of it; deliwerance from a ſtate 
of bondage and wrath, the peace of God, the 


love of Jeſus, the fellowſhip of the Holy 
Ghoſt, the immortality of the foul, the reſur- 


redction of the body, the perfection and bleſſed- 


nefs of eternity; good God! what ſurpriz- 


ing, what raviſhing zbemes are theſe for the 


thoughts 


and how attained. 


thou ghts of an enlighrned ſoul to dwell up- 
on! bleſſed and happy is he who enjoys 
this pleaſure upon earth. And that We 
may 1 am now to diſcourſe, 


2. 0 c the: ener of Aenne 
Now whatever advice can relate to his, 
may be reduced under 700 heads: 6273 


1. What qualifications do render man 


capable of illuminatiun. 
2. What it is that one duly qualified is 
to a1 in 4 of it. 


1. To begin with the qualification re- 
* to illumination. One man is diſtin- 
guiſhed from anotber ſeveral ways: by his 
are or fortune, by natural or acquired en- 
dowments, and by moral diſpoſitions: and 
each of theſe may have ſome, tho a very 
different —— upon human Perfection. 
For if we inquire after only the eſſence and 
integrity of Perfection; then are there we 
or three moral qualifications, which are all 
that i is required in order to this: but if we 
inquire after the /argeneſs of its ſtature, the 
Himmerry of its features, the laſtre of its 
complexion, and the ele ance of its dreſs; 
then may we allow ſomet 


ed to fortune, to nature, and a liberal edu- 
cation. This is an 06; rvation very neceſſa- 


ry to be made. _ - man may be 
capable 


ing to be aſcrib- 
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| capable of Perfection, that is, habitual Boli- Tr 
neſs, if it be not his own fault; yet is not c 
every man capable of being egqualhy perfect, I 
becauſe of that \accidental variety which 1 ft 
have ſuggeſted, and which flows from di/- p 
ferent gifts of God, which depend not on 0 


our. ſelves. This being premiſed; in order 2 


to prevent my being miſtaken, I proceed, t 
and determine, 1 

1. That umination depends not upon a 0 
man's outward fortune. There are indeed 7 
feveral ſorts of 4nowledge,' which we can ne- te 
ver arrive at without much leiſure, and much 4 
expence : and in order to ſupport the one, 0) 
and enjoy the other, it is requiſite that we 1 


be maſters of a good fortune. Hence is that t 
obſervation. of the author of the Ecclefriafticus, C 
chap. xxxviii. 24. The wiſdom of a learned tl 

man cometh: by opportunity of lei hure; and be cc 

that has little bufineſs ſhall become 'quiſe, And 

15 therefore i in the allowing..yerſes; he ex- 
cludes the H œun, the Aatuary, the en- 
graver, the ſmith, the potter; and all con- 

| ſequently whoſe time and, mind is taken up 
= in the /abours of their profeſſion, and in 
making the neceſſary provijion for life, theſe, 

I fay, he excludes from all, pretenſions to 
wiſdom, .| H o can he get Wi iſdom that boldeth 

the plough,.. and that glorieth in the goad, 

whoſe talk is of bullocks, &c. But this — 

the wiſdom that I. am inquiring after, and 

p which, conſtitutes illumination. That conſiſts 

not 


and bo attained. 


not in the laws of our earthly, but heavenly 


country: not in arts and ſciences, which 


relate to the body, and miniſter to a tem- 
poral life; but in thoſe divine truths, which 


purify the ſoul, and miniſter to an eternal 
one : no, not in notzonal improvements of the 
mind, but in ſpiritual and vital ones. And 


therefore the hu/bandman and the artiſt, the 


nechanicł and the trader, are as capable 


of this ſort of ue, as the man of office, 


money, or quality. There needs no wealth 


to render one the child of light and of tbe 


day. There is the hook of x; ng the hook 
of revelation; both the books| of God, both 
writ throughout with glorious illuminating 
truths : 5e lie wide open to every hone 
Chriſtian. : The being and nature of God; 


the mediation of Jeſus, and a judgment to 
come; the nature and neceflity of holi- 


neſs, are fully revealed, and unanſwerably 
proved. And though every honeſt man be 
not able to diſcover all the arguments on 


which they ſtand, yet may he diſcover 


18 5 


enough: and what is more, he may have 


an inward, vital, ſenſible proof of them; 
he may feel the power, gem charms of 


bolineſs, experiment its congruity and love- 
lineſs to the human ſoul ; and obſerve 'a a 


thouſand demonſtrations of its ſerviceable- 
neſs to the honour of God, and the good of 
mankind : he may have a full and convictive 
{en le of the 1. eftation of the divine Per- 

fections 
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feftions in the great work of our redemps 


lion; and the excellent rendency of it may 


be ſo palpable and conſpicuous to him, as 
to leave no room for doubts or ſcruples. 
But beſides all this, there is a voice vit hin, 


there is a divine teacher and inſtructor, 


which will ever abide with bim, and lead 
bim into all neceſſury "truths: all which is 
implied in thoſe words of our Lord, I an 

man. will do his aoill, be fhall know of 45 


Keine: whether it be of God, or whether 1 
heat of my ſelf, John vii. 19. 


2. Extraordinary natural parts, ſuch as 


 fagacity or acuteneſs of judgment, ſtrength 


of memory, the livelineſs of imagination, 


are not neceſſary to 7//umination. The 


Loſpel, as I remember, takes 0 notice of 
theſe. Such is the beauty of - bolineſs, that 
it requires rather purity of heart, than 
quickneſs of apprebenſion, to render us ena- 
moured of it. And the very ſame thing 
may be ſaid of the power and energy of all 
goſpel motives, and of the proofs and evi- 
aences too of divine truths. To convince 
and affect us, there is no need of ſagacity 
and penetration, but probity and fincerity. 
However, I have two or three reflections to 
make here, which may not be unuſeful : 
for though - acuteneſs and retention, by 
which I mean quickneſs in d//cerning, and 


_ firmneſs in preſerving truth, be commonly 


accounted- natural parts, and generally — 
. 0; 


other are moſt defefrve, they may be much 
helped and wonderfully #nproved. To which 
end I remark, rf, that thoſe dees of 


under landing or memory, which ſome are 


wont to accuſe themſelves of in ſpiritual 


things, are with more juſtice to be imputed 
to want of concern and affection for ſuch 
things, than to any incapacity of nature. 


'Tis plain we 'eafily anderſtand, and eaſily 
remember, what we - defire and love: and 
where-ever we follow the impulſe or 'con- 
duct of frong inclinations, we ſeldom fail 
of excelling. Let us therefore take care, 
that our hearts be ſer upon the things of 
God; and we ſhall ſoon ſee that our fudg- 
nent and memory will no more fail us here, 
than in thoſe worldly intereſts and pleaſures, 
which we are moſt intent upon. Secondly, 
As to memory ; it depends very much upon 


the perſpicuity, regularity, and order of our 


notions. Many complain of want of me- 
mory, when the defect is in their judgment. 
And others, while they graf p at all, retain 
nothing. In order then to relieve this i- 
firmity of memory, it were an excellent 
way to confine our ſearch and meditation to 
a few objects, and to have theſe clearly and 
methodically handled. A catechetical way 
of expounding and aſſerting the rudiments 
of our faith, if done as it ought to be, is 
of great ſeryice to perſons of all capacities ; 


but | 


- - why 
ſo; yet, I think, where the one or the 
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but eſpecially to thoſe of earner. For thut 
they may not only be {enriched with the 
knowledge of the moſt y/eful things, and of 
the grounds on which our obligation either 
to behef or practice is bottom d; but allo 


may be furniſhed with general principles of 


reaſon, by which they may ſteer their 
judgment in all caſes; and with certain bead; 
of faith and morals, to which they may be 
able to reduce moſt of what they read or 
hear. Thirdly, Tis with the underſtanding 


as with the eye of the body: ne ſees further 


off, and in a famfer ligbi; but another ſees 
as well with regard to all the 3e of life, 
who yet requires that the objects ſhould be 
zearer, and the light better. Men of flow 
capacities muſt not be daring. or precipitate 
in paſſing their ſentence and forming their 
notions. They mult examine, whether the 
matters they engurire. after be not too remote 
and ab ſcure: whether the object may be 
brought zearer, and placed in a better igt; 
or whether they may be furniſhed with 
teleſcopes or microſcopes fit for them. If not, 
they muſt quit the ſearch of ſuch truths as 
are improper and unneceſſary for them: by 
which means they will, at leaſt, avoid being 


 decerved or perplexed; which is no ſmall 


advantage. To be enriched with a kind of 


univerſal knowledge is a great thing; but J 


doubt 700 great for man. Next to this is, 
to be endowed with a knowledge of neceſſary 
715 : AY and 


and how attained. 


and important” truths ; and to be freed from : 


errors and perplexity in matters of any mo- 
ment: and methinks it were no great exceſs 
of modeſty or A; for man to be content 
with %. 

There is no great noel? of acquired 


harning, in order to true illumination. Our 


Saviour did not exact of his diſciples, as a 
neceſſary preparation for his doctrine, the 


knowledge of tongues ; the hiftory of times, or 
| nature, logick, metaphyſicks, mathematicks, or 


the like. T. 56% indeed may be ſerviceable 


to many excellent ends : they may be great 


accompliſhments of the mind; great orna- 


ments, and very engaging entertainment of 


life : they may be, finally, very ' excellent 
and neceſſary inſiruments of, or introductiuns 
to ſeveral profeſſions or employments. But as 
to Perfection and happineſs, to theſe' they 
can never be indiſpenſably neceſſary. A man 
may be excellently, habitually good, with- 
out more languages than one: he may be 
fully perſuaded of thoſe great truths, that 
will render him maſter of his paſſions, and 
independent of the world; that will render 
him eaſy and uſeful in is life, and glorious 
in another, thou gh he be no lagician nor 


metaphyfician. Fet would I not all this 


while be ſuppoſed to exclude the uſe of 
true reaſon and ſolid judgment. Tho' the 
meaneſt capacity may attain to its proper 
Perfection ; that is, ſuch a meaſure of no- 


lage, 
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ledge, as may make the man truly wiſe and 


happy ; yet the more capacious any man's 
Gels = the more enlarged his knowledge, 
the more perfect and happy he. 

4. The qualifications previouſly neceſſary 
to Illumination, are tuo or three moral ones, 


implied in that fant. temper our Saviour 


required in thoſe who would be his diſciples. 
Theſe are humility, impartiality, and à thirſt 
or love of truth. Firſt, Humility. He that 
will be taught of God muſt not be proud or 
confident in himſelf. He muſt not over-rate 
his own parts and 222 nor lean too 
ſtifly to his own under ſtanding. He muſt 
firmly believe, that illumination is the work 
of God ; and on him he muſt depend. He 
muſt confeſs the weakneſs of his own Fa- 
culties, the natural poverty and indigence of 
his wnderflanding ; and ſo look up to God, 
who is the fountain of wiſdam, and giveth 
grace to the humble, but refſteth the proud. 
Secondly, Impartiality, fincerity, or a certain 
purity or innocence of judgment, if I may be 
allowed to ſpeak ſo. That the underſtanding 
may be capable of drvine hight, it muſt not 
be blurred and ſtained by falſe principles: 
it muſt not be biaſs'd nor influenced by any 
corrupt inclinations. Some to prove their 
impartiality or freedom of judgment, aban- 


. don themſelves to the ſcrupulouſheſs of 


ſcepticiſm, and a wanton itch of endleſs 


diſputation and contradiftion, But I can 0 
„ thin 


et 


think it neceſſary to our freedom and impar- 


tiality, to deny the evidence of our ſenſe; 
to oppoſe the univerſal reaſan of mankind ; 
and to ſhake off all reverence for the inte- 
grity of man, and the veracity of God. No, 


this favours too much, either of qſentation, 


or of a raw and unexperienced affefation of 


new theories and ſpeculations. He ſecures 
his freedom ſufficiently, who guards his 


reaſon againſt. the force of groundleſs pre- 
poſſeſſions, and ſenſeleſs modes and cuſtoms ; 
againſt the I of the body, and the pre- 
judices of parties; who keeps a ſtrict eye 
upon the motions and tendencies of his in- 
feriour nature; who admits not the dictates 
of a Angle perſon or party for Catholick rea- 
ſons; who confiders, that there are e- 
lutzons of philoſophy and opinions as well as 
of Hates and ingdems ; and judges well of 
times and men, ere he pay much deference 
to authority. But, thirdly, this is not all 
that is neceſſary to any compleat degree of 


Illumination. Impartiality is neceſſary to the 


rſt dawning of it; but if we would have 
it encreaſe, and diffuſe itſelf into a perfect 


day of ſpiritual wiſdom and wnder/tanding, | 


we muſt Hunger and thir/} after truths. An 


unprejudiced mind is neceſſary to qualify © 


us for the firſt rudiments of truth ; but we 
muſt be enflamed with de/ire and love of 
it, ere we ſhall enter into the ſanfuary of 
receſſes of it: therefore our Saviour invites 

5 Pens, to 
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to him every one that thirfts, John vii. 25; 
And St. Peter exhorts us, as nem born babes, 
to defire the fincere milk of the word, that we 
may grow thereby, 1 Epiſt. ii. 2. And St. 
Paul imputes the damnation of thoſe that 


ii. 10. Tis too frifling to object here, how 
come we to thirſt after what we do not 
knaw? for it concerns every man to enquire 
what will become of him for ever : and if he 
be already af/ured that there is another world 
and a glorious ſaluation to be attained, it is 
natural to thirſt after the reſolution of ſuch / 
queſtions as theſe, what ſhall I do to be 


ſaved? what ſhall I do to inherit an eternal ad 


Lje? and ſuch is the beauty of illuminatinp Ml : 
truth, that every glance of it kindles in out 
hearts the love of it; and ſuch its boundl:/; 


Perfection, that the more we 4now, the 2 1 


more {till ſhall we defire to know. Having ha. 


thus conſidered what qualiſies man for 1/lu- i ie, 
mination, my next buſineſs is to enquire, led, 


That 
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& 2. #hat one thus qualified is to do for 
the actual attamment of it. All the advice 


that I can think fit here to be given, my 
be reduced to 0 Jn heads. 


1. That we do not ſuffer our a to 


be engaged in queſt of knowledge fareign 


to our purpoſe, _ 

2. That we apply ourſelves with a very 
tender and ſenſible concern to the Hudy of 
illumi nating truths. 

3. That we act med to thoſe ca- 
fares of bght which we have attained. 


4. That we frequently and acriftently | 
addreſs ourſelves. to Gad by n for the ; 


Whos nation of his _ | 
12 That we 15 not ſuffer, Ge. 2. bes is 


a natural and neceſſary conſequence of what 


= been already ſaid concerning illumina- 
. For if Alumination conſiſt in the 4now- 


_ not of all ſorts of truths, but the moſt 


neceſſary and important, ſuch as purify and 
perfe&? our nature; ſuch as procure us ſacred 
= fable pleaſure, and all the rewards that 

flow from our adoption to God; it is then 
plain, he, who would be perfect, ought not 


to amuſe and diſtract his mind in purſuit 


of trifling or divertive knowledge ; that he 
ought to ſhun, and not to admit, whatever 
is apt to entangle, perplex, or defile him; 
and to fix his thoughts, and confine his me- 

. Ib. O ditations 
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ditations to the great truths of the goſþel. 
He that knows the only true God, and Feſus 
Chriſt, whom be hath. ſent, knows enough to 
oblige him to virtue, and to open the way 
to glory and everlaſting life. He that ou 
nothing but Teſus Chriſt, and him crucified, 
knows enough in order to peace, grace, my 
joy; enough to promote holineſs and 

hope that abounds in oy unſpeakable and 


full of glory. 


2. We mult apply ourſelves with a 
tender and ſenſible concern to the ſtudy of 
illuminating truths. This rule muſt be 
underſtood to enjoin three things. 1. Great 
care and caution in examining doctrines 


propoſed ; and in diſtinguiſhing between 


truth and falſhood. 2. Great diligence and 
znduſiry to increaſe and enlarge our &now- 
ledge. 3. Frequent and ſerious reflection 
upon the truths we &now. 


I. There i is need of greatio caution in the 
trial and examination of doffrines. This 
the ſcripture itſelf frequently puts us in 


mind of: and not without reaſon ; becauſe 


the devil /owws bis tares amongſt the wheat; 
errors, and theſe too fatal and deſtructive 
ones, are frequently obtruded upon the 
world for the revelations of: God; and every 
party, nay, every fingle author, lays the 
ſtreſs of ſalvation on their peculiar and 


Alis „ opinions. Beloved, believe nt 


ever) 
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every ſpirit, but try the. ſpirits whether they 
are of” God : becauſe many falſe prophets are 
gone ou into the world, 1 John iv. 1. Tis 


needleſs to multiply texts or words on this 
occaſion, When the peace and purity of 
our mind, the rectitude and happineſs of 


our lives, and the bleſſedneſs of eternity 
has ſo cloſe and neceſſary a dependence 


upon the doctrines we imbibe, that we 
hereby either ſecure or forfeif them; who 


ſees not, unleſs he be ſtupid and infatuated, 
that greater care and folicitude is neceſſary 


here, than in any matter whatever, becauſe 


there is 0 other of equal moment? Bad 
money, or bad wares, inſtead of good; an 
ill z7/e or conveyance, inſtead of a firm and 


clear, one, may impoveriſh us: bad drugs, 


inſtead of good, may infect the body, and 
deſtroy the 2 : but what is all zh to 
the diſmal conſequences of error and hereſy, 
which 7mpoveriſhes and infects the mina, 
perverts the life, and damns the man to all 
eternity? The example of the Bereans 1s 
never forgot; and indeed never ought to 
be on his occaſion. We muſt admit no- 
thing haſtily; aſſent to nothing without 
examining the grounds on which it ſtands. 
Credulity, precipitation and confidence are 


irreconcileable enemies to &nowledge and 


wiſdom. 


| 
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2. We are to ule great diligence and in- 
duſtry to enlarge and increaſe our &nowledge. 
The treaſures of diuine wi ſdom are almoſt 
infinite; and it fares with 2500 1 
them, as with a fraveller when he aſcends 
a 71mg ground: every new ſtep almoſt 
enlarges his horizon, and preſents new coun- 
tries, new pleaſures to his eye. Tis our 
own negligence, if we do not daily extend 
the compaſs of our knowledge ; if our view 
of things grow not more diſtinct and clear, 
and our behef of them more firm and 
Neddy. This is, to grow in grace and in 
the knowledge of Chrift Feſus our Lord, 2 Pet. 
iii. 18. This is, to have the eye of our un- 
* derſianding opened, Eph. i. 17. This is, to 
be filled with the knowledge of God, in all 
wiſdom and underſtanding, Col. i. 9. This 
is, finally, for the word of God to dwell in 
us richly, Col. iii. 16, And of what in- 
portance this is, is manifeſt from what I 
have. before proved; namely, that z/lum- 
nation conſiſts not in a credulous and ill- 
grounded, in a flight and ſuperficial, or a 
confuſed and obſcure, or imperfect ſort of 
nowiedge; but in a clear, diſtinct, firm, 
and well-eſtabliſhed one. And the acquiring 
ſuch a one demands a very diligent and an 
indefatigable fiudy of the word of life. To 
fill the mind with numerous, great, and 
beautiful ideas, and the clear and diſtin® ; 
8 e | 1 to 
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to have them engraven in the memory in 
deep and laſting characters; to have them 
lodged and diſpoſed in that order, as to be 
able in an inſtant to have recourſe to them; 
to diſcern and demonſtrate plainly the can- 
nexian and dependance of one upon another, 
and the unqueſtionable. evidence of each ; 
this is a work of time and labour; the fruit 
of a regular and aſſiduous ſearch after truth; 
and if the capacities and fortunes of all 
men will not ſuffer them to come up to 
this, they muſt come as near as they can. 
But if ſuch a ſearch as this be not neceſſary 
to penetrate the depths, and to diſcouer the 
beauties of diuine truths, or to convince the 
world and our ſelves of the certainty of 
them; yet certainly 10:7hout it we ſhall 
never be able to extract their force and 
virtue, and to derive purity and nouriſhment 
from them ; which is the next thing im- 
Pied in the rule laid down. 
We muſt make frequent and ele 
re ions on the truth we da know. This 
again naturally follows from the notian of 
illumination as it is before ſettled. For if 
it is not every knowledge of the heft things 
that ſuffices for Ahern; but a vial 
and operative one, that is, a well-grounded, 
clear, diſtinct, and well-digeſted one; it 
is plain, that conſtant, daily, and devout 
meditation is neceſſary to illumination; 
becauſe tis not a tranſient and perfunctory 
a reflection. 
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reflection upon the moſt important truths ; 


'tis not a fleeting, rambling, Irregular, 'and* 
deſultory meditation of them that will 


poſſeſs us with ſuch a kind of Anowleage. 
To imprint a truth in lively notions upon 
our minds, to digeſt it into nouriſhment 


and frength, and make it mix itſelf with 
all our affections, and all our actions, it is 


neceſſary that we dwell upon it with con- 


ſtancy and delight. And accordingly we 
find, that excellent and elevated ſouls, both 


under the Old Teflament and the New, 
have been daily, nay, almoſt hourly con- 


verſant in the Book of God: they have 


been paſſionately devoted to the > ſeudy of it, 


and delighted more in it, than in freaſures 
or honours, than in the moſt profitable 
employments or engaging diverfrons of life. 


.*Tis this. kind of meditation on God, on 


Jeſus, the world, and our ſelves, that can 


alone acquaint us thoroughly with each: 


'tis this kind of meditation on death and 
Judgment, heaven and hell, that can make 
us wiſe unto ſalvation. 

The ſum of all that I have ſaid on this 
rule amounts to this: that illumination 
is not to be attained without /abour: and 


travel. It is indeed the gift of God: but 


ſuch a one as he will zever beſtow, but 


upon thoſe who aſe, and ſeek, and Fnock. 
Divine bounty and human induſiry do here 


Joins 


t 
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joins them together; and tis 4o/dneſs and 


impiety in man to go about to divide them. 


Prov. ii. 4, 5, 6. J thou ſeekeſt her as 
ver, and ſcarcheſt for her as hid treaſures ; 
then ſhalt thou underſtand the fear of the 
Lord, and find the #nowledge of God. For 
the Lord giveth wiſdom ; out of his mouth 
cometh knowledge and underſtanding. Nor 
will any one ſurely think it much to de- 
vote his time and labour to the attainment 
of lumination. For what is there that can 


| more juſtly challenge, or better deſerve both? 


Can pleaſure? There is none but what flows 
from ww:/dom, that is either pure, great, or 
laſting. Can bufineſs* What buſineſs can 
be of greater importance, than what ſecures 
our ſalvation, our eternity? Wiſdom then ts 
the principal thing, therefore get wiſdom : 
and with all thy getting, get underſtanding, 
Prov. iv. 7. for without hi, the moſt de- 


ſirable pof/efrons and pleaſures of life are but 
cheats and illuſions, miſchiefs and ſnares. For 


the turning away of the /imple ſhall flay them, 


and the proſperity of fools ſhall defiroy them, 


Prov. 1. 32. 


. 
o 


3. That we act conformable to thoſe 


meaſures of light which we have attained. 
The more /þiritual we grow, the fitter we 
are for the reſidence of God's Spirit, and 
the more capable of his influences. The 
more we ſubdue all inordinate affections, the 
clearer does the underſtanding grow, and 
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the more ab/olute its authority. The grace 


of God, if it be complied with and obeyed, 
while it renders us more ſiłe God, renders 


us more dear to him too: and one favour, 


if it be not our own fault, qualifies us for 
anther. Whoever ſhall oblerve the /crip- 
tures, will find that bolineſs and eee 
advance with equal ſteps, and grow up by 
the /ame degrees of maturity : that as we 
paſs on from the fancy to the manhood of 


Dirtue, ſo do we from the firſt rudiments of 
_ wiſdom to the bheigbts and myſteries of it. 


But on the other hand, i obſcures and 


eclipſes the light within: /n depraves and 


corrupts our principles: and while we re- 
nounce our virtue, we quench or chaſe away 
the Spirit. Into a malicious foul wiſdom 


hall not enter; nor dwell in the body that 


is ſubjeft unto fin: for the holy ſpirit of 
diſcipline will flee deceit, and remove from 


. thoughts that are without underſtanding ; and 


will not abide when- unrighteouſneſs cometh in, 
Wild. i. 4, 5. 
4. We muſt frequently and copftanth 


| addreſs our ſelves to God by prayer, for the 


illumination of his grace. There is nothing 


that we. do not receive from above : and 


if the moſt znconfiderable things be the 
gift of God, from what fountain but from 
bim can we expect illumination? The rap- 
tures of poets, the wiſdom of /aw-grvers, 


the nobleſt pieces of philoſophy, and _ 


S: 
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all - heroic and extraordinary performances 


were by the Pagans themſelves generally 
attributed to a drvine mſpriration. ' And 


the Old Teftament aſcribes a tranſcendent. 
{kill even in arts and trades to the Spirit 


of God. It is not therefore to be wonder- 
ed at, if illumination be attributed to Him 
in the New. iſdom and underſtanding 
are eſſential parts of ſanity; and there- 
fore mult proceed from the ſanctiſying Spi- 
rit, We muſt therefore conſtantly look up 
to God, and depend upon Him for illumi- 
nation; we mult earneſtly pray in the words 
of St. Paul, That the God of our Lord Fe- 


ſus Chrift, the Father of glory, would give 


unto us the ' ſpirit of wiſdom and revela- 
tion, Eph. i. 17. This dependence upon 
God, in expectation of his Slefing on our 


ſearch after #nowledge, puts the mind into 


the beſt d:/po/irion and frame to attain it; 
becauſe it naturally frees and diſengages it 
from thoſe paſſions, prejudices, and diſtrar- 
tions, which otherwiſe entangle and diſ- 
turb it, and render it incapable of raiſed, 


ſedate, and coherent thoughts. But what 


is more than this, there are repeated and 
expreſs promiſes made it; ſo that it can ne- 
ver fail of ſucceſs: Aſe, and it ſhall be 
given you; ſeek, and you ſhall find; knock, and 
it hall be opened to you. The reaſon of which 
is added; If ye then, being evil, know how to 
grve good gifts unto your children; how much 
„ 
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more ſhall your Father which is in heaven give 

good things (or as it is Luke xi. the Holy Spi- 

. rit} to them that aſe him? Mat. vii. 7, 11. 

| Tf any of you lack wiſdom, let him aſ of God, 

that giveth to all men liberally, and upbraid- 

etb not; and it ſhall be given him, Jam. i. 5. 

nor do I doubt but every good man has 

theſe promiſes verified to him. There are 

ſudden ſuggeſtions, unexpected maniteſtati- 

ons, extraordinary elevationsof mind, which 

are never to be accounted for, but by a 

divine principle. Nor does this doctrine of 

Piritual illumination or irradiation in the 

leaſt diminiſh the power and excellence of 

the goſpel of Chᷣriſt, no more than the in- 

ftruttion of the goſpel does ſuperſede that 

of the Spirit, For we muſt not think that 

the Spirit does now reveal any new truth 

of general uſe or importance; ſince the 

canon of ſcripture would on this ſuppoſal 

be but a defective rule of faith and man- 

ners. But, firſt, The Spirit may aſſiſt us 

in making a fuller diſcovery of the ſenſe of 

ſcripture. _ Secondly, The Spirit may help 
us to form clearer and  diſtinffer notions | 
of thoſe things we have yet but an in. pr 
perfect and general knowledge of; and to i he 
flix and imprint them in more /a/tzng, as | cla 
well as more /egib/e characters in our I fe]; 
0 minds: or it may recall to our remembrance ¶ by; 
= ſuch things as are obliterated and forgot- I} anc 
„ . | | ten: 6 
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ten : or, finally, it may produce in us a 
more earneſt and ſteddy application to 
the truth of God. Thirdly, I ſee no rea- 
ſon why the Spirit may not vouchſafe us 
particular zmpulſes, directions, and intima- 
tions upon extraordinary occaſions and ſud- 
den emergencies; where holy writ affords 
us no /ight, and human prudence is at a 
ige. Nor does any thing, that I attribute 
to the Spirit in all this, detract or dero- 


gate from the dignity or the efficacy of 


the ſcripture. This then, I conceive, is what 


the Spirit does in the work of Illumination. 
But how it does it, is not neceſſary, nor, 1 


doubt, paſſible to be determined. Nor ought 
our zgnorance of this to be objected againſt 
the rruth of divine illumination. We are 
ſure we underſtand and remember, and exer- 


ciſe a freedom or liberty of will, in our 


choices, reſolutions and actions: but the 
manner how we do this, is an enquiry 
that does hitherto, for aught I can ſee, 
wholly ſurpaſs and tranſcend our Philo- 


pe, „ 
T1 will here cloſe this chapter with a 
prayer of Fulgentius, lib. 1. cap. 4. After 


he has in the beginning of the chapter diſ- 
claimed all pretences to the ſetting up him- 


ſelf a maſter, doctor, or diftator to his 


brethren, he breaks out into theſe devout 
and pious words c J will not ceaſe 


to pray, that our true Maſter and Doctor 
Co Sn: = | « Chriſt 
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Illumination what, &c. 


Cbriſt Feſus, either by the oracles of his 


goſpel, or by the converſation of my bre- 
thren or joint-diſciples; or elſe by the ſe- 
cret and delightful inſtruction of divine 
inſpiration, in which, without the ele- 


ments of letters, or the ſound of ſpeech, 


truth ſpeaks with ſo much the faveeter, as 
the Hiller and ſofter voice; would vouch- 
ſafe to teach me thoſe things, which I may 


« % propoſe, and /o aſſert, that in all my 
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« expoſitions and aſſertions, I may be ever 


found conformable, and obedient, and 
firm to that truth, which can neither 
decetve nor be decerved. For it is truth 
itſelf that enlightens, confirms, and aids 


me, that I may always obey and aſſent 


to the truth. By truth I deſire to be 
informed of ' thoſe many more things 
which I am ignorant of, from whom | 
have received the few I know. Of truth 
I beg, through preventing and aſſiſting 
grace, to be inſtructed in whatever 1 


« yet know not, which conduces to the 


intereſt of my virtue and happineſs; 
to be preſerved-and kept ſtedfaſt in 7ho/: 
truths which I 4#zow; to be reformed 


and rectified in thoſe points, in which, 


as is common to man, I am miſtaken; 


to be confirmed and eſtabliſhed in thoſe 


truths wherein I waver; and to be de- 
livered from thoſe opinions that are er- 


roneous or burtful. I beg, laſtly, that 


«& fu 
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« truth may ever find, both in my thoughts 
« and ſpeeches, all that found and whole- 


« ſome doctrine I have received from 165 
gift; and that it would always cauſe me 


« to utter thoſe things which are agreeable 


« to 77felf in the fit place; and conſequent- 


« ly acceptable to all r open Cr N N in 


( the nr.. 
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CHAP. iI. 


of at in . 7 be notion 52 it truly 
flated, and The fruits of this 
liberty. 1. Sm being a great evil, deli. 


verance from it is great happineſs. 2. A 


freedom and pleaſure in the acts of righte- 
oufneſs and good works. 3. The near re- 


lation it creates between God and us. 4. 
Me great fruit of all, eternal life; wirt 


4 brief exhortation to endeavaur _ de- 
Luer ance Na Vn. Wald 


FT ER PIERS which is the 
Perfection of the under landing, fol- 
lows hberty, which is the Perfection of the 


will, In treating of which, I ſhall, t, 
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give an account of liberty in general. and 


then diſcourſe of the ſeveral parts of it; as 


it regards wickedneſs, unfruitfulneſs, buman 


9 and _ corruption. 
- What 
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$. 1. What /berty is. There have been 
ſeveral my/takes about this matter: but 
theſe have been ſo abſurd or extravagant, 
ſo deſigning or ſenſual, that they need 


not, I think, a ſerious refutatron. How- 


ever, tis neceſſary in a word or two to re- 
move this rubbiſb and lumber out of my 
way, that I may build up and eſtabliſh the 
truth more eaſily and regularly. Some 
then have placed Chriſtian /berty in de- 
liverance from the Moſaic yoke. But this 
is to make our liberty conſiſt in freedom 
from a yoke to which we were never ſub- 
ject; and to make our glorious Redemption, 
from the tyranny of /n and the miſery 
that attends it, dwindle into an immunity 
from external rights and obſervances. Tis 


true, the Moſaic inſtitution, as far as it 


conſiſted in outward obſervances and Zyp:- 


cal rites, is now diſſolved; the Meſſias be- 


ing come, who was the /ub/tance of thoſe 


ſhadows; and the beauty of holineſs being 


unfolded and diſplayed, without any ve! 
upon her face. But what is this to ec- 
clefraſtical authority? or to thoſe ecclefraſti- 
cal inſtitutions, which are no part of the 
Moſaic yoke? From the abrogation in- 
deed, or abolition of ritual and Zypical 


religion, one may infer, fit, That Chri- 


zanity muſt be a rational worſhip, a2 mo- 
ral ſpiritual ſervice. And therefore, ſecond- 


ly, That human inſtitutions, when they en- 
£8 Join 
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join any thing as a neceſſary and eſſential 


7 


2 


* 
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part of religion, which God has not made 


ſo, or when they impoſe ſuch rites, as, thro- 
the number or nature of them, cheriſh 
ſuperſtition; obſcure the goſpel, weaken its 
force, or prove burthenſome to us, are to 
be rejected and not complied with. Thus 


much is plain, and nothing farther. There 
have been others, who have run into more 


intolerable errors. For ſome have placed 
Chriſtian liberty in exemption from the 
laws of man: and ozhers, advancing 
higher, in exemption even from the no- 
ral and immutable laws of God. But the 
folly and wickedneſs of theſe opinions ſuffi- 


ciently confute them; fince tis notorious to 


every one, that drſobedzence and anarchy is 


as flat a contradiction to the peaceableneſs, 
as voluptuouſneſs and luxury is to the pu- 
rity of that adam, which is from above. 
But haw abſurd and wicked ſoever theſe 
notions are, yet do we find them greedily 
embraced and induſtriouſly propagated at 


this day, and behold, with amazement, 


the baffled and deſpicable Gnoftichs, Priſ- 


cilianiſts, Libertines, and I know not what 
other ſpawn of Hell, reviving in deiſts and 
atheifis. _ Theſe indeed do not advance 
their errors under a pretence of Chriſtian 
liberty; but, which is more ingenuous, and 
leſs ſcandalous of the two, in open defiance 


and confeſſed oppoſition to „ They 


tell 
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tell us that we impoſe upon the world 
falſe and fantaſiick notions. of virtue and 
liberty: that religion does enſiave man, | 
- not ſet him free; awing the mind by 
groundleſs and ſuperſtitious principles, and 
reſtraining and infringing our true and na- 
tural liberty: which, if we will believe 
them, conſiſts in giving nature its full 
ſwing; letting looſe the reins, to the moſt 
headſtrong /ufts, and the wildeſt and the 
moſt corrupt mmagrimations. But to this 
tis eaſy to anſwer, that while theſe men 
attempt to eſtabliſh their errors, and for- 
tify their minds in them, by arguments of 
ſome ſort or other, as they do; tis plain, 
that % ſuppoſe and acknowledge with 
us, that they ought to be ruled and go- 
verned by reaſon: and if this be true, 
then, by undeniable conſequence, true i- 
berty muſt confiſt not in doing what we 
li, but what we ought; not in following 
our /uſt or fancy, but our ' reaſon; not in 
being exempt from lau, but in being a lau 
to our ſelves, And then I appeal to all the M ; 

world, whether the diſcipline of virtue, 
| or /zbertimſm; whether the ſchools of Epi- h 
1 curus, or Chriſt, be the way to true i-il b 
. berty. I appeal to the experience of man- j; 
kind, whether piritual or ſenſual pleaſure; je 
4 whether the /ove of God and virtue, or wi 
the love of the world and body, be the fo 
more like to qualify and diſpoſe us to * th 

MIS | „ 
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the dictates of ſober and ſolid reaſon. But 


d the truth is, here is no need of arguments; 
, the lives and fortunes of atheiſts and deifts 
y e pen what a (Tr kind of bs 


- ation to ke that no man doubts but 
of that they. have. abandoned ite conduct, 
n, that they have given themſelves up to that 
th of uf and humour; and that they earneſtly 
D- endeayour to. force. or betray their reaſon 
e, into compliance to ſcreen themſelves from 
1 the reproach and diſturbance. of their own 
ve minds, and from the ſhame and contempt 
Mg of the world. I have dwelt long, enough 


in on this argument. Tis now time to paſs 
1 on, and reſolve what Chriſtian liberty really 
WW 1s. 

ue, This i is in a manner evident from what 


1- WW has been ſuggeſted already. For if reaſon 

he be the governing faculty 1 in nan, then the 

n liberty of man muſt conſiſt in his ſub- 

fe; ¶ Jection to reaſon: and ſo Chriſtian liberty 

of will be nothing elſe but ſubjefion_to rea- 

he fon enlightened by revelation. Two things 

x Wl therefore are ęſential to true liberty: A 
the Yor. II. 5 1 clear 
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clear and unbyaſſed judgment; and a power 


and capacity of acting conformable to it. 
This is a very Hort, but full account of 
liberty. Darkneſs and impotence conſtitute 
our flavery; ligbt and firength our free- 
dom. Man is then free, when his reaſon 
is not awed by vile fears, or bribed by 
viter hopes; when it is not tumultuouſly 
tranſported and hurried away by /uffs and 
paſſions; nor cheated and deluded by the 
gilded appearances of ſophi/ticated good; 
but it deliberates impartialiy, and commands 


_ effeflually. - And becauſe the great obflacl: 


of this liberty is fn; becauſe natural and 
contracted corruption are the fetfers in 
which we are bound; becauſe the law in 
the body wars againſt the law in the mind, ob- 
ſcuring the Agbt, and enfeebling the au- 
thority of reaſon; hence it is, that Cbriſtian 
liberty is as truly as commonly deſcribed 


by a dominion over the body, by the ſub- 


duing our corrupt ectians, and by d- 
kverance from fin. This notion of li- 


 Berty may be 8 eſtabliſhed upon 


that account of ſervitude or bondage which 


the apgſlle gives us, Rom. vii. where he re- 


preſents it as conſiſting in impotence or in- 
ability to do thoſe things, which God com- 
mands, and reaſon approves: For to will 15 


Prgent with me; but how to perform that which 


is good, T find not, ver. 18. Liberty there- 
fore muſt on the contrary conſiſt in being 
| COND» able, 
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able, not only to will, but to do good; in 55 
obeying thoſe commandments, which we can- 
not but acknowledge to be holy, and juft, 
and goed. And this is the very notion 
which our Lord and Maſter gives us of it, 
John viii. For, when the Jews bragged 
of their freedom, he lets them know, that 
freedom could not conſiſt with fſubjectian 
to fin: He that committeth fin 1s the ſervant 
e of /in, ver. 34. That honourable parents 
; rage, and the freedom of the body, was but 
is a falfe and ludicrous appearance of liburty: 
le that if they would be free indeed, the Son 
d ni make then fo, ver. 36. i. e. they muſt, 
in by his /þ/7 and doctrine, be reſcued from 
in the /ervitude of lu and error, and be ſet at 
b- I #berty to work 8 Tf 'ye con 
4- I tinue in my word, then are ye my diſciples in- 
an ; deed: and ye ſhall know the truth, and the 
ed ¶ 7ruth ſhall make you free, ver. 31, 32. Fi- 

b- I nally, not to multiply wot of a truth 
1 ll that is ſcarce liable to be controberted, as 
li- the apoſtle deſcribes the bondage of a fin- 
on ner in Ram. vi. ſo does he the liberty of a 
ch int in Rom. viii. For there, ver. 2. he 
re- tells us, that the Ia of the ſpirit of life has 
in- ſet the true Chriſtian free from the law of 
m- /n and death: And then he lets us know 
1 is ¶ wherein this liberty confiſts, in walking, not 
ich after the fleſh, but after the ſpirit; in the 


„„ DE. at... Eo 


re- mortification of the body of fin, and re- 
ing N/irntiow of the mind to its juſt empire 
ble, | F 2 1 and 


\ 
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and authority. If Chriſt be in you, the boch 


is dead becauſe of fin; but the ſoit is life be- 
cauſe of righteouſneſs, ver. 10. And all this 
is the ſame thing with his de/cription of 
liberty, chap. vi. where tis nothing elſe, 
but for a man to be made free from Jin, 


and become the ſervant of God. Thus then 


we have a plain account of Bondage and 
liberty. Yet for the clearer underſtanding 
of; both, it will not be amiſs to obſerve, 
that they are each capable of different de- 
grees; and both the one and the other may 
be more or leſs entire, compleat, and abſo- 
lute, according to the different progreſs of 


men in vice and virtue. Thus, in /ome 


men, not their 2510 only, but their very 
reaſon is en/laved. Their underſtanding is 
ſo far infatuated, their affections ſo in- 
tirely captivated, that there is no conflid 
at all between the ind and the body: 
they commit /in without any rel/ufancy 
beforehand, or any remorſe afterwards: 
their ſeared conſcience making no remon- 
france, inflicting no wounds, nor denoun- 
cing any threats. This is the 44 degree 


of vaſalage. Such are ſaid in ſcripture to 


be dead in treſpaſſes and fins. Others there 
are, in whom their luſt and appetite 
prevails indeed, but not without oppoſition. 
They reaſon rightly; and, which is the 
natural reſult of this, have ſome ac/ires 
and wifhes of righteouſneſs: but throng 
; | the 


} 


3 Q. > 2 


> eu fos . 
„9 88 8 


Of Chriſtian Liberty in general. 


the prevalency of the body, they are un- 


able to act and live conformable to their 
reaſon. 
hight, but not authority: it conſents to the 
law of God, but it has no power, no force 
to make it be obeyed: it produces indeed 
ſome good inclinations, purpoſes and efforts ; 
but they prove eat and inefectual ones, 
and unable to grapple with the ſtronger 

Mon raiſed by the body. And as Ben- 
dage, ſo liberty is of different degrees, and 


different grength. For though HAberty may 


be able to „, where there is much p- 
pojition from the Sody; yet tis plain that 
liberty is moſt abſolute and compleat, where 
the oppofition is leaſt, where the body is re- 
duced to an entire ſabmiſion and obſequi- 
ouſneſs, and the ſpirit reigns with an un- 
controuled and unlimited authority. And 
this latter is that liberty which 1 would 
have my perfets man poſſeſſed of. I know 
very well 'tis commonly taught by ſome, that 
there is 0 ſuch ſtate : But, I think, this 
doctrine, if it be throughly conſidered, has 
neither ſcripture, reaſon, nor experience to 
ſupport it. For as to thoſe places, Rom. vii. 
and Gal. v. urged in favour of an almoſt 
inceſſant, ſtrong, and too frequently pre- 
valent luſting of the fleſh againſt the ſpirit; 
it has been often anſwered, and proved 
too, that. they are ſo far from belonging 
to the oy that they. belong not to 

FY- the 


Their underſtanding has indeed 
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the regenerate. But, on the contrary, thoſe 
texts that repreſent the yoke of Chrift eaſy, 
and his burthen light; which affirm the 
commandments of Chrift not to be grievous 
to fuch as are made perfect in love; do all 
bear witneſs to bat liberty which I con- 
fend for. Nor does reaſon favour my _ 
nion leſs than /cripture. For if the 
fe man be a pew creature; if he be ran: 
farmed into a new nature; if his body be 
deed to fin, and his ſpirit live to righteouſneſs ; 
in one word, if the 4wor/d be as much cruci- 
fied to bim, as be to it; I cannot fee why it 
thould not be eafy for him to act conſonant 
to his nature; why he ſhould not with 
pleaſure and readineſs follow that ſpirit, 
and obey thoſe Sections, which reign and 
rule in him. Nor can I fee why a habit 
of righteouſneſs ſhould not have the ſame 
properties with other habits; that is, be 
attended with 2aſe and pleaſare in its ope- 
rations and actions. Tis true, I can ea- 
fily ſee why the habits of righteouſneſs are 
acquired with more difficulty than thoſe 
X< any other kind: but, I fay, I cannot ſee, 
when they are acquired, why they ſhould 
not be as natural and delightful to us as 
any other. Lafily, How degenerate _ 
ages paſt have been, or the preſent is, 
dare not fo far diſtruſt the goodneſs of * 
cauſe, or the virtue of mantind, as not 
to refer myſelf willin gly, in this point, 


to 


q 
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to the deciſion of experience. I am very 
well aſſured, that truth and juſtice, de- 
votion and charity, honour and integrity, 


are to a great many ſo dear and delightful, 


ſo natural, ſo eaſy, that it is hard to de- 
termine, whether they are more ſtrongly 


moved by a ſenſe of duty, or the inſtiga- 


tions of love and inclination; and that 
they cannot do a 4aſe thing without the 
utmoſt mortzfication and violence to their 
nature. Nor is all this to be wondered 


| at, if we again reflect on what I juſt now 
intimated, that the Fa £4 man is a ew 


creature, transformed daily from glory to 
hry: that he is moved by new affections, 
raiſed and fortified by new principles: that 
he is animated by a ine energy, and 


ſees all things by a truer and brighter 


Abt; through which the things of God ap- 


pear /ovely and beautiful, the things of the 


world deformed and worthleſs; juſt as to him 
who views them through a microſcope, the 
works of God appear exact and elegant; 
but Zho/e of man, coarſe, and bungling, and 
ugly. My opinion then, which aſſerts the 


abſolute liberty of the perfect man, is ſuffi- 
ciently proved bere, and in * the firſt. 


And / I thought it were not, I could cafily 


reinforce it with freſh recruits. For the 
glorious characters that are given us in 


ſcripture, of the liberty of the children of. 


Cod, and the bleſſed Fruit of it, peace 
. „ 
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and oy in the Holy Gheft, would eaſily fur- 
niſh me with invincible arguments: nor 
would the contrary opinion ever have been 
able to have kept the field ſo long as it has 
done, had it not been favoured by a 
weak and decayed piety; by the |fondnefſes 
of men for themſelves, in ſpight of their 
ins and jrailties; and by many miſtaken 
ä Th e 


be freed from all objeftions, 1. J here di- 
ſtinguiſh between inordinate and natural 
 affettions. By mordinate affections, I mean 
the tendencies of the ſoui towards that 
which is unlawful: by natural, its pro- 
penſion to the Sd with which it is inveſt- 
ed; the deſire of its -hea/fb and eaſe, and 
the conventencies and neceſſaries of hfe for 
this end. Now when religion enjoins 
repugnances to the former appetites, the 
obedience of the perfect man has no reluc- 
tancy in it: but when it enjoins things, 
as ſometimes occaſionally it does, which 
thwart and croſs the latter; here the 
obedience even of Chrift himſelf could not 
be exempt from conflict; for our natural 
appetites, in this ſenſe of them, will never 
be put off till our Sodies be. I think this 
is ſo clear, it needs not be illuſtrated by 
7nflances: or elſe 'twere eaſy to ſhew, 
that tho' good men have practiſed fen- 
perance, chaſtity, charity, and other vir- 
A Fr: . tues 


But that this matter may, if poſſible, 
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tues of this kind with eaſe and pleaſure 


too; yet has nature ſhrunk and ftartled at 
perſecution and martyrdom : tho' even here 


too the courage and reſolution of ſome hath 


appeared to be much above what human 


nature ever ſeemed capable of. 2. I do not 


in the leaſt ſuppoſe that nature is ſo changed, 
but that the inclinations to ſinful pleaſure, 
or profit, or any other forbidden object, 
will ſoon revive again, even in the perfect 
man, unleſs he keep a watch and guard 
upon himſelf, and paſs the time of his fo- 
journing here in fear. Not to be ſubject to 
da orderly de defires, not to be liable to irregular 
motions, is the privilege of ſouls when ſtri 

ped of a mortal body, or cloathed with an 
immortal one. Till then, the conjunction 
of fleſh and blood will ever render the poor 
foul obnoxious to carnal and worldly ap- 
petites : and the natural appetites of the 
body do ſo eaſily paſs thoſe bounds that 
divide them from /inful ones, that the 
beſt of men can never be /ecure, but when 
the mind is taken up in contemplation, dex. 
votion, good works, or engaged in the pro- 
ſecution of ſome juſt and honeſt de 97 Zu, or 
amuſed by ſome innocent recreation: for 
in theſe cafes the body is either made the 


mmftrument of righteouſneſs ; or at leaſtwiſe, 


tis innocently Ed and diverted from thoſe 
objefts, to which it has too impetuous a 
ee - I have now, I think, ſufficiently 

Aared 
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flated the nation of true liberty; and, I il 
hope, ſufficiently guarded it: and have no- ;, 
thing to do but to proceed to the fruits of iſ ;3 
it; which will ſerve for ſo many motives or „ 


inducements to its attainment. ** 
F. 2: Of the fruits of liberty. . 

8 | þ 3 # th 
Theſe may be reduced under four beads. alt 

5 tec 


1. Sin being a great evil, deliverance ¶ cv 
from it is great e . 
22. A ſecond fruit of this liberty is good 


8 | del 
3. It gives us a near relation to God. gr 
4. The great and laſt fruit of it is eter ne 
1 5 ef 


Theſe are all compriſed by the apoſile in ¶ in 
Rom. vi. 21, 22, 23. What fruit bad ye then ¶ fac 
in thoſe things, whereof ye are now aſhamed * i th; 
For the end of thoſe things is death. But ſta 

no being made free from ſin, and become Ml an- 
ants to God, ye have your fruit unto TI 
holmeſs, and the end everlaſting life. For i of 
the wages of fin is depth ; but the gift of God ll div 
ic eternal life, through Feſus Chrift our Lord. iſ un: 
And theſe are the great ends which the the 
geſpel, that perfect law of liberty, aims at, ¶ ſpe 
and for which it was preached to the world; ¶ wil 
as appears from thoſe words of our Lord lf ang 
#0 St. Paul, Acts xxvi. 17, 18. Unto who 


5 now 
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TY} now 7 ſend thee, to open their eyes, and to | 
turn them from darkneſs to light, and from 
of ¶ the power of Satan unto God ; that they may 
or receive forgiveneſs of fins, and inheritance 
If among them which are ſanctiſſed by faith that 
3s in me. I will here inſiſt on theſe bleſſed 
15 of Chriſtian liberty; not only becauſe 
e defign of the chapter demands it, but 
*. ¶ alſo to prevent the being obliged to any 
tedious repetition of them hereafter, under 
ce every diſtinct Sranch of Cbhriſtian liberty. 


od 8. 1. Sin is 2 great evil; and therefore 
deltverance from the dominion of it is a 
great good. To make this evident, we 

l need but reflect a little on the nature and 
fett of fu. If we inquire into the na- 

re of. in, we ſhall find that it is founded 

in in the ſubverfron of the dignity, and u- 

rn facing the beauty of human nature; and 

5 that it conſiſtt in the darkneſs of our under- 

4 ſtanding, the depravity of our affections, 

and the feeb/enefs and impotence of the will. 

The under landing of a ſinner is incapable 

% of diſcerning the certainty and force f 

divine truths, the lovelineſs of virtue, the 

Pam ama pleaſure which now flows from 

the great and precious promiſes of the go» 

ſel, and the — greater hic 

will one day fftow from the accompliſnment 

and fruition of them. His edtiaus, which 


if 


3 
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if fixed and bent on virtue, had been in- 
centives, as they were deſigned by God, 
to noble and worthy actions, being byaſſed 
and perverted,, do now hurry him on to 
lewd and wicked ones. And by Zheſe the 
mind, if at any time it chance to be 
awakened and rendered ſenſible of its hap- 
pineſs and duty, is overpowered and oppreſſed. 
If this were not the true fate of a inner ; 
if the frength of fin did not thus conſiſt in 
the diſorder and impotence of all the faculties 
of the ſoul, whence is it that the nner 
acts as he does? Is it not evident that his 
underſtanding is infatuated, when he lives as 
if he were merely, wholly, body? as if 
he had 0 ſoul, or none but one reſulting 
from, and diſſolved with its temperament and 
contexture? one defigned to no higher 

urpoſe than to contrive, miniſter to, and 
partake in its ſenſualities? Is it not evident 
that he has little expectation of anotber 
World, who lays up his treaſures only in this; 
and lives as if he were born only 70 make 


 prowifion for the fleſh to fulfil the luſis there- 


of? . "Tis true, all fnners are not equally 
ſtupid or obdurate : but even in thoſe in 
whom ſome ſparks of underſtanding and 
conſcience remain wnextinguiſhed, how are 
the weak defires of virtue baffled and over- 
powered by the much /ronger paſſions 
which they have for the body and the 


world * 
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world? Do they not find themſelves re- 
d, duced to that wretched fate of bondage, 
ed wherein the good that they would do, that 
0 i they do not; but the evil that they would not 
ae ch, that 5s preſent with" them ? Tis plain 
de then that n is a diſeaſe in our nature: 
„that it not only ext inguiſbes the grace of 
. the Spirit, and obliterates the image of Ged, 
ſtamped on the ſoul in its creation ; but 
il alſo ſcatters and diffuſes I know not what 
venom, and infection throu gh it, that makes 
it eagerly purſue its own miſery. Tis a 
diſeaſe that produces more intolerable effects | 
in the ſoul, than any whatever can in the 
1 body. The predominancy of any noxious 
Lbumour can breed no pain, no. diſturbance 
equal to that of a predominant paſſion : no 
fears or ruins which the worſt diſeaſe leaves 
nd behind it, are half fo deformed and Joath- 
ſome as thoſe of vice: nay, that laſt change, 
ber which death itſelf produces, when it con- 
verts a beautiful body into duſt and rotten- 


ake neſs, is not half ſo contemptible or bateful 

77" if as that of /n; when it transforms man into | 
aly i « beaſt or devil. If we do not yet ſufficiently 5 
0 comprehend the nature of fin, by viewing 1 
yon it as it exiſts in our minds and hearts, we # 


may contemplate it in our actions. And 
er" Wl here, tis blindneſs and folly, raſhneſs and 
madneſs, incogitance, levity, falſhood, and 
1:19 diſe; tis every thing that is mean and 


baſe: 
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baſe : and all this aggravated by the moſt ff + 
accurſed ingratitudè that human nature is t 
capable of. Theſe and the like refe2ions i 

on the nature of ſin cannot chuſe but render 

it hateful. And if, „„ 

Secondly, We make any ſerious ones on 

the efefs of it, they cannot fail of render- 

ing it frightful and dreadful to us. Theſe 

effects may be eſpecially reduced to hte: 

1. The ill influence /n has upon our tem- 

foral concerns. 2. Guilt, And 3. Fear. 

As to the i of theſe, I ſhall only fay, 

that we ſuffer very few evi/s but what are 

owing to our own fins: that it is very 

rarely any calamity befals us, but we may 

put our finger on the fountain, the iin, I 

mean, from whence the miſchief flows. 

Whence come wars and fightings among fi 

you, faith St. James; come they not from 

your luſts, which war in your members? This 

is every jot as applicable to private as 

publick contentions : and where envy, flrife, 

and contention is, no evil work, no diſafter 

will be long abſent. I might run through 

| all the different kinds of evils that infeſt 

. the Soy, or embroil the fortune: that blaſt 

| our hopes, or ſtain our defires : and eafily 

ſhew, that they all generally ſpring from 

our vices. Nay, what is worſe yet, I could 

ſhew that n converts our good things into 
evil, and our enjoyments into PRO : 
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that it renders the fl;ybteft evils intolerable y 
turns ſcratches into wounds, and wound? 


into gangrenes. But this is too coprous a 


ſubject; and would inſenfibly render me 
voluminous, when I would be as Hort as 


poſſibly I can. A ſecond effect of fin is 


guilt; which is nothing elſe, but a con- 
ſciouſneſs of having done ill, and an ob{t- 


gation to puniſhment reſulting from it. And 


though men often in with hopes of im- 


punify ; yet it is hard ta imagine, even 


on Phi ſuppoſal, that they ſhould in with- 
out ſuffering the reproaches of their own 
minds; which ſurely muſt be very uneaſy 
to them : to be perpetually vexed at one's 
own folly; to commit thoſe things which 
we inwardly condemn, and be in continual 
pain left they ſhould come to hght ; to be 


dways difpleaſed at one's ſelf, and rad 


not only of the reflection of others, but our 
une this is, methinks, a great evil, did 
no other attend our in. But, thirdly, fear 
is almoſt inſeparably joined with gut: 
for guilt does not only damp the cheerful- 
neſs, and enfeeble the vigour of the mind; 
it does not only deſtroy that confidence 
man would otherwiſe naturally have in 
God, and render him cowardly and pi 
lanimous; but it terrifies his foul with me- 


lanchely apprehenſions, and makes him live 


continually in year of death and puniſhment. 


And 
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And thus ſcripture repreſents. the flate of 
a nner: The wicked flee when none pur- 
fue; but the righteous are bold. as a lion, 
Prov. xxviii. 1. F our heart' condemn us, 
God is greater than our heart, and knoweth 
all things, 1 Joh. iii. 2. There is no peace 

to the wicked, ſaith the Lord, Iſa. xlviii. 
22. To deliver them, who through fear of 
death, were all their life time Subject to 
bondage, Heb. ii. 15. The ſinners in Zim 
are afraid, pes bf F has ſurprized the 

5 bypecrites ; who among ſt us ſhall dwell with 

1, the. devouring fire? who amongſt 'us hall] e 
dwell with everlaſting burnings? Iſa. xxxiii. il {; 

14. Nor let any one wonder, that not- ;; 
withſtanding the outward gaiety of the f- ;, 
ner, the Spirit thus deſcribes the inwarlÞ re 
condition of his ſoul. As long as men retain ¶ te 
the. belief of a God, it is impoſſible they] ;, 

- ſhould: wholly free themſelves from the ral 
fear of. him. They may indeed Forget him 6, 
in their fits of luſi or paſſion : but in their ,,, 
intermiſſions his terrors will return upon ma 
them with more violence. Again, as long a] hir 
men retain the common principles of 7rut 
and juſtice ; if they acknowledge but the 
obligation of that univerſal A, Thou ſhalt 
do to others, as thou wouldeſt they ſhould d 
unto thee, tis impoſſible they ſhould ref 
on their ns without regret and wneaſine/s; 


for there is no /i but bas, more or leſs 


:\ 
1 
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repugnancy in it to truth, juſtice, and good- 
neſs. Finally, As long as men are per- 


ſuaded that there is ſuch a faculty as con- 


ſcience, that God has preſcribed them a lam, 
and that they are accountable to him; the 
natural conſcience cannot chuſe, but by fits, 
and upon occaſions, to ſcourge and torture, 
lance and gaſh them. And 'tis a hard 
matter to wear out theſe notions : they are 
ſo natural and obvious; the proofs of them 
are, ſo clear; their reputation and autho- 
rity in the world is fo well efabh/hed; and 
the providence of God ſo frequently mcul- 
cates them. Men may eaſily wear out all 
ſenſe of the beauty, and of their ob/iga- 
tions to the heights and perfections of vir- 
tue: but they cannot fo eaſily do this in 
reference to virtue in general; becauſe tis 
tempered and accommodated to human na- 


ture and ſociety; and neceſſary to the tole- 


rable well-doing of the 2vor/d. Men may 
ſoon, I confeſs, extinguiſh their Chriſti— 
anity, but not humanity : and while this re- 
mains, /n will leave a flain and guilt be- 
hind it; and gulf will be attended by an- 


eafineſs and fear. The very pagans, who 
had advanced /o far in wickedneſs, as to 


be given up to all diſbonourable paſſions, 
and to commit all uncleanneſs with greedineſs, 
had not yet ſo mortiſied and ftupified their 
conference, but that it gave much diſtur- 


bance, Roth. i. ver. 32. tis faid of them, 


. 


Vor. Shs 
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had not the ſcriptures told me, that there 


neſs for light, and light for darkneſs ; that 
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that they knew the judgment of God, that they 


which committed ſuch things, were worthy of 
death. And Rom. ii. 15. Their conſciences 


are ſaid to accuſe and condemn them. And 
tis of very wicked men, that the author 
to the Hebrews affirms, that 7hrough fear of 


death they were all their I. hfe-time ſubject to 


bondage. 


But are there not, will ſome ſay, many 


| ingenious and brave ſpirits, who have 4 


perſed thoſe vain ſprfres, and burſt thoſe 
ſuperſtitious fetters, by which you labour 


1 
{ 
( 
to ſcare and enflave the world? I do not 
doubt, indeed, but that there are 20 many , 


who have vigorouſly endeavoured to ca- 
ſhier all principles of natural and reveal- 4 
ed religion, and utterly to extinguiſh all 
conſcience of good and evil. But this is 
ſuch an attempt, in which, I confeſs, I 
could never have believed, that the mf 
daring ſinner could have proved ſucceſsful, 


are ſome who are paſt feeling, Eph. iv. 19. 
of a ſeared conſcience, 2 Tim. iv. 2. who art 
not aſhamed when they have committed iniqui- 
ty, neither can they bluſh, Jer. vi. 15. who 
call 172 evil, and evil good; that put dark- 


125 bitter for ſweet, and ſweet for bitter, 
v. 20. Such ſinners there are then: but 


_ what does this amount to? abt can their fall, 
: Lenſe or example wergh? I am Tore theſe If "en 


& | poor 


falſe, and the doctrine of eternal 
Nay, I proteſt, ins 


- 


of — Liberty in ei 


poor wretches are as far diſtant from any 


true happineſs, as from fenſe ; 


ſerve our pity, not imitation. As will ea- 


fily appear from theſe following 3 


_— 

Tris true, \canfeience depends upon 
9 but what if this opinion depend 
upon /enſe and truth? what if it be built 
upon the demonſtration of the ſpirit and of 
power? in what a deplorable condition are 
theſe men of wit? the fear of an angry 
God, a judgment to come, and an hell, is no 
common or ordinary fear. Tis not the fear 
of a ſcratch or wound in the body; of 2 
Pac in the purſuit of preferment, or a 

diſappointment in that of pleaſure; tis not 
e boſs or the forfeiture of eftate, in part, 
or whole: tis not a St upon our repu- 
tation: tis not the death of a child, a bro- 
ther, or, what is more, if he be ſuch, a 
friend: tis not any thing of hit kind 


that is the object of this fear; but miſery 


pure and unallayed ; complicated, accumu- 
lated iſery; miſery unalterable, incurable, 


and laſting as long as eternity. Methinks, 


before one ſhould venture on a In, which . | 
ate as this; and 


is threatned with ſuch a 
much more, before one ſhould reſolve. to 
continue in it, it were reaſonable to be ve- 
y ſure, that the notion of a hell were 
puniſh- 
ment a mere bugbear. 


22 


mat- 


and de- 
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matter of this mportance, I think one 


ſhould ſcarce truſt to a demonſtration, un- 


leſs it had paſs'd the 7% of the moſt: /olid 
and impartial part of mankind, and ſtood 
the /hock and trial of many ages. But, 


alas, after the utmoſt Forts of wit and 
_ Juſt, what has ever het been produced 


that has been able to undergo the exami- 
nation even of an honeſt man? what ar- 
guments have yet been ſtarted againſt a 


5 judgment to come, that have been able to 


work upon any who were truly ſerious in 
the point? and if a judgment to come, why 
not an hell? Revelation 1s plain; and reaſon 
can find no inconſiſtency in the dhctrine. 
Human laws puniſh a fingle offence ſome- 
times with death or bamſhment; with lf 
of eflate: and by this and divers ofher 
ways, extend the puniſhment of the cri- 
minal to his poſterity: that is, make it 
as eternal as they can. And hall it be 
thought unjuſt in God to puniſh the re- 
eated provocations of an impenitent life; 
the neglect of that great ſalvation wrought 
by the blood, and publiſhed by the mouth 
of His dearly beloved ſon; and all this ww- 


| fully in defiance of the light of the goſpel, 


and ſolicitations of the ſpirit; in defiance 
of mercies and glans ſhall it, I fay, 


de thought amiuſt in God to puniſh this by 


a miſerable eternity? When infinite goodneſs 
has in vain tried all imaginable means to 
: reclaim 


ſhall not akwa 
indeed a 72 advantage, to ſtand upon 
the brink of damnation I tis a glorious vic- 
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reclaim a ſinner, what has he to complain 
of, if God leave him to the efe&s of his 


own choice? Sin, as it alienates our af- 


feftions from God here, ſo. muſt it certainly 


exclude us from bis preſence and his fa- 
vbur hereafter. 
of that wretched creature, who is baniſhed 
for ever to thoſe black and diſmal regions, 
which no ray, no influence, of divine good- 
225 can ever reach ? where ſhall thoſe un- 
happy creatures dwell, which ſhall be cha- 
by the preſence and glory of God out of 

the neu heaven and the new earth, (or 
which rather can never approach either) 
but in that outward darkneſs, which is part- 
ed from the world of the Slęſſed by an un- 
paſſable gulph? Ah then! if this be /, what 
do wretched men gain by growing impu- 
dent in wickedneſs ? Alas! the more inſen- 


fible men are of the deformity and danger 


of fin, the more deſperate their fate, the 


more 2ncurable their diſeaſe ; and the nearer 


they to death and deſtruction: 
s ſtrive with man. 


My ſpirit 
This 15 


tory, to have defeated all the means of grace 
and happineſs ! tis an heroick atchievement 
to be able to extinguiſh all true ſenſe and 


reaſon, as well as religion, and become im 


pregnable, impenetrable to all arguments, . 


to all motives, which either the tendereſt /ave 


23 r 


And what can be the caſe 
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or the profoundeſt ww:/dom of God an a man 
can attack us by! 


2. I cannot but think that thoſe. very 


men, who for the 29 part are obdurate and 
inſenfible, do ſuffer ſome, though rare re- 
turns of anxiety and fear, Why elſe are 
they ſuch avowed enemies to, ſolitude and 
retirement? to all ſerious and calm reflec- 


tions; that they are ready to take up with 
a moſt trifling and contemptible 4zne/s or 


diuerſion? nay, tired with a dull and taſte- 
leſs repetition of a folly, they chuſe to re. 
eat it to their lives end, rather than be 


alone, and thou ghiful? what is this but to 


confeſs that there is ſomething within, which 
they are afraid to awaken? that there is 
ſuch a hrightneſs. in divine truth, that they 
dare not open their eyes upon it, leſt it 
ſhould fill their ſouls with the errors of 
God? This height of wickedneſs then at beſt 
is a ſtate fit only for fortunate ſinners, who 
can rowl and tumble from folly to folly, from 
one impertinence or extravagance to another, 
endlefly : and yet what becomes of thoſe 
poor things, when a di/aſter, when a diſeaſe, 
nay, but a wakeful hour by night forces 


them to retire into themſelves? * 


3. A finner does not ſoon arrive at this 
Nate of inſenſibility. It coſts him very dear 
to grow ee in his luſt. Many a pang, 
many a tor ment has he ſuffered fiſt; often 
has he felt the wounds of conſcience ; * 

i | 1 N has 
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has he trembled and ſhrunk at the menaces 
of God. The foul can no more be recon- 
ciled to /n, than the body to exceſs, but by 
paſſing through many painful and fichly fits, 
many wneaſy pangs and qualms. And is it 
not worth the while to endure ſo much in 
order to be damned? is it not an infallible 
mark of more than vulgar wiſdom, to pur- 
chaſe miſery at ſo dear a rate? To endure 


hardſhip as good ſoldiers of Chrift Jeſus, 


for a crown, a never-fading crown; this 


| with them, is an e ning that deſerves 


to be expoſed and laſhed wit the utmoſt 


ſeverity of ſpight 155 confidence: but to 


ſuffer, as it were, repeated martyrdoms to 
gain an Bell, this is what they think becomes 
men of their parts and gallantry. Bleſſed 
God! to what degree of madneſs and flu- 
prdify may men o the inet natural parts 
fink, when abandoned by thee? or rather, 
when they themſelves. abandon thee, and 
that Iigbt which thou haſt ſet up in the 
world? Our Lord and Maſter thought the 
profits and pleaſures of the whole world a 
poor compenſation for the loſs of the ſoul: 
What is à man profited, if he gain the whole 
worlg, &c. Matt. xvi. But hee men, rather 
than it ſhould not periſh: for ever, will charge 
through ſhame and pain, remorſe and fichneſs, 
and all the obſtacles that God has ſet before 
us and a deſperate height of wickedneſs. 


Q 4 4. Though 


231 


* 
may . —ꝗ—ꝓ—ñ—ͤ—é ͤ—T d cope, _ 
1 „ 
4 


| 23 


5 


Of Chriſtian Liberty in general. 
4. Though a ſinner. may come to that 
paſs, as to Tubprek his conſcience, and ma- 
er his fears; yet he muſt ever be conſcious 
to himſelf of the fruizlefſneſs and the mean- 
neſs of a courſe of n. He muſt needs 
be inwardly ſenſible, that he has wearred 
himſelf to commit iniquity to 20 purpoſe ; 
that his mind has been reſtleſs and tempe- 


ſtucus, like a troubled ſea, caſting up its own 


mire and dirt : he muſt be conſcious to him- 


ſelf, that he is falſe and unjuſt, unconſtant 


and ingrateful, and in bondage to ſuch luſts 


as are mean and poor, and injurious to his 
repoſe, and which he has often wied him- 


ſelf free from. And this, no doubt, muſt 
be a /zſjed condition, when a man's own 
mind does to his face aſſure him, that he 


is that very thing which 40 the world con- 


demns and ſcorns, and which he cannot en- 


dure to be charged with, without reſenting 


it as the higheſt affront! Certainly it were 
better that all the world ſhould call me 
vol and #nave, and willain, than that J 
*hould call myſelf ſo, and know it to be 
true. My peace and happineſs depends up- 
on my own opinion. of myſelf, not that of 
others : tis the inward ſentiments that I 
have of myſelf, that raiſe or dect me; 
any my mind can no more be pleaſed with 
any. Senſation but its own, than the body 

can 
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can be gratified by the reliſhes of another's 
palate. 

. The more inſen/ible a nner grows, 
the more intolerable is the diſorder and diſ- 
traction which /in produces in his affairs. 
While men are under any little reſtraints 


of conſcience; while they are held in by 


ſcruples, and fears, and fits of regret; while, 


in a word, they /n with any modeſty, fo 
long n will tolerably comport with their 
mferef} and reputation ; but as ſoon as the 


grove inſenfible and impotent, they paſs all 


ounds, and there is nothing ſo dear and 


confiderable to them, which they will not 


ſecrifice to their wickedneſs. Now wife and 


children; friends, eſtate, laws, vows, com- 


pacts, oaths, are no ſtronger ties to them 


than Sampſon Ss withes, or cords. Such a one 
as this is very well deſcribed in the prophet ; 


Thou art a ſwift dromedary, traverſing ber 
ways; a wild aſs uſed to the wilderneſs, that 


ſnuffeth up the wind at her pleaſure ; in ber 
occaſion who can turn her away? Jer. ii. 23. 

And again, he is fitly, repreſented by an 
horſe ruſhing into the battle.. He has as much 
contempt for his ſafety and happmeſs, as for 


reaſon and religion; he defies ame, ruin, 


and death, as much as he does God and 
providence : in one word, with an impudent 


and lewd /tupidity he makes all the haſte 


he can to be undone ; and ſince he ill - 
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ſo, it were well if he could be undone 
alone. I am ſure we have too many in- 
ſtances at bis day of the miſerable and 
fatal ects of atheiſm and deiſin, to leave 
any room to doubt whether I have firained 


the point here or no. 


Upon the whole it does appear, that /i 
is Ge evil; and that the evil of it is 
not Jefſened, but mcreaſed by obduration. 

And from hence the propaſition inferred 

does naturally fellow, that deliwerance from 
it is a great good; ſo great, that if we 

eſtimate it by the evi there is in n, health 
to the /R, liberty to the captive, day to the 
benighted, weary and-wandering traveller; 
a calm, a port to paſſengers in a flarm; 
pardon to men adjudged to death, are but 
weak and imperfect inages or reſemblances 
of it. A az/eaſe will at worſt terminate 
with the 4ody, and 4% and pain will have 
an end fogether : but the pain that /in cauſes 
wall endure to all eternzty ; for the worm 
dies not, and the fire will not be quenched. # 

The error of the traveller will be corrected ar 
by the approaching day, and his wearing 

refreſhed at the next age he comes to; 

but he that errs impenitently from the patch M ;, 
of life, is loft for ever: when the day 9 fr 
grace is once ſet upon him, no light ſha 

e'er recall his wandering feet into the path an 
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of righteouſneſs and peace; no eaſe, no re- 
1 ſhall e' er relieve his tou and mi- 


fe. Whilſt the feet of the captive are 


loaded with Fetter s, his ſoul may enjoy its 
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trueſt liberty; and in the midſt of dangers 


and dungeons, like Paul and Silas, he may 
fing /ongs of 2 iſe and triumph : but the 


captroity of fin defiles, oppreſſes, and en- 
flaves the ming, and delivers up the mi- 
ſerable man to thoſe intolerable and endleſs 


evils, which inexorable Juſtice and almighty 
wrath inflicts upon ingratitude and ob ſtinacy. 

A ſtorm can but wreck the body, a frail * 
worthleſs bark ; the ſoul will eſcape. ſafe 


to ſhore, the bleſſed ſhore, where the happy 


inhabitants enjoy an undiſturbed, an ever - 


laſting calm; but /in makes ſhipwreck " 


fat and a good conſcience, and he that 


periſhes in it does but paſs into a more 


= ſtate ; for on the wicked God will 

rain ſnares, fire ad 

tem þeft 3 this ſhall be their portion for ever, 

Pal. xi. And, /aftly, a pardon ſends back 
a condemned criminal to life, that is, to ſins 

oy ſufferings, to toils and troubles, which 


brimſlone, form and 


teath, if death were the utmoſt he had 


5 fear, would have freed him from « e but 
be, that is once delivered from fin, is paſſed 


from death to life; and from this lie ef 


faith, of laue, of hope, ſhall ſoon pals to 
another of fruztion and glory. 


F. 2. 1 


8 
23 : 
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F. 2. A ſecond fruit of liberty is good 


works. Here I will ſhew 2 things: Firſt, 
and this but 5r:efy; that the works of righ- 


zeouſneſs contribute mightily to our Happi- 
neſs ; and that immediately. Secondly, That 
deliveratice from fin removes the great 06- 


 flacles and impediments of righteouſneſs, and 


throws off that wergh# which would other- 


_ wiſe encumber and fire us in our race. 


1. Holineſs is no ſmall pleaſure, no ſmall 
advantage, to him who is exerciſed therein. 
When nature is renewed and reſtored, the 
works of righteouſneſs are properly and truly 
the works of nature: and to do good to man, 


and offer up our praiſes and devotions to 


God, is to gratify the ſtrongeſt and moſt 


delightful inclinations we have. Theſe in- 


deed are at firſt „iſed and oppreſſed by 
original corruption, falſe principles, and vi- 


cious cuſtoms : but When once they have 
broke through theſe, like ſeeds through the 


earthly coats they are encloſed and impri- 


ſoned in, and are impregnated, warmed, 
and cheriſhed by an heavenly influence, they 
naturally ſhoot up into good works. Virtue 
has a celeſtial original, and a celeſtial en- 
dency ; from God it comes, and towards God 


it moves: and can it be otherwiſe than ami- 
able and pleaſant ? Virtue is all beauty, all 


harmony and order ; and therefore we' may 


view and review, conſider and reflect upon 
| | it 
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it with delight. It procures us the favour 
of God and man; it makes our. affairs na- 
turally run ſmoothly and calmly on; and fills 
our minds with courage,  chearfulneſs, and 
good hopes. In one word, , diverſion and 


amuſement gives us a fanciful pleaſure; an 


animal ſenſibiue life, a ſhort and mean one: 


fin, a deceitful, falſe, and fatal one : only 


virtue,. a pure, a rational, a glorious, and 


laſting one. And this is enough to be ſaid 
here : the Jovelineſs of holineſs being a fub- 
je which ever and anon I have occafion to 
engage in. 

2. I am next to Ws that deliverance 
from in removes the impediment of virtue. 
This will eaſily be made out, by examining 
what influence ſelfiſhneſs, ſenſuality, and the 
love of this world, which are the three great 
principles or ſources of wickedneſs, have 
upon the /everal parts of evangelical righ- 


teouſneſs. 1. The firſt part is that, which 


contains thoſe duties that more immediately 
relate to ourſelves. Theſe are eſpecially two, 
ſobriety and temperance. By ſobriety, I mean 


a ſerious. and impartial examination of 


things; or ſuch a ſtate of mind as qualifies | 


us for it. By temperance, I mean the mo- 
deration of our affections and enjoyments, 
even in lawful and allowed inſtances. From 
theſe proceed vigilance, induſtry, prudence, 


fortitude ; or patience and fteadineſs of mind 


in the praſecntips, of what is beſt. Without 


rap | 
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theſe tis in vain to expect, either devotion 
towards God, or juſtice and charity towards 
man. Nay, nothing good or great can be 
accompliſned without them: ſince without 
them we have no ground to hope for, 
either the aſſiſtance of divine grace, or the 
protection and concurrence of divine pro- 

4idence. Only, the pure and obaſte ſoul is 
a fit temple for the reſidence of the Spirits: 
and the providence of God watches over 
none, or at leaſt none have reaſon to ex- 
pect it ſhould, but ſuch as are themſelves 
vigilant and induſtrious. But now, how 
repugnant to, how inconſiſtent with thoſe 
virtues, is that | infatuation" of mind, and 
that debauchery of affectiont, wherein /n 
_ conſiſts? How incapable either of 047127 
or temperance do ſelfiſhneſs, ſenſuality, and 
the love of this world render us? What a 
falſe eftimate of things do they cauſe us 
to form? How mſatiable do they render 
us in our defire of ſuch things, as have 
but falſe and empty appearances of good! 
And how imperiouſly do they precipitate 
us into thoſe ins, which are the pollution 
and d:/honour of our nature? On the con- 
trary, let man be but once enlightened by 
Faith; let him but once comme to believe, 
that his /oul is himſelf, that he is a flranger 
and pilgrim upon earth, that heaven is his 
country, and that to do good works is to 
lay up his treaſure in it ; let him, I ſay, but 
+ 50s | | once 
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on once believe this, and then how ſober, how 
de temperate, how wiſe, how vigilant, and in- 
de du/trious will he grow? And this he will 
ut ſoon be induced to believe, if he be Hot 
IT, actually under the influence of vicious Prin- 
he cip/es and vicious cuſtoms. When the mind 
is undeceived and diſabuſed, and the of- 
is ¶ /e&#7ons diſengaged, tis natural to man to 
think calmly, and to deſire and enjoy with 
er I a moderation, ſuited to ſuſt and ſober notions 
x- il of worldly things: for his is to think and 
es ¶ act as a man. A ſecond part of bolineſs 
regards God as its immediate iert, and 
ſe conſiſts in the fear and love of him, in de- 
nd WM pendence and ſelfergſignation, in contemplation 
n and devotion. As to this, tis plain, that 
ety MN whoever is under the dominion of any fin, 
nd WW muſt be an enemy, or at leaſt a ſtranger to 
a Wit. The 7fide/ knows no God; and the 
us wicked will not, or dares not, approach one. 
ler Their gut, or theit averſion keeps them 
ve from it. Se/fi/Þneſs, ſenſuality, and the love 
i! V the world, are inconſiſtent with the /ave 
te if of the Father, and all the ſeveral duties we 
n owe him: they alienate the minds of men 
n- Wl from im, and ſet up other Gods in his 
by room. Hence the coverous are pronounced 
ve, Wl guilty of zdolatry, Col. iii. 5. and the /ux- 
er urious and unclean are ſaid to make their 
nis Wl Velly their god, and to glory in their ſhame, 
to Phil. iii. 19. But as ſoon as a poor man 

8 75 diſcerns 
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diſcerns that he has ſet his heart upon alf 
goods; as ſoon as he finds himſelf cheated 

and deceived in all his expectations by the 
world, and is convinced that God. 1s his 
| proper and his ſovereign good ; how natural 
1s it to turn his deſires and Hopes from the 
creature upon the Creator? How natural is 
it to contemplate his greatneſs and goodneſs, 
to Zhirft impatiently for his favour, and 


dread his diſpleaſure ? And ſuch a man will 1 
certainly make the worſhip of God a great 
part, at leaſt, of the bu/ineſs and employment 
of He. With this he will begin, and with , 
this he will end the day: nor will he reſt 6 
Here; his ſoul will be ever and anon mount- 
ing towards heaven, in ejaculations; and there MI * 
will be ſcarce any action, any event, that 4 
will not excite him to praiſe and adore God, & 
or engage him in ſome wiſe reffectians on 1 
his attributes. But all this, will the Ho: 75 
and arherſtical ſay, may be well ſpared; tis 2 


only a vain and idle amiſement. War and 

peace, buſineſs and trade, have no dependence Ml g 

* ; upon it; &mgdoms and common-wealths may d 

: fand and flouriſh, and ſenſible men may be = 

rich and happy without it. But to this ! bej 

anſwer, religion towards God, is the foun- 

| dation of all true virtue towards our neigh- 
5 bour. Laus would want the better part of ; 

| their authority, if they were not enforced by 2 

an awe of God - the wiſeſt counſels would ch 

r pd : 2 have an 
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help to execute them: ing dams and common 
wealthi would be "diſſolved, add burſt to 
pieces, if they were not united and held in 


the world to one great folitude 1 nd ruin, 
5 were it not rempered and reſtrained, net on 
J 


ill ſupplications and interegſions too, of devout 


men. Finally, This is an oiection fit for 
none to make, but the ſortiſb and the igno- 
h n. men of deſperate confidence, and little 
„ ©22to/edge. For whoever is able to confider, 


wont to be moſt ſtrongly pee by what 
principles the world has ever been led and 
% Leverned; how great an intereſt even ſaper- 


- orming barbarous nations, or the martial 
9 i facceſſes of the firſt founders of monarchies, 
and the like; whoever, I ſay, is able to 
reflect, though but ſlightly, on theſe. things, 
can never be ſo ſilly, as to demand what 
de ! the w/e of religion is; or to imagine it 

I ie to rvor up its authority in the world. 
: The third part of holineſs regards our 
.;. | --4h4our ; and conſiſts in the exerciſe of 
truth, juſtice, and charity. And no-where 
by i the ill influence of ſe/#/neſs, ſenſuality, 
wi and the /ove of the world, more notorious 
„ than here: for theſe rendering us impatient 


e Vor. II. + Ve and 


have no , did not virtue and religion 


y theſe bonds :' and wickedneſs would reduce 


by what - motives mankind has ever been 


ſition has had, either in the civilizing and 


241 


ee Of Clrifian 2 Liberty in gaural 


and inſatiable i in our de/ires, Violent in the 
proſecutim of them, extravagant and exceſſive 

in our | enjoyments,. and the things of this 
world being few and finite, and unable to 
Jatify ſneh  inordinate appetites 3 we ſtand 

in ane augther's light, in ane another's. way 

to. profit. and pleaſures, or, ton often at leaſt, 
feem to d ; and this muſt unavoidably WW 
produce. a thouſand myferable c rquences. i | 
Accordingly, we daily ſec that t ſe. paſ- il | 

ſions, ./t{/yforefe, ſenſuality, and the Hue of I 1 

the warld, are the parents of emy and emula- i : 

lun, auarices ambition. Hriſe and 1 / 
hypocriſy and corruption, kwdng/3; lurury, v 

| and - pradigelty, but are utter enemies to fl y 
m 
C 
h 


 hangur, truth and integrity; to gene and 
chartty, . Jo obyiate therefore 655 mil- 
chievous effects of theſe vicious principles, 
TG aims at implanting. in the world, I of 
others. of a benigu and benefirent. nature; 
oppofing againſt the love. of the world, hope ; 
againſt, /2/j/oneſs, cherity ; and againſt fon 
Juakty, faith: and to the end the different 
5 tendency of theſe different pany may 
be the more conſpicuous, 2 I briefly 
compare. the effetts pgs 4 have in reference 
to our zeeghbour. Seljiſbneſs makes a man 
look upon the world as made for him alone; 
| and upon all as his enemies, who do any 
HY way interfere with, or oftru# his defigns : 
it * up all our 1 © confines all our 


care 


2 


rare and rhoughts to our private intereſt, 
honour, of pleaſure ; employs all our parts, 
Fbieoer,and wealth, and all our time too, in 
purſuit of our particular advantage. Sen- 
fuality tempts a man to abandon the care 
and concern for his country, his frienur and 
relations, and negle the duties of his Patron, 
that he may give himſelf to ſome ſottiſn 
and diſhonourable - vie: it prevails with 
him to refuſe alm to the poor, afiftance 
to any publick or neighbourly good work, 
and even a decent, nay, ſometimes a necęſ⸗ 


„ % ˙ . Re 


, Ml fory allswance to his family, that he may 
„ Wl waſte and laviſh out his fortune upon ſome 
to vile and expenſive %. In a word, it 
1d makes him incapable of the fatigues of 


-u. bn; and much more of the hard- 
„ ſhips and hazards of war : ſo that inſtead 
d, of imitating the glorious example of Uriah, 
e; who would not fuffer himſelf to be courted 
e; into the enjoymetit even of albwed plea- 
A ſures, nor indul Fe himſelf in the tender- 
neſſes and careſſes of a wife and children, 
while Joub and the armies of Mrael were 
in the feld; be, on the contrary, diſſolves 
and 9elts down his life and fortune in an- 
careſs and luxury, the ſhame and burden 
of his country and his family, at a time 
When" not only the Honour, but the ſafety 
of his country lies at ſtake, and prince and 
people defend it by their oil and blood. 
ns as What 


-— 
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What : ſhould I mention the hve of the 
world? Are not the effects of it as viſible 
amongſt us, as deplorable? Does not this, 
where-ever it reigns, fill all places with 

” bribery and corruption, , Fal ſehooo F treachery, 
and cowardice? Worſe. wont be ſaid ont, 

and more needs not: for what , ſocieties can 
thrive, or which way can credit and re- 

putation be ſupported? What treaſures, 
what counſels, what .armies, what condud, 
can fave a people, where theſe vices prevail! 

Let us now, on the other fide, ſuppoſe //e/- 

 fiſhneſe, ſenſuality, and the love of the world, 

caſhiered;. and faith, hope, and charity en- 
tertained in their room; what a bleſſed 
change will this effect in the world? How 
ſoon will honour and integrity, truth and 
juſtice, and a publick ſparit- revive? How 
ſerviceable and eminent will theſe render 
every man in his charge? Theſe are the 
true principles of great and. brave adions: 
theſe, theſe alone, can render our. duty dearer 
to us than any temporal conſideration; thele 
will enable us to do good wor, without an 
eye to the return they will make us: theſe 
will make it appear. to us very reaſonable, 
to ſacrifice. fortune, life, every. thing, when 

the Honour of God and publick good demand 
it of us. The belief and hope of heaven is 
aſl antieng encouragement to virtue, when 
all others fail: the /ove of C as our fires 

F008) 
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good, will make us eafily ſurmount the con- 
ſideration of expence, difficulty or hazard, 
in ſuch attempts as we are ſure will pleaſe 


him; and the /ove of our neighbour as our 


ſelves will make us compaſſionate to his evils _ 
and wants, tender to his infirmittes, and 
zealous of his good as of our own. How 


happy then would rbeſe principles make the 
world? And how much is it the zatereſt 
of ev 
theſe, and to diſcountenance and ſuppreſs the 
contrary ones? I haye done with the ſecond 


feet of Chriſtian Liberty; and will paſs 


on to the Fhird, as ſoon as I have made Zoo 


perched on this laſt paragraph. F. ft, Tis 


evident from what has been ſaid in it, 
has ſolid virtue can be grafted on no frock, 
but that of religion + that univerſal righte- 
oufneſs can be raiſed on none but goſþe/ 
principles; who is he that overcometh the 
world, 


propoſition againſt 


vouchſafed in ſuna 


ſuch communications of his grace, as he 
ſaw fit: and to theſe is their righteouſneſs. 
therefore, whatever it was, to be attributed; 

not to the la of nature or Moſes. But I 


oppoſe it againſt the bold" pretenſions of Vi- 
RO and arbeite Ty this day. 
| * 


and 


one to encourage and propagate 


but he that believeth that Yeſus is the 
Chrift ? x Jolin v. 5. I do not oppoſe this 
ew or Gentile. G 
times and in divers 
manners, ſuch revelations of his truth, and 


Honour 


X 
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and juftice. in their mouths. is: 4 yan. boaf z 
and the natural power they pretend to over 
their own, actions, to y 0 and g9veru 
them according to the rules of right reaſon, 
is only a malicious deſign to ſupplant the 
bongur of divine grace; and is as falſe and 
groundleſs as arrogant. Alas ! they talk of 
a od which they do not underftand « for 

did they but once admit purity, of Pn 
into their ngtion of it, they would ſo 

diſcern what ſtrangers they ate to it. 3 

is it poffible, but that hey ſhoyld be the 

3 on the bady,. who reject and diſbe- 

2. the dignity and pre-eminence. of the 

? How is it poſlible, they ſhould not 

(overs of pleaſure more than' ee of God, ) 

who: either believe 0 God, or none. that 

concerns himſelf much about us? And how 

can they chuſe but be Selfiſh and fenſual, 

and doat upon this world, who expect na 

Letter, who believe no atber? Tale away 

Prquidence and a hfe to come, and what can 

. eblige a man to any aF#ton, that ſhall croſs 

EE ba temporal ufer ęſt or his Pleægſure? What 

ſhall reward his eſpoufong: virtues when it Wi 

has no dowry, but ec, Teproaches and I be i 

perſecutions ?. What ſhall curb him in the I dre: 

career of a laſt, when he may commit it, I fil 

55 only with impunity, but, as the world Hare 

ometimes goes, with honour and prefer- var 

er ee; Miete harfore loch e Fro 

as but 
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as theſe may poſſibly reſtrain their outward 
a#ions,' yet are they all the while enſaved 


and: defiled in their affetms; and the ve 
liberty rr boaſt —— cvnduct wn 
of themſehves openly, ſprings from 
their Ffecret ſervitude to ſome vile paſſion or 
other. Nor yet can I be fo ſoft and eaſy 
as to grant, that ſuch men as theſe either 
do or ean arrive at the liberty they pretend 
to: I mean, that of regulating and governing 


all their outward a&tons by the rules of. 


virtue. | They too often throw off the 4% 
guiſe, which either poeri or enmity. ta 
religion makes them put on; and prove too 
plainly to the world, that when they lay 
reſtraints on themſelves in this or that fn, 
tis only to inaulge themſelves the — 
freely and pms in others, * 

nxt remark is, that it is grofs Audi 

or impudence, to deny a providence iy; | 

another world, when the belief of both is ſo 
indiſpenſably necgſary to the well being of 
bis. The frame and nature of mam aid 
the neceſſities of this world require both. 
Without theſe, #/#/one/s muſt undoubtedly 
be the predominant principle. Fhis would 
breed unreaſonable res; and theſe would 
fill us with fears and jealouſes: fo. that a 
fate of nature would indeed be a fate of 


var; and our enmity againſt one another 


would not be extinguiſhed by civil foctety 3 
1 only concealed and reftramed, till a fit 
R 4 occaſion 


KN 
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itſelf : /aws would want that force, cammon- 
 uealths that bond or cement, converſation that 
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occaſion for its breaking out ſhould preſent 


confidence, and our - poſſeſſions that | ſecurity 


which is RH fo. dogg n e 


to us, 


8. 3- A third frutt of THE Litery 


is that relation which it creates between 


God and us. We are no longer of the 900r/d, 
but are ſeparated and ſancliſied, devoted and 
dedicated to God. Thus St. Peter, 1 Epiſt. 
ul. 9. Te are a choſen generation, @ royal 
prieſthood, @ boly nation, a peculiar People. 


_ thus St. Paul, Rom. viii. 15, 16. 7? 


have not received the. ſpirit of bondage again 


70 fear ; but ye | have. received the ſpirit of 


adopti ZN, whereby we Cys Abba, Father. 
The- ſpirit ilſell beareth witneſs with our 


ſpirit, that pe are the children .of Gad: and 


uf children, then heirs ;, heirs of God, and 
Joint. heirs with Chriſt... God is our God; 
we, are his people. Ne is our Father, and 


we are bis. children, we are ingrafted into 


his family. The conſequence. of this i is, his 
dearly Beloved and. only begotten Son is our 
— at His ri get Hand, the Propitiation 
for our fn, and Intercgſor for us. His 
*Spirit reſides with ps to comfort and aſi 
us; his angels guard us, and minifter to 
us; for we are no longer the object of his 
ral, but 1 bis love agg care. Flow does 


3 | | the 


* 
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ſpoken to them any more: ( for 10 
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the apoſtle triumph on this argument, Heb. 


xii. 18, 19, &c. For ye are not came unto 


the mount | that. might be touched, and that 
burned with fire 3 nor into blackneſs and dar 
neſs, and tempeſt : and the found of a trumpet, 
and the voice of words, which voice they who 
heard, intreated that the. word 


endure that which was comma 43 and if 


fo much as a beaſt touch the mountain, it ſhall 


be floned, or thruſt through with a dart: and 


fo terrible was the fight, that Moſes ſaid, I 
exceedingly fear and quake : ) but ye are come 
of the 


unto 'maunt Sian, and unto the ci 
living God, the heavenly Feruſalem : and to 
an innumerable company of angels: to the 
general aſſembly and church of the firſt-born, 
which are written in heaven; and to God, 


the judge of all, and to the ſpirits of juſt. 


men made perfect: and to Jeſus; the Mediator 


of the new covenant : 


that of Abel. And thus again, 1 Cor. iii. 2. 
Therefore let no man glory in men; for. all 
things are yours ; whether. Paul, or Apollos, 
or Cephas, or the world, or life, or death, 
or things preſent, or things to come; all are 


yours, and ye are Chriff's, and Chrift is God's. 
What 


Theſe are great and glorwus things. 
dignity and eminence does this adoption raiſe 
ah fof What ee flows * commu- 


non 


ſhould not be 
could not 


and to the blood of © 
ſprinkling, that ſpeaketh better things than 
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nian and fellowſhip. with God What can 
we want, or what can we fear, when we 


have ſo mighty an zurereſt in the Sovereign 
- of beaven and earth; when all his divine 


Perfeciions are em ployed: to promote and 


ſecure our happineſe? Now ſure we may 


rejoice, 610\we may glory and triumph for 
certainly all things muſt work together for 
ot" good. But as fallen angels envied — 
happineſs of neu- created man; to: do 


and debauched men envy that of the 3 k 


And one of theſe will be apt to h, Hold, 


Sir, you run too Feſt; theſe glorious pri- 


wtleges are yet but in embrye, and all your 
happmeſs is yet but in the rever/ion 2 not- 
bs mia all gheſe big words you muſt 


grant me that you are het but in a late of 


Frabation; that you are to undergo hard- 
forps and difficulties, and to live upon the 
thin diet of hape and expefation + and fo I 
think J might take you down from he:rs 
of God, to fervants at the beft. Well, I 
will grant, that we her live by faith, and 


wait for the hope of glary nor will Lat 
preſent contend about rhoſe pleaſures that 


are but in the 4ud- I will for once quit 


all that preference both as to nobility and 
pleaſure, which adoption and the full affurance 
of hope, gives a godly man above a „inner; 
and I will take the fate of a child of God, 


| be Ra 8 * have it; I will 


de 


> 2 a & & © Ou Ul ERR 


by 
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uppeſe him to be under age till he come to 


ks life; and to cher nat hing from a 
ſervant whilſt he is fo, tba gl h 4 heir. of 


all, Vet after all, if I can prove that tis 
our duty to ſerve God, it will be no con- 
temptible fruit, no final cammendation of 
liberty, that it enables us ta do our duty. And 
that it is our duty to ſerve God, is plain: 


for is it not fit that he, who made and ſtill 
upholds the world; ſhould govern it? Ought 


we not to pay obedience to bis laws, whoſe 
infinite Per foctions and immenſe beneficence 
inveſt him with an abſolute and uncon- 


troulable / vereignty over us? Mom ſhould 
we Honour with our foul and body, but him 
who is the author of both to whom ſhould 


we devote and  facrifice' what we _ but 
to him from whom we received all? whoſe 
praiſe ſhould we ſhew forth, but bis: wha 


has called us out of darkneſs into. bis marvels 


lus lig bt ? whom ſhould! we oben and, adore, 


but im who has tranſlated us — of bende 
into liberty, out of the ſervitude of Satan 
into the kingdom of bis dear San; having 


redeemed. us, by the blood of bis Son, from 
that wrath to which our fins had deſervedly 


fubjeFed us? But this is not all; I ſhall 


proue it not only to be our duty, but our 
bonour and our bappineſe, to ſerve God; even 
on the ſuppoſition: on which the objection 
proceeds, and which I at- prefent 1 
- . 1. Is 
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| 1. *Tis our honour, to ſerve bim, whom 
gngels ſerve, to whom all things in heaven 
and in earth do bow and obey. Tis the 
higheſt prerogative we can derive from grace 
or nature, to be capable of ſerving him. His 
divine Perfections tranſcend the conceptions 
of inferior creatures, and can be &Anown, 
contemplated, and adored by none, but ſuch 
as are made but a little lower than the angels; 
fuch as are endued, not only with the Agôt 
of reaſon, but with a far 4righter, that of 
the Spirit of God. This is indeed our ut- 
moſt Perfection, and muſt be our utmoſt 
ambition; this alone makes us confiderable, 
who are in all other reſpects but nean and 


contemptible ; for we draw but a precarious : 
and dependent breath, and the wor/d we 
inhabit is a dark and 7empefiuous one, full I * 


of folly and miſery. But even this will ſerve 
for a further confirmation of what I further 4 
contend for. For being indigent and needy, 
ſtanding at an infinite diſtance from elf. 


3  Nufficiency, tis plain that what we cannot i !” 
' - f 2 2 * ; 8: ; F 2 # ha 
1 find within us, we muſt ſeek without us. 
. Some all-ſufficient good we muſt find out; pr 


ſometbing we muſt reſt in, and repoſe our br 
ſelves upon; and hi vill be our God, this FE 
we ſhall ſerve and adore. And what ſhall 5 
this Se? ſhall we ſerve evil ſpirits? theſe 
are our avowed and inveterate' enemies, and 
go about like'a roaring lion feeking whom 


| they 
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they may devour." Shall we ſerve the god? 
this were to d: ſhonour Our nature, to 5 
our fellbu- creatures and fellow-ſervants : 
beſides, that ſuch will never ſacrilegiouſly 
uſurp their Mader 's honour, nor admit that 
ſervice which is due to bim alone. Shall we 


then ſerve man? alas l the breath of reat 


ones is in their noſtrils ; their life. is but 4 
vapour, toſſed to and fro with reſtleſs noiſe 
and motions ; and then it vaniſhes ; z they 
die, and all their thoughts and projects periſh. 
What then; ſhall we at length, be reduced 
to ſerve our luis? this is worſe than pagan 
idolatry ; flocks and tones indeed could not 
help or eee, their votaries; but our /u/ts, 
like wild and ſavage rants, deftroy where 
they rule, and _— 

with ruins and mſchiefs, while we ſervilely 
court and flatter them. I have not done 
et: I have proved it indeed to be our 
duty and honour to ſerve God; but hiſs 
with ſome are cold and lifeleſs topicks: I 
will now. prove it to be our intereſt 6 
happineſs ; and this too, laying aſide at 
preſent, as I promiſed, the conſideration * 
a future reward, and the joys ſpringing 
from it. To make good this en, it 


will be neceſſary briefly to examine -w 


things: Firſt, The de/ign or end: and „e- 
condly, The nature of %his ſervice. If we 
ae after the end of it, tis evidently 
_ our 


and overwhelm us 
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our own advantage and happineſs, The 
tits or the bumonys, the wants and nee. 
Aties of man, may put hn upon invading 


our liberty, or purchaſing and contratting 
with us for our Weid d Gad is ll. 


ſufficient to bimfelf, and has no need of out 

ſervice + when he will be glorgied by us, 
tis that ave. may enjoy his proteFron and 
Zounty: when he obliges ug to obey his 
commands, is in Fs to 'perfefF' our 
natures, and p 15 tho 2 * the 
enjoyment f or dee * ine pleæſare: 

when he eh us prayer, tis becauſe 5 
r exalt and enlarge our minds, and. 

s for the bleſſings it obtains : when 

| enelkribes us: ſelf -rofignation, tig becaule 45 
will chuſe for” us, and' W our affairs 
better than we can our ſelves. Let us in 
the next place conſider the nature of this 
ſervice. 10 8 God, what is it but to 
be what is infimitely lovely; to follow the 
conduct of infinite wifdom, and to repoſe 

our confidence in that being whoſe” gobdne/s 
is as boundleſs as his power ? ' forks God, 
tis to purſue the great end of our creatron, 
to act conſonant to the dignity of our na- 
ture, and to govern our lives hy the dictates 
of an enlightened reofon. How wiſely has 
our church in one of her collects expreſſed 
her notion of the "nature of God's fervire ? 


woe gs: is ow Freedom. The dev!/ 


maintains 


Of Chrifftian Liberty i in 3 
maintains * ˖‚ dominion over us, Sr 5. infa- 
tuating dur underſtandings, by enfecbling and 
fettering our wills, = — fm .Corrupt- 

ut-on 


"mg our affettions : quite con- 


our will, the more anbiaſs'd and rational 
our ections, the firter are we to worſhip 
God ;- nay indeed, we cannot worſhip him 
at all as we ug br to do, unleſi our fouls be 
thus qualified. Therefore is the Service of 


oO fs = Bp OO POOP. 


;: WM God called a rational ſervice, Aon Nr.: 


it and the word , God is called a ονν yah, 
t Vncere milk; to fignify to us, that in the 
er vice of God all is real and ſolid good. 
he I Such is the Perfection of our . the 
rs Wl ig ht and joy of the Spirit; the Protection 
in and conduct of Providence; and all the 
is sreat and precious promiſes of God in Chrift 


to I are Yea and Amen. But in the ſervice of 


he = all 1 is cheat and impoſiure z and under a 


pous /hew of good, — preſent is vanity, 
nh ry future, repentance ; but ſuch” a 


the ſinners ry. 
This is enough to be aid of the nature 


made my objector about the beginning of 
this. bead, I am reſtrained from taking no- 


wil ſome there are, very great and good ones, 
ins Wthat fall not within the compaſs of the 
objeftion, 


. 


_ more char and mwpartial our 
ee the more free and abſolute 


repentance as does not e but rnereaſe 13 
of God's ſervice and by the conceſſions 'T- 


tice of: the ore glorious effects of it: yet 
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chjection, which. I. will but juſt mention. 
The „ift is ret. While religion regulates 
the dyarder, and reduces the extravagance 


of our Affections, it does in effect lay a 
form, and compoſe a mutiny in our hoſom:. 


Whilſt it en/5ghtens our minds, and teaches 
us the true value, that is, at leaſt the com- 


parative worthleſſneſs of worldly things, it 


extinguiſhes the troubles which — diſ- 
appointments and loſſes, and prevents thoſe 


fears which the proſpect of future changes 


„and revolutions is wont to ereate in us. 
A mind that is truly enlightened, and has 
no ambition but for immortality and - glory, 
whoſe bumility with reference to theſe tem- 


poral things is built upon a true notion of 
the nature of them; this ſoul has entered 


already into its reſt. This is the dodirine of 
our Lord and Maſter, Matt. xi. 28, 29. 
Come unto me, all ye that labour and are heavy 
laden; this is, all ye that are oppreſſed 


by the weight of your awn cares and fears, 


that are /atigued and toiled in the deſigns 
and projects of avarice and ambition, and 1 
will give you reft. Take my yoke upon you, 
and learn of me, for I am meek and lowly in 


heart; and ye ſhall find reſt unto your ſouls. 


I need not, 7 think, here ſhew, that the 
more we fear and ſerve God, the niore we love 
and admire him, the more clear is the under- 


fanding, and the more pure the heart - for 
the more we converſe with ſo/id and eternal 


| good, 


= Of Chriſtian Liberty in general. 


good, the more -/jgnzficant and trifling will 
temporal things appear to us; and, the more 
the mind rejoices in the Lord, the oftner tis 
rapt up into heaven, and, as it were, iranſ- 


figured into a more glorious being, by the 


Joy of the ſpirit, and. the ardor of divine love; 
the more fat and inſipid are all earthly and 
earnal ſatisfactions to it. Another effect that 


attends our ſhaking off the dominion of fin, 
and our devoting our ſelves to the ſervice of 


God, is our being purzfied from guilt. The 
ſtains of the paſt life are waſhed off by 
repentance and the blood of Feſus; and the 
ſervant of God contracts no zew ones by 

wilful and preſumptuous fin. Now therefore 
he can enter into himſelf, and commune with 


his own heart, without any wneaſineſs ; he 


can reſßect upon his actions, and review each 
day, when it is paſt, without inward regret 
or ſhame. To break off a witious courſe ; 
to vanquiſb both terrors and allurements, 
when they perſuade to that which is mean 


and baſe; to be maſter of one's ſelf, and 
entertain no affettions, but what are w1ſe, 


and regular, and ſuch as one has reaſon to 
b ſhould daily increaſe and grow ſtronger ; 
theſe are things ſo far'from meriting reproach 


and reproof from one's own mind, that they 


are ſufficient to ſupport it againſt all re- 
proaches from without. Such is the beauty, 
luch the pleaſure of a well-eſtabliſhed Habit 

Vol. II. J 
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of righteouſneſs, that it does more than com- 
penſate the difficulties to which either the 
attainment or the practice of it can expoſe a 
man. Loftly, He that is free from guilt, I \ 
is free from fear too. And indeed 7his is f 
the only way to get rid of all our fears, not II 
by denying or renouncing God, with atheiſts ; 7 
but by doing the things that pleaſe him. He i. 

that is truly religious, is the only man, 

who upon rational ground is raiſed above 
melancholy and fear for what ſhould he 

fear? God ts 5 728. his boaſt, his joy, 

his frength; and if God be for him, who 

can be againſt him ? neither 1 preſent, 

nor to come; netther hife, nor Teath, Can 

Separate him from the love of God in Chrif 

Jeſus. There is nothing within the bounds 

of time or eternity that he needs fear. Man 
cannot hurt him; he is encompaſſed with the 

Favour and loving-kindneſs of God, as with 

a ſhield. But if God permit him to ſuffer 

for righteouſneſs fake, bappy is he; this does 

but iacreaſe his preſent joy, and future glory. 
2 | But what is moſt confiderable,. death itſelf 

| cannot hurt him, devils cannot hurt him; 
the ſting of death is fin, and the flrength of 

in is the law; but thanks be to God, who 

groeth us the vittory through our Lord Feſu 

 Chrift. For there is no condemnation to them 
| ho are in Chrift Feſus, who walk not after 

the fleſh, but y__ the Spirit, Theſe con- 

- | \\ frderations 
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fiderations. prove tbe preſent condition of a 
ſervant of Gad happy : happy in compariſon 
of the /ogfe and wicked; but in - compariſon 
with what he ball be hereafter, he is in- 


finitely hort of the joy and glory of his end. 
In this reſpect indeed he is yet in a fate of 


trial and trouble, of diſcipline and probation ; 


in this reſpect his perfection and happineſs do 


but juſt peep up above the ground; the fulneſs 


and maturity of both he cannot enjoy till he 


* 


come to Heaven. And this is, Ne 


§. 4. The /aft fruit of Chriſtian liberty. 


That heaven will confiſt of all the bleſfings, 


of all the enjoyments that human nature, 
when raiſed to an equality with angelt, is 


capable of ; that beauties and glories, joys 
and pleaſures, will, as it were, like a fruitful 


and ripe harveſt here, grow up there in all 


the utmoſi plenty and perfection that Omni- 
botence itſelf will ever produce, is not at all 
to be controverted. Heaven is the maſter- 
piece of God, the accompliſhment and con- 
ſummation of all his wonderful defigns, the 
laft and moſt endearing expreſſion of boundleſs 
love. And hence it is, that the Holy Spirit, 
in. ſcripture, deſcribes it by the et taking 
and the mo/t admired things upon earth; and 
yet we cannot but think that this mage, 
though drawn by a divine. pencil, muſt fall 
nfinitely hrt of it: for what temporal 
things can yield colours or metaphors frong 
82 | an 
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and rich enough to paint heaven to the life? 
One thing there is indeed, which ſeems to 
point us to a ſuſ and adequate notion of an 
heaven ; it ſeems to excite us to ſtrive and 
attempt for conceptions of what we cannot 
graſp, we cannot comprehend; and the la- 
* bourig mind, the more it diſcovers, concludes 
{till the more behind; and that is, the beatific 
vi ion. This is that, which, as divines ge- 
nerally teach, does conſtitute heaven; and 
ſeripture ſeems to teach ſo too. I confeſs, I 
have often doubted whether our ſeeing God 
in the /fe to come, did neceſſarily imply that 
God ſhould be the immediate objef# of our 
fruition : or only, that we ſhould Here, as 
it were, drink at the fountain-head; and 
being near and dear to bim in the highef} 
degree, ſhould ever flouriſh in his favour, 
and enjoy all good, heap'd up, preſs d down, 
and running over. I thought the /criptures 
might be eaſily reconciled to this ſenſe ; and 
the incomprebenſibie glory of tht divine Majeſiy 
inclined me to believe it the moſt reaſonabl, 
and moſt eaſily accountable. Enjoyment, and 
eſpecially where an intelligent Being is the 
object of it, ſeemed to imply ſomething of 
proportion, ſomething of equality, ſomething 
of familiarity. But ah! what proportion, 
thought I, can there ever be between finite 
and Infinite? what equality between a pour 
creature and his zncomprebenſible aa oi 
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What eye ſhall gaze on the /þlendors of his 
eſential beauty, when the very /;ght be gels 
in is inacceſſible, and even the brightneſs he 
veils himſelf in, is too dazz/mg even for 
cherubs and ſeraphs, for aught I know, to 
behold ? Ah! what familiarity can there 


be. between this eternal and inconcervable * 


Majeſty, and beings which he has formed 
out of nothing? and when on this occaſion 


I refleted on the is which the preſence 


of angels had upon the prophets, and faw 
human nature in man ſinking and dying 
away, becauſe unable to ſuſtain the glory 


of one of their fellow-creatures, I thought 


my ſelf in a manner obliged to yield, and 


ſtand out no longer againſt a notion, which, 


though d;Fering from what was generally 
recerved, ſeemed to have more reaſon on its 
fide, and to be more intelligible. 
I called to mind, that God does not diſdain, 


eren while we are in a ſate of probation 


and humility, of infirmity and mortality, to ö 


account us not only his ſervants and his 
people, but his friends and his children; I 
began to quęſtion the former opinion: and 
when I had ſurvey'd the nature of fruition, 
and the various ways of it a little more 
attentiuely, I wholly guitted it. For I ob- 


ſerved, that the enjoyment is moſt tranſporting, 
where admiration mingles with our paſſion: 
where the beloved Ohje# ſtands not upon 
the ſame level with us, but conaeſcends to 
8 3 meet 


But when 
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meet a virtuous and aſpiring, and ambitious 
affection. Thus the happy favourtte en Joys 
a pracious maſter : and thus the child does 


with .reſpefiful love meet the tenderneſi of 


his parent: and the wiſdom and virtue, 
which ſometimes raiſes ſome 'one happy 
mortal above the common ſize and height 
of mankind, does not ſurely diminiſh but 
| "Increaſe the affection and the pleaſure of his 
friends that enjoy him. Again, the nature 
of enjoyment varies, according to the various 


faculties of the ſoul, and the ſenſe of the 


body. One way we enjoy truth, and another 

goodneſs : one way beauty, and another har- 

mony ; and ſo on. Theſe things conſidered, 

I ſaw there was no neceſſity, in order to 

make God the object of our fruition, either to 

bring him down to any thing unworthy of his 

glory, or to exalt ourſelves to a heigbt we are 

utterly uncapable of. I eaſily ſaw, that we, 
who love and adore God here, ſhould, when 
we enter into his preſence, admire and love 
him igfinitely more. For God being mfinitely 

amiable, the more we contemplate, the more 

clearly we diſcern his divine perfections and 

beauties, the more muſt our fouls be inflamed 

with a paſion for him: And I have no 

reaſon to doubt, but that Ged will make 

us the moſt gracious returns of our love, 
and expreſs Bis affections for us, in ſuch 

condeſcenfions, in ſuch communications of him- 

elf, as will tranſport us to the utmoſt —_— 
5 5 that 
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that created beings are capuble of. Will 
not God, that ſheds abroad his love in our 


hearts by his Spirit here, fully farrgy # it 


bhereafter? Will not God, who fills us 


with the oy of his Spirit, by I know not 


what inconceivable ways, W himſelf 
in a more raviſbing and ecftatick manner 


to us, when we ſhall behold him as he is, 


and live for ever zcircled in the arms of 


his /ove and glory ? Upon the whole then, 


I cannot but believe, that the bear: fick viſion 
will be the /upreme pleaſure of heaven: yet 


I do not think that this is to exclude thoſe 
of an inferior nature. God will be there, 
not only a//, but in all. We ſhall ſee. him 
as be is; and we ſhall ſee him reflected, in 
angels, and all the znhabitants of heaven ; 
nay, in all the various treaſures of that ba 

place but in far more bright and /ovely 
characters than in his works here beloaw. 
This is a ſtate, now, that anſwers all ends, 
and ſatisfies all appetites, let them be never 


ſo various, never fo. boundleſs. Temporal 


good, nay, a ſtate accumulated with all 
temporal goods, has ſtill ſomething fective, 
ſomething empty in it. That which is crooked 


cannot be made ſtraight, and that which is 


2 cannot be numbered. And therefore 
e 1s not ſatisfied with ſeeing, nor the ear 
webs arti 4 all things are full of la- 
bour 3 man cannot utter it. And if this 
I 4 were 
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were not the fiate of temporal things, yet 
that one thought of Solomon that he muſt 


leave them, makes good the charge of vanity 
and vexation: and the contrary is that which 
compleats heaven; namely, that it is eternal. 
Mere heaven to have an end, that end would 

make it none. That death would be as 
much more intolerable than this here, as the 
joys of heaven are above thoſe of earth. For 
the terror, and the evil of it, would be to 
be eſtimated, by the perſection of that nature 
and happmeſs which it would put an end to. 
'To dye in paradiſe, amidſt a crowd of ſatiſ⸗ 
actions, how much more intolerable were 
this, than to dye in thoſe accurſed regions 


that breed continually briars and brambles, 


cares and ſorrows £ And now, I doubt not, 
but every one will readily acknowledge, 
that an Heaven, were it believed, were ſuch 
a fruit of Chriſtian Liberty, ſuch a motive 
to it, as none could refi/ft, Did I believe 
this, have I heard one ſay, I would quit 
my trade, and all cares and thoughts of this 
world; and wholly apply myſelf to get that 
other you talk of. There was no need of 
going thus far: but this ſhews what the 
natural influence of this. doctrine of a /fe 
Zo come is; and that it is generally owing to 
infidelity, where tis fruſlrated and defeated. 
What is in this caſe to be done? What 
proof, what evidences, are ſufficient to beget 


faith 
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faith in him, who rejects Chriftianity and _ 


divine revelation ® He that bears not M. 


and the prophets, Chrift and his apo "g 


neither will he believe though one roſe from 
the dead. This doctrine of a life to come 
was generally believed by the Gentile world. 
It was indeed very much obſcured, but never 
extinguiſhed, by the addition of many fa- 
bulous and ſuperſtitious fancies; ſo firong was 
the tradition or reaſon, or rather both, on 
which twas built, The Jeus univerſally 
embraced it. The general promiſes of God 
to Abraham and bi ſeed, and the ſeveral 


ſhadows and types of it in the Moſaic in- 


ſtitution, did confirm them in the belief of 
a docfrine, which, I do not doubt, had heen 
tranſmitted to them even from Enoch, Naab, 
and all their pious anceſtors. Nor muſt we 
look upon the Sadducees amongſt the Jews, 
or the Epicureans amongſt the Gentiles, to 


be any objection againſt this argument of 


a life to come, founded. in tradition and the 


univerſal ſenſe of mankind : becauſe they 


were not only inconſiderable, compared to 
the body of the Jeuiſb or Pagan world, 
but alſo de/erters and apoſtates from the 


philoſophy and ' religion received. To what 


end ſhould I proceed from the Gentile and 
Jew. to the Chriſtian? Were Chriſtianity 
entertained as it ought, the very ſuppoſal 
of any doubt concerning a life to come would 


be impertinent. Here we have numerous 


demonſiravions 
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demonſtrations of it. . Not only the fortune 
of virtue in this life, which is often very 
calamitous, but even the origin and nature 
of it, do plainly evince a /fe to come. For 

to what end can the mortification of the 

Boah, by abſtractions and meditations, be 
enjoined, if there be no life to come? What 
need is there of renovation, or regeneration, 
by the Word and Spirit of God, were there 
no life to come? One would think, the com- 
mon end of this natural life might be well 
enough ſecured upon the common foundation 
of reaſon and human laws. What ſhould 

I here add, the love of God, and the merits 
of Jeſus? From both which we may derive 
many wunanſwerable arguments of a lie 10 
come. For though, when we refle& upon | 
it, it appears as much above our merit, as | 
it is above our comprehenſion ; yet when we | 

_ conſider, that eternal life is the gift of God 
through Jeſus Chriſt our Lord; what leſs 
than an heaven. can we expect from an 
infinite merit and almighty love? The love 
of God muſt be perfect as Himself: and the 
merits of Feſus muſt be eſtimated by the 
greatneſs of his Perſon and his ſuffermgs. 
He that cannot be wrought upon by theſe 
and the like goſpel arguments, will be found, 
I doubt, impenetrable to all others. Tis in 
vain to argue with ſach a one from natural 


7bpicks and therefore I will fop here. 
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1 ſhould now pals on to the 74:rd thing, 
the attainment of Chriſtian Liberty: but this 
chapter is grown much too big already: and 
to the conſideration of the fruit of this 
liberty, which I have ſo long inſiſted on, 
nothing more needs to be added, but the 
obſervation of thoſe rules, which I ſhall lay 
down in the following chapters. For h 
; ever advice will ſecure the ſeveral parts of 
our liberty, will conſequently ſecure the 
whole, I will therefore cloſe this chapter 
here, with a brief exhortation, to endeavour 
after deliverance from in. How many and 
erful motives have we to it? Would we 
free ourſelves from the evil of this life? let 
us dam up the ſource of them, which is fn. 
Would we ſurmount the fear of death? 
let us &Jarm it of its fling, and that is fir, 
Would we perfect and accompliſh our natures 
with all excellent qualities? tis r7ghreouſneſs 
wherein conſiſts the image of God, and 
participation of the divine nature: tis the 
af cleaning our ſelves from all filthmeſs , of the 
fleſh and fpirit, and the perfecting bolineſs 


7 ͤ ͤ VD 7. 


* in the fear of God, that muſt transform us 
5. from glory to glory. Would we be maſters 
ſe of the moſt glorious fortunes? tis rigbte- 


d. ehe that will make us heirs of God, and 
n Wl Joint=berrs with Chriſt : tis the conqueſt of 
| our. //ns, and the abounding in -good works, 
that will make us rich towards. God, * 
ee, Om | y 
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lay up for us a good foundation for the hfe 
to come. Are we ambitious of honour 2 let 
us //ree our ſelves from the ſervitude of ſin. 
_ *Tis virtue only, that is truly honourable 

and praiſe-worthy : and nothing ſurely can 
entitle us to ſo roble a relation: for this 

alhes us to God. For, as our Saviour ſpeaks, 

they only are the children of Abraham, who 

db the works of Abraham; the children of 

God, who do the works of God. Thee are 

they, who are born agam : not of the will of 

the fleſh, or of the will of man ; but of God. 

Theſe are they, who are incorporated into 

the body of Chriſt; and being ruled and 

animated by his Spirit, are entitled to all 

the bleſſed ects of his merit and interceſſion. 

Theſe are they, in a word, who have over- 

come, and will, one day, ſit down with Chriſt 

in his throne; even as he alſo gvercame, and 

is ſet down with. his Father in his throne, 

Rev. iii. 21. Good God! how abſurd and 

perverſe all our deſires and projects are! we i © 

| complain of the evi/s of the world; and : 
=. yet we hug the cauſes of them, and cheriſh 
I thoſe vices, whoſe fatal wombs are ever 
big with numerous and intolerable plagues. 
We fear death, and would get rid of this 

fear, not by diſarming, but ſharpening its 
fling ; not by. ſubdumg, but forgetting it. 
We love wealth and treaſure: but tis that 
which is temporal, not eternal. We receive 
| Honour 
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| Zonour of one another ; but we ſeek not that 
 ohtch comes from God only. We are fond 
of eaſe and pleaſure ; and at the ſame time 
we wander from thoſe paths of wiſdom which 
alone can bring us to it. For, in a word, 
*tis this Chriſtian Liberty that makes men 
truly free: not the being in bondage to 0 


Wa cn” > - W, 


, man, but to no fin: not the. doing what 
c we lit, but what we ought. Tis Chriſtian 
8 Liberty that makes us truly great, and truly 
f lorious : for this alone renders us ſerviceable 
q to others, and eaſy to ourſelves ; benefafors 
4 to the world, and deligbiſame at home. Tis 
3 Chriſtian Liberty makes us truly proſperous, 
1 truly fortunate ; becauſe it makes us truly 
© bappy, filling us with joy and peace, and 
„ | aking us abound in hope, through the power 
[ of the Holy Ghoſt. 
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e Of liberty, as it relates to original fin. The 
nature of which conſidered chiefly with 


2 


ſh reſpect to its corruption. How far this © 
” Aſſtemper of nature is curable. Which © 
J. way this cure is to be effected. : 
lis 1 e ; 

ts Hatever difficulties the doctrine of 

in! original fin really be involved in, 


at | or ſeems at leaſt to ſome to be ſo, they will 
ve not concern me, who am no further obliged 
| / to 
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diſpute about original ſin, there is little or 
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to conſider it, than as it is an impediment 
of Perfection ; far though there be much 
none about original corruption ; the — 
of this is generally acknowledged, though 
the guilt, the finfulneſs or immorality of 
it, be controverted. And though here be 


diverſity of opinions concerning the effects 


that it tempts us to renounce God, and 


of original corruption in eternity; yet there 
is no doubt at all made but that it incites 


and inſtigates us to actual ſin, and is the 


ſeed- plot of human folly, and wickedneſs. 
All men, I think, are agreed, that there 


is a byaſs and ſtrong propenſion in our 
nature towards the things of the world, 
and the body: 
the body to the ſoul, and of the ſoul to 
God, wherein conſiſts righteouſneſs, is 
ſubverted and overthrown: that we have 
appetites which claſh with, and oppoſe the 
commands of God; not only when they 
threaten violence to our nature, as in the 
caſes of confeſſion and martyrdom, but alſo 
when they only prune its luxuriancy and 


_ extravagance : that we do not only deſire 


ſenſitive pleaſure, but even to that degree, 
that it hurries and tranſports us beyond 
the bounds that reaſon and religion ſet us: 
We have not only an averſion for pain, 
and toil, and death; but to that exceſs, 


our 


that the ſubordination 'of 


If L 
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our duty, for the ſake of carnal eaſe, and 


temporal ſafety. And finally, that we are 
ſo backward to entertain the belief of 
revealed truths, ſo prone to terminate our 
thoughts on, and confine our deſires within 
this viſible world as our portion, and to 
look upon ourſelves no other than the 
mortal and corruptible inhabitants of it ; 
that this makes us ſelfiſh and ſordid, proud 
and ambitious, falſe, ſubtle, and contentious, 


to the endleſs diſturbance of mankind and 
our ſelves. That this, I ſay, is the ſtate - 


of nature ; that this is the corruption we 
labour under, all men, I think, are agreed : 


and no wonder; for did a controverſy ariſe 


about this, there would, be no need to 


appeal any farther for the decifion of it, 


than to one's own experience; this would 
tell every one that thus it is in fact; and 


reaſon; if we will conſult it, will tell us 


why it is ſo: for what other than this'can 


be the condition of man, who enters the 


world with a ſoul ſo dark and deſtitute 


of divine light, ſo deeply immerſed and 


plunged into fleſh and blood, ſo tenderly 


and intimately affected by bodily ſenſations; 


and with a body ſo adapted and ſuited to 


the things of this world, and faſtened to 


it by the charms of pleaſure, and the bonds 
of intereſt, convenience and neceſſity? 
This account of original corruption agrees 

I | very 
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very well with that St. Paul gives us of 
it, Rom. vii. and elſewhere : and with that 
aſſertion of our Lord and Mafter, on which 


he builds the neceſſity of regeneration by 


water and the Holy. Spirit, John iii. 6. 
That which is born of the fleſh, is fleſh : and 
that which is born of the Spirit, is Spirit. 
Having thus briefly explained what I mean 
in this chapter by original in, I am next 
to conſider theſe two things. | 


1. How far this diſtemper of nature is 
enable. x Ty 
2. Which way this cure is to be effected, 


As to the firſt enquiry, I would not be 
underſtood to proceed in it with a regard 


to all the regenerate in general, but only 


to the perfect; for the ſtrength of original 
fin cannot but be very different in new 
converts, or babes in grace, and in ſuch 
as are advanced to an habit of righteouſ- 
neſs. This being premiſed, I think, I 
may on good ground reſolve, that original 


fin in the perfect man, may be ſo far re- 


duced, and maſtered, as to give him but 


very rare and ſlight diſturbance. This ſeems 


to me evident from the great change that 


muſt be wrought in him who is converted 


from a ſinner into a faint: I any man be in 
Chriſt, he is a new creature: old things 


are 
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paſt where Chrift fits on the right hand of God 
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haft mwdy, behold ail things are become new, 


2 Cor. v. 17. And it is hard to conceive 
this new nature, without new propenſions 
and inelinations, not only different from, 
but repugnant to our former original and 


corrupt ones: or at leaſt we muſt ſuppoſe 
this new creation ſo far to have reformed 


and corrected the man, that original cor- 


ruption has loſt the ſtrength and force | 


which before it had. This will be more 


clear yet, if we obſerve never fo lightly, 
the ſeveral parts of this great change. Firſt, 
The foul of an excellent perſon is filled 


with an unfeighed and habitual ſorrow for, 


and deteſtation of all fin ; I hate, faith the 
Pſalmft, every falſe way. And how incon- 


ſiſtent is the ſtrength and heat of corrupt 
propenfions, with the tears and averſions 
of a true penitent ? how tame 1s the body, 
how! pure the mind, when the man is poſ- 
ſefſed ' with a firm and holy indignation 
againſt fin, when he diſſolves in the pious 
tenderneſs of a contrite ſpirit | Next, the 
foul of a good man is poſſeſſed with an 
ardent love of Gad, and of Jeſus; with a 
firm belief, and a ſteddy hope of a bleſſed 
eternity; with enlightened eyes &e beholds 
the vanity of all earthly things, and admires 
the ſolidity, the weight, and duration of 
heavenly glory: He is riſen with Chrift, and 
therefore ſeeks thoſe things that are above, 


Vor. II. He 
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He has fet his affections on things above, and 


not on things on the earth; for he is dead, 


and his life is hid with Chrift in God. And 


muſt we not now ſuppoſeſuch a one cleanſed 


and purified from all corrupt affections, 
when the very bent of his ſoul is quite 


another way? muſt we not ſuppoſe the 


force and ſtrength of depraved nature, over- 
powered and ſubdued by theſe heavenly 
affections? how mortified muſt ſuch a man 
be to the world, and to the body ? how 


feeble is the oppoſition, that inferior nature 
can raiſe againſt a mind inveſted with ſo 


abſolute and ſovereign authority, and en- 
dowed with light and ſtrength from above? 
Laſtly, The perfect man has not only cru- 
cified the inordinate and ſinful luſts and 
affections of the body, but has alſo obtained 
a great maſtery, even over the natural ap- 
petites of it; how elſe can it be that his 
defires and hopes are in heaven; that he 
waits for the Lord from thence; that he 
deſires to be difſolved and to be with Chriſt ; 


and groons to be rid of the corruptible ta- 


bernacle of the body? He that is thus above 
the body, may. ow be concluded to 
be in ſonge degree above even the moſt 
natural appetites, He that has ſet himſelf 


free in a great meaſure even from his aver- 


fion to death, and in his affection at leaſt 
very much looſened the bond, the knot, 
* unites ſoul and body, may certainly 
very 
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very reaſonably be preſumed to be much 
more above all covetous, ambitious, or 
wanton inclinations. Theſe are the grounds, 
on which I attribute to the perfect man fo 
high a degree of freedom from original fin 
as I do in the propoſition laid down. | 
'2dly, But yet I do not in the leaſt think, 
that the moſt perfect man upon earth can 
ſo extinguiſh the ſparks of original cor- 
ruption, but that if he do not keep a watch 
and guard upon himſelf, they will. gather 
ſtrength and revive again: and the reaſon 
of this is plain; becauſe it has a foundation 
in our very nature. The diſpute concerning 
the exiſtence of original corruption in us 
after baptiſm, or regeneration, is, methinks, 
a very needleſs one: for if it be about the 
notion we ought to entertain of it, that is, 
whether it be properly ſin or not, this is a 
contention about words; for what ſignifies 
it by what name we call this remainder of 
original pravity, when all grant that the 
ſtain and guilt of it is waſhed off and par- 
doned ? But if it be about the force and 
efficacy of it, this indeed is a controverſy 
of ſome moment ; but a very fooliſh one 
on one fide : for to what purpoſe can it 
be, to ſay a great many ſubtil and puzzling 
things againſt a truth, that every man feels 
and experiments at one time or other? Upon 
the whole then, I may thus deſcribe the 
/// 
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liberty of the perfect man with reſpect to 
original ſin: he has mortzfied it, though 
not utterly 3 it; he has ſubdued it, 
though not exterminated i it; and therefore 
he is not only free from ſinful and inor- 
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dinate luſts and affections, but alſo, in a 


far greater meaſure than other men, from 


thoſe infirmities and irregularities, which 
are, as it were, the ſtrugglings and ebul- 
litions of original fin, not yet ſufficiently 


tamed.. He has advanced his victory very 


far, even over his natural appetites ;. he 


has no ſtronger inclination: for the body, 


or for the world, and the things of it, 
than ſuch as becomes a man that is poſ- 
ſeſſed with a deep ſenſe. of the vanity of 
this world, and the bleſſedneſs of another. 
The world is in a high degree crucified to 
him, and he counts all things but dung 


and droſs in compariſon with the excel- 
lency of the knowledge of Chriſt Jeſus his 


Lord. His forrows = his joys, his deſires 
and his fears, be the occaſion never ſo Juſt 
or lawful, paſs not the modeſt bounds of 
a wiſe. moderation. He defires without 

impatience, cares and contrives, hopes and 
purſues, without anxiety or ſolicitude ; he 


is cautious without fear and puſillanimity 
he is ſad without dejection or deſpondency, 


and pleaſant without vanity. All this in- 
decd on * not only to have con- 
ES | quered 
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quered ſin and folly, but in a great meaſure 


alſo his natural propenſion to them. But 


after all, this happy creature muſt remem- 
ber, that he is ſtill in the body; in the 
body, whoſe appetites will ſoon paſs be- 


yond their due bounds, if he be indulgent 
or careleſs: he muſt remember that he is 
not immutably holy; his underſtanding is 
not ſo clear and bright, but that it may 


be deceived; nor the bent of his affections 


ſo ſtrongly ſet on good, but that they may 


be perverted; and therefore he muſt be 


ſober and vigilant, and fear always. Thus 


have I ſtated the curableneſs of our ori- 


ginal corruption. And as I think I have 
plainly the countenance of ſcripture; ſo I 
do not ſee, that I in the leaſt claſh with 


that clauſe in the ninth article of our 
church, which affirms concerning original 


fin thus: And this infection of nature doth 
remain, yea, in them that are regenerated, 
whereby the luſt of the fleſh, called in Greek 


Þpornmuc os, which fome ao expound the | 


wiſdom, ſome the ſenſuality, ſome the affec= 
tion, ſome the defire of the fleſh, is not ſubject 
to the law of God. For this muſt not be 
underſtood ſurely, as if the fleſh did always 
luſt againſt the ſpirit in the regenerate, but 
only that the regenerate themſelves are 


liable and obnoxious to theſe luſtings ; 


which, on ſuppoſal that the patfect man 
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were here thought upon by the compilers 
of this article, imports no contradiction to 

any thing I have delivered. The truth is, 
J have aſſerted no more concerning the 8 
curableneſs of original corruption, than l 
what is neceſſary to ſecure the intereſt of 
holineſs, as well as the honour of the Word 
and Spirit. I have too often had occaſion 
to obſerve, that the ſtating our obligation 
to reduce original corruption too laxly, 
miniſters not a little to the carnal con- 
fidence of ſupine and careleſs perſons. How 
greedily. do ſome imbibe, and how fond 
are they of this notion, that the fleſh, even 
in the regenerate, does always. luſt againſt 
the ſpirit ? And the next thing is to look 
upon their darling errors, as unavoidable 
infirmities, flowing from the incurable 
diſtemper of original ſin. - To the end 
therefore, that under calour and pretence 
of the impoſſibility of a perfect cure and 
reſtitution. of our nature to perfect inno- 
cence and unſpotted purity, we may not 
2 fit down contented in an-impure ſtate, and 
| never advance to thoſe degrees of health 
and innocence, which we may, and ought 
.. actually to arriye at; I think fit here, to 
guard the doctrine of original fin with this 

one general caution. © 
That we be very careful not to. miſtake 
contracted, for natural corruption; not to 
” one miſtake 
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miſtake a ſuper- induced nature, defaced 
by all the ſlime and mud which e 
errors and faſhions leave upon it, for ori- 
ginal nature, or nature in that ſtate in 


which it enters the world. Tis, I doubt, 


a very hard thing to find but one arrived 


at any maturity of years, in whom nature 


is the ſame thing now that it was in the 
womb or the cradle; in whom there are 
no worſe propenſions than what neceſſarily 
flow from the frame and compoſition of 


his being. Alas! our original depravation, 


be it what it will, is very betimes improved 
by falſe principles and fooliſh cuſtoms ; 


by a careleſs education, and by the blan- 


diſhments and inſinuations of the world: 
and every man is ſo partial to himſelf, 
that he is very willing to have his defects 
and errors paſs under the name of natural 
and unavoidable ones, becaufe this ſeems 
to carry in it its own 'apology. This is a 
fatal error, and continues men in their 
vices ; nay, gives them peace in them too, 
to their lives end: for why ſhould not a 
man forbear attempting what he deſpairs 
of effecting ? To prevent which, I ear- 
neſtly deſire my reader to conſider, that 
all who have treated this doctrine of ori- 
ginal fin with any ſolidity or prudence, do 
carry the matter as far, at leaſt, as I have 
done: they teach not only, that original 
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corruption may be pruned and lopped; hut 


that it may be cut down, mortified and 
dried up. That, ſince no man can. aflure 
himſelf how far he may advance his con- 
queſt over his natural gortuption, an and the 


intereſt of every man's ſafety and glory 


obliges him to advance it as far as he can; 
he muſt never ceaſe. fighting againſt it, 
while it fights againſt him. That, ſince 


every fin is ſo far mortal as it is voluntary, 
and has as much guilt in it as freedom, 
every man ought to be extremely jealous, 
left he be ſubject to any vicious inclination, 


that is in reality the product, not of na- 
ture, but of choice. And laſtly, ſince 
though much leſs than habitual goodneſs 
may conſtitute a man in a ſtate of grace; 
yet nothing leſs can produce Perfection, or 


a conſtant aſſurance of eternal happineſs; 


therefore no man ought. to acquieſce, while 
he ſees himſelf ſhort of this; and every 
man ſhould remember, that his goodnels 
ought to conſiſt in a habit of thoſe virtues 


to which he is by nature the moſt averſe. 


I have now diſpatched my firſt enquiry, 
and reſolved how far go ſin 1 is curable. 
T he next Wc 


8. 2. How this cure may be effected. 
And here tis plain what we are to aim at 
in d- geowral Tore if original righteouſneſs 

Con iſts, 
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confiſts, as I think it cannot be doubted) 


in the ſubordination of the body to the 


ſoul, and the foul to God; and original 


corruption, in the ſubverſion of this order; 


then the cure muſt conſiſt in reſtoring this 


ſubordinatian, by the weakning and re- 
ducing. the power of the body, and by 


quickning and ſtrengthning the mind, and 


ſo re-eſtabliſhing its ſovereignty and au- 
thority. The ſcriptures accordingly let 
us know that this is the great deſign of 


religion, and the great buſineſs of man, 
1 Cor. ix. 25. And every man that firiveth 


for the maſtery, is temperate in all things. 
Now they do it to obtain a corruptible' crown, 


but wwe an incorruptible. And this St. Paul 
illuſtrates and explains by his own example, 


in the following words: I therefore ſo run, 


not as uncertainty ; ſo fight 1, not as one that 
beateth the air + but I deep under my body, 
and bring it into ſubjeftion. The preference 
given to the cares and appetites of the 


body, or the mind, is the diſtinguiſhing 


character which conſtitutes and demon- 
ſtrates man either holy or wicked: They 
that are of the fleſh, do mind the things of 
the fleſh and they that are of the Spirit. 


the things of the Spirit, Rom. viii. 5. And 


the threats of the goſpel belong to the 
ſervants of the fleſh, its promiſes to the 


ſervants of the Spirit ; : For 1 * ye live _ 
the 
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the fleſh, ye ſhall dye; but if ye through the 
Spirit do mortify the deeds of the body, ye 


all live, Rom. viii. 13. He that ſoweth to 
his fleſh, ſhall of the fleſh reap corruption ; 


but he that ſoweth to the Spirit, ſhall of the 
Sprit reap life everlaſting, Gal. vi. 8. I 
grant that in theſe places and elſewhere 


very commonly as by the ſpirit is meant 
the: mind enlightened and aided by the 
grace of God; ſo by the body or fleſh is 


- meant our inferior nature ; not-juſt ſuch as 


it proceeds out of the womb, but as it is 


further depraved by a carnal and worldly 


converſation. However, ſince original fin 
is the ſeed or root of voluntary or cuſtomary 
corruption, theſe texts do properly and 


directly enough ſerve to the confirmation 


of the doctrine for which they are alledged. 


This then is the great duty' of man, this 


is the great end which he is always to 
have in his eye, the mortifying the body, 
and entirely ſubjugating it to the reaſon 
of the mind. Here the Chriſtian warfare 
muſt begin, and here end: for he, who 
has crucified the body with the luſts and 
affections thereof, has entered into reſt, as 
far as this life is capable of it: he, that Jays 
the foundation of morals here, does build 
upon a rock ; and he, that here puſhes his 
ſucceſs to the utmoſt point, has reached 
the higheſt round in the ſcale of — 
E an 
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and given the finiſhing ſtrokes to holineſs 
and virtue. This I fay then; he that will 
be free, muſt lay down as a general rule 


to himſelf, from which he muſt reſolve 


never to ſwerye, that he is by all rational 
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and poſſible methods to diminiſh the | 


ſtrength and authority of the body, and 


increaſe that of the mind. By this we 
ought to judge of the conveniencies or 


inconveniencies of our worldly fortunes ; 


by this we are to determine of the. inno- 


cence or malignity of actions; by this we 
are to form and eſtimate our acquaintance 


and conyerſation, and by this we are to 
judge of the bent and tendency of our lives; 
by this we are to regulate our diyerſions ; 
by 'this we may reſolve of the nature and 
degree of our pleaſures, whether lawful, 
whether expedient, or not: and in one 
word, by this we paſs a true ſentence upon 


the degrees and meaſures of our natural 


affections. There are many things that 
are in their own nature indifferent enough 
that prove not ſo to me; and there is ſuch 
2 latitude in the degrees and meaſures of 
duty and deviations from it, that it is a 
very hard matter in ſeveral 'caſes to define 


nicely and ſtrictly what is lawful or un- 


lawful :- but I am ſure, in all caſes this is 
a wiſe and ſafe rule, that we are to aim 
at the ſtrengthning the authority of our 
minds, 
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minds, and the weakning the force and 
power of our carnal appetites. - By con- 
ſequence, every man ought to examine 
himſelf, by what arts, by what practices 
the light of his underſtanding comes to 
be -obſcured, the authority of his reaſon 
weakened, and the tenderneſs of his con- 
ſcience to be ſo much blunted and worn 
off: and when he has diſcovered this, he 


muſt avoid theſe things as temptations and 


ſnares; he muſt ſhun theſe paths, as thoſe 
that lead to danger and death; and what- 
ever he finds to have a contrary tendency, 
theſe are the things that he muſt do, theſe 
are the things that he muſt ſtudy, contrive, 
and follow. How happy would a man be, 
how perfe& would he ſoon grow, if he'did 
conduct himſelf by this rule? How little 
need would he have'of outward comforts ; 


how little value would he have for power 


and honour, for the ſtate and pride of 
life? How little would he hunt after the 
pleaſures of ſenſe? What peace ſhould he 
maintain within, when he ſhould do no- 
thing that were repugnant to the reaſon 
of his mind? What joy and hope would 
he abound with, when he ſhould have ſo 


many daily proofs of his integrity, as the 


living: 4bove the body would give him? 


And how would all this ſtrengthen and 
exalt the mind what flights would it take 
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towards heavens — how invincible would 
ir prove to all temptations? Happy and 
perfect that man, who has the kingdom. of 
God thus within him, whoſe life is hid 
vith Chriſt in God ! when Chriſt, who is 
his life, ſhall appear, he alfo ſhall appear 
7 with him in glory. This is a compre» 
© I henfive rule, and if well purſued, ſufficient 
n of itſelf to do the work I am here aiming 
© I at: but that it may be more eaſily reduced 
to practice, I think it not amiſs to take a 
(© more particular view of it: * then it 1 
i be reſolved inte theſe two: 


. We muſt lay due reſtraints upon the 
ws TE „ 
e 2. We muſt invigorate and, fortify the 
| mind, partly by the light of the . and 
le the grace of the Holy Spirit; and partly by 


5 accuſtoming it ws retarÞ ld with elt 
he from the body. 
he 


55 1. As to = 1 OTF we are to lay | 
he upon the body, what they are, we * ; 
learn from the 5 for firſt, — 
expreſly forbid us to gratify the luſts and 
affections of the fleſh ; and 72 — not only 
becauſe they ate injurious to our neigh- 
bour, and a diſhonour to our holy pro-; 
teflon, but alſo becauſe they have an ill 
influence upon the ſtrength and liberty, the 
1 1 | power 
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power and authority of the mind. Dear 

.  _beloved, I beſeech you as firangers and pil. 

grims, abſftam from fleſhly luft which war 

' againſt the ſoul, 1 Pet. ii. 11: And whoever 

enters into the account of things; will 

eaſily diſcern this. to be true; there is a 

_ deceitfulneſs in fin, a ſenſuality: in luſt : 

VVvbo ſees not that there is more attraction 

3 in the pride and oſtentation of life, than 

in the ſimplicity and plainneſs of it? That 

there is more temptation and allurement W 

in riot and luxury, than in frugality and 

a competency ? That the imagination of a 

Solomon himſelf cannot but be wretchedly W© . 

abuſed, if he give it leave to wander and WW | 

wanton in variety? In a word, if the mind p 

follow a carnal or worldly appetite and o 

: fancy in all its exceſſes and debauches, it W 

will foon find itſelf miſerably inflaved and 
intoxicated; it will be wholly in the in- 
tereſt of the body, and wholly given up 
to the pleaſures of it. Secondly, Though 
the ſeripture do not prohibit ſome /ates 
or conditions of this life, which ſeems as it 
were more nearly allied to, or at leaſtwile 
at leſs diſtance from the /ufts of” the fleſh, 
than others are; yet it forbids us to: covet 
and Purſue them. Thus St. Paul, Rom. 
X11. 16. Mind not high things. The apoſtle 
does not here oblige any man to degtade 
himſelf beneath his birth, or to fly from 


thoſe 


thoſe advantages which God's providence 


and his own merits give him a juſt title to; 
but certainly he does oblige the Chriſtian * 


not to aſpire ambitiouſly to great things, 


nor fondly to pride himſelf in ſucceſſes of 
this kind. So when a little after he com- 


mands us in honour to prefer one another, 
certainly he does not teach how to talk, 
but how to act; not how to court and 


compliment, but to deport ourſelves con- 
ſonant to thoſe notions with which charity 
towards our neighbour, and humility 


wards our ſelves ought to inſpire us. Thus 
again, we are not forbidden to be rich; 


no man is bound to ſtrip himfelf of thoſe 
poſſeſſions which he is born to, or to ſnut 


out that increaſe which God's bleſſing and 


to=- 


his own diligence naturally bring in: buf 


we are forbid to thirſt after riches, or to 


value ourſelves upon them, and commanded 


to be content with thoſe things that we 
have; and if God bleſs us with wealth, 


to _—_ with modeſty and thankfulneſs, 
and diſpence it with liberality, 1 Tims. vi. 6, 


7, 8, 9, 10. - Godlineſs with contentment is 


great gain; for we brought nothing into-this - 
world, and it is certain we can carry ws . 


out ; and having food and rayme 


nt, let us be 


therewith content. But -they that will be 
rich, fall into temptation, and a ſnare,” and 
into many fooliſh and hurtful luſts, which 
For 
the 


drown men in deftruftion and perdition. 
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the love of money is'the root of all evil, which 
bile ſame. covered after; 5 have erred 
from the faiths and prerced themſelves thro 
irh many ſorrows. Ver. 17, 18, 19. oy 
ther that. are rich in this world; that- they be 
n0t high-minded, nor truſt in uncertuin Hiker, 
but in | the living God; who groeth,us all things 
richly fo enjoy. Tut they e gv that they be 
rich in good works, ready to d1ftribute, tvilling 
to commuttcate : tayihg up in fiore- for them- 
dation agninſ} the'time to come, 
tut they may lay bold am eternal jf. And to 
multiply no more inſtances of reſtraints of 
this or the like nature, thus we ought to 
ſtand affected towards praiſt and reputation, 
intereſ and power, — n x &c. We 
. neither be too intent upon them, nor 
enjoy them with too much — and ſatiſ- 
fact 82 3 for this is that diſpoſition which 
appears to me to ſuit beſt with tlie ſpirit and 
deſign of the goſpel, and with the nature of 
ſuch things as being öf a middle fort, are 
equally capable of being either temptations 
or bleſſings, inſttuments of good or eil. 
Zaly, The ſeripture ene and bounds 
our natural and ites, not ſo 
much by nicely defining the” exath: degrees 
and meaſures within which nature muſt be 
ſtrictly contained, as by exalted '\axamples 
of, and exhortations- to a ſpiritual,” pure, 


and beavenly diſpoſition. Thüs our Lord 


| _ Maſter ſeems to me to give ſome 
check 
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beck to the ſtream of natural affection, 
and to call off his diſciples from it, to the 
conſideration of a ſpiritual relation; Mark, 
iii. 34, 35. 


which Jat about bim, and ſaid, Behold my 


mother and my brethren fer whofoever - ſhall 
do the will 'of God, the ſame is my brother, 


and my fer, and mother. To which words 
of our Lord, I may join thoſe of St. Paul, 


Hen#eforth knoto we no man after the fle fh— . 
yet now henceforth kriow we him no more, 

2 Cor. v. 1 
a diſciple who would have deferred his fol- 


16. "The anſwer of our Lord tb 


lowing him, till he had buried his father, 
Matth. viii. 21. and to him who begged 
leave to- go and bid farewel firſt to his rela- 


tions, and domeſticks, Luke ix. 61. does 


plainly: countenance. the doctrine I here 


prion and ſo does St. Paul, 1 Cor. vii. 


: ſo often cited by me. Not that our 
ius or his apoſtles did pver account our 
natural affections vicious and inpure; for 
tis a vice to be without them, Rom. i. 31. 


Not that they went about to diminiſh or 


abate, much leſs to cancel tlie duties flow- 
ing from them: no; they only prune the 
lyxuriancy of untaught nature, and correct 
the fondneſſes and mnfirmities of animal in- 
clinations.* Our natural affections may 
entangle and enſlave us, as well as unlawful 


Iind irregular ones, if we lay no reſtraint 


upon them. * indeed makes them 


Vol. II. U 


And he loobed round about on them 


the 
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to do that which our natural force never 
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the ſeeds of virtue, but without it they 
eaſily betray us into ſin and folly. For 
this reaſon, I doubt not, leſt under pretence 
of ſatisfying our moſt natural and impor- 
tunate appetites, we ſhould be enſnared 
into the love of this world, and entangled 
in the cares of it, our Saviour forbids us to 
take thought for to-morrow, even for the 
neceſſaries of to-morrow, what e ſhall eat, 


and what we ſball drink, and wherewithal 


e ſhall be clathed, Matth. vi. Theſe are 
the reſtraints laid upon the body in ſcrip- 
ture; which if any man obſerve, he will 
ſoon diſcern himſelf as far purified and 
freed from original corruption, as human 
nature in this fie is capable of. And that 
he may, e | | £4 Hep 
$. 2. He muſt fortify and invigorate' the 
mind. And this muſt be done two ways. 
Firſt, By poſſeſſing it with the knowledge 
of the goſpel, and the grace of the Spirit. 
Secondly, By withdrawing it often from 
the body. As to the former branch of 
this rule, the neceſſity of it is apparent: 
ſince the ſtate of nature is ſuch as has 
before been deſcribed, we ſtand in need 
not only of revelation to enlighten us, but 
alſo of grace to frengthen us; of the for- 
mer to excite.us to exert all the force and 
power we have; of the latter to enable us 
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| that I hould treat of the operation of the 
pirit, and the ways of obtaining it, griev- 
ing, and quenching it; this would demand 


e 


a @a peculiar treatiſe. I will here only ob- 


ſerve, that it is the work of the Spirit to 
repair, in ſome degree at leaſt, the ruin 
of the fall; to red) nature; to improve 
our faculties, and to imprint in us the 


divine iniage: that meditation and prayer, 


and a careful conformity to the divine will, 


obtain and increaſe the grace of the Spirit: 


that negligence and preſumptuous wicked 


neſs grieve and extinguiſh it. As to the 
knowledge of the goſpel, I ſhall not need 


to ſay much here; I have conſidered this 


matter in the chapter of Llumination, and 


will only obſerve that the doctrines of the 
goſpel are ſuch, as, if. they be thoroughly 
imbibed, do effectually raiſe us above a 
ſtate of nature, and ſet us free from the 
pouer and prevalence of our original cor- 
ruption. Were we but once perſuaded, 
that we are ſtrangers and pilgrims upon 
earth: that all carnal gratifications do war 
againſt the ſoul : that our ſouls are properly 


ourſelves, and that our firſt cares are to be 
for them; that God is himſelf our ſove- 
reign good, and the fountain of all inferior 
good: that our perfection and happineſs 


conſiſt in the love and ſervice of him: 


that we have a mighty Mediator, Who 
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once died for us, and ever lives t6 make 
interceſſion for us: that a ' kingdom incor- 


ruptible and unde filed, and that fadeth not 


away, is reſerved in heaven for all meek, 
faithful, and holy fouls: were we, I fay, 


but onee thoroughly perfuaded of theſe 
truths, with what vigour would they im- 
pregnate our minds? How clear would be 


the convictions of conſcience? How un- 
controulable the authority of reaſon? How 


ſtrong the inſtincts and propenſions of the 
mind towards righteouſneſs and virtue? 
Theſe would alienate the mind from the 


world and the body, and turn the bent of 
it another way; theſe would inſpire it 


with other deſires and hopes, and make it 
form different projects from what it had 
before ; -old things are done away, and all 
things are become new. The ſecond branch 


of this ſecond particular rule is, that we 


muſt accuſtom ourſelves to retire frequently 
from the commerce and converſation of 
the body. Whether the eating the for- 
bidden fruit did open to the mind new 
ſcenes of ſenſuality which it thought not 


of, and fo called it down from the ſerenity 


and heights of a more pure and contem- 

lative life, to participate the turbulent 
pleaſures of ſenſe, immerting 1t as it were 
by this means deeper into the body, I pre- 
— 5 not to judge. But *tis certain a too 


ne conjungion a the mind with the 
body, 
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body, and the ſatisfactions of it, does very 
much debaſe i it. Tis our great unhappineſs, 
that the ſoul is always in the ſenſes, and 
the ſenſes are always upon the world; we 
converſe with the world, we talk of the 
world, we think of the world, we project 
for the world; and what can this produce, 


but a carnal and worldly frame of ſpirit ? 


We muſt meditate on heavenly things; 
we muſt have our converſation in heaven; 
we muſt accuſtom ourſelves to inward and 
heavenly pleaſures, if we will have hea- 
venly minds : we muſt let no day paſs, 
wherein we muſt not withdraw our ſelves 


from the body, and. ſequeſter our ſelves 


from the world, that we may converſe with 
God and our ſouls, This will ſoon enable 
us to diſdain the low and beggarly ſatiſ- 
factions of the outward man, and make us 
long to be ſet free from the weight of this 
corruptible body, to breathe in purer air, 
and, take our. Th of refined and ſpiritual 
pleaſure. I have inſiſted thus long on the 
cure of original ſin, not 122 becauſe it is 
the root of all our miſery, but alſo becauſe 
there js ſuch an affinity between this and 
the fin of infirmity, which 1 am next to 
ſpeak to, that the ſame remedies may be 
preſcribed. to both ; ſo that I am already 


eaſed of a part of the labour. which I muſt 
otherwiſe h 


ave undergone 1n the following 
chapter, 
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I am now by the laws ef my os 
method obliged to conſider the gf of! 
this branch of Chriſtian” Liberty” in the ? 
| prrfels man, and to ſhew what influence || i 
it has upon his Happineſs, But having, 8 
: : fett. 1. chap. 4. diſcourſed at large of the 5 
ſubſerviency of Perfection to our happi- tf 
nels; and in fett. 2. chap. 3. of the happy n 
effects of Chriſtian liberty in general, 1 
have the leſs need to ſay much here on ] fe 
this head: yet I cannot wholly forbear I © 
ſaying ſomething of it. The conqueſt n 
over original corruption, ſuch as I Have 
deſcribed it, raiſes man to the higheſt pitch 
of Perfection that our nature is capable ha 
of; makes him approach the neareſt, that I 24! 
mortality can, to the life of angels, and 
. plants him on the mount of God, Where Ihe⸗ 
grace, and joy, and glory, ſhine always on of. 
him with more dire& and ſtrong Trays. 
Nou is virtue 7ruly lovely, and truly happy ; £415 
now the affurance of the mind is never Ithe 
interrupted, its joy never oyercaſt; it enjoys 
> a perpetual calm within, and ſparkles with 
a peculiar luſtre that cannot be counter- Iſtate 
feited, cannot be equalled. Some faint eenc 
and partial reſemblance, I confeſs, of this reſt 
virtue, or rather of this ſtate or conſum- Ithy] 
mation of it, have I, though very rarely, | 

ſeen in ſome mafterly ſtrokes of nature. 

I have obſerved in ſome, that ſweetneſs of 

temper; in others, that coldneſs and ab- 

, En ſolute 
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ſolute command over themſelves with re- 
ſpect to the pleaſures; and in ſeveral that 
innate modeſty and humility, that natural 
indifference for the power, honour, and 


grandeur of life, that I could ſcarce forbear 
pronouncing, that they had fo far each of 


them eſcape | 
ruption, and could not but bleſs and love 
them, 
ſerence between theſe creatures of nature, 


and thoſe of grace: the Perfection of the 


one is confined to this or that patticular 
diſpoſition ; but that of the other is in its 


degree univerſal : the Perfection of the one 


has indeed as much charm in it as pure 
nature can have ; but the other has a mix- 
ture of ſomething divine in it ; it has an 
heavenly tincture, which adds ſomething 
of ſacredneſt and majeſty to it, that nature 
wants: the Perfection of the one is indeed 


eaſy to its ſelf, and amiable to others; but 


the Perfection of the other is joy and gl 
within, and commands a veneration as well 
as love from all it converſes with. Bleſſed 
ſtate ! when ſhall I attain thy lovely inno- 


cence! when ſhall I enter into thy divine 
reſt ! when ſhall I arrive at thy ſec urity, 


thy pleaſure ! 
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d the contagion of original cor- 


But, after all, there is a vaſt dif- 


295 


| ; 15 . 24 | 
296 1 27 Lu, as 3 relater | 
e 
o liberty, with reſpect to fins of 3 
An enquiry into theſe three things. 1. M be. 
ber there be any ſuch fins, viz. Sins in 
'  bbich the moſt perfect live and die. 2. If 
there are, what they be; or what” diſtin- 
 guiſhes them from damnable or mortal fin: 
38. How far we are to extend the liberty of 
be Perfect man in relation to theſe þ ba NS. 


£8 HIS is a ſubj 2 wherein the very 


being of gung or virtue, the /al- 
vation of man, and the honour of God, are 
deeply intereſted :' for if we allow of ſuch 
fins for venial, as really are not ſo, we de- 
ſtroy the notion, or evacuate. the neceſſity 
of holineſs; endanger the ſalvation of man, 
and bring a reflection upon God as a fa- 
vourer of i impiety. On the other hand, if 
we aſſert thoſe ſins damnable, which arc 
not really ſo, we miſerably perplex and 
diſturb the unde of men, and are highly it 
E714 injurious to the goodneſs. of God; repre- o. 
[-- - ſenting him as a ſevere and intolerable p 
5 maſter. But how important ſoever this of 
| ſubject be, there 1 is no other, 1 think, in | 
the compaſs of divinity, wherein ſo any th 
writers have been ſo unfortunately e OL 
gaged; fo that it is overgrown with Aifput: in 
and controverſy, with confuſion and ob- th 
n and 1 abſurdities and! 
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ceſſary 
Ae e not to inſult the performances 
of others, or to raiſe in the reader any 
great expectation for my own; but indeed 


for a quite contrary reaſon, namely, to 


diſpoſe him to a favourable reception of 
what I here offer towards the rendering 


the doctrine of ſins of infirmity, intelli- 
gible, and preventing the diſſervice which 


miſtakes about it do to religion. 


y ſins of infirmity, both ancients and 
ks papifts and proteſtants, do, I think, 
underſtand ſuch fins as are conſiſtent with 
a ſtate of grace and favour; and from 


which the beſt men are never intirely freed 
in this life, though they be not imputed to 
them. This then being taken for granted, 
J ſhall enquire into theſe three things. 


1. Whether there be any ſuch ſins, ſins 


in which the moſt perfect live and die. 
2. If there are, what theſe be. What 
it is that diſtinguiſhes them from damnable 
or mortal ones. 
. How far we are to extend the liberty 


of the perfect man in relation to bee. 
1. Whether there be any ſuch. That 
the beſt men are not without errors, with- 
out defects and failings, and that not only 


in their paſt life, or unregenerate ſtate, but 
{hee ben, and moſt 1 one, is a truth 


f which 


.. 09 
e This I have thought n: 
to obſerve in the entrance of my 
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which is not liable to error? 


Po 
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which cannot, one would think, be con- 


trovyerted : for what underftan 6 
that does not feel ſomething of impotence, 
ſomething of irregularity? What · ¶ections, 


that are merely human, are ever conſtant, 


ever raiſed? Where is the faith, that has 


no ſeruple, no diſidence? the Jove that has 


no Aff, no remiſſon? the hope, that has 
no fear in it? What is the flate, which 
is not liable to Ignorance, inadvertency, 
ſurpriæe, infirmity? Where is the 97-4 
that has no reſuffancy, no remiſine 3 

deviation? This is a writ which, w ether 
men will or no, they cannot chuſe but 
feel; the confeſſions of the holieſt of men 
bear witneſs to it. And the pretenſion of 
the Puakers, to a ſinleſs and perfect ſtate, 
is abundantly confuted by that anſwer one 
of the moſt eminent of them makes to 
an objection, which charges them with 
arrogating and aſſuming to themſelves in- 
fallibility and perfection, vis. That they 
were ſo far infallible and perfect, as they 
were led by the Spirit of God. Fe or what 
is this, but to deſert and betray, not to 
defend their cauſe? Tis plain tt en, as to 
matter of fact, that the moſt perfect upon 
earth are not without frailties and infir- 
mities; and ſuch infirmities, as diſcover 


1 1 in actual ſlips and errors. But 
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the queſtion is, whether theſe are to be 
accounted fs? I muſt confeſs, if we 
ſtrictly follow the language of the ſerip- 


ture, we thoght-acher call them by ſome 


other name; for this does ſo generally un- 
derſtand by fin, a deliberate tranſgreſſion 
of the law of God, that it will be very 


difficult to produce many texts wherein the 
. — Jon is uſed in any other ſenſe. As 


ollutions, I have not much con- 
Ap e matter. But as to moral ones, 
Jam in ſome degree confident, that the 


word fin does generally ſignify ſuch 4 


tranſgreſſion as by the goſpel covenant is 
puniſhable with' death, and rarely does it 


occur in any other ſenſe : I ſay rarely; for 


if T be not much miſtaken, the ſcripture 
does ſometimes call thoſe infirmities, I am 
now talking of, fins. But what if it did 
not? Tis plain, that every deviation from 


the law of God, if it has any concurrence 


of the will in it, in ſtrict ſpeaking is in: 
and tis as plain that the ſcripture does 


frequently give us ſuch 2 ions and 


characters, and ſuch names of theſe ſins 
of infirmity, as do oblige us both to ſtrive 
and watch againſt them and repent of 
them, For it calls them, ſpots, errors, 


laſtly, 


this aten of ſins, into mortal and 
/ venial, 


defects, 11 3 and the like. But, what is, 
to my purpoſe, it is plain, that 
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yenial, or fins of infirmity, has its foun- 
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merous are the texts cited to this purpoſe : 
but he that will deal fairly muſt confeſs, 
that they are moſt of them improperly and 


dation in expreſs texts of . Nu- 


ijmpertinently urged, as relating either to 


falls into temporal calamity; or to mortal, 


nuocent from the great tranſgreſſion. Here 


not venial ſins; or ta the ſins of an un- 
regenerate ſtate ; or to a comparative im- 
purity, I mean the impurity. of man with 
reſpe& to God, a form of expreſſion fre- 


quent in Jab. I ill therefore content | 


myſelf to cite three or four, hich ſeem 
not liable to theſe exceptions. Deut. xxxii. 
4. Dey have corrupted, themſelves ; their 


por is not the ſpot of bis children: they are 


2 perverſe and crooked generation. Here two 
things ſeem to be pointed out to us plainly: 
Firſi, that the children of God are not 
without their ſpots. Secondly, That theſe 
are not of the ſame nature with thoſe of 
the wicked; in compariſon with thoſe 
wilful and perverſe tranſgreſſions, the chil- 
dren of God are, elſewhere, pronounced 
blameleſs, without offence, without ſpot, 
Pſalm xix. 12, 13. Who can underſtand bi 
errors? cleanſe thou me from ſecret. faults: 
keep back alſo thy ſewvant from preſumptuous 


fins, let them not have, dominion over me; 


then ſhall I be upright, and I ſhall. be in- 


again 
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again the Pſalm n ſeetns to mie to place 
uprightneſs in freedom from deliberate or 
mortal ſin, and to admit of another ſort of 
tranſgreſſions, in which even u 1 men 


ſlip ſometimes. Nor does the Fſalmiſt 
here only aſſert venial fins; but he ſeems 


to me to ſuggeſt the ſprings and ſources of 


them, namely, ſome ſecret diſpoſitions in 
our nature to folly and error, which he 


prays God to cleanſe and free him from 


more and more; Cleanſe thou me from fe- 
cret faults. The word fault is not in the 


original; but ſomething of that kind muſt 
be ſupplied to render the ſenſe intire in our 


lan guage. The words of Solomon, Prov. 


xx. 9. ſeem to relate to this corruption 
lurking in us, and never utterly to be ex- 
tirpated; Who can ſay I have made my heart 


clean, I am pure from my fin? For if this 
ſhould' be applied to nd ſin, every one 


ſees, that it will contradit an hundred 


places in ſcripture, which attribute to righ= 


teous men, purity of heart, and deliverance 
from ſin. Laſtly, James iii. 2. we are 
told plainly, that in many things we offend 
all, io E yes, not finners only, 
but righteous and upright men, have their 
defects and flips. And accordingly there 
is not any life which we have the hiſtory 
of in ſcripture, how excellent ſoever the 
ren 1 but we meet with ſome of theſe 
K | i recorded ; 
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recorded; as will appear from thoſe ſeveral 
inſtances I ſhall produce, when I come to 


1 

* * ® 
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deſcribe the nature of theſe fins. And 


certainly, when. David ſays of himſelf, My 


fins are more in number than the hairs of my 


Bead: he that ſhall interpret this place of 
mortal and preſumptuous fins, will both 
contradict the ſcriptures, which acquit him, 
except in the matter of Uriah, and highly 
wrong the memory of David. making hi 

a prodigy of wickedneſs, inſtead of a faint. 


Nor does that make any thing againſt me, 
which he adds in the next words, My heart 


Mine iniquities have taken bold upon me, ſo 


that J am not able to look up, For I do not 


affirm that the Eſalmiſt here has regard 


only to ſins of infirmity excluſively of 


others: no; he reckons all together, and 
ſo diſcerns the one aggravated by the 
other; and the guilt of all together, very 
far enhanced. Nor do I, fecondly, intereſt 


myſelf here in that diſpute between pro- 


teſtants and papiſts, whether fins of infir- 


mity are not damnable in their own nature, 
though not imputed under the covenant 


of grace? Nor do I, laſtly, examine what 
a vaſt heap of ſins of infirmity may amount 
to, though the guilt of this or that alone 
were not fo fatal. I have then, I think, 
proved the matter in queſtion ; having 


ſhewed, 
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| thewed, both from the experience of man- 


kind and the ſcripture, that the beſt_ men 
have their infirmities and defects; and that 
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theſe may properly enough be called ſins. 


I think it ſuperfluous to prove, that they 
conſiſt with a ſtate of ſalvation ; ſince tis 


not by any, that I know of, denied; and | 


may be eaſily enough made out, from what 


I have already ſaid. I am now to enquire, 
S8. 2. What theſe fins be; and how diſ- 
tinguiſhed from mortal or damnable ones. 
To this purpoſe we may diſtinguiſh human 
actions (under which I compriſe both in- 
ternal and external) into three ſorts: vo- 


luatary, involuntary, and mixkt. 


REP There are actions properly and 


truly voluntary; ſuch are thoſe deliberate 
tranſgreſſions of a divine law, which man 
commits in oppoſition to the direct remon- 
ſtrances of conſcience; he knows the action 
is forbid ; he ſees the turpitude and obli- 
quity of it ; he is not ignorant of the pu- 
niſhment denounced againſt it, and yet he 
ventures upon it: this is plainly mortal, 
damnable fin; and I cannot think, that 
any circumſtance or pretence whatever can 


render it venial. And therefore I muſt be 


pardoned, if I cannot be of their opinion, 


who ſuppoſe, that the ſmallneſs of the 
matter, the reluctancy of conſcience, or 


the length and force of a temptation, can 


$ . 
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that they ſeem to be attended by no miſ- 
chievous conſequence; nor to offer any 
diſhonour to God; nor ifjuſtice to man. 


But T doubt this notion of venial fin has 


no ſdlidity in it; for either men perform 
ſuch actions deliberately, or indeliberately; 


knowing them to be finfal;” or believing 


them to be innocent. Now, if we perform 


any action deliberately, and knowing it to 


be ſinful, we never ought to look upon 


this as a little fin, much leſs a veninl one. 
The reaſon of this is plain. The fitſt no- 
tion that every man has of ſin, is, that it 
is forbidden by, and diſpleaſing to God; 


and then to do that deliberately, which we 


know will provoke God, is an argument 


of a fearleſs and irreligious heart, a heart 


deſtitute of the love of God, the love of 
righteoufneſs, and heaven. But if a man 
tranſgrels in a triſfing inflance indeliberately; 
this alters the caſe; for the matter not 


being of importance enough to excite the 


intention and application of the mind; 
and there being conſequently no malig- 


nity of the will in an action, where there 


was no concurrence of the judgment, I 
e cannot 
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. | £cal 4 thigkicthis may very ey paſs 
8 for an human e e that fault 
chat can be here laid to the charge of man 
is,. lncogitancy ot inadverteney; and that 
tod as excuſable à ond as can be. Laſtly, 
where! the matter of an action is very 
trifling and inconſiderable, and draws after 
it no ill conſequence; either with reſpect 
to Sd or Man; in this caſe; if a man 
Judge it no ſin, I cannot. think it is any 
"i to him; though by a nice and ſerupulous 
conſtruction, it may fall within the com- 
5 paſs of ſome. divine prohibition. . The dii- 
5 If tinQtion of the ſchoolmen is good enough 
1 if here; it is beſides the law, but not a 
2 or ĩt is againſt the letter, but not 
cg f. intention of the law of 
K I cannot think that it is conſiſt- | 
ent with the infinite goodneſs of God, to 
puniſh fuch things as theſe with'eteriial 
miſery, or that it can become 3 man of 
ſenſe ſeriouſly to afflict his ſoul for them; 
18 for 11 . my fs thn 
2 7 if paſſing 
a field 8 neighbour's corn or — 
ould pull off an car or cod; or — 
through bis orchard, ſhould cat an appl 
The notion I haye of God, and the 115 
end and deſign of his laws, : wil not ſuffer 
me to entertain ſuch trifling: weak, and ſu- 
perftitious — * here — bur 
Vol. II. take 
| 
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ple; that is, an idle ward, and j 


of our Saviour of eve 


1 
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take notice of two gags: 

much perplex the minds ſome good 
ag 


concerning both which, tis very plain, 
that ſuch. are miſtaken; and that 


they are no fins at all, unleſs unreaſonable 


and ſu ious ſcruples make them ſo: 
this I ſay on ſuppoſition that by idle word, 
they :mean-only ſuch talk, as does not tend 


to 9 and by jeſting,, only that 
e. By an 


which is innocent and 
idle word { Matt. xiü.) our Saviour: plainly 

means a bene rr if that aging 
to be limited and con ed by the ſenſe of 
the context: for the Soaking of the aſſer- 
tion of our Lord; was the blaſphemy 
the Jews belched out againſt his miracles: 


Or it our Lord here, on this occaſion, advan-· 


des a general doctrine, then, by an idle 


word, we muſt underſtand a wicked one, 


5 ding from a corrupt and naughty 
t; and tending as directly to ote 
impiety, as gracious and wholeſome diſ- 
eourſe does to promote edification. This is 
evident from ver. 2 5. A good man, out of the 


good treaſure of the heart, bringeth forth good 
things; and an evil man, out of the evil 
2 evil: things. And 


ktregſure, bringeth for 
ver. 37. For by thy words thou ou be juſti- 
Hal, and by thy _ 3 ner, 


<a $I * 8 ; ed. 
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which very 


Which 
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175 By ging, Eph. v. 4. the apoſtle un- 
derſtands the mache raillery of the Greeks, 
which was generally. made up of prophane- 
neſs. and  wantonneſs, or . briſk , and ſharp 
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ironies. This is plain, both from the com- 

F A a + Es A i el 8 y 5 
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thincſs and fooliſh ſpeaking ;-and from 
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but his whoſe conſcience was ſeared; and 


when one's heart did condemn one, God 
would be ſure to acquit one: which agrees 
very ill with St. Jobn, If aur hearts condemn 
God is greater than Our heart, and knou- 
1 all tos, 3 Jobi ii iti. 21. No man, un- 
eſs arrived at a reprobate ſenſe, can do that 
which is evil, without reluctancy; for his 
conſcience will forbid him, as lon; g aA i 
has the leaſt degree of tenderneſs in 


and reſtrain him as far as it has fouling 


And as to Rom. vii. it has been abundantly 
conſidered; and, I think, ſufficiently proved 
to belong to thoſe, who are the ſervants of 


fin; as Rom. viii. does to thoſe who are 
| Tet free. St. Arti indeed tells us, that he 


underſtood that chapter at firſt as the Pe- 


4p} 42 gans did, for a po oh under the law, 


nature will ſometimes exert itſelf, even in 


under the power of ſin, but that he 


Dad himſelf. conſtrained afterwards to 


underſtand it of St. Paul himſelf, I will 
not examine the ſolidity of his reaſons: 


3 


dis capugh to me, that his change of opi- 


from makin a ſtate of holineſs to confiſt 
with acts of | deliberate fin againſt con- 


ſcience, that he will not excuſe ſo much as 


rebellious motions and appetites, if con- 


ſented; to. All that he contends for, in 2 


man, from this chapter i: is, that lapſed 


the 


3 Others, tally, [it have ths: - kins, 
n || into which we fall, either o by 
the or weatied out by. the _ 


'of a Nas 
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duity-or Jen 
at Infrmitics.. But this op 
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four ure that countenances this notion 
t; There are indeed ſome of great 
r. tion, who have promoted it. But, I ink, 
ly e Ne Paul make againſt it, 1 Cor. 
ed 3. There hath no temptation taken you, 
of F . yy man ; 8 hit 
re ait who wilt not fuer fo be tempt 
he above that you 40 40 ee hs he | 
- temptation alſo to eſcape ;, that ye 
nah be able to 3 T e deſign of which 
words is certainly to encourage Chriſtians 
againſt the biggeſt temptations by an aſ- 
ſyurance of relief © from God, proportionable 
to our neceſſities; and conſequently muſt 
imply, that if we yield to a temptation, 
tis our own fault. God expects we ſhould 
ſtand firm under the higheſt trials. Be 
thou Faithful unto death, and I will give 
5 thee à crown of life, Rev. ii. 10. To bin 
on- that avercometh will I grant to fit with me 

7 My eben a alſo 0 Ober came, and 
ſed am ſet down with my fat fath in his throne, 
in] Rey. iii. 21. B ſhall deny me 


the * men, him. will 1 alſo deny before my 
X 3 "Father. i 


.\ 


peace of 'eonſcience, and the favour of 


ſuch as fall, Gal. vi. 1. Brethren, if a man be 


5 overtaken i in a fault, 
ref ore fuch a o in the Spirit of meehneſs : 


\ 4 5 Faire 


Fa ther 81 is F Nabe "Matt: x * 33. 
If. therefore, . by;; fins of ban men 


mean, ſuch h as are. conliſtent. with "the f ſtate + 


of grace, 1. f. ſuch as good men. may fre- 
quently, fal Fo hes; aut to rfeiting the 


8. Tt cannot Polio think that an de- 
2 lin can be ieh, upon the 1 8 of 
tation; ot that any of thole fins, 


reckt ned i in the catalo gue, Gal. y. and 


Epb. v v. can be ſuch on 1. 4 account of the 
age or perſeyerance with whic . ibey 
attack us. But, e, if by fins of In- 
firmity, they mean ſuch ſins 2s righteous 
men are liable to; iT; know not wi they 
Are. from which they are exempted. 

if, laſtly, by fins. pw infirmity, they Wm th 


ſuch, for v w nich God i is more eaſi ly intreat⸗ bu 


ed; then there is no queſtion to be made, 


but that there is a difference i in fins; which {| Put 


4s to be eſtimated b y the different meaſures pol 
of grace and 177 by the different 
Hears of deliberation and ſurprize; and If *© 
by the force or weakneſs, the continuance 
55 ſhortneſs, of a terptation : and, finally, 

y the different effects and tendency of fim 


493 To all which, I I'do not queſtion, but | With 
' that the ſpirit } has regard i in thoſe directions, atio 


which it gives us for our behaviour towards 


"ave which are Hpirituul 
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we call inyoluntary; 72 
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th Ms thoſe wherein 


dye exerciſe no deliberation, no elders 


Some have reduced ſins of infirmity to this 
head, but with what colour of reaſon any 


one may judge. Fer ſince actions truly 


noluntary, are n 


either the objects of the 


underſtanding nor will, tis hard to con- 


ceive what morality there can be in them. 
The 
are ſuch as theſe. Pirſt, the meaſure, lay 
they, of good and evil is th 
but involuntary and unavoidable actions are 
not a proper ſubject of laws: for to what 
purpoſe is it to preſcribe rules, or to pro- 
poſe' rewards and puniſhments to ſuch acs 
tions, as are no way ſubjeck to our choice 
dly, They tell us, tis inconſiſtent 
with the goodneſs of God, and the riches 
of goſpel grace, to impute thoſe things to 
à man as damnable fins, which fall not 


within the compaſs of his power or delibe- 


ration. Now, I'muſt confeſs, I am fo far 
from denying any actions, that can lay a 
juſt claim to this a gy, to be venial, that 
[ cannot N Ea 9 22 2 are 
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grounds on which this opinion is built 
he law of God; 


Mm: 
— 1 ja rio Joan this 1 


_of arguing, for the ercuſapleneſs of invo- 
a Juntary trangreſſians, confiſt - w 


death." This, 1 
very incoherent,” For if an action he of 


matter or ſubject of a law, how 4 
5 under the condemnation of law If it be 
ende of reward ot pun 
tion be truly and, rop ay. inv 


pu by no means be. 


one needs no 
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other doctrines hich they main Mein c. con- 


cerning them; namely, that ye are bound 


to repentance for them: that theſe fins 


| are not venial j un their own. nature, but on- 


ly through the favour of . Ged.? For the 
law, taken in its rigour, denounces death 


punt: all ſin in general, without limita- 


05 i News 4 ma 40 that if God ſhould 


7 rigorou ally endete in would 


fall under. that ntence, | The wages gf fin is 


muſt cenfeſa, ſeems to me 


that nature, that it cannot. properly be Gi 
it 


of that nature that it is incapaple of any 
moral regulation, nor ſubject to the Taflu- 
ament,' how. can 
it be mere matter of grace that a man is 
not damped for it? In a word, if an ac- 


e fin; and if it be vo- 
neary, it is ſubject to. the regulation of 
laws: tis a e inſtance of deliberation 
and freedom, and capable gf | rewards 
— ments. - And the truth. is, the 
lagy, and th - other is 
not e of any the one is a 5 
ot | 5 


n the other no fin at all. And 1 
fore we muſt;; e math 10 in e 
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which ape of a mixt nature z; partly voluns 5 
ary» and partly involuntary: and here, I 


ik, ye-mut place fins of Infirmity, by 
owing 5 2 may call co For 


theſe ſurely, if they are to be ranked (as 


by all they are) — actual ſins, muſt 
be ſuch actions as have in them, ſomething 


of v ſomething of-. involuntary, 


ſinful; much of unavqidable, and fome- 
thing of moral obliquity. [Theſe are the 


. which the 1 ſeems to 


me, to intend by errors, defects, lips, 
motes, the ſpots of God's children; and 


theſe ms if any, muſt, be the ſins 


that conſiſt with a. ſtate of grace. For 


theſe do not imply a deliberate wickedneſs 


ary, 
much of human. frailty, and ſomething. of 


\ 7 * 
3 3 


in the will, much. leſs an habitual one; | 


Nays they do not 1 in them any 


aorhedneſs at all, ſtrictly ſpeaking, but are 
truly the effects of — and the 


cixeumſtances of this mortal life. 


unhappy 
Thus then 1 deſcribe a venial fin ; it has 
in it ſo much of voluntary as to make it 


In, ſo much of involuntary as to make it od 


fail ; as o euch of the "_ AS 
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that it is capable of being reduced; and 
yet ſo much of neceſſity in it, it is neyer 
vtterly to be extirpated: it has ſomething 
in it criminal enough to oblige us to watch 
againſt it, and repent of it; and yet ſo 


much in it pitiable and exeuſable, as to 


intitle us to pardon under the covenant of 
grace. And thus I diſtinguiſſ venial from 
mortal ſin: mortal ſin proceeds from a 
heart, either habitually corrupted, or de- 
ceived and captivated for the time; but 
venial fin reſults from the imperfections 
and infelicities of our nature, and our ſtate. 
Mortal ſin is truly voluntary and deliberate 
in the riſe and birth of it, and miſchievous 


and injurious in its conſequence: but venial 


fin is very far indeliberate in its beginning, 


and, if not indulged, almoſt harmleſs in 


its effects: deficiency is as it were the 
eſſence of the one, malignity of the other: 
in the one we ſee more of frailty, in the 
other more of wickedneſs: in the one 


ſomething nearly allied to neceſſity, in the 
other to preſumption : the one is the tranſ- 
greſſion of the law of perfection, the other 
of the law of ſincerity : the one is repug- 
nant to the letter, the other to the deſign 


and end of the law: the one is a violation 
of God's commands, taken in the moſt 


ſavourable conſtruction, the other a vio- 
lation of them in a ans. en one. That 


this 


1 


r 


a 


1 
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this was the notion ef st. Auſtin, St, 
erome, and others, who impugned the 
inleſs Perfection of the Pelagians, is very 


pn. 1. From the diſtinction they made 


etween Kaul and Xpapripa, Crimen and 
Percatum, i. e. between wickedneſs and 
defects, between crimes and faults; for this 
is plainly the ſenſe wherein they uſed theſe 
words: And 'pext from thoſe very clear 
and livels deſcriptions of venial fin, which 
occur frequently in St. Auſtin, after whom 
'tis well known, others writ. Such is 
that * zhrough ignorance or infirmity,” for 


want of 4 of g our utmoſt firength againſt 


| concupiſcence, we are drawn away by it to 


ſome unlawful things ; and the wor fe we are, 
ſo much the' more and the oftner ; but "the 


better we are, 74 much the hefs and the Jel- 
gomer we do give way to it. And thus 4 
St. Jerome imputes venial ſin to our not 
making uſe of our utmoſt ſtrength and 
diligence. I might content myſelf with 


having given this general deſcriprion of 
fins of infirmity, did I not know how ill 
2 talent ſome People have at applications 


* 

* — Fit 2 1 a —— non exertis 

Je 5 eam totis wiribus voluntatis, eidem ad illicita etiam 

nonnulla cedamus, tanto magis & crebrius quanto deteriorts, 

tanto minus & rarius granite meliares ſumus. Tom. 7. De 
Peccat. Rem. p. 689. 

+ Hoe & not dicimns, pofſe ane non peceare, „ aal, 


pro. tempore, pro loco, pro imbocillitate corporea, quamdiu in- 


tentus eff Animus, quamdiu chorda nullo witio laxatur in - 
Oo; Dad. 3. adv. Tela. p. 201. | wes” 
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of generals to any particular caſe; and how 


theſe 2458 5 1 hink ft to & little 
more diſtinct and parti on argu- 
ment, cc e ſins . two thing 
nt le conſidered, 


1. The matter of jt. WINE 145 
2. The manner of committing it it. 2 


1. As to the matter, I conceive it 141 


Vs 


| to — flight and inconfiderable. There is no 


room for a venial fin in things of a crying, 
provoking nature; as in adultery, idolatry, 
murther; for in theſe, the injuſtice and 
— with reſpect to God and man, 
as palpable and formidable; and can never, 


or aught I ice, be extenuated by any cir- 
' cumſtances into ſing of infirmity. But when 


I Gy the matter of the fin of infirmity muſt 
mor be: deteſtable and crying provocation, 
14 do not mean to extend this to the firſt 


tendencies and diſpoſitions even towards ſuch 


ins. Thus, tho adultery cannot be à venial 
— yet the firſt ſallies of the deſite, the 
rſt glances and wandrings of the eyę, may. 


— ſame thing may be ſaid f the: firſt 


motions towards any other ſin. 


2. As to the next thing to be conſidered 


in. a venial fin, that is, the manner of com- 
 mitting it, it muſt proceed from wy 
= Jrathy, or nur. 5 


1 1. From 


littſe ſatisfactory ſuch account is to the 
weak and ow ulous. For the ſake of 


40 Sins of Infemig. © 
1. From ixy#oranc " By ignoratioe.] "Es 
205 mean that which is utterly invincibis, 1 
but that which has ſome defets, ſome fal- 
79, ſome thegree of negligence in it. Of chis 
kind, I take thoſe errors to be, againſt 
which David prays, Pſalm xix. 12. Who 
can underſtand his errors? cleanſe thou me 
from ſecret faults. He that conſiders human 
nature, and the power of education, the 
influences and prejudices which we ſuck 
in betimes, and ſuch like, will eafily ac. 
| knowledge, that there may be ſuch errors. 
When we have uſed 'a moral dilgence in 
examining our lives, and trying our 'own 
hearts; yet conſidering the vaſt variety of 
duties we are to run through, no humble FI 
man can be confident, that he has omitted | 

nothing, that he is miſtaken in nothing. 
This I take to be the ſenſe of Salmon, 
Prov. xx. 9. Who can ſay, I have made my 
beart clean, I am pure from my fin? And 
this I take to be the ſenſe 4 St. Paub, n 
1 Cor. iv. 4. For I know nothing by 
get am I not hereby juſtified : but he that ; 
judgetb me is the Lord. There are miſtakes al 
and _ which — ght —— * been 

Shake or remo by t 1m+ 

ity, and the ftri — But, 

as bow Sick do good men fall ſbort 
of both theſe ? How common is — 


ood men to be too far e 
bet ef principles even zeal 
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do good men mix their errors in reproof 


and reprehenſion, . and in one and the 
other, they diſcern ĩt not? 

2. Surprise and inadvertency. is ——— 
that renders ſin. benial. The multi- 
tude of affairs and temptations, the fudden- 


.. 
* 


neſs and unexpectedneſs of ſome unuſual 


temptation, or ſomethin of this Eind, may 
betray a good man into ſome ſlips or errors, 
in a word or deed. This I take to be the 
caſe of Sarah, when ſhe faid I laug hed not > 


of Jonah, when be replied upon A 1 


do well to be angry, Jon. iii. Of David, 
when he pronounced raſhly, 2 thou, and 
Zibah druide the Land. 2 92 xvi. 4. Of 
Saul and Barnabas, when they broke out 
into heat and anger. But that which was 


: a ſin of infirmity in the beginning, became, 
I doubt, a deliberate one in- the end, when | 


they parted from one another. Some ex- 
tend this circumſtance of ſurprize to excuſe 


ſins, which imply notorious. wickedneſs, 


and are of very ill conſequence; but, I 
think, very erroneouſly. Tis true, theſe 
ſins of ſurprize, whatever the matter of 
them be, are generally conceived to be 


much èxtenuated through want of oppor- 


tunity to ſummon our ſtrength, and to 
make uſe of mature and ſober deliberation; 
eſpecially where the temptation is not only 

but vialent too. For in this caſe, the 


foldier of Chriſt, ;taken, as it were, in an 
ob ambuſh, 


to Sins of FIAT 


Ambuſh; or blown up with à mine, ſeems 
to be loſt and defeated before he diſcerns 
his danger: I do not doubt then, but this 
ſuddenneſs of a temptation does very much 
diminiſh the guilt of a ſin. But weoght 


to remember. too, that there are many 
things that do abate and take off from this 


excuſe: as firſt, it is not eaſy to conceive 
how any thing that is a direct wickedneſs, 
that is a ſin of a deeper dye than ordinary, 
on the account of its miſchievous conſe- 
quences, ſhould make its approach ſo 
filently, and ſo ſuddenly, that we ſhould 


fall into it undiſcernibly. Secondly, The 


Chriſtian is bound to ſhun not only every 
evil, but every appearance of it; and tis 
hard to imagine, that a ſincere man, who 
does indeed ſtrain at a gnat, ſhould ſwal- 
low a camel. We that preſerves the ten- 


derneſs of | conſcience, as he will have an 


aver/ion for fmall fins ; ſo will he have an 
borror for great ones. Thirdly, The mind 


of a Chriſtian ought to be poſſeſſed -and 


awed by the fear of God; and that not a 


— and tranſient, but a deep and laſting 
The P/a/m:ft was not content to ſay, 


yo: am « afraid F thy judgments; but to ex- 
ng how thoroughly this fear had ſeized 
im, he adds, my ſb trembleth for fear - 
of thee, Pal. cxix. And certainly this fear 
is a e of W armour, which 
: extinguiſhes 
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ertinguiches all the fiery darts of the devil: 
In vain is the ſuddenneſs, or the briſkneſs 
of a temptation, unleſn wh it Jay [afide 


this ſhield. Fourthly, e are bound to 
be always on our mack and guard; and 


therefore, if we relax e 


live ſecure and careleſs, if we raſhly c 


dur ſelves upon dangers, our fin then ory 


be but the conſequence of our folly; and 
therefore, one error cannot be än excuſe, 


or an apology for another. I think there- 


fore the apology of ſurprize ſhould be 


Confined and limited to ſight offences ;- it 


cannot properly e room in great ones, 
or if it wwe, it may be urged in mitigution 
of our puniſhment 3 but never, 1 Gagbe, 


for total im . 15 


3. Laſtſy, Venial fn has its cif from 


| the defects and imperfections of our na- 


ture, and the diſadvantageous circum- 
ſtances of our fate. Here come in the 


failures and defects in the negſares and 


degrees of duty; if theſe can be properly 
reckoned for ſins: I ſay, if they — wc 
I do not ſee that this is good argument: 


we are bound to the higheſt degree of 


love by that law, Thou ſbalt love the Lord 
thy God with all thy heart; therefore 
whatfoever falls ſhort of the higheſt and 


moſt - abſolute degeee of love, is a * 
OO this N ares yvrton algae” of 


Per- 


Ass 
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nothing better than God, nothing equal to 


ſincerity. What is farther required is, that 
we are hound to aim at, and furſue after 
the higheſt znd moſt perfect degrees of 
love; but we are not bound under pain of 
gamnatian to attain them. But on the 


S. ZG RO 0's. 


©, i ſhort in the degrees of faith, love, hope; 
e- i and the like, may be properly reckoned 
be amongſt fans, - when they ſpring from the 
it defects of vigilance and induſtry : and if 
er, i theſe defets be ſuch as can conſiſt with 


jon i fincerity, then are the imperfections, or the 


bt, abatements of qup yirtues, pardonable; and 
den only. Here again fall in onions, 


duty, the ſhort fitillations of ſome irregular 
fancies, forgetfuineſs, flight and ſhort firs of 
ROY, diſcontent, anger, ambition, gaiety of 
mind. Thus we find the diſciples falling 

aſleep when they ſhould have prayed, Matt. 
xxyi. and David praying quicken thou me, 

Pal. cxix. Thus his foul too was often, 
caſt down, and diſquieted within him, 
P/al. xlii. 2 Cron. xxx. 18, 19. Job 
eurſed the day of his birth. In ſhort, our 
natures are human, not angelical; and our 

Kate js ſo full of variety of accidents, that 


and divert it from its great end. The 
Net. H. * ebbs 


Perfection, would be fin. We muſt love 
him; this will eanſtitute us in a ſtate of 


other hand, I readily grant, that our falling 


wandring thoughts, dulneſs and beavinefs in 


they are too apt to diſcompoſe the mind, 


1 
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ebbs and flows of blood and ſpirits, and 
an unlucky conſtitution, or a diſtemper; 
the multitude or confuſion of affairs ; the 
violence or the length of trials; the eaſe 
and flattery of proſperity; the wearineſs 
of the body, or of the mind; the incom- 


modiouſneſs of fortune, roughneſs of con- 
verſation; theſe, and a thouſand other 


things are apt to produce defects and 
failures in our obedience, ſhort diſorders 
in our affections; and ſuch emotions and 
eruptions as abundantly prove the beſt to 
be but men; and the higheſt Perfection, 
if it be but human, to be wanting and 
defective. I think I have now omitted 
nothing neceſſary to form a true notion 


of the fin of infirmity. My next buſineſs 


therefore is, to conſider, 


. 3. How far the /berty of the perfect 
man, in reſpect of venial fin, ought to be 
extended. There is great affinity between 
venial and original fin ; and therefore the 

erfect man's liberty, as it relates to the 
one and the other, conſiſts in much the 


ſame degrees, and is to be attained by the 


ſame method; fo that I might well enough 
diſmiſs this ſubject, and paſs on to mortal 
fin. But reflecting on the nature of man, 
how prone we are to fin, and yet how apt 


we are to think well of our ſelves, I judge 


it neceſſary to guard the doctrine of venial 


. - 


WO Ty "SY 
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and have that concern for t 
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fin by ſome few rules; which may at onee 


ſerve to ſecure our ſincerity, and point out 
the Perfection we are toy alpire to, 1}, 
then, if we would prevent any fatal event 


of fins flowing from ignarance, we mult 
take care, that our ignorance it ſelf be not 
criminal: and that it will not be, if our 


hearts be ſincerely diſpoſed to do our duty, 


and if we uſe moral diligence to know it : 
if we be impartial, humble, and honeſt, 

| he knowledge 
and practice of our duty, that is in ſome 
ſort proportionable to the importance of 
it. The ignorance that arifes fre natural 
incapacity, or want of ſufficient revelation, 
is invincible, and therefore innocent, John 


ix. 29 Jos jd unto then, If ye were 


blind, ye have no fin ; but now. ye /ay, 

we 5 7 | 777 e's your fin ET 22 

xv. 22. FI 

them, they had not bad fin: but now they 

have no cloak for their fins. This rule muſt 

be underſtood of neceſſary knowledge in 
eneral ; and more /egible and conſpicuous 


= of duty: both which notwithſtand- 
ing, there may be room for ſins of infir- 


mity to enter, where mortal ones cannot; 
there may be imperfect diſpoſitions of mind 
and latent prejudices ; there may be in- 


ſtances of duty of a lighter moment; there 


may be ſeveral circumſtances, and ſmall 


emergencies, that may either be without 


Y 2 the 


ad not come and ſpoken unto 
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the aim, ot eſcape the difcovery of a moral 
ſearch, that is, of a human one; which, 

4 thou oh it be withont hypocriſy, is not yet 

. without more or ſeſs frazfry. As to Per- 

fection; it differs in this, as it does in 

other cafes, from fincerity, only in the 
| degrees by which it is advanced above it. 

Y He that will be perfect, muſt ſearch for 

wiſdom as for hid treaſures : his delight 

muſt be in the law of the Lord, and in his | 

law muſt he meditate day and night: his 1 

thirſt of truth muſt be more eager and 1 

impatient, his diligence more Wakeful, 1 { 

more circumſpect, more particular, more f 

ſteady and conſtant, than that of the be- t 

ginner, or of one who is no farther ad- 

vanced, than ſuch meafures of faith and 

love, as are indifpenfably neceſſary to fin- 

cerity, will carry him. 2h, Sins that are 

occaſioned by furprize and madvertency, will 

not prove deſtructive, if the inadver tene 

itſelf be in a manner innocent that is, rl, 

there is no room for inadyertency in com- 
- leat acts of crying fins. 'Secondly, there 
is no pretence for inadvertency, if we had 
any miſgivings within, or warnings with- 
out, concerning that particular ſin, into 

Which we fell afterwards; much leſs if 

we cheriſh ill motions till they grow too 
| Nrong for us. Andlaft of all, if we repeat 
the ſame fin frequently and contemptuoufly. 
And to this I may. add; he cannot be faid 
medi >. W 
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tq fin thro” ſurprize, who, throws himſelf | 

into the way of temptation, even though | 

he be conſcious of his own infirmity. . dly, 
As ta thoſe moral defects which flow from 

natural mfr mity; they will not. deſtroy 

us if the infirmity it {elf be pardonable. 

There are infirmities,. which we acquire; 

infirmities, which grow ſtronger by indul- 

pact intirmities, which continue merely 

17 00 we do not #87 pains to ſubdue 

them: our moral defects muſt not . 

from theſe kinds of jufirmities; but 

ſuch ag, canfidering human nature, and the 

ſtate of this world, tis impoſſible: utterly 
| to root out. Theſe moral defects will do 
f us no harm; if, firſt, we take care to 
d ſettle in our minds the habits of thoſe 
virtues that are directly oppoſite to them. 
e | Secondly, If we watch and fight againſt 
our natural infirmitice, and endeavour to 
reduce our appetites, even gut natural 
{ appetites; within ſtrict and narrow hound. 
„ Thirdly, If we waſh off the ſtains pf our , 
re lips and defects by a gen eneral repentance: 
14 for upon the notion I have here given of = 
1- | veuial Gn, repentance appears to be very i 
to neceſſary: for I require in them ſomething 
if of voluntary, ſomething of freedom; enough | 
oo | to make an action finful, though not to 
at prove the heart corrupt or wicked. Ang „ 
. becauſe the degrees of eee and in 5 
id voluntary are not ſo eaſily. diſti ſhable | 
to +3 from 


a 
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from one another, tig plain our beſt ſecu⸗ 
rity againſt any ill conſequences of our 
defects and frailties, is a godly ſorrow. 
And therefore 1 wonder not if David 
charge himſelf more ſeyerely than God 
does, My fins are more in number than the 
hairs of my bead. ' This was a confeſſion 
that became the humility and ſolicitude of 
a penitent ; that became the reflections of 
a wiſe and perfect man, and the corruption 
of human nature; ; the alloy of human 
performances; ; the flips and defects, the 
interruptions, negleQ, ur. deviations of 
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CHAP. vi. 


0% Ude 05 EN: as it imports Finke or A 
rance' from mortal fin: What mortal fn 
ts. © Hoo the perfett man muſt be fr 
be it. "And which way this liberty 
be Beſt attained; with Marat Tues + for 7 

5 d * 4. > : 


"JERE 1 will inquire into three 
| . "things; 2» as 
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Av What worth Sn is; or Ache kind 
of fins they be, which are on all hands 
acknowledged to be inconſiſtent with a 
Rate of June and Te” | 
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2. How * the perfect man muſt be ſet 
free or delivered from this kind of fins; 
or. how remote he is from a -guilt of 
them, 1 
3. Which way thi liberty may be beſt 
attained. - | 


0 . 
it 


MI x. The firſt Ai neceſſary i is, to ſtate 


| the notion of that fin, which paſſes under 


the name of mortal, wilful,  preſumptuous, 
or deliberate ſin: for theſe in writers are 
equivalent terms, and promiſcuouſly uſed 
to ſignify one and the ſame thing. Sin 
(faith St. John, 1 Ep. iii. 4.) is the tranſ-' 
greſion of the law. This is a plain and full 
definition too of ſin: for the law of God 
is the rule of moral actions; tis the 
ſtandard and meaſure of right and wrong, 
of moral good and evil. Whatever is not 


within the compaſs of the law, is not 


within the compaſs of morality neither: 
Whatever cannot be comprehended within 
this definition, cannot have in it the entire 


and compleat notion of fin; or, which is 


all one, it cannot be fan, in a ſtrict, proper, 
and adequate ſenſe of the word. Hence 
St. John in the ſame- verſe tells us, that 
whoſoever ſinnetb,  tranſgreſſeth the law. And, 
St. Paul, Rom. iv. 15. Where there is no 
law, there is no tranſgreſſion. Sin then muſt 
always ep a law; without which there 
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muſt be 
to be governed by it, that the authority 


Of Liberty, as it relates 


can be neither vice nor yirthe; righteouſneſs 


nor wickedneſs :. for theſe are nothing elſe 
but the violation or obſervation of the law 


of God ; or habits and ſtates reſulting from 


the one or the vther. But this is not all: 
two things more muſt be remarked, to 
render this definition, which the apoftle 
ives us of fin, clear and füll. Fitrſt; The 
aw muſt be flafiriently rewamedl. Secondly, 
The traſpreſiivn) | of it muſt be truly vo- 

tunt 10 5 

i: 956 es e df 0 ladies 
hw, NH 4 one underſtands, that tire law 
o-publiſhed to the man who is 


and ſenſe of it may bez if it be not his 


own fault, rendered evident to him. I the 
divine authority of any rule or precept be 
doubtful and ùncertain, the obligation of 


it will be fo too : and it is as necelfary, 
that the ſenſe of the law ſhould be evi- 
dent, as its authority. The law that is 
penned in dark and ambiguous terms, 1s, 
properly ſpeaking, no law at all ; fince the 
mind of the nin, is not ſuffieiently 
_ known by it. Whatever is neceſſa- 

ly to be fonboin or done by us, muſt be 


Fall Sy and clearly preſcribed in the law of 


and if it be not, it can never be 


Heceffary. Men thro! weakneſs or deſign 


nay caact laws Gat are. but a heap of 
letters, 


10 Murtal Hin. 


tences: but God can never do fo, becauſe 
this is repugnant both to his wiſdom and 
e and to the very end of a law 
too, which is to be a rule, not à ſnare ; 
'tis to give under landing to the fimpie; to 
be a Igür to our feet, and a lamp to our 
paths; not like an Jon's faluus, to betray 
us inte brakes and Piesipiets. and ruin. 
«gd death, 


2. The tranſgrefſion muſt be; a whos 


one. And this imports two things: 1. A 
knowledge of the law. 2. Conſent to the 


breach of it. Firſt, As to the knowledge 


of the law, All that 1 have to ſay hers 
in a few. words, is, that ignorance of the 
law excuſes a tranſgreſſidn, when it is it- 
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ſelf excuſable; but if the ignorance itſelf —* 


be criminal, the effect of © it muſt be ſo 


too. We muſt. never think of excuſing 


our ſins, by alledging an ignorance, into 
which, not our own incapacity, or any 
other reaſonable cauſe, but negle& or con- 


tempt of the truth, of ſome other vicious 


luſt or paſſion, has betrayed us. Secondly, 
As to the conſent of the will; this is ne- 
ceſſary to demonſtrate any action finful or 
virtuous ; without this the mind will be 
no partner in the ſin, and by conſequence 
cannot be involved in the guilt of it. 


Whatever we cannot help, is our misfor- 
tune, not our fault; actions merely natural, 


9 


or merely forced, can neither be good nor 
evil. The concurrence of reaſon and choice 

s indiſpenſably neceſſary to the morality. 

of an action. All this is plainly taught us 

by St. James i. 14, 15. But every man is 

| tempted, when be 1s drawn away of bis own 

luſt, and enticed. Then when luſt hath con- 

cgived, it bringeth forth fin ; and fin, when 

it is finiſhed, bringeth forth death. Which 

words do certainly imply, that the ſpring 


and principle of ſin is within our ſelves ; | 
that 'tis our natural corruption that entices ; 
and allures us; and tis our conſent to its : 


enticements that gives being to ſin, and b 
defiles us with guilt, *® 
From all this now put together, tis eaſy : 
to conclude what fort of 'a' deſcription we / 
are to form of mortal fn : tis ſuch a tranſ- p 
greſſion of the law of God, as is wvirious 2 
in its original, deliberate in its commiſſion, 
and miſchievous in its tendencies or effects : 
the heart is corrupted and miſled by ſome 
Juſt or other, and fo conſents to the breach 
of the moral law of God, a law of eternal 
and immutable goodneſs : or if the fin 
conſiſts in the breach of any poſitive law, 
it muſt yet imply in it fome moral obli- 
quity in the will, or in the tendency of 
the action, or both. So that preſump- 
tuous, or mortal ſin, call it by what name 
we will, is a deliberate tranſgreſſion of a 
Ennos law of God, tending to the dz/honow 


of 
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of 8 the injury of our neighbour, or che 
 depravation of our nature. Such are thoſe 


fins which the: prophet Tſaiah exhorts thoſe 


who will repent, to ceaſe from. And 
ſuch are thoſe we have a catalogue of, 


Eph. v. Gal. v. and elſewhere: Now the 


"works of the fleſh are manifeft, which are 


theſe, adultery, fornication, uncleanneſs, laſ- 
erviouſneſs, idolatry, witchcraft, hatred, va- 
riance, © emulations, wrath, firife, ſeditions, 


herefies, envyings, murders, drunkenneſs, re- 


vellings, and ſuch like. Theſe are the ſins, 
of which, as of fo many members, the 


body of ' fin conſiſts: theſe conſtitute the 


old man: theſe are ſometimes called, zhe 


filthineſs of the  feſh and ſpirit, angodlineſt, 


wickedneſs, iniquity, the luſts of the feld, 


worldly . and ſuch like. Theſe and 
the like 


ns have, as I faid, in them very 
apparent ſymptoms of malignity and mor- 
tality: they are always the effect of ſome 


carnal and worldly luſts, prevailing over 
the law of the mind; and they imply a 


contempt of God, injuſtice to our neigh- 
bour, and ſome kind of defilement and 


pollution of our nature. And that theſe 
are the plain indications of ſuch a guilt as 
excludes a man from heaven and the favour 
of God, is very plain from the account 
which the ſcripture gives us both of the 


origin and influence of ſin; from the care 


it takes to fortify the heart againſt all 
3 5 5 infection; 1 
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infection; from. the conſtant. repreſenta- 
tions it makes us of the ſhameſulneſs and 
the miſchief of ſin, even ii reference to 
this. world as well as the other. L cannot 
fee any thing further neceſſary to the ex- 
plication of deliberate or preſumptuous ſin, 


_ unleſs it be here fit to add, that it is mor- 
tal, though it proceed no ſurther than the 


heart: there is no need at all that it ſhould 
be brought forth into action, to render it 
fatal and damnable. This is evident, not 


enly from the nature of divine worſhip, 


which muſt be entire, e and ſpi- 
ritual; and theekre. can no more be re- 


44 * 


than of our aide; but ale from. the 


expreſs words of our Saviour, Out 22 tbe 


heart proceed formcation, adultery, theft, &c 
Ang elſewhere he W the adultery 
eL as that of 


the body, Mat. v. 28. "Ret. fay unto you, 


that ——_ looketh upon & woman 70 luſt 


 ofter ber, hath. eta 0 * 


With nid in his as, 
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+ . I am next to give ſome account 


4 


af the liberty of the perfect man, in refe- 
rence to the fin I Fm been diſcourſing of. 


I hall not need to ftop at any general ar 
preliminary obſervations ; as, that abſti- 
nence from ſin regards all the command- 


ments of 1 alike 5 and to do otherwiſe, 


5 2. were 


pm F = geg & x N52 88 ns w_ at 


Van 
ſity 


were to mutilate and maim religion, and 


to diſkonvur God, while we pretend to 


2 for the breach of 


any fingle commandment is a ' manifeſt 
violation of the majeſty and authority of 
God, whatever obſervance we may pay 
all the rejt : For be that ſaid, Do nut roms 
mit adultery ; faid alſo, Do not fill. Now 
if thou commit no adultery, yet if thau till, 
thou art become a tranſtrejſor of the law, 


Jam. ii. 11. That the reſtraints man is 


to lay upon himſelf, relate no lefs to the 
lufts of be foul than the acłiaus of the 


body : Except your righteouſneſs exceed the 


rr eou/neſ of "the Beriior and Pharifees, you 

all by no means enter into the kingdom of 
heaven, Matth. v. 10. That to begin well 
will avail us little, unleſs we finiſh well too. 
Univerſality, ſincerity and perſeverance are 
generally acknowledged to be eſſential and 


indiſpenſable properties of ſaving, juſtifying 


faith. Theſe things therefore being but 
juſt mentioned, I proceed to the . to 
1 5 enquired into and reſolved. 

o be free from the dominion mad 
* of mortal fin, is the firſt and loweſt 


ſtep; this is indiſpenſable to ſincerity, and 


abſolutely neceſſary to ſalvation: Let wot 
fin reign in your mortal bodies, to fulfil the 
tuſts thereof, Rom. vi. 12. And the ad- 
vancing thus far does, I acknowledge, con- 
ſtitute man in a Rate of grace: for in 


ſcripture 
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ſcripture men are denominated. righteous 


or wicked, not from ſingle acts of vice 
or virtue, but from the prevalence and 


dominion, from the habit or cuſtom of 
the one or the other: Know ye not, that 


10 whom ye yield your ſelves ſervants to obey, 


his ſervants ye are to whom ye » het 


of Ain 


1. We muſt not preſume too ſoon . of vic- 
tory over an habitual fin. An evil habit 
is not ſoon broken off; nor is it an eaſy 

atter to reſolve, when we have ſet our 
ſelves free from the power of it. Some- 
times the temptation does not preſent itſelf 
as often as it was wont, or. not with the 
ſame advantage; ſometimes one vice re- 
ſtrains us from another; ſometimes worldly 


conſiderations, or ſome little change in our 
temper, without any thorough change in 
our minds, put us out of humour for a 
little while with a darling ſin; and ſome- 


times: the force and clearneſs of conviction 


produces ſome pious fits, which, though 
they do not utterly vanquiſh a luſt, do 


yet force it to give way, and retreat for 
a while, and interrupt that love which they 


do not extinguiſb: all this may be, and the 


work not yet be done, nor our liberty yet 
gained. If therefore we fall, though but 


now and then, and tho' at ſome e 
e e m1 - 


unto death, or of obedience unto rigb- 
.Zeouſneſs? Rom. vi. 16. But then I muſt 
here add two remarks, by way of caution. 
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of time, into the ſame fin, we have great 


reaſon to He jealous of its power and our 


ſafety: nay, though we reſtrain ourſelves 
from the outward commiſſion of it; if 
yet we feel a ſtrong propenſion to it; we 
diſcern our ſelves ready to'take fire 'on the 
appearance of a temptation ; if we are fond 
of approaching as near as we can, and are 
pleaſed with thoſe 'indulgencies which are 


very near a-kin to it, we have reaſon to 


doubt that our conqueſt is not yet entire. 


Nay, the truth is, we cannot be on good 


ſhun the occaſions which before we courted, 
till we be poſſeſſed of a habit of that 


virtue which is a direct contradiction to 
it ; and take as much pleaſure in the obe- 
dience, as ever we did in the tranſgreſſion 


of a divine command. TI's ; 
2dly, There are ſome fins of that pro- 
voking nature, ſo criminal in their birth, 


and miſchievous in their conſequences, that 


one fingle act or commiſſion of one of theſe 
is equivalent to a Habit of others; ſuch is 
murther, idolatry, perjury, adultery; theſe 
cannot be committed without renouncing 
bumanity as well as Chriſtianity; without 
reſiſting the inſtincts and impulſe of nature, 
as well as the light of the goſpel, and the 
ie N grace 
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8 that we are maſters of our 
ſelves, till we have a ſettled averſion for 
the fin which before we doated on, and 
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we can come at theſe fins; we muſt com- 


mit nam other, in order to commit one 
of theſe; we muſt deliberate long, feſolve 
deſperately, and in defiance of God and 


conſcience ; and what is the ect of habit 
in other inſtances, is a neeeſſary preparative 


in theſe, that is, 'obdyration. In this caſe, 


therefore, the unhappy man, that has been 


guilty of any one of theſe, muſt not look 


upon himſelf as ſet free, when he is come 


to a reſolution of never repeating it again ; 
but then when he loaths and abhors himſelf 
in duſt and aſhes ; when he has made the 
utmoſt reparations of the wrong he is ca- 


pable of; when, if the intereſt of virtue 
require it, he is content to be oppreſſed 


with ſhame and ſufferings; when, in one 
word, a long and cenſtant courſe of mor- 
tification, prayers, tears and good works 
have waſhed off the ſtain and guilt. * 
2. We muſt be free, not only from 2 


babit, but. from ſingle act: of deliberate 


preſumptuous fin. The reaſon is plain; 
mortal ſin cannot be committed without 
wounding the confcience, grieving the 
— and renouncing our hopes in God 
through Chriſt for the time at leaſt. The 
wages of fin is death, is true, not only of 
babits, but ſingle acts of Ware, uy 
5 eps Ont De 
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commandment; and the commandment 
does not prohibit habits only, but ſingle 
acts too. . Nor is there indeed any room 


to doubt or diſpute here, but in one caſe; 
which is, if a righteous man ſhould be 


taken off in the very commiſſion of a ſin, 
which he has fallen into. Here, indeed, 
much may be ſaid, and with much uncer- 
tainty. But the reſolution of this point does 
not, as far as] can ſee, miniſter to any good 
or neceflary end; and therefore I will leave 
it to God. In all other caſes, every thing 


s clear and plain; for if the ſervant of 


God fall into a preſumptuous ſin, tis uni- 


pany acknowledged, that he cannot re- 


cover his ſtation but by repentance, If he 
repent preſently, he is ſafe; but if he 
continue in his a, if he repeat it, he paſſes 


into a ſtate of wickedneſs, widens the breach 


between God and his ſoul, declines inſen- 
fibly into a habit of fin, and renders his 
wound more and more incurable. Tis to 


ie 777 I think, here to conſider the 


fference there is in the commiſſion, 


even of the ſame fin, between a child: of 


God, and a child of wrath; becauſe a child 
of God muſt not commit it at all: if he 
do, tho' it be with reluctancy; tho! it be, 
as it were, with an imperfect conſent, and 
with a divided ſoul; tho' the awe of reli- 


8108: and confines ſeems not utterly. to 
Vor. * ©: have 
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have forſaken him, even in the midſt of 
his fin; tho' his heart ſenite him the very 
minute it is finiſhed, and tance and 


remorſe take off the reliſh of the unhappy 


draught ; yet fill tis fin ; tis in its nature 
damnable; and nothing but the S of 
Jeſus can purge the guilt. 

3. The perfect man may be pppd 
not only actually to abſtain from mortal 
ſin, but to be advanced ſo far in the mor- 
tification of all his inordinate affections, 


as to do it with eaſe and pleaſure, with 


conflancy and delight, For'it muſt reaſon- 
ably be een that his victory over 
ungodly and worldly luſts, is more con- 
firmed and abſolute; his abhorrence of 
and ſenſible, more fixt 


babe in Chriſt. The regenerate firſt fears 
the conſequence of ſin; Put by degrees he 
hates the ſin itſelf. The purity of his foul 


renders him now incapable of finding any 


leaſure in what he doated on before; and 
the love of God and virtue raiſeth him 
above the temptations which he was wont 
to fall by: Old things are 74 away, and 
all things are become new. © 
4. Laſtly, The perfect f man's abftinence 
is not only more eaſy and fleady, but more 
entire and compleat alſo than oe of others: 
he has a regard to the end and defign of 


| the law; to the perfection of his nature ; 


to 
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to the ontity; and clevation of his ſoul ; 


and therefore he expounds the: prohibitions 


of the law in the moſt enlarged ſenſe, and 
Rog them by a ſpirit of faith and 


He is not content to refrain from 


— directly criminal, but ſhuns every 


appearance of evil; and labours to mortify 
1 the diſpoſitions and. tendencies of his 
nature towards it; and to decline whatever 
circumſtances of life are apt to betray the 
ſoul into a love of this world, or the 
he has crucified the world, and the body 
too. That pleaſure, that honour, 5 
power, that — which captivates the 


inner, tempts, and tries, and diſquiets the 


novice, is but a burthen, a trouble to him: 
he finds no guſt, no reliſh in theſe things. 
He is ſo far from intemperance, ſo far from 
wantonneſs, ſo far from pride and vanity, 
that could he without any diſadvantage 
to the intereſt of religion, he would imitate 


the meanneſs, the plainneſs, the laboriouſ- . 


neſs, the ſelf-denial of our Saviour's life; 
not only in the diſpoſition and affection. of 
his ſoul, but even in his outward ſtate. and 
deportment ; and would prefer it far above. 
the pomp and ſhew of life. In ane ward, 


he inquires not how far he may enjoy and 
be /afe, but how far he may deny himſelf 


and be wiſe: he is fo far from deſiring 


e Fe that he is unwilling 
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and afraid to find too much ſatisfaction in 
the natural and neceſſary actions of an 
animal life. I need not prove this to any 
one, who has read the foregoing chapters: 


for it is what I have been doing throughout 


this treatiſe. It is nothing, but what is 
| conſonant to the whole tenour of the ſcrip- 
ture; and to the example of the beſt times. 
And 'tis conformable to what the beſt 
authors have writ, who have any thing 


of life and ſpirit in their works; or have 
any true notion of the great defign 'of the 


. Chriſtian religion, which is an heavenly 
converſation. Let any one but caſt his 


eyes on St. Bafil, or any other after him, 
who aimed at the ſame thing I now do, 


the promoting holineſs in the world in the 
beauty and perfection of it; and he will 


acknowledge, that I am far from Having 


carried this matter too high. Lill quote 


but one or two paſſages of St. Baſil; (*) 


his deſcription of the perfect - man —_ 


regard to his ſelf-denial runs thus. 

is one that conſults the neceſſities, not — 
pleaſure of his nature and ſeems to grudge 
the time which he beſtows on the ſupport 
and nouriſhment of a corruptible body. 


He is ſo far from looking upon eating and 


drinking, Sc. as an enjoyment, that he 


* "Mong ned well — chaſuaid, anluerr. Kai d 46 . 
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rather accounts it 2a. taſk or troubleſome | 


ſervice; which the frailty of his nature de- 
mands at his hands. Nor was this 


fleſh than againſt thoſe other branches of 


the loye of the world, the luſt of the eyes, 


and the pride of life. () All vanity and 
affectation of praiſe and reſpect; all the 
oſtentation faith be] and ſhew of life, is 
utterly unlawful for a Chriſtian. And all 
this is directly conſonant. to his gloſs (+) 
on thoſe words of St. Paul, They that uſe 
the world. as not abuſmg it. Whatever is 
beyond uſe is abuſe z directly conſonant to 
his definition of temperance : ($) That it 
is the extirpation of ſin; the extermination 


of unruly paſſions, and the mortification 


of the body, extending even 0 the natural | 


appetites and affections of it. 

I know not what. ſerüples or miſtakes 
the doctrine 1 here advance concerning 
this part of my perfect man's liberty, may 


be encountred with: but IJ am confident, 
I have given no juſt occaſion for any. I 


do not ſay of the perfect, with Jovinian, 
that they cannot fall; but I ſay, that they 
may, and ought. to ſtand; and if it be 
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not their on fault, will do ſo. I do not 
affirm of them, as the hereticks in Vin- 
centius Lyrinen lege did of their party, that 
they are privileged from fin by a peculiar 
grace and dent rs fayour ; but I af- 


firm, that they ſhall not want grace ta 


preſerve them from it, unleſs they be 
wanting to themſelves. 1 do not go about 
to maintain, that God ſees no ſin in his 
children; but I maintain, that mortal fin 


is not the ſport of his children. But do 


not I in this fall in with the 5 5 who 
aſſert the poſſibility of keeping the com- 
mands of God? I anſwer, that taking them 
in the ſenſe, in which they em in 


the conference at Ratiborme defend this doc- 


trine, I do, They there tell us, that, when 
they talk thus, they take the law or com- 
mands of God, not in a ſtrict and rigid, 


but! in a favourable and equitable, 7, e. a 


ſpel conſtruction: and this is fo far from 
eing heterodox, that Davenant accounts it 
a plain giving up the queſtion in contro- 


verſy. But am I not run into the error of 


the Pelagians and Puakers ? I anſwer, if the 
one or the other aſſert, that the perfect 
man paſſes thorough the whole courſe of 
life without falling into any ſin; or, that 
in the beſt part of life, he is impeccable, 
and not ſubject to ſin (as in the heat of 
diſputatjon their adverſaries ſeem ſometimes 


to faſten on them) ] am at a wide diſtance 


from 
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1 them. But if they teach, that the 
perfect man has grace — ſtrength enough 
to forbear wilful ſin, and that many actually 
do ſo, I am, I muſt confeſs, exactly of 
their mind, - But then I am, at the ſame 
time, of the fame mind with St. Auſt 
— St. Jerome too; for they teach the 

ſame doctrine: for they never con- 

blah a about the poſſibility of freedom or 

deliverance from mortal fin, but only from 
wental. St. Jerome * ſhall explain his own , Dick 

ſenſe, Etenim 13 vit io, Rs grace AIcituar Secund. ad 
Kaxia, hominem poſſe efſe aio: * 7. img P- 
id eft, fine Peccato, efſe nego. Which is ? 

| i the fame thing that St. Auſtin commonly 
N admits; that man may be fine Crimine, but 
: not fine Peccato; without mortal, but not 
N without venial ſin. And in this, they are 
certainly of the mind of the ſcripture; 
which every- where repreſents the perfect 
man, as holy, blameleſs, undefiled, bout LA 
ſpot, walking with God: and, in one 
word, as free from ſin. If any man can 
c reconcile theſe texts, which are very nu- 
: merous, with mortal fin, I will not ſay in 
© || the' beſt ſtate of the beſt men, but a ſtate _ 
f of ſincerity and regeneration, I will ac- 
© | knowledge my miſtake. But till then I 
* cannot but think the doctrine I advance 
5 neceſſary to eſtabliſh the true notion of 
1 holineſs. and convince us of our obligation 
_ to 
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to it. This doctrine is again neceſſary to 
wipe off thoſe aſperſions and calumnies the 
Quakers caſt upon our Church; as if it 
held, that the regenerate themſelves may 
continue in their ſins; nay, cannot be 
freed from them. Our Church teaches 
indeed (Artic. 4.) that the moſt perfect 
men are never utterly exempt from FA fects, 
failings, and human Aufi; and 1 
believe they themſelves are not confident 
enough to teach otherwiſe: only they will 
not call theſe infirmities fins: and then the 
whole controverſy is reduced to this; we 
agree in the thing, but differ in the name: 
and in this difference, we are not only on 
the humbler, but the ſafer ' fi de too: for 
acknowledging them ſins, we ſhall be the 
better diſpoſed ſure, to be ſorry for them, 
to beg re for them, and watch ** 
them. 
The fruit of this liberty een ſuffici- 
ently accounted for in oP: 3. And 880 
Tone 1 er | 


5 = 3. To DEE fome rules for the at- 
tainment of it. 

1. The mind pal: be produced: and 
rooted in the faith; it muſt be thoroughly 
convinced and perſuaded of theſe great ar- 

ticles of the Chriſtian religion, That there 


is a God, t Tuch a God, a holy, juſt, 
OF 2 8 omniſcient, 


„„ 8 


a Mortal Sin. 
omniſcient, and omnipotent one; the in- 


carnation, ſuffering and glory of the bleſſed 
Jeſus; a judgment to come, and the eternal 


rewards and puniſhments of another life. 


The firm belief of theſe things does natu- 
rally promote theſe two effects. 


lethargy and ſecurity ; it will diſturb him 


in his finful enjoyments, and fill his mind 
with guilty fears, and uneaſy reflections. 


And when the man finds no reſt, no ſe- 
curity in his ſins, this will naturally oblige 


him to endeavour the conqueſt of them. 


But then we muſt not ſtifle and ſuppreſs 


| theſe thoughts; we mult give conſcience 


F. It will awaken a ſinner out of vo 
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full liberty; we muſt hear the dictates of 


our own minds patiently; and confider 
ſcriouſly thoſe terrible truths, which they 
lay before us;'till we go from this exerciſe 


deeply impreſſed with ſuch notions as theſe: 
that our ſins, ſooner or later, will certainly 
bring upon us temporal and eternal miſery: 
that nothing but ſincere righteouſneſs can 


produce true and laſting happineſs : that it 
is a dreadful danger to dally too long with 


indignation, - or preſume too far on the 


* of a juſt, and holy, and almighty 
: that the neglecting the great fal- 


5 2 tendered by the goſpel, and pro- 
cured by the bleſſed Jeſus ; the lighting - 
the blood of the covenant, and grieving the 


Holy Spirit (all which we do * wilful fin) 
* 
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is a guilt, that will fink down the obſtinate 
ſinner into the loweſt hell; and render 


his condition more intolerable than that 


of Tyre and Sidon, Sodom and Gomorrah. 
2. The ſecond effect of the firm belief of 


theſe goſpel. truths, is, that it begets in us 
a contempt of this world, and all the things 


of it. To him that believes, how ſhort is 
time compared to eternity? how falſe, 


| how empty are the pleaſures of fin, com- 


pared with thoſe of heaven? eee in- 


ns: the eſteem or love of man to 


of God ? how worthleſs are all our 
worldly hopes. and pretenſions in reſpect 
of an intereſt in Jeſus? Now the ſoul, 
that is once thoroughly poſſeſſed with theſe 
notions, what will it not do, what will 


it not ſuffer, rather than fall ſhort of, or 


forfeit its crown ? In what ſtate will it 
not be contented ; nay, in what ſtate will 
it not abound in Joy, whilſt it holds faſt 
the ſtedfaſtneſs of its hope, and is ſecure 


of the love of Jeſus? Here begins that pu- 


Tity of heart, which is the fountain of true 
Epicurifn : that greatneſs of mind, which 
alone is true honour and fortitude. But, 
that faith may have theſe effects upon us, 
it muſt not be only a true, but a lively fact: 


„ my 


Second Rule, or, if you pleaſe, ano- 


| et branch of the former rule, ſhall be 


this. They that will be free indeed, muſt 
3 not 
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pel, but muſt frequently and ſeriouſly 
[ans them, till they —— in 
themſelves as clear, diſtin& and perfect idaas 
of them as we = capable of. This will 


ſoon r rg appetites of the body, 
correct our falſe opinions no worldly things, 
and baffle all the ſophiſtry and confidence 
pE luſt. A lively faith, is a faith that im- 

rts the moſt clear and natural, the moſt 

II and enlarged notions of its objects; a 
faith, that not only looks upon the articles 
of our creed as true, but beholds them in 


a manner as preſent; and fo repreſented 
and drawn to the life, that they fill the 


ſoul with great and moving conſiderations. 
This faith does not only believe that there 
is a God; but it behoſds him, and walks 
before bin as preſent ; it ſees him arrayed 
in all his glory, and in all his majeſty, in 

all the power, and all the terrors, in all 


the beauties, and all the graces of the di- 


vine Nature: it does not only believe, that 
there are rewards and — but is 
extremely ſenſible of the terrors of the one, 
and attractions of the other; and it looks 
upon both as at the door. It does not only 
acknowledge a Mediator, but takes a full 
view of the miſery of that ſtate, wherein 
we lay through fin; and of the bleſſedneis 
of than into which we are tranſlated by 
the redemption, which is in Feſus. It 

con- 
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contemplates this Mediator in-all the ſe- 
veral ſteps of condeſcenſion and humilia- 
tion; in ay the tenderneſs and- tranſports 
of his paſſion; in all the melancholy, ſcenes 
of his ſufferings, and the bright and chear- 
ful ones of his glory.” bis 1 vthe fach 


We muſt not lep in Rich, till it 4 


aide perfect in love. We muſt meditate 


divine truths till they have fired out ſouls; 
till they have enkindled our affections; till 


we be poſſeſſed by an ardent love of God, 
of Jeſus, of righteouſneſs, and of heaven; 


till all our other deſires and paſſions be 


converted into, and ſwallowed up of love; 
till God becomes the centre of our ſouls; 


and in him we reſt, in him we glory, and 


in him we rejoice. O love! how great 
and glorious are the things that are ſaid of 
thee! tis thou who doſt impregnate and 
animate faith itſelf: tis thou, who doſt 
ſurmount the difficulties of duty, and make 


the yoke of Chriſt eaſy, and his burthen 


light: tis thou, who doſt eaſt out fear, and 


make religion full of pleaſure: tis thou 
that doſt make us watchful againſt temp- 


tations, and impatient under the interrup- 
tions of duty: tis thou, that doſt make 
us diſreliſh the pleaſures of this world, and 
long to be diſſolved and to be with Chriſt. 
Here: is the ws. of the ſons of God. 
a x N [Bleſſed 
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Bleſſed are 3 even in this world, who 
attain it. But one caution I muſt here 
add, that our love muſt not be a flaſh a 
fit ; but a ſteddy and well- ſettled affection; 
an affection that has the warmth of paſſion, 


and the firmneſs of habit. We muſt there 


re, by . meditations and prayers, 
daily nouriſh this flame pag the ae and 
Wop ſuffer it to go out. 

4. We muſt never be at t reſt, till we have 
poſſeſſed our minds with a perfect hatred 


of the fin which we are moſt ſubje& to. 


The love of God, his long- ſuffering and 


forbearance, the ſufferings of Jeſus, the 


ſtrugglings of the ſpirit, the peace and 


pleaſure of holineſs, the guilt and vexation, 


the ſhame and puniſhment of fin, its ill 
influence on our preſent perfection and hap- 
pineſs, on our peace and hopes, are proper 


| 7 to effect this. A thorough hatred 


ſin, once ſettled and rooted in us, will 
produce that ſorrow, that indignation, that 
watchfulneſs, that zeal, which will remove 
us far enough, not only from the ſin, but 


alſo from the ordinary temptations to it; 


and place us almoſt b the danger of 
a rela ph. bi 

To this fourth rule," I fbould add this 
vers that when once a man has: reſolved 
upon a new courſe of life, whatever diffi- 


culties he finds in his way, whatever baffles 


_ meets with, he muſt never quit the de- 
15 ſign 
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ſign of virtue and life; he muſt never give 
over fighting till he conquer: the reaſon. is 


| — » for he muſt either canguer or die: 
ut 


this belonging rather to perſeverance 


in virtue, than the beginning of it, there- 


fore I but juſt mention it. 
5 It will not be imprudent in this moral, 
as in phyſical cures; to obſerve diligently, 
and follow the motions and tendencies of 
nature. Where thete are ſeeds of genero- 
ſity and honour; the turpitude and ſhame 
of ſin, the baſeneſs and ingratitude of it, 
the love of God, and of Jeſus; and ſuch 
like, are fit topicks to dwell upon. Where 
fear is more apt to prevail, there the terrors 
of the Lord are the moſt powerful mo- 
tives: and ſo whatever the frame and 
conſtitution of nature be, it will — be 
difficult to find arguments in the 
adapted to it, which will be ſo much 1 
more prevalent, as the y are the more na- 
tural. 88 
6. Laſfth, we Wend uſe all means to 
obtain the ſpirit of God, and to increaſe 
and cheriſh his influence: we muſt aſk, 
and ſeek, and knock, i. e. we muſt pray 
and meditate, and travel with patience, 
and with importunity, that our — 
Father may give us his Holy Spirit: and. 
when we have it, we muſt not grieve it 
by any deliberate ſin, nor quench it by 


and 


0 Mortal Sin. 


| and preſumption; but we muft cheriſh 


every motion, improve every deſire and 
paſſion that it woke in us ; wy muſt ſhun 
every appearance of evil; we muſt prefs 
on towards perfection; we muſt watch 
unto prayer; we muſt ſpend the time of 


our ſojourning here in fear; we mnft re- 


Joice and glory in the Lord; and we muſt 


wait for the bleſſed hope, and the glorious 


appearance of the great God, and our 
Saviour Chrift Jeſus. And now I have 
finiſhed what I had to ſay on this ſubje& 


of the perfect man's liberty, as it relates 
to mortal or wilful fin. I have ſhewed 
what this fin is; and how far man may 


be freed from it, referring the reader to 
chap. 4, for the fruit of this freedom. I 
have here, laſtly, given that advice which I 
thought moſt ſerviceable to the attainment 
of it. And through this whole chapter, I 
have had regard not only to perfection, 
but fincerity ; it being indeed improper to 
do otherwiſe, ſince we cannot arrive at the 


one, but through the other. For ſincerity 
is Perfection in its infancy or non-age! 


and Perfection is nothing elſe but ſincerity 
cultivated by meditation and diſcipline, 
and cheriſhed by the influence of heaven. 
And now let no man's heart fail him, 
while he contemplates the difficulties which 
block up the way to his liberty. The way 
indeed 1s ſteep, and the top is high; but 
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ſerenity and happineſs, . ſecurity and, glo 
dwell there. Many indeed are the _ 
tations which would forbid our aſcent, 
and thruſt us down; but we are armed 


all over; they cannot hurt us; the Spirit 
ſupports and encourages us; and nothing 


but our cowardiſe and inconſtancy can pre- 


vent our ſucceſs: Watch ye, fland faſt, Ga 
all 


be ſure to conquer rod, enter into reſt. 
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CHAP. vi. 


o unfruitfulneſs, as it confifts: i in " idlenefs. 


. Idleneſs, either habitual or accidental. 
Conſiderations to deter men x from. the fo 
17 idleneſs. 


IT Me is a ft ſubject to conclude 


a diſcourſe of liberty with, or begin 
one of zeal; for lying, like à tract of 
ground, between two bordering kingdoms, 


it may indifferently be laid to either. As 
it implies a direct oppoſition to ſpiritual 


life and ſineerity, it naturally falls in under 
the conſideration of zeal: as it implies a 


ſervile ſubjection to ſome. vile luſt: or other, 


it naturally falls in under the conſideration 


of liberty: ſo that by allotting it this place, 


T ſhall at once compleat my reflections on 


the W Rei,, i 
. ee ee 


conſeſts in dleneſs. 


Barrenneſs, or unfruitfulneſs, may in 


general beſt be underſtood by comparing 


it with a ſtate of wickkedneſt: from which, 
as it is uſually diſtinguiſhed in the notion 


Fo the vulgar, ſo does it really differ on 


pig accounts. The one has in it an air 
f defiance, the other. of unconcernment for 


en the one forgets God, the other 


contemns him; the one has no reliſb nor 


ſavour of that which is good, the other 
finds too much g/ and pleaſure in that 


which is evi; the one makes us by de- 
grees enemies, the other flrangers to God: 


In ſhort, there is little s to be made, 
but that the ami Mon of a duty, and the 
commiſfion of a crime; lukewarmneſs in that 


which is good, and eagerneſs and confidence 


in that which is evil, may, and generally 


do, differ very widely in the degrees of 
guilt : from hence it is (the ſinner being 
always a partial and indulgent judge of 
himſelf ) that it is not unuſual for many, 


who ſeem to have ſome abhorrence of 


wickedneſs, to be far enough from appre- 


hending much evil, or much danger in 
unfruitfulneſs. This is a fatal error; it 


fruſtrates the great deſign of religion, and 
robs it of its trueſt honour, good works. 


For what can religion effect by that man, 


who- retains nothing of it but the bare 
form and, profeſſion, and dares promiſe 
er. II. N A a himſelf 
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which is to honour God, adorn our 
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himſelf: not only impunity, but a heaven, 


in an uſeleſs and unprofitable life 
Unfruitfulneſs, if more particularly en- 


uired into, conſiſts in two things; a ne- 


gleft of duty; or a iſolgſi and unprofitable 


performance of it. The former I will call 


zdleneſs ; the latter lulewarmneſi, | coldneſs, 


formality; and treat of each in order; of 
the former in this, and of the latter in the 


following chapter. And becauſe each of 
them are encumbered with miſtakes and 
errors, which ariſe not only from ſelf- love 
and partiality, but alſo from ſhallowneſs 
of judgment, joined with tenderneſs of 


| conſcience; I ſhall endeavour fo to manage 


this ſubject, as neither to diſcourage the 
weak, nor embolden the careleſs. 


8. 1. Of idleneſs. The omiſſion of a 


duty may be either habizual, or occaſional 


and accidental: and accordingly the caſe 
of omiſſion may be very different. 


- 1. An habitual omiſſion of duty cannot 
conſiſt with ſincerity: a general neglect of 


duty defeats the main end of _— 
oly 


profeſſion, and promote the good of hu- 
man ſociety; all which can never be at- 
tained but by following after righteouſneſs, 
and abounding in the fruits of it. By this 


TY MK, wo 


el 


 confifts in Idlengſs. 
rule, an zale, though. innocent life, muſt 
neceſſarily be accounted irreligigus and 
vicious, being a flat contradiction to our 
excellent profeſſion. He who does not 
pray, nor meditate, nor purſue any end 
of dae. though he be otherwiſe civil 
a 


and regular in his life; yet becauſe he 


does not work righteouſneſs, becauſe he is 


ſo far from imitating the zeal and charity 
of the bleſſed Jeſus, that he acts directly 


repugnant to both; therefore muſt he not 


be looked upon as a diſciple of Jeſus, but 
as an alien and a ſtranger. He, whoſe life 
is ſpent in vanity or drudgery, in pleaſure 
or buſineſs, though his pleaſure be not 


impure, nor his buſineſs nut; yet is he, 
before God, a criminal, becauſe unpro- 
fitable; he has received the grace of God 
in vain ; the light of the goſpel has riſen 


upon him in vain : and he has ſerved no 
intereſt of virtue or religion in his gene- 
ration; and therefore he will be excluded 
heaven, with the /{o:hbful ſervant, who hid 


his Maſter's talent in a napkin, Luke xix. 20. 


2. The caſe of an accidental or occaſional 
omiſſion of duty, is very different from 
that of habitual neglect of it; an occa/ional 
omiſſion may be, not only /awful, but necgſ- 
ſary ; but the neg/ef of duty never can be 

4 The circumſtances of poſitive duty, 
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and the meaſures and degrees of moral 
good, are not ſtrictly fixed and ſettled; 

and therefore a ſingle omiſſion, either in 
the one or the other, where-ever there is a 


ſufficient reaſon for it, can neither grieve 


the ſpirit, nor fruſtrate the deſign of reli- 


gion; nor conſequently imply any cor- 
ruption in the heart. But then we muſt 
take care, 

I. That our omiſſion be not too fle- 
quent. We muſt always have regard, in 
this matter of duty, to the great end and 
deſigns of its injunction; we muſt take 
care that our omiſſions in moral duties be 
not ſo often, that either the honour of our 


religion, or the welfare of our neighbour, 


ſuffer by it. Nor muſt we ſo often omit 
inſtrumental duties, prayers, . reading; the 
ſacrament, and the like, as thereby to abate, 
or much leſs extinguiſb, our ſpiritual guſt 
and fervour. Omiſſions of duty too often 
repeated, breed a kind of indifference, or 
lukewarmneſs; - and lukewarmneſs ſoon 
aſſes into coldneſs and inſenſibleneſs; and 
this often ends in a reprobate mind, and 
an utter averſion for religion. 
 2dly, We muſt endeavour ſome way or 


other to compenſate the omiſſion of a duty; 


to make up by charity, what we have de- 
falked from devotion ; or to ſupply . by. 


to 


. cConſſis in Idlengſs. 
to retrench from fixed and regular offices 
of prayer. And he that watches for op- 
portunities, either of improvement, or doing 
good, will, I believe, never have reaſon to 
complain of the want of them: God will 
put into his hands either the one or the 
other; and for the choice, he cannot do 
better than follow God's. 

3dhy, A ſingle omiſſion muſt never pro- 
ceed Wo a finful motive; from a love of 


the world or indulgence to the body; ne- 
_ ceſſity or charity 1s the only juſt and proper 


apology for it. Inſtrumental or poſitive 


duties ma y give way to moral ones; the 
religion o 


the means, to the religion of the 
a and in moral duties, the leſs may give 
way to the greater. But duty muſt never 
give way to in, nor en to e or 
pleaſure. 


Having thus briefly given an account, 8 


what omiſſion of duty is, and what is not 
ſinful; and conſequently ſo ſettled the 
notion of idleneſs, that neither the careleſs 
nor the ſcrupulous can eaſily miſtake their 


caſe ; I will now propoſe ſuch con/iderations 


as I judge moſt likely to deter men from it, 


and ſuch advice as may be the beſt guage 
| "my preſervative againſt it. 


The firſt thing 1 would have every 
ons lay to heart is, that a ſtate of idleneſs 


is a ſtate of damnable ſin. Idleneſs is di- 


rectly repugnant to the great ends of God, 
Aa3 x both 
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both in our creation and redemption. As 
to our creation; can we imagine that God, 
who created not any thing but for ſome 


excellent end, ſhould create man for none, 
or for a filly one? The ſpirit within us is 


an active and vivacious principle; our ra- 
tional faculties capacitate and qualify us 
for doing good; this is the proper work of 
reaſon, the trueſt and moſt natural pleaſure 
of a rational ſoul. Who can think now, 
that our wiſe Creator lighted this candle 
within us, that we might oppreſs and ſtifle 


it by negligence and idleneſs? that he 


contrived and deſtined ſuch a mind to 


ſquander and fool away its talents in va- 


nity and impertinence? As to our ##demp- 
tion, tis evident both what the deſign of 
it is, and how oppoſite idleneſs is to it. 
Chriſt gave himſelf for us, t redeem us 
from all miquity ; and #0 purify to himſelf a 
peculiar people zealous of good works, Tit. 
1. 14. And this is what our regeneration 
or ſanctification aims at: We are God's 
workmanſhip, created in Cb Jęſus, unto 


good works, which God has before ordained, 


that we ſhould walk in them, Epheſ. ii. 10. 


How little then can a uſeleſs and barren 


life anſwer the expectations of God? What 


a miſerable return muſt it be to the blood 


of his Son ; and how utterly muſt it diſ- 
appoint all the purpoſes of his Word and 
pirit ? But what need I argue further? 
ans 55 „ 
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conſiſts in Idleneſs. 


the truth I contend for is the expreſs 
and conſtant doctrine of the ſcriptures: is 


not. zdleneſs and fulneſs of bread reckoned 
amongſt the ſins of Sodom? What means 
the fentence | againſt the Sarren fig-tree, 
Lule xiii. 7. but the deſtruction and dam- 
-nation of the idle and the ſluggiſh ? The 


_ indignation of God is not enkindled againſt 
the barrenneſs of trees, but men. What 
can be plainer than the condemnation of 
the unprofitable ſervant, who periſhed be- 
cauſe he had not improv'd his talent? Mat. 


xxv. 38. And how frequently does the 
apoſtle declare himſelf againſt the /e and 
d&forderly ? And all this proceeds upon plain 


and neceſſary grounds: our Lord was an 
example of virtue, as well as innocence ; - 


and he did not only refrain from doing 
evil, but he went. about dung good... We 


can never ſatisfy the intention of divine 


precepts by negative righteouſneſs: when 


God prohibits the thing of the fleſh an 
zs fear : when he forbids us to do evil, he 


at the ſame time preſcribes rhe karning to 
2 dell. What need 1 multiply : more 


words? Idleneſs is a flat contradiction to 


faith, hope, charity; to fear, vigilance, 
mortification; and therefore certainly muſt 


be a damning fin : Theſe are all active and 


vigorous principles; but idleneſs enfeebles 
and diſ-ſpir its, manacles and fetters us. 
A4 Theſe 
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Theſe are pure, ſtrict and ſelf-denying' prins 


ciples ; but idleneſs is ſoft and indulgent : 
#heſe conquer the world and the body, raiſe | 


and exalt the mind; but idleneſs is far 


from enterprizing any thing, from attempt- 
ing any thing that is good; it pampers 
the body, and effeminates and diſſolves 
the mind; and finally, whatever innocence 


or inoffenſiveneſs it may pretend to, it 
does not only terminate in ſin, but has its 
beginning from it; from ſtu pidity and 
ignorance, from vanity and levitys from 
ſoftneſs and ſenſuality, from ſome pre- 
vailing luſt or other. _ 

2. Next after the nature, the conſequences 
of idleneſs are to be conſidered ; and if it 
be taken in the utmoſt. latitude; there is 
ſcarce any fin which is more juſtly” liable 
to ſo many tragical accuſations ; for it is 


the parent of diſbonour and poverty, and 


of moſt of the ſins and calamities of this 
mortal life. But at \preſent I view it only 
as it is. drawn. with half a face, and that 
the much leſs deformed. of the two: I 
conſider it here as,pretending to innocence, 
and flattering itſelf with the hopes of hap- 
pineſs; and yet even thus, ſuppoſing: it as 
harmleſs and inoffenfive as it can be, yet 
ſtill theſe! will be miſerable effects of it: 


it will rob religion, and the world, of the 
' ſervice due to both: it will bereave us of 


the pleaſure of me and the comfort of 
death; 
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5 death; and ſend us down at laſt to a cur- 


— in 1, bene. 


ſed eternity. For where are the virtues 
that ſhould maintain the order and beauty 


of human ſociety ; that ſhould relieve and 
redreſs the miſeries of the world ? Where 
are the virtues” that ſhould vindicate the 
honour of religion, and demonſtrate its di- 
vinity as effectually as predictions or mira- 

cles can do? Where are the bright exam 

ples that ſhould convert the unbelieving 


part of mankind, and inflame the believing 
t with a generous emulation? Certainly 

the lazy Chriſtian, the ſlothful ſervant, can 

— to nothing of this kind. As to 


e pleaſure of life, if true and laſting, if pure 


and ſpiritual, tis eaſy to diſcern from what 
fountains it muſt be drawn. Nothing but 


poverty of ſpirit can procure our peace, no- 


thing but purity of heart our pleaſure, But 


ah! how far are the idle and unaQtive from 


theſe virtues ? Faith, love, and hope, are 
the ſeeds of them: victories and triumphs, 
devotion, alms, and good works are the 
fruits of them: but what a ſtrany er to theſe 
is the drone and ſluggard? Then for the 


comfort of death, it muſt proceed from a. 
well-ſpent life : he that ſees nothing but a 
vaſt ſolitude and wilderneſs behind him, 


will never, like the Ifraehtes, ſee a Canaan 


before him. Life muſt be filled with 


good. Works, or elle death will look but 


dark 
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dark and gloomy; when the conſcience in- 
quires every where after the effects of the 
Word, and the Spirit, and the blood of Je- 
ſus, and can diſcover in all the parts, in all 
the paths of life, no tracks. of avy thing 
but fancy and fortune, bumaur and indul- 
gence ; how will it ſhrink, and faint, and 
tremble! what penſiveè, melancholy doubts 
will damp and choak its hope! and how 
can it be otherwiſe ? Alas l the mind of a 


_ Chriſtian is ſufficiently informed that eve- 


ty man ſhall receive according to what he 


has done in the body; God will judge eve- 
ry man according to his works; whe then 
muſt become of him who han none ta ſhe w? 
If immortality and glory, if — and — 
be the reward of well-daing 

tient continuance in e . nn 
become of the drowſy, the ſupine, and care- 
leſs, the ſot and the ſlugs iſh, who have 


| Dept and fooled, and triſtec away life? 


255 ar aggravate. the — of idle- 
nei taking an eſtimate of the 7alents 


it ey the * it flights, and the 

s.it forfeits. I might render man more 
jealous: and apprehenſive of ling into it, 
by obſerving how generally it prevails ; 


iche 2 plain proof, either of the ſtrength 
of the temptation, or of our propenfion ; 


2 plain proof either that there is I know 


not what ſecret magick in the ſin, or on 
at 
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that the cheat it impoſes upon the world is 
a very clever, a very dextrous one. But I 
have faid enough ; and where the former 
conſiderations fail, theſe will hardly ſuc- 
ceed : therefore I will now paſs on from 


ments to advice, which was the next 


r propoſed to be done. 

And here my advice muſt have ropnes to 
two different ſorts of perſons. 1. To ſuch 
as are born to plentiful or competent for- 
tunes. 2. To ſuch as are to raiſe their own, 


or to provide for the ſupport and mainte- 
nance of themſelves and their families, by 


their labour arid induſtry in ſome calling or 
profeſſion. To the former the beſt direc- 
tions I can give, are theſe: 

1. He that is maſter of his time, ought 


to devote the more to religion: To whom 


God hath given much, of him much will be re- 


guired : Nor has ſuch an one any excuſe 


left, either for omiſſion, or a haſty and 


curſory performance of duty, but one, one 


that will encreaſe his guilt, z. e. lazineſs, 
pleaſure, or ſome ſin or other. Such an 
one therefore ought to be conſtant and di- 
ligent in frequenting the publick aſſemblies 
of the church; his attendance upon pray- 
ers, ſacraments; ſermons, muſt. be ſuch as 


becomes a man, who, as it has pleaſed God, 


ſeems born not to provide for life, but only 
to live, only to improve and enjoy life, and 
carry on the noble deſign of it; and as 
8 * becomes 


363 


364 


Of U nfruitfulneſs, as it 


becomes a man whoſe good or ill example 


is of ſuch vaſt importance to the ſervice or 
diflervice of religion. Nor muſt ſuch an 
one's attendance on the publick excuſe him 
from the religious offices of the cloſet, or 
his family; he ought to abound in each : 

he may be more frequent in meditation and 


prayer, in reading and inſtruction, and 


perform each with more juſtneſs and ſo- 
N 4 than others can. 

2. Perſons of fortune ought to be aa 
in the choice of intimates and friends. Con- 
verſation is not always a loſs, but ſome- 
times a gain of time: we often need to 
have our forgetfulneſs relieved, our drowſi- 
neſs awakened by the diſcourſes and re- 


flections of our friends. If diſcourſe were 


generally ſeaſoned with grace, converſation 
would be the greateſt bleſſing; if with 
fenſe and reaſon, innocence and prudence, 
it would be the moſt agreeable entertain- 
ment of human life. But how miſchievous 
is the acquaintance which infects us with 
vanity and lightneſs: of ſpirit, which ſhews 
us. nothing but a gaudy outfide and a frothy 


foul! whoſe example binds men in civility 


to be fooliſh, and makes confidence, and 
vice, and mis-ſpence of time, a faſhion. 

It were to be wiſhed, that perſons of 

the beſt rank, were ever bred. up to ſome- 

thing ; to ſomething that might improve, 

to ſomething that might amuſe and inno- 

3 cCently 
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cently engage their minds; to ſomething 
25 might employ life, without incumbring 


And yet, alas ! what need I wiſh this? 
How many excellent qualities are neceſſar 
to render a gentleman worthy of the ſtation 


where God has placed him? Let him pur- 
ſue theſe. How many are the virtues, how | 
many the duties to which a Chriſtian is ob- 
liged ? Let him attend 25. There is a 


great deal requiſite to makè a good maſter, 


a good huſband, a good father, a good ſon, 
a good neighbour, a good pariſhioner, an 


excellent ſubject, and an excellent friend; 
and yet there are many other relations be- 


ſides theſe, In a word, there is no man, 


who, when he ſhall appear before God, will 
riot be found to have omitted many duties; 
and to have performed many other with leſs 


care and diligence than he ought: andſurely 


ſuch a one cannot juſtly complain for want 
of buſineſs. I doubt rather on the con- 
trary, that whoever takes a juſt. and full 
view of things, will have reaſon to com- 


plain, that life is ſhort, and our work great; 


that let us uſe all the diligence we can, and 
be as frugal of our time as we will, we ar- 
rive much ſooner at a maturity of years, 
of knowledge and virtue. 


4. The diverſions of perſons of this qua- 
lity ought to be well regulated; ſuch as 
become the character of a gentleman, and 


the _"_ of a Chriſtian ; that is, they 


mult 
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muſt be neither mean nor vicious. But 1 
have treated this and the foregoing heads 
more copiouſly in buman life ; to ee I 
refer my reader. 

As to ſuch, in the next place, who are 
engaged in a profeſſion, I have particularly 
conſidered their ſtate in ſeveral places, and 
find little to add here, but only to remind 
them, that they may be guilty of idleneſs 
too, that their idleneſs is the more crimi- 
nal, the leſs temptation. they have to it. 


They may neglect the duties of their calling, 
I mean their ſecular calling; and if they be 


unfaithful and negligent in their — 
concern, it is not to be expected that they 
ſhould be more ſolicitous and induſtrious 
about their ſpiritual one. They may again 
ſuffer the cares of this life to thruſt out thoſe 
of another; and then they are truly idle 
and ſlothful ſervants to God, how induſ- 
trious and faithful ſoever they are to the 
world: for life is but waſted and miſ-ſpent, 
if it makes not proviſion for eternity; and it 
matters little whether it be waſted in li- 
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Of Unfruitfulneſs, as it confifs be Luke- 


 warmneſs or formality. The cauſes 
_ evbich Lukewarmneſi proceeds. The folly, 
guilt, and danger of @ Laodicean fate. 


'N the former chapter I conſidered that 
4 t of Unfruitfulneſs which conſiſts 
in the oxrien of duty: I am now to con- 
fider another part of it; which conſiſts in 


too perfunctory a performance of it. Be- 
fides thoſe who are truly unprofitable, be- 


cauſe they ſlight or neglect the duties of re- 


ligion; there is another ſort of men, who 


at the laſt day will fall under the ſame cha- 
racer and condemnation; not becauſe they 
perfor- 


perform no duties, but becauſe their 
mance of them is depreciated by coldneſs 
and formality : men, who make a fair ap- 
pearance of religion, and yet have no in- 
ward ſpiritual life : men, who do generally 
obſerve the -external duties of religion, but 
with ſo little guſt, with ſuch indifference 


and Lukewarmneſs, that they are neither 


acceptable to Gad, nor uſeful to themſelves. 


This ſtate of deadneſs may be conſidered 


either more generally, as it runs through the 


whole courſe of our lives and actions; o 


more particularly, in this or that inſtance 
of religion. | 


1. When 


F; 


1. When tis ſo general, that the bent 
and courſe of our lives is, for want of 


reliſh of the things of God, perverted and 
depraved ; when we have no deſigns, drive 
on no ends, that are ſuitable to the exce/- 
lency and dignity of our nature; to the Bo- 
lineſs of our profeſſion, and to the great and 
manifeſt oõligations of God: when we have 
no joys or pleaſures, no thirſts or appetites, 
that do truly become a Chriſtian; when 
we make no progres no advance towards 
our great end; when our diſcourſes and 
employment, have no tincture of the Spi- 
rit, and no tendency to edification : I think 
we may then boldly conclude, that this is 
a ſtate of carnality and death; and that 
this want of reliſh, in the general courſe of 
our lives, proceeds from a real want of a 
ſincere faith, and true illumination. For 
were the mind once truly enlightened ; 
were it once clearly convinced, firmly and 


habitually perſuaded, of the beauty and ex- 


cellence of the things of God, as we 
ſhould have notions different from thoſe of 
worldly carnal men; ſo would there con- 
ſequently be a difference in the nature of 
our hopes and fears, of our deſires and de- 
figns, of our joys and ſorrows; and as 
neceffarily in the main ſcope and ten- 
dency of our converfation. Whoever there- 
fore finds this general ſtupidity in the 
1 1 1 * 19: *6arſe 
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courſe of his life, let him not flatter him- 
ſelf in the performance of any of the du- 
ties of religion: he has a corrùpt, carnal, 
and blind heart » his jlances proceed 
not from true principles, and have not that 
life and vigour in them that they ought; 
they are as different from the performances 
of a man truly regenerate and ſanctified, 
as the civilities and compliments of a well- 
bred. acquaintance,” from the ſubſtantial 
offices of a fincere and affectionate friend. 


Nor can any man, who will take the leaſt 


pains to examine himſelf, be ignorant of, 


or miſtaken in the condition of his ſoul, if 
this be it. For whoever will act -honeſtly 
and impartially, ought not to paſs a ſen- 
tence of abſolution on himſelf, upon the 
bare performance of ſome relative, or in- 


ſtrumental duties of religion; but he ought 
to enquire, firſt, what virtues he practiſes, 
which . put ; him : e eee hazard; ' OC 
travail; what wo 

performs; and what proportion they 

to his ability. Next, he ought to conſider 
the defign and end he Wr.. to himſelf 
in all his religious pet 


of man, and his own improvement and 


grow th in goodneſs;: or whether he does 


this merely to acquit himſelf of a taſk, 
and diſcharge himſelf of what be ue | 
ff 


s of piety or charity he 


rmances; whether 
he ſeek. the honour of God, the welfare. 
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N e as: e though, he finds no 


ouſueſs; what warmth, ardor, elevation, 
or earneſtneſs of mind N ip Po 
pe des; what - peace - pleaſure 
his reflection on them; or uten reli- 
gion be not a burthen to him, or ſome- 
2 to hich cuſtom only reconciles him. 
He ought to examine what opera- 
2 what influence his religious perfor- 
mances have upon him. Prayer, hearing, 
reuding, and ſuch- like duties, do natu 
tend to enlighten the mind, purif/y the 
Heart, increaſe. our love, ſtrengthen our 
3: and there- 
Fore, where this is not the effect of them, 


we may conelude, that they ate not diſ- 


charged in that manner ard with that 


_ 4incerity they -ought. - He thatefore, that 


_ Calf; what the hent and ſcope 


will examine io himſelf” aright, muſt not aſk 
himſelf how often he reads, bow often 
wk ae hinter abet gh det perfor 
ee: the 
mances have had upon his mind; which 
he will ſoon diſcern, if he demand of him- 
of dis liſe is, 
es in 


how much he adwances and unprov 


he conqueſt of any vice, and the attain- 
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hebt uf any virtue; what he loves, or 


what he hates what eſteem he has fer 
the things f God, and What for the things | 
of men. And; in a word, how he follows 


after nivopſal wighteouſheſs ; and how he 


— . in ee, . abs i. = 


duty" in g, N prayer, ang 


paricipation of the Lord's Supper. Now, 
tis eertann, that there is a deadneſs in tcheſe 


duties} which proceeds from a carne! and 


a Age heart, and is a plain ſymptom 


a" late of fu: and yet it is too.gommen; = 


chat they, that are ſubject to it, make little 
reflection upon it, and are little eouoe r 


for dt. On the otber hand, many com 


plain of lifeleſneſs:in duty, where there gs 

no joſt ground for this complaint: and 
ther is 2 ſmall evil to ſueh ; for it aliſ⸗ 
turbs the peace of their minds, damps the 
chearfulneſs and alacrity of their ſervice, 


and clogs and encumbers their religion 
with needleſs doubts and ſcruples. Some 


have gone about to ſet this matter right 


ven unſkilfully; and whilſt they have; as 
as they thought, ſhunned ent. 


ap. 
tures; and irregular heats, have rally be- 
nayell the cauſe of 2rue and fala) ferwenay 
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of foirit ; and talked. of prayer, and fach 
Acker duties, in ſuch a manner, as cannot 


but reflect diladvantagecuſiy ont themſelves, 


amongſt ſuch,” as are moderately verſed in 


tlie ſcriptures, and have any experience of 


the power of God's. Word 'and Spirit upon 


their ſouls. But what ſurprizes me. moſt 
is, that ſome of very deſerved repute, have 


taught, that the ſeeking ſpiritual plegſure in 
Proge -ayer,18 an enemy to Perfection: ir heatand 


of ſpirit in prayer, does often bx 7 


to the weakeſt Chriſtians; and very ſe 


to the perfect. But my bau ih not being 
to combat the opinions of men, but to 
advance truths in the moſt charitable, and 
in the moſt effectual manner that I can; 


therefore, without taking notice of tlie 


motives or reaſons which have byaſſed any 


on this ſubject, I will lay down two or 
three propoſitions, which will, I hope, 


clear this matter, and 75577 the 2 7 
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1 Then, Lifthfueſs or e 
in theſe duties muſt never 5e conſtant. 


There is a vaſt difference between habitual 


and accidental coldneſs in duty; the former 


is the ſymptom of worldly, carnal, and 


unregenerate minds; but not the latter. 
Many are the accidents which diſturb and 


| Lay the 2 2 5 _ are the things 
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Which diſtract and ox: the mind: from 
both which becauſe we ſhall never be ut- 


terly free in this world; therefore our de- 


votion will never be 10 conſtant and uni- 


form; but that it will have its interruptions 
and allays';' and dulneſs and lifeleſneſs 
will ſometimes ſeize upon the beſt of 
Chriſtians. But then, if this ſpiritual 
deadneſs in religious exerciſes be Fred, con- 
fant,” and habitual; it muſt needs be a 

proof of a corrupt mind: for tis impoſ- 


{ible that there ſhould be a true principle 


of grace within, which ſhould never, or 
very rarely, ſhew itſelf in the Lager 
* fervency of our devotion. How is 
it poffible that that man, who is generally 
flight and ſuperficial in his *confeflion, 
ſhould have a true compunction and fin- 
cere contrition for ſin? Ho is it poſſible 
that he, who is generally indifferent, for- 
mal, and cold in his petitions, ſhould have 
a juſt ſenſe either of his wants or dangers; 
or a true value for the grace and favour of 
God? The ſum is, deadneſs in duty is 
either general or rare, common or acci- 
dental: if it befals us commonly, tis an 
argument of an unregenerate heart; if 


rarely, tis not. But if the returns of life 
and: deadneſs in duty be ſo frequent and 
unconſtant, that tis impoſſible to deter- 
mine e whether the one or the other prevail 


Bb3 | moſt; 
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mei; chen tie plain, that the/:ſtatd-al 
| of ſuch a. man is very 


bend Ie müll never be dä ente 
1 ent, though it mah be yery 
ae 1 love and artlenty, 


Fign. 12 the ſoul, i lere. and 
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mind, ais che effect o a clear underſtand- 
ing, an uſſured! TConſeience, an heart in- 
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25 Daty,muſt never be deſtittule afo fins 


: Cerit ys though: it m ay of pleaſure and tranſs 


=D and con- an 


ſorraw, ig a frame e ſpirit much àbove 
what. the ponitent bbmmonly! atritrs at. 


But an avefſlon fat ſih a;fitmy reſolution 


5 Aoriake n it, and zu hearty: deſire to be 
habled by the grace: of God. ſo to doi, is 
What che muſt note mant. 80. again, joy 

rt, the arflor i and exhltane 


wr 


fatned;with loveyiandoe ſtrict life: ho- 
ever, therefore falls hott. in the one, will 
generally fall hart in the other tuo But 
Every. Chriſtian that is truly ſuch, muſt 


* 8 & true ſynſt of his wants, 4 hearty 


ſite to pleaſe. God, a true notion of his 
codneſe,: and a ſteddy dependence . 
through Ohriſt. And theſe: things 
afficient to unite our hearts and our — th 
in the ſame petitiohs; to make us in car- 
neſt in all the duties we perform, and 
_—_ to intent Wenig end of 3. 70 | 
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— itſelf in every | 
his petitions and praifes ; his confeſſions, 
deprecationg and confidences, are alt: of - 


Spirit? Can thoſe confeſſions 


the faith, rooted and 


infinite 


- — 


* eee. cu, de. 
foot ct qu 
of the peng e is 
up with the zendereft: and 
paſſion; and a holy pleaſure 
part of his office : 


them expreſtions of warm and delightful 
paſſions. And how can we well conceive 


it otherwiſe? - Muſt not thoſe praiſer and 
 Magnificats' be full of joy 2 
hh flow from a 7 aſſurance of the 
divine favour, from a long experience of 


tranſport 


his love, and from the glorious profpect of 
a hleſſed eternity ? Can thoſe deprecations 
and A want a calm and 

illity t. which roſ upon the 
Medarion, of aus the — an 
immutable God, and the pledge of his 
want contri- 
tion, that have all the tenderneſs that holy 
zeal and the humbleſt reflections can in- 


ſpire them with? which are poured forth 


a ſoul enlightened, purified; ſtrong in 
r - Lorry — 


a ſoul conſequently that has the livelieſt 


ſenſe of defor , and danger of fin, of 


the 


and pleaſure of holin 
of God, and of that love 
of Chriſt 


i thoſe petitiamt want deſire and flame, 
Bb4 "_— 


that paſſeth knowledge ?. Can, 
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which are offered up by a ſoul that hungers 


4 


and thirſts after righteouſneſs,” that counts 
all things but dung and droſs in compa- 
riſon of Jeſus, that pants after God, that 
longs to be diſſolved and to be with Chriſt ? 
And as we may thus, from the nature of 


things, collect what kind of prayers thoſe 


of the perfect man generally are; ſo may 
we, from the example of the royal P/a/- 
miſt, and others, demonſtrate all this to be 
no vain ſpeculation, but real matter of 
fact. Tis true, weight and dignity of mat- 
ter, gravity. and figuificancy. of expreſſion, 
are the character moſt conſpicuous in pub- 
lick. offices in the beſt and moſt ancient 
prayers, and particularly in the Lord's 
prayer. We find in them few or no 
8 ſpeech, no vehemence of ex- 
preſſion. But it is true too, that the de- 
votion of a ſoul diſengaged, as it were, 
from the body, retired from the world, 
collected within itſelf, raiſed by daily 
contemplation, and accuſtomed to converſe 


with heaven, flows 2 and 2 


Thoſe great ideas, which ſuch a prayer as 


that of our Lord's compoſure preſents to 


the mind, inflame the deſire, awaken all 
the paſſions of the holy man, without 
any labour of imagination, or artifice of 
r 


Thus 


in Lukewarmneſs, Coldneſs, &c. 
= Thus IF have conſidered the nature of 
lukewarmneſs, and ſhewed how far the 
perfect man is removed from it. My next 


buſineſs is, to perſuade and exhort men to 


quit it, and become ſincere and zealous. 


Only I muſt, firſt, take notice by the way, 
that beſides idleneſs and Tukewarmnets, 


there is ſometimes a third cauſe or occaſion 


af unfruitfulneſs; which deſerves never to 


be ſlighted : that is  fictleneſs, W , 
or inconflancy.. Many there are, who of 
- opoſe, project, and reſolve great matters 3 
ut never bring forth any fruit to perfec- 
tion : what they build one day, they throw 
down another. They put on as many va- 
rious moral forms, as Proteus in the poets 
does.natural ones : ſometimes they are-in a 


fit of zeal; at other times nothing but cold- 


neſs and bare form: ſometimes they are in 
the camp of virtue; ſometimes in that of 
vice. In a word, they halt, like the Ma- 


elites, between God and Baal; and are di- 


vided and diſtracted between a 7 duty 
and the love of the world and the 

tween the checks and incitements of coꝝſci- 
ence on the one hand, and ſome fooliſh in. 


clinations on the other. This ſtate I have 


had an eye to very often, nor ſhall I forget 
it here; but ſhall propoſe ſuch a method for 
the cure of lukewarmneſs and formality, as 


oy be alſo of very ET to all ſuch, as 


"mn | 


be- 
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fall ſhort, of the main end of religion; be- 
ing not truly and thoroughly changed; but 
are only — perſuaded to be Chriſtians, and 
only not altogether ſo far from the: kingdom 
. heaven as others. This being Nan 

eee ene, 1 5 int 1 5 : 3 7 3 
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whence lukewarmneſs, and, all Shirts: a | 


tempts after virtue, flop] 
2. 1 will ſhew the. folly, goth and den: 
ger of a Lardicean ſtates. opt dong 
4 4 Mw 1725 Jt Ith A 20d 
4. 1. Of the cauſes, ee Theſe are be. 
nerally four. n 7 f * * 1 


Tone 5 18 2e. 


2. Men Cong: Los gpl wks ot great 
difficulties. in coming up to holineſs, in 
the true genuine and goſpeb notion of it, 


have endeavoured to enlarge the way, and 
widen the — that leads to life; and have 


therefore formed to themſelves more ſoft 
and pliant notions of viee and virtue; 


ſuch as may be more eaſily accommo- 


dated, — to their particular inclina- 
tions, or to the mades and faſhions of the 
world, than thoſe of Chriſt and the apo 

ſtles can. Hence it is, that amongſt dich 
as pretend to ſome regard for religion, hu - 
mility, poverty of ſpirit, ſelf-denial, ab- 
ſtinence and mortification, are ſo far from 


being viſible in their practice, that we ſeem 
. 0 
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- £96 have almoſt loſt. the nation of them. 
And the pride of life, and the luſt of the 


eyes, are ſo univerſally practiſed, that tho 
we know, that theſe in St. Jobn are the 
names of vices, we ſcarce know what the 
things themſelves are. We have confound- 
ed the means and bounds of vice and vir- 
tue; and ſuch ate the freedoms, I will 


not ſay of thoſe who profeſs debauchery, 


but Chriianit: that if they be conſiſtent | 
with the ſanctity and purity of the goſpel, 


it will be hard to determine what excels is. 


And, in a word, how many are there who, 
making a profeſſion of living by faith, and 
looking for the bleſſed hope and the glori- 
ous nie Chriſt, do yet live, as if 


all the buſineſs of life. were to get and en- 


as much of this world as they can; 


who profeſſing themſelves the diſch les of 


Chriſt, whoſe . was lowly, hie fortune 


mean, and his appearance bambis do yet 


lay out their time, their labour, their wealth, 


on this one defign, to make ſuch a ſhew, 


ſuch a figure in the world, as may ren- 
der them the gaze and envy of their neigh- 


bours? ws as our indulgence to our- 


ſelves in theſe things, which relate to the 
pride and vanity of life, and the eaſe and 


appetites of the body, is very great; ſo 
on the ſame ground, and for the ſame 


ks is our zeal for the intereſt of 


virtue, | 
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virtue, and the honour of God, very little, 
faint, and remiſs. Converſation has very 
little ſavour, very little grace in it; and we 
are fo far from being reſolute and induſtri- 
ous to awe or ſhame vice abroad, that we 
ourſelves ſhould be almoſt out of counte- 
nance, if we ſhould: be obſerved to pay any 
particular reſpect to religion or virtue in 
company. The government of our fami- 
lies is ſo lax and eaſy, that it ſavours more 
of coldneſs and indifferency, than fervency 
of ſpirit. Tis true, indeed, theſe I ͤ am 
ſpeaking of do generally frequent the houſe 
of God : and they ſit before him as bis peo- 
ple; and delight to hear his word : But ſo 
did the Jews, when God tells them, in the 
prophet Ezek. xxxiii. 31. that ibeir hearts 
went after their covetouſneſs : And in the | 
prophet 1/azah, we have but an odd cha- 
racter of the morals of» theſe people; of | 
whom God faith, Yet they ſee me daily, 3 

an deligbt to know my ways : Nay, further, 
they delight in approaching to God, Iſa. lviii. F 
2. Now though ſuch, as I am ſpeaking of, F 
may not be guilty to this degree, ſo as 
to be : chargeable with open wickedneſs ; 
yet I am very much afraid, that even in 
this duty they but promote the cheat and 
impoſture they put upon themſelves, and 
make their diligence in this point miniſter 
to quiet their conſciences in their Laodi- 
515 | cean 
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in Lukewarmneſt, Coldneſs, &c. 


cean ſtate ; for twere eaſy to prove, that 
ſuch as theſe do more generally aim at the 


entertainment of the ear, than the reforma- 


tion of the heart. And we may ſay of 
preachers now, as God did of Eze#ze/: And 


to, thou art unto them as a lovely ſong, of one 


that has a very pleaſant voice, Ezek. xxxiii. 
32. The muſick of the voice; the graceful- 


neſs of delivery; a flow of words; ; the 


ſurprize of novelty, and notion; the beauty 


of ſentences; and the ſparkling of wit 
and fancy, or an appearance of learning: 


theſe are, I doubt, too often the things 


that draw together and charm an auditory : 


and ſo all are pleaſed, but none converted 


F or edified ; for who ſweats or bluſhes, who 


trembles or grows pale at. theſe ſermons ? 
Who goes away from them wounded or 
ſtruck through, ſerious and penſive, n of 


TO fears and devout deſires? 


2. A B tate 1 prings from goth 
and puſillanimity, or the want of a tho- 


rough and well- grounded reſolution. This 
was one cauſe of the Mraelites fluctua- 


tion and uncertainty; they were indeed 


ew of a Canaan, but were not forward 


ned nope it, by tedious marches, ha- 
ous encounters, and the hardſhip of 
— and thirſt, and ſuch like; they 


Ware ever and anon 0 to have pre- 


ferred 
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forte 3 and ſervitude of E- 
Syt, with ſecurity and fullneſs, before a 


Canaan on theſe terms. And thus it is, 


this day, with Chriſtians of a Landiceandpi- 
rit, and a doubtful ſtaggeringrallegiance. 


An heaven they would —— not 


purchaſe it at too dear a rate; they would 


be accounted the difciples of Qhriſt, and 


ſhare in the merits of his ſufferings, but 
would not take up his croſs, in 
ſenſe, and follow him. But, alas“ a 
might as well have ned their liberty, 
without going out of Egypt; or a Cananun, 
without travel, and hardſhip, and blood ; 
as theſe, virtue, and heaven, without watch- 
fulneſs and induſtry; we may as well hope 
to ſupport and encreaſe the health and 
ſtrength of the body, without food or exer- 


oiſe; as that of the ſoul, without meditation 


and prayer; we may as ſoon conquer our 
enemies without diſcipline, expence, and 
blews; as maſter our corruptions, and be- 


come virtuous, without ſpiritual watchful- 


neſs, travail or contention. There is indeed 


force and efficacy enough in the word of 
God, to enlighten the mind, and purify the 


heart; if we would but frequently and ſe- 
riouſly read and meditate it. Iheꝑgrace 


of the Spirit is ſufficient to conquer or 


corruptions, and ſtrengthen and eſtabliſn 


us in faith and obedience, if:we-drd but 
earneſtly 
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earneſtly. and frequently pray for it; and 
cheriſh. and improve it, when obtained, 

The means which God has preſcribed are 
undoubtedly proper and ſuitable, powerful 
and effectual, to the attainment, preſer- 
vation, and increaſe of holineſs ; and all his 
ordinances have a divine virtue and-energy 
in them, if they be but duly and conſeien- 
tiouſly made uſe of. But if we do not watch, 
if we do not meditate, if we do not pray; 
if we expoſe ourſelves to a vain and triflin 
oonverſation; if we indulge the body in all 
the eaſe it is inclined to, and put ourſelves 
upon no duties, practiſe no diſcipline that I 
we have any reluctancy for; tis not to 
. be wondered at, if our virtue be crazy and 
ſickly, if. our performances be cold and 
unedifying, our faith weak, our affecti- 
ons low and grovelling, our life unſt. 
„ and unprofitable, our religion deſtitute of 
true pleaſure, and our latter end of a 
8 rational comfort, or well- grounded confi- 
; dence. Tis naturally to be expected that 
1 the ſoul of the ſluggard ſhould be like his 
Ff 
Ee 


field. Prov. xxiv. 30. I went by the field 
of the flathfa, and by the vineyard: of the 
man void of underſtanding ; and lo, it vas 
all grown over with therns, and nettles had 
r | covered the face thareof, and the' flome-wall 
" there was broken:down': This is one ain 
1 cauſe, and commonly the firſt, of our 
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halting between God and Baal; namely, 
our Tieneſs and ſloth in religion, joined 
with puſillanimity and cowardice, which 
moves us to decline all difficulties, and 
diſables us to make a bold reſiſtance againſt 
temptations: how criminal and guilty this 
muſt render us in the ſight of God; 'tis no 
difficulty to gueſs. Is this the zeal, the 
revenge of an humble and active penitent? 
Is thiscto redeem the time, and efface the 
memory of our paſt fins and provocations ? 
Is this the converſation, that becomes the 
children of the light, and of the day? Is 
this our hunger and thirſt. after righteouſ- 

neſs ? Is this our ambition, our paſſion for an 
heaven? F inally, is it thus we requite the 
mercies and obligations of God, and the 
love of Jeſus, that paſſeth knowledge? 
Shall ſuch halting trimming Chriſtians as 

theſe, think ye, ever be judged endued with 

a true and living faith, who expreſs in the 
whole tenour of their lives, ſo much cold- 

neſs and indifference for their ſalvation, 

WM which the Son of God thought worth the 

ib purchaſing, by ſo much travail and ſo much 

1 ſo much ſhame and ſo much 


hs 4 third ks W our Mdung 3 
| | tween-God and Baal is ſome degrees of in- 


fidelity. This was the caſe of Tfrael too. 
2 | 0 They 


in Lukewarmneſs, Coldneſs, '&c) 


infinite and univerſal one, Fer. xxiii. 23. 


partly being fond of following the faſhions 
of other nations. And, laſtly, moved part- 


ly by that great and long proſperity, which 
Egypt and other idolatrous nations enjoyed; 
and no doubt comparing it too with the va- 
riety and uncertainty. of their own fortune, 


and the frequent diſappointment of their 


expectations, Hoſea ii. never laying it to 


. 385 
They were ever prone to idolatry; partly 
trained up to it in Egypt, and elſewhere ; 
partly being. more capable of forming an 

zdea of a finite and topical God, than of an 


Heart all the while, that the way to ſecure 


their proſperity, was to change, not their 
God, but their manners. I would to God, 
this were not too lively a deſcription of the 


ſtate of too many Chriſtians; and that we 
eduld not trace our luke warmneſs and fickle- 
_ neſs in religion too plainly back to the ſame 


ſource or origin; namely, ſome degrees of 
infidelity. I wiſh the proſperity of the 
wicked do not ſomewhat undermine the 


belief of a providence : I wiſh, whatever we 


talk of a treaſure in another world, we do 
not nowi and then think it wiſeſt to have 
our portion in this. I am afraid, that the 
decays and diſſolutions of our nature in 
death, the rottenneſs and corruption of the 
grave, and the variety of changes and for- 


tunes our very duſt undergoes, may tempt. 
Vol. II. C c -+ 


386 Of Unfruitfulneſs, as it conſiſts 

us to ſome ſcruples and jealouſies about a 
poſthumous life. But however it be in theſe 
points, I am too well aſſured, that we do 
often doubt, whether virtue be the true 


bleſſedneſs of life: whether there be that 


pleaſure in righteouſneſs the ſcripture af- 
firms there is. I am confident, the noti- 

ons of righteouſneſs and holineſs, with 
which the ſcripture furniſhes us, are often 
blurred and blotted by the maxims and 
euſtoms of the world; and perſuade my- 
ſelf, that there is ſcarcely one of thoſe, that 
are Laodiceans aad trimmers in religion, 
that do not flatter ' themſelves that God 
will not be as ſevere as his threats; and 
that he will receive them into heaven upon 
milder and ſofter terms than the goſpel 
propoſes. Some ſuch kind of infidelity as 
this muſt poſſeſs the heart, where-ever the 
life is ſo infinitely below our profeſſion. 
When the word preached doth nat profit, it 
is becauſe it is not mingled with a due mea- 
ſure of faith in thoſe that bear it. If we 
did truly believe the revelations of God; 
if we did ſee the promiſes of God as evident 
and preſent by faith, tho diſtant in them- 
ſelves, twere impoſſible but they muſt 


move, but they muſt take us; twere im- 


poflible but they muſt enkindle in us ano- 
ther ſort of defire; and this deſire would 
ſoon produce another ſort of endeayours, 


in Lukewarmneſs, Coldneſs, &c. 

another ſort of life. When Mgſes beheld 
Canaan from Piſga, how paſſionately did he 
deſire to enter into that good land When 
the diſciples had ſeen Jeſus aſcend up into 


heaven, how were they tranſported with a 


defire of following him ! how unſpeakable 
was their joy ! ho fervent their prayers! 
how laſting. and enlarged their gratitude 
They returned ta Jeruſalem with, great joy; 
and were continually. in the lemple, praiſing 
and bleſſing God. How does a! proſpect of 


gain captivate the covetous Hoy does the 


fancy or expectation of pleaſure inflame the 


voluptuary ! Hom does the fight of vanity 


and grandeur infect the proud l and the 
hope of glory fire the ambitious? What, 
hath the beauty and pleaſure of holineſs 


no attraction? Has heaven no charms in 


it P Has the favour and love of God, and 
of; Jeſus, no force, no power in them ? 


Surely we have not the face to deny, but 


that the promiſes, of God are great and 
precious ones; and if they raiſe r paſſion 
in us, it muſt not be through want of ex- 
cellence and lovelineſ in tbem, but want of 
faith in us. And then judge you, how ac- 
ceptable this kind of, infidelity muſt render 
us to God: what value can God have for 
a people whom no kindneſs can oblige, no 
arguments conyinee;. with whom no mi- 
racles can gain belief; no aſſurances or 
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promiſes find credit? Hell is the portion 

of the fearful and unbeliever. Rev. xxi. 8. 

And what dreadful judgments did over- 

whelm Mael, as often as they thus halted 

between God and idols ! Tt did not excuſe 
them, that they had ſome ſort of veneration | 
for the memory of yy and his miracles ; ; 
| er Was — — ** ovet- rule their ; 
prejudice and ſuperſtition; that they retained b 
5 in Moors wget Waac, and Fa- ö 
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cob, and that God which was the feat of 

their fathers, ſince they had as much, or 

more, for the nations round about them, | © 

and their gods too. And whatever power || * 

they did acknowledge in the God of heaven, h 

or whatever benefit they did own them- || ©! 

ſelves to have derived from him, as I can 4 

hardly think the memory of either was ut- tu 

terly extinguiſhed amongſt them ; all this 
El availed them nothing, while they made ee 
their court to other gods too, and put ea 

their truſt in their patronage and protec- 

tion. Though this be ſufficient to make de 

: us ſenſible of the guilt of a Laodicean vir- 0 

tue and uncertain halting faith ; yet I WG 

"muſt advance on, and obſerve unto you a e 

worſe principle, if worſe can be, of this ed 

deportment yet, which is, {01 


4. The fourth fountain of this unſtea- || per: 
| dineſs and remiſneſs in religion is, ſome I 779% 
| remains of corruption ; the prevalency of dy 
| | | ſome | 


ſome vicious paſſion or other. Men's actions 
are the plaineſt indications of their affec- 
tions. If the life looks two ways, we need 
not doubt but that the heart does ſo too. 
This was that made the young man in 
the goſpel fluctuate ſo between Chri/? and 
mammon; this was the caſe of Herod : he had 
yielded, no doubt, to the power and force 
of the Baptiſt's reaſons, if he had not been 
drawn back by the charms of his Herodias. 
And this is the caſe of every man who is 
but almoſt a Chriſtian ; he is under the aſ- 
cendant of ſome filly or vile luſt or other; 
this is that which ſpoils the taſte of the 
hidden manna, and diminiſheth the price 
of Canaan, Without doubt men would 
apply themſelves more vigorouſly to ſpiri- 
tual things, were they not too fond of the 
body and the pleaſures of it ; they would 
certainly ſeek the kingdom of heaven more 
earneſtly, and make a better proviſion than 
they do for the other world, were they not 
too much taken with this, and therefore 
too apt to ſet up their reſt on this ſide 
Jordan. Now if this be ſo, what can we 
expect? They only who conquer, are crown - 
ed: they that ſow to the feſb and to the 
world, can reap nothing from theſe but cor- 
ruption. Theſe kind of Chriſtians, though 
peradyenture they are not ſlaves to any nfa- 
mous and ſcandalous luſts; are yet entangled 
by ſome other, not much leis injurious, 
a] Ce 3 though 


- 

+ 

[ 

: 

| * * 
ö 

i 

| 

N 

{ 

} 

1 


390 


* L "fruitfulneſs, 6 as it confiſts | 
though not to reputation, yet to 
heart ; they are captivated to the world. and 
fleſh, though their chains ſeem better po- 
liſhed, and of a finer: metal; they cannot 


mount upwards, they cannot conquer, be- 
ing retarded and kept under, if not by the 


frength of temptation, yet by their own 
feſtneſs and weakneſs ; and yet, why ſhould 


doubt but theſe are conquered by tempta- 


tion? The more innocent the object of any 


one's paſſions is, generally the more fatal, 
becauſe We are the more apt to indulge 


. ourſelves in it. The cauſes of lukewarm- 


neſs being thus pointed out, tis evident 


What the cure of it conſiſts in, namely, in 


forming juſt and correct notions of virtue 
and vice; in ſtrengthening and forming 
our faith, and in perfecting and compleat- 
ing our reformation, I will now endea- 


vour to poſſeſs the minds of men with an 
averſion and dread of this ſtate 1 ang | 


en. by b 


1. The faly 5 90 
2. The guilt; and. 
> Je Fhe danger of 1 it, 


1. The folly. . b may ] 
Dare addreſs myself 10 to the luke warm in the 
words of Elyab to the Muslises: Noch long 
halt ye between two opinions? If the — 
e ates bim; * M Baal, * 


0 
1 
« 
| 
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low him. 1 Kings xviii. 21. If you do in- 


deed believe, that your ſafety and happineſs 


depends upon God, then ſerve him in good 


earneft ; but if you think this depends up- 


on the world, the fleſh, and the devil, then 


ſerve theſe ; if really think that virtue 
= religion nf 4 molt ſolid and ſtable 
treaſure, then ftrive ſincerely and vigo- 
rouſly to pofſeſs yourſelves ol them ; but 
if you really think that the eaſe and plea- 


ſure of the body, reſpect, and pomp, and 


ſtate, is the proper portion, and ſovereign 
good of man, then devote and offer up 
yourſelves to theſe. For what a folly is 
that life, which will neither procure us the 


Happineſs of this world, nor of another ? 


To what purpoſe is it to liſten only ſo 
much to conſcience, as to damp and chill 


our . pleaſure; and ſo much to pleaſure, as 


to diſturb the peace and repoſe of con- 
ſcience ? But, indeed, as the words of Eljah 
were rather an zrony than any real doubt, 
whether Baal or the Lord were God; ra- 
ther a ſcornful derifion of their folly and 
ſtupidity, than a ſerious exhortation to de- 
liberate, whether idolatry or the worſhip of 
the true God were to be choſen; I doubt 
not, but mine will ſeem to you to ca 


no other ſound in them. The diſparity is 


10 vaſt between God and the world, 4 


tween religion and ſenſuality, covetouſneſs 


and ambition; betweerr thoſe hopes and 


Cc4 enjoy- 
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enjoyments we may reap from the one, and 
thoſe we can fancy in the other; that there 
is no place for doubting what choice we 
are to make, or to which ſide we are to ad- 
here; nay, in this we are more criminal 
than the — being ſelf- condemned. 
The Haelites, indeed, ſeemed to be at a 
loſs, whether the Lord or Baal were God; 
they doubted under whoſe protection they 
might thrive beſt. But at this day who- 
ever believes a God, knows very well there 
is none beſides him. Whatever paſſion we 
have for the world, and the things of it ; 
whatever ſpiritual idolatry we are guilty of, 
our opinions are not yet ſo far corrupted, 


as to atribute to them in reality any thing 


like divinity. Whilſt we dote on wealth, 
we at the ſame time know that it makes 
Itſelf wings and flies away : whilſt - on 
greatneſs and power, we know that 'tis but 

a piece of empty and toilſome pegeantry, 
and often the ſubje&t of miſery and diſ— 
mal tragedies, not incident to a lower ſtate : 
whilſt we dote on pleaſure, we are well 
aſſured that tis diſhonourable and ſhort, 
and intermixed with fears and ſhame, and 
torment; we know that nothing here be- 
low is able to free our ſtate and fortune 
from calamity, our mind from guilt, the 
body from death, much leſs the whole 
man from a miſerable eternity. In one 
word, we know that what we admire is 

wy : vanity, 
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Chriſtian religion. For, 1. Religion has 
| no 
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vanity, and what we worſhip is indeed 
an idol. This being ſo, I will inſiſt no 
longer on this topick ; for ſince the world 
bears no competition with God in our 
opinion, though it often rivals him in our 


affections, we are not to impute the halt- 


ing of a Laodicean Chriſtian to any per- 
ſuaſion of omnipotence or all- ſufficiency, 
or any thing like Divinity, in the things 
he dotes on, ſerves, and worſhips, but we 
muſt find out ſome other reaſon of it. 


And that is generally this: we are will- 
ing to believe, that our fondneſs for the 
world, and our indulgence to the body, 


is conſiſtent enough with religion; that 
it is no violation of our faith, nor pro- 
vocation to God; nor conſequently pre- 
judice to our eternal intereſt; and then 
tis no wonder if we blend and com- 
pound religion and ſenſuality; and ſtand 
divided in our affections; and conſe- 

uently halt in our ſervice between God 


ſhew, 


2, That this is a great fors which is 


ſufficiently evident from this ſingle con- 
fideration, that it fruſtrates the efficacy 
of the goſpel, and the Spirit, and en- 
tirely defeats the great deſign of the 


o 


and the world. To prevent this, I will ; 


394 Of Unfruitfulneſs, as it confifts 


no effectual influence upon the lukewarm 
bimſelf; the goſpel works no thorough 
change in him. The ſinner is not con- 
verted into a ſaint; nor human nature 
perfected by participation of a divine one. 
2. The Laodiceans can never offer up to 
God, any gift, any ſacrifice worthy of 
him; nor render him any ſervice accept- 
able to him: the 4ingdom of God 4s rigb- 
eoufneſs, and peace, and joy in the Holy 
Ghoft, Rom. xiv. He that in theſe things 
 ferveth Chriſt, is acceptable to God and 
approved of men. But alas! theſe men 
are.almoſt utter ſtrangers to theſe things; 
a few faint and irreſolute wiſhes, formal 
and - cuſtomary prayers, niggardly and 
grumbling alms, and.an attendance upon 
God's word, rather out of fpiritual wan- 
tonneſs than devotion; theſe are the offer- _ 
ings they can make God; and will God 
be better pleaſed with theſe, | than he was 
with thoſe of 7/-ae/, that were deformed 
with maims and blemiſhes? Mal. i. 8. 
Offer now theſe to thy governour ; will he 
be pleaſed with thee, or accept of thy per- 
fon ? ſaith the Lord of hoſts. The Magi, 
indeed, left their country, and offered 
gold, frankincenſe and myrrh to our Saviour. 
 - Mat. ii. David would not ſacrifice to God. 
of that which coſt him nothing, 2 Sam. xxiv. 
24. The primitive Chriſtians offered up 
71 | | to 
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to God prayers and tears, labours and 
travels ; nay, their honours, their fortunes, 
their lives, their blood. But, alas! what 
have theſe men to offer? They have not 
love enough to put them upon any ex- 
pence, nor faith enough to put them 
upon any hardſhips, for the fake of God 
and virtue. For though they think them- 
ſelves rich and increaſed in goods, and to 
have need of nothing, yet are they poor, 
wretched, and miſerable, and blind, and 
naked, Rev. iii. 17. And ſhall theſe re- 
ceive a crown of righteouſneſs? Shall 
theſe ſhare in the kingdom of Jeſus? Shall 
theſe partake in the triumph of the laſt 
day? It can never be: they do nothing 
worthy of the goſpel, nothing worthy of 
the Spirit of God; .nothing that' can 
entitle them. to the benefit of the. croſs 
of Chriſt. 4 | 


3. The life of the Laodicean Chriſtian 
will never do any credit to religion, or 
reflect any honour on the goſpel. No man 
will be ever able to diſcern the beauty of 
holineſs, or the power and efficacy of 
divine truths, from the practice and con- 
verſation of ſuch an one. Ah! had the 
carriage of the primitive times been ſuch 
as his, I know not what miracles might 

have done; I am ſure examples would _—_ 
0m ave 
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have made any. proſelytes. But the Chri- 
ſtians then adted thoſe virtues, which the 


Pagans only pretended to; and faith in 


Jeſus atchieved thoſe victories over the 
world, which the Fews (fo debauched and 
ſtupid were they grown) did in the de- 
clenſion of that ſtate neither underſtand 
nor pretend to : this was that which made 


the world admire and love Chriſtianity. 
After thus much ſaid of the effects of 


this ſort of carriage; I need ſcarcely put 
any one in mind, what will be the laſt 
and ſaddeſt effect of it; for if our Chri- 
ſtianity be ſuch, that it neither truly ſets 
us free from our bondage to the world 
and fleth ; nor inriches our ſoul with true 
and ſolid virtues ; if it neither promote 
the honour of God, nor the good of man, 
it muſt unavoidably follow, that having 
no true title to God's favour, nor any ra- 
tional ground, on which to build an aſ- 
ſurance of it, we can reap no true com- 
fort or pleaſure from religion here, or any 
reward from it hereafter. Alas! what tal 

I of comfort and reward? Diſtreſs and 
anguiſh muſt take hold of the ſinners in Sion, 
and fearfulneſs muſt ſurpriſe the hypocrite : 
and from the troubles and miſeries of 751 
life, they muſt go down into the everlaſt- 
ing torments of another. The ſcripture is 


plain; God will ſpue them out of his 


mouth, 


in Lukewarmneſs, Coldneſs, &c. 
mouth, as he did the Laodicean: he will 
ſhut the gate of heaven againſt them, as 
againſt the fooliſh % virgins that had no off 
in their /amps : and their hell will have 


one torment in it, which is incident to 
no others, that they had once the hopes 
of heaven; and it is no ſmall aggravation 


of miſery to fall into it, even from the 
expectation of happineſs. \ 

I his is not, as JI obſerved above, to be 
applied to accidental dulneſs or deadneſs 
in duty; nor are the decays and abate- 
ments of love, which good men ſome- 
times ſuffer, immediately to be pronounced 
damnable. But yet cheſe are to be put in 
mind of the danger they are in; and re- 
called to their former zeal, in the words 
of the Spirit to the Church of Epheſus ; 
Nevertheleſs, I have ſomewhat againſt _ 
becauſe thou haſt keft thy firſt love. Re- 
member therefore from whence thou art 
fallen; and repent, and do the firſt works; 
or elſe 1 will come unto thee quickly, and 
will remove thy candleflick out of his Place, 
_—__ thou repent, Rev. 1 ii. 4, 5 
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Of Zeal. What in general it meant by Zeal; 
and what is that perfection of holineſs in 


. avhich it confifts. Whether the pere mon 


muſt be adorned with" 4 confluence off all 

virtues; and tq what degree of holineſs be 
may be ſuppoſed to arrive. | 1 
Foe 7 FF 100 | 


Am arrived at the {af fate of perfec- 
tion, which I chuſe to call a ſtate. of 


Seal not only becauſe the ſcripture ſeems 


to direct me to this expreſſion, but alſo 
becauſe it ſeems to me more full and pro- 
per than others, that may be or are made 
uſe of for the ſame end. A ſtate of union 
is an expreſſion that better ſuits another 
life than his. For the leſſon the perfect 
man is ever and anon to revolve in his 
mind, is, that the preſent life is a life of 
labour, and travel, and ſufferings; the fu- 
ture one, of rewards, and crowns, and 
enjoyments. Then as to that other ex- 
preſſion, the ſtate of love, it ſuits my pur- 


poſe well enough; but does not come up 


ſo juſtly and exactly to it, as the ſtate of 
zeal; for I take zeal to be love, in the utmoſt 


elevation and vivacity that it is capable of. 
And now, what a noble, what a fruit- 


ful argument am I entering upon? Me- 


thinks I feel my ſoul grow warm, and in- 
| kindle 
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| kindle upon my approaching it; and my 
firſt views or contemplations of it inſpire 
me with deſires of the ſame nature with it- 
ſelf. Jam concerned to ſee myſelf con- 
fined and limited by the laws of method; 
and find myſelf inclined to wiſh, that I 
were now. to write, rather a juſt volume, 
than a few pages. Here the heroic a#s, 
or, what is more, the heroic /ves of ſaints, 
_ martyrs, and confeſſors, preſent themſelves 
to my thoughts; here human nature, en- 
riched, adorned, and elevated to the utmoſt 


degree, by a. participation of the divine 


one; here the power of God's Word, the 
energy of the Holy Ghoſt, the triumphs of 
faith, and the. extaſies of. /ave, would be 
deſcribed ;' here the different excellencies 


of different virtues, and the different value 


of good works, ſhould be ſtated and ſettled, 
and the various paths, in which men pur- 
ſue the heights of virtue and the nobleſt 
deſigns, be examined, and ſolid piety and 
true wiſdom be refined from the alloys and 
mixtures of enthuſiaſm, ſuperſtition, fancy, 


or whatever elſe they are disfigured- and 


debaſed by. But this cannot zow be done, 
and it may be it could not at all be done 
by me: no meaſure of the Spirit,  perad- 
venture, below that with which the hee 


were inſpired, is fufficient .to. treat this 


argument as it requires. Beſides, - accord- 
CR ing 
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what elſe was I doing, 


| 07 Zeal 
ing to my capacity, I have been all along 


making this point. When, in the f/ 
ſection, I ſtated the notion of perfection, 


ſhewed by what ſteps we advanced to it, 
what means we are to make uſe of, and 


what would be the fruit of it, I did in 


effect deſcribe to my reader, the ſtate of 
zeal; and marked out the path that leads 
to it. When, in the ſecond, I laboured to 
eſtabliſh the true liberty of man, upon the 
overthrow and extirpation not 'only of 


mortal fin, and of idleneſs and Iukewarm- 


neſs, but alſo, as far as it might be, even 
of fin of mfirmity, and 0 corruption; 

ut proſecuting 
this one deſign, namely, the implanting 
and propagating in the world the ſtate of 


zeal? However, ſomething there ſeems 


to me yet wanting to compleat my under- 
taking : and that I am to endeavour now. 


To which end I will here Giſcourſe of 
three things: 


1. What it is in general 1 mean by zeal. 
2. What is that Perfection of Sag or 
righteouſneſs, wherein it conſiſts. And, 

Of the efficacy or force of this holi- 
9 4 as it exerts itſelf in good works. . Of 
theſe, the .ws former ſhall be the argu- 
ment of 7his ; the third of the following 


chapter. | 
* „ §. 1. Of 
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Of Zeal. 
C 1. Of zeal in general, what it is. 
do not exclude ſome degrees of ⁊eal from 
every period of the Chriſtian's life; ſince- 


rity cannot ſubſiſt wholly without it. The 


hunger and thirſt after righteouſneſs, which 
is the ſubject of one of our Saviour's Bea- 
titudes, muſt be more or leſs in every 
child of God. But it may ſignify one 
thing in the fant, another in the adult 
Chriſtian : in the one, the conqueſt of fin, 
or rather of the reliques' and remains of 
former ſinful habits, and the attainment 
of habitual goodneſs, is the object of this 
hunger and thirſt : in the other, it imports 


a vehement deſire of whatever is yet want- 


ing to a farther accompliſhment and con- 
ſummation of righteouſneſs already fixed 
and eſtabliſhed ; the entire and ultimate 
perfection of it in heaven; and in the nean 
time, the promoting the divine glory upon 
earth, whatever it colt him to do ſo. By 
a ſtate of zea/ then, I here mean virtue or 
holineſs, not in the bud, or in the bloſſom, 
but in its full ſtrength and ſtature, grown 
up, and ripe, and loaded with bleſſed 


fruits: I mean that holineſs: that is the 
reſult of illumination, or clearneſs of judg- 


ment, of the ſtrength and force of holy 
reſolution, and the vigour and energy of 
holy paſſions. In a word, I mean that 


ſolid, ſpiritual, and operative religion, which 
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may be felt and enjoyed by us ourſelves, 
in the ſerenity and tranquillity of con- 
ſcience, the longings and breathings of 
pious deſires, the joys and pleaſures of a 
rational aſſurance; diſcerned by the world 


in our lives and actions, in the modeſty 


of our garb, in the plainneſs and humility 
of all things elſe that pertain to the port 


of life; in the temperance of our meals, 
the purity and heavenlineſs of converſation, 
the moderation of our deſigns and enjoy- 


ments, the inſtruction of our families, with 
a tender and indefatigable watchfulneſs 
over them ; the conftancy of our atten- 
dance upon, and the devoutneſs of our 


deportment in, the publick worthip of 


God; and finally, in the activity and ge- 
neroſity of our charity: or, to ſpeak my 


thoughts in the language of St. Paul, a 


ſtate of zeal, is that perfection or matu- 
rity of holineſs, which abounds in the 
works of faith, the labour of love, and the 
patience of hope, in our Lord Feſus Chriſt, 
in the fight of God, and our Father, 1 The 
i. 3. ow the end of all this is, the 
advancing the glory of God: and there- 
fore zeal 1s well enough defcribed or de- 
fined, by an ardent. or vehement deſire 
of doing ſo. Now this is advanced two 
ways: fir, by our perſonal and inberent 


holineſs : and, ſecondly, by the fruit of it, 


good 
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good works. Of both which I will no 


ſpeak a little more particularly. 


F. 2. Of that perfection of holineſs which 


conſtitutes the ſtate of zea/. Here I will 


inquite into uo things. 


1. Whether the perfect man muſt be 
poſſeſſed of all the treaſures of goodneſs; 
whether he muſt be adorned by a con- 
fluence, and an accumulation of 4% vir- 
tues. 

2. What height of virtue, what degree 


of holineſs, he may be ſuppoſed to attive 


at. 


1. Of the extent of righteouſheſs. It is 
generally thought that univerſality is as 


effential and neceſſary a property of goſpel- 


righteouſneſs, as fincetify and perſeverance : 
that there is an inſeparable connexion and 
union between all Chriſtian virtues; ſo 
that he, who wants any, muſt be con- 
cluded to have zone: this want being, not 
like a blemiſh that diminiſhes the beauty, 
of a matth that weakens the ſtrength ; 
but like a wound that diflolves the frame 


and contexture of the natural body. This 


opinion is partly built upon reaſon, which 
tells us, that there is a native luſtre and 
beauty in all virtues; and therefore there is 
no one in the whole fyſtem of morality, 
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but muſt be lovely and amiable to a good 
man. Partly upon ſcripture, in which we 
find the Chriſtian repreſented, as holy in all 
manner of converſation, 1 Pet. i. 15. Per- 
ect in every good work, Heb. xiii. 21. As 
filled with all the fulneſs of God, Eph. iii. | 
19. As fruitful in every good work, Col. | 
i. 10. and exhorted, in the moſt compre- | 
henfive terms imaginable, to the practice 
of every virtue. Finally, brethren, what- a 
ſoever things are true, whatſoever things are 
honeſt, whatſoever things are juſt, whatſoever || © 
things are pure, whatſoever things are lovely, c 
whatſoever things are of good report; if there f 
n 
0 
t 


be any virtue, if there be any praiſe, think 
on theſe things. To which may be added 
numerous texts, importing, that faith is a 
principle of univerſal righteouſneſs; and 
that the fear and love of God do equally 
| oblige us to all his commandments ; and 
that the violation of one involves us in the 
guilt of all. And the reſult of all this al 
ems to be plainly this, that the whole 
chain of graces is diſſolved and loſt, if 
there be but one /in# wanting. But at 
this rate, as the Aincere man muſt be en- 77 
dowed with all manner of virtues, ſo muſt 
the perfect excell in all: but the one and 
the other aſſertion, if we conſider things 5 
cloſely, ſeems to have in them inſuperable mg 
difficulties. There is a vaſt variety in the Wh 
natures of men, in the ſtates and con- 
ditions 
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ditions of life, and in the kinds and de- 


grees, as well of the ſanctifying, as of the 


miraculous gifts of God. St. Paul tells 
us, every man has his proper gift of God, 


1 Cor. vii. 7. From whence it ſeems na- 
turally to be inferred, that every man is 
not capable of attaining to an excellence 
and eminence in every virtue, Experience 
tells us, that there are different kinds of 


natures, as well as foils; and that ſome kinds 


of virtues, like ſome kinds of ſeed, will 
thriye better in one than another. Nor 
ge grace alter the matter much; ſince it 


enerally accommodates it ſelf to nature. 


aſtly, .it ſeems very, hard, that every 
man ſhould have the virtues of all men, 
of all ſtates, of all capacities; every par- 
ticular member, the virtues of the whole 
Church : the beauty and ſtrength of the 
church, as well as that of the natural body, 
or commonwealth, confiſting, not in the 
all-ſufficiency of every member, but in that 
variety of gifts and graces, that cements 
and unites, enriches and ſupports the whole. 
To come to the matter of facts; I read of 
the faith of Abraham, the meekneſs of 
Moſes, the patience of Job, the love of 
Mary Magdalen, the zeal of St. Paul, and 
the /abours and travels of St. Peter; which 
firmneſs and conſtancy is too mean a name 
for. Theſe virtues ſeem, therefore, to have 
been the peculiar excellencies of theſe per- 
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duty, nor deliberately commit any thing 
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ſons; and to have ſhone in them with more 
tranſcendent luſtre, than any other : 


grace and nature eminently qualified them; 
and to which the providence of God more 


immediately and directly called them. All 


this conſidered, ſeems it not enough to 
come up to the perſection of theſe. great 


men? May it not ſuffice to excel in theſe 


virtues, which nature, grace, and provi- 


. dence preſcribed? May not the perfed} be 
allowed to want what he does not need ? 


Would not one think, that, in many re- 


ſpects, it were enough for him to be free 


from this or that vice, rather than to ex- 


pect that he ſhould be adorned with this or 


that virtue, which he has no uſe for? 
virtue we underſtand 
ſtrictly, ſuch a habit as enables us to act 
eaſily and delightfully? To adjuſt this 


matter 3 


. The perfect man muſt, as I have 
proved before, not only be ſet free from 
the dominion of fin, but alſo abſtain even 
from a ſingle act of preſumptuous wicked- 
he muſt neither criminally amit a 


repugnant to it. 


2dly, He muſt be endowed with ſpiri- 
tual wiſdom and underſtanding, with faith, 
5 hope, 


theſe 
ſeem to have been the virtues, for which 
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hope, charity, with the graces which I will 
call univerſal, becauſe neceſſary and indiſ- 
penſable to all as Chriſtians, abſtracting 
from their particular capacities and rela- 


tions; and that too in an eminent degree, ſo 


as to be ſrong in the grace which is in Chriſt 
Feſus, 2 Tim. ii. 1. This will render him 


holy in all manner of converſation, and tbo- 


roughly furniſhed to all good works. Theſe 


two things conſtitute aniverſal righteouſ- 
neſs, compleat the perfect man, and fully 
ſatisfy the texts alledged; or, if ot, what 
follows vll. - | 


3ah, He muſt excel in thoſe virtues 
which are moſt natural. I call thoſe vir- 
tues natural, to which grace and nature 
moſt powerfully diſpoſe and incline him; 
for theſe he ſeems to be deſigned by God; 
theſe will ſoon grow up to maturity; and 
much will be their fruit, and great their 
beauty. I do not all this while ſuppoſe, 
that the perſect man ought not ſo far to 
ſubdue and rectify his temper, as not only 
to overcome the fin of his conſtitution, but 
in ſome degrees poſſeſs the virtue that is 


moſt repugnant to it. But to expect him 


to be eminent here, is, I doubt, too hard 
and unreaſonable. For here, when he has 
beftowed much pains and travel, much care 
and coſt, his progreſs may not be ſo much, 
as where he beſtowed eat. But here I 
= 7 muſt 
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muſt add /wo cautions; the one is, that 
no man miſtake contracted habits for na- 
ture, and then conclude, that it will be 
impoſſible for him to attain the perfection 
of this or that virtue, through a natural 
incapacity. In the next place, let no man 
ſatisfy and content himſelf, in a weak and 
imperfect ſtate of that virtue, which is 
directly oppoſed to the {in of his conſtitu- 
tion; but let him think, that here, if any 
where, his virtue muſt be always growing; 
and let him not doubt, but that our Sa- 
viour's promiſe, as far as it can be accom- 


pliſhed on earth, belongs to his ſincere en- 


deavours here; Bleſſed are they that hunger 
and thirſt after righteou} neſs; for they _ 


be filled,, Matth. v. 6 


4. The perſed? man muſt be eminent in 
thoſe virtues, which are moſt receſſary : 
ſuch are thoſe which his particular ſtation 
and calling, or any other diſpenſation of 
providence he is under, requires of him. 
W hatever virtues may be more delightful, 
theſe are more important; others may be 
more natural, theſe are more of uſe and 
more of merit. A man may fall ſhort of 
perfection in others, without either diſpa- 


ragement or guilt.; but deficiency in theſe 


can hardly eſcape both. Beſides, every 
thing is lovely in its place, and in its time. 
There is a peculiar grace and luſtre, that 

attends 
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attends the virtues of a man's ſation, that 


is ſcarcely to be found in any other. I 


would, therefore, have my perfect man 


truly great in his own bulineſs, and ſhine 


with a dazling luſtre in his own ſphere. To 


this purpoſe, ſurely, ſpeaks the advice of 
St. Paul, Rom. xii. 6, 7, 8. Having then 
gifts, differing according to the grace that is 
given to us, whether prophecy, let us propheſy 
according to the proportion of faith : or mi- 
niftiry, let us wait on our miniſtring : or he 
that teacheth, on teaching : or he that ex- 


horteth, on exbortation: he that giveth, let 


bim do it with ſimplicity : he that ruleth, 


with diligence: be that ſheweth mercy, with 


chearfulneſs, 


5. Laſtly, As there is different guilt in 


fins, ſo there is different merit in virtues : 
as amongſt miraculous, ſo amongſt ſancti- 
fying gifts, ſome are more excellent than. 


others; and he is the moft perfect man, who 


is enriched with the 9ſt perfect gifts. The 
three heroic virtues of the goſpel are faith, 
love, humility. Nor do I preſumptuouſly, 
but. 


contrary to the apoſtle, exclude hope ; | 
comprehend it -under faith. Of faith I 
have often had occaſion to ſpeak. Humility 
will make the 4% chapter of this ſection; 
and therefore I will only exhort to /ove. 
Love is the nobleſt fruit of illumination 
and faith, the true ſource and parent of 
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joy and peace. Love is the moſt pregnant 


ſeed of a divine life; tis the principle that 
animates, moves, and forms the whole 


body of righteouſneſs : love is the bond of 


union and communion with the Father, and 
his Son Jeſus through the Spirit. And *tis 
but fit, that what renders us moſt like to 


God, ſhould render us moſt dear to him 


too: and this % does; for God is love. 
In ſhort, love 7s the fulfilling of - the law; 
'tis the beauty and perfection of a diſciple 
of Jeſus, and the great ſubje& of praiſe 
and glory in the day of judgment. Love 
is the laſt round in the ſcale of Perfection; 
and therefore my perfe man muſt abound 
in this. What degrees of love, of defire 
or complacency for the things of this pręſent 
life, may conſiſt with ſincerity, what with 
Perfection, may be eaſily learned from ſe- 


veral parts of this work. There is no doubt 


but the perfect man muſt love God to that 


degree, that he muſt always cleave to him ; 


walk as always before him ; ever meditate 
and contemplate on him and his works; 
contrive and ſtudy, labour and contend to 
pleaſe him: it muſt be an affliction to him 
to be divided from him but for a little 
while; and he muſt, ever and anon, by 
day and night, break out into his praiſes, 
and rejoice and glory in him. - 2. He muſt 
love God to that degree, as that all things, 
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in compariſon of him, muſt appear blaſted 
and withered, empty - and contemptible, 


without pleaſure, without beauty : and 
conſequently he muſt ſo thirſt after the 


beatific vifion, after the preſence and fruition 
of God, that he muſt earneſtly defire to be 
diſſolved, and pant and long to be diſmiſſed 
from the pilgrimage of this world, and 
from the corruptible tabernacle of the body. 
Nor do IJ, laſtly, doubt, but that this 
love is often ſenſibly tranſporting tis a 
fire within, that ſtrives to break out, and 


exert itſelf in the fruitions of heaven: tis 


a rich and mighty cordial that raiſes na- 
ture above itſelf, and makes it all purity 
or glory. . e | 


Thus have I conſidered the extent or 
compaſs af the perfect man's virtues, And 
the ſum total is: in ſome he muſt excel, 
beeauſe natural and eaſy ; in others, be- 
cauſe neceſſary. [Univerſal ones he cannot 
want; they are effential to Chriſtianity 3 
ethers of a peculiar nature he ay, unleſs 


his eircumſtances exact them: not is this 


any diminution of his perfection. Patience, 
fortitude, moderation, vigilance, Sc. are 
the virtues of earth, not heaven; and yet 
none think the bleſſed inhabitants of that 


| * imperfect, becauſe not endowed witn 


abits which they do not want. 9 
| N all, 
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all, he that will be perfſe#, muſt abound 
in thoſe graces which are of the moſt 
heroic nature; faith, love, and humility: 
for theſe are they, which moſt effectually 
exalt man above himſelf, and above the 
world; which enflame him with a Seal 
for the honour of God, and the good of 
man; and enable. "Ei to. ſurmount the 
difficulties which he meets with in pro- 
ſecuting this glorious r . I am next 
to _—— 4 ES 


8 2. To what FR to what 3 
of virtue, the perfect man may advance. 
I have in part anticipated this enquiry al- 
ready; yet cannot forbear adding here wo 
obſervations. Firſt, That reaſon and ſcrip- 
ture ſeem to preſs us on. toward an endleſs 
progreſs in virtue. And yet, ſecondly, 
That both ſeem to propoſe to us ſuch a 
fate of perfection as attainable, beyond 
which we cannot go; that ſo the beginner : 
may not deſþarr of perfection, nor the per- | 
feet abate any thing of their vigilance, and 
their induſtry. Such a degree of excel- 
lence, to. which nothing can be added ; ; 
ſuch a height, above which there is no p 
room to ſoar, if applied to man and this f 
world, is ſurely but an imaginary notion. | | 
To dream of ſuch a perfection, were to F 
( 
- 


forget- .our nature, and our ſtate: no ſaga- 
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city of judgment, no ſtrength of reſolu- 
tion, no felicity of circumſtances, can ever 
advance us to this height. Such a perfection 
as this, that is incapable of any increaſe, 
belongs, I believe, to God alone: or, if we 
may allow it to angels, we muſt certainly 
deny it to man: in whom, one would think, 
the appetites of the body can never be ſo 
entirely ſubdued, that there ſhould be no 
place to extend his conqueſt, or render his 
victory more entire and compleat : and in 
whom, one would think, the Spirit of God 
ſhould. never reſide in that meaſure, that 
there ſhould be nothing to be added to his 
fulneſs. Tis hard to conceive, how we 
ſhould ſtudy the ſyſtem of divine faith, 

how we ſhould daily reflect upon our lives 
and actions, without growing in ſpiritual 
wiſdom and underſtanding : 'tis hard to 
conceive how we ſhould give God, the 
world, and our ſelves, repeated proofs of 
our integrity in the day of trial, without 
increaſing our ſtrength and aſſurance : and 
love muſt naturally increaſe with theſe. 

Whence it is, that St. Paul, acknowledg- 


ing himſelf not yet perfect, reſolves, that 


forgetting thoſe * 1h that are behind, and 


reaching forward to thoſe things that are 


before, he would preſs on towards the mark, 


413 


for the prize of the high calling of God, in 


Chriſt Feſus, Phil. iii. 13, 14. And St. 


Auſtin reſolves, Plentfſima charitas, quam- 


ain 
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diu hie homo vivit, in nemine eff : An ab- 
felute plenitude of charity is in no mortal 
ä 9 

And yet, if we come to fact and prac- 
tice, one would be tempted to think, that 
the diſciples of our Lord and Maſter had 
artived at that ſtate, wherein their buſi- 


neſs was not to climb higher, but rather 
to make good the ground they had gained. 


What could render St. Paul's victory over 
the body more compleat, who aſſures us, 


I am crucified with Chriſt? And again, I 


am crucified to the world, and the world 
7s crucified to me? What could render the 
authority and dotninion of hi mind rttore 
abſolute, or its graces more conſummate 
and entire, who could ſay with truth, 71. 


not I who live, but Chriſt who throes in me? 


What would you have added to that faith 


and love, which made him ready, not = 


to be bound, but to die at Feruſalem, whic 


made him long to be diſſolved and to be with 


Chriſt? As to thoſe wotds of hic, Phil. iii. 


13. forgetting thoſe things that are behind, 
and reaching forwards, &c. they relate to 


his trials and performances, to his perils 
and conflicts; not to his attainmertts : he 
does not here deny himſelf to be perfect, 
though that might well enough have be- 


come his modeſty and humility ; but only, 


that he was not to look upon himſelf as 
already at his gaal, a conqueror and crown- 
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ed; there being much yet behind to do 
and ſuffer, notwithſtanding all that he had 
paſſed through. This is the ſenſe of his 
BY dri An re AC,, Which we render, 
not as though I were already perfect. As to 
St. Auſtin, I am wholly of his mind; for 


he ſpeaks comparatively, and does in effect 
no more than affirm, that no man living 
is as perfect in this world, as he will be in 
another, which no man ſure can ever doubt. 
If we conſult regſon, will it not be apt 
to tell us, that as every being has its bounds 
ſet it, ſo has every perfection too? That 
there is a fature, as of the natural, fo. of 


the ſpiritual man, beyond which it cannot 


grow ? That as to grace, no more can be 


infuſed, than our natures are capable of ? 


Otherwife, like too rich a cordial, it will 
not ſtrengthen, but fire our natures; or, 
like too dazling a light, it will not aſſiſt, 
but oppreſs our faculties. And does not 


the parable of our Maſter countenance this, 


Matth. xxv. 2. wherein he tells us, that 
God gave to one five falents, to another 
two, to another one, to every man ac- 
cording to his ability? By which one 
would think our Lord inſinuates, that the 
meaſures of grace are uſually diſtributed in 
Proportion to the capacities of nature; and 
that he, who improved his /wo talents into 


four, arrived at his proper perfection, as 
1 well 
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well as be, who improved his ive into ten; 


it being as abſurd to expect, that the per- 
fection of every man ſhould be the ſame», 
as to expect, that all men's Bodies ſhould be 


of the ſame height, or their minds of the 


ſame capacity. „ 
Reflecting on all this together, I can- 
not but be of opinion, that ſome have 


actually arrived at that frengih of faith, 


at that ardour of love, that they ſeemed 


to have been incapable of any conſiderable 
| acceſſions in this life. But yet new occa- 


ſions may ſtill demand new virtues ; which 
were indeed before contained and included 
in faith and love; but no otherwiſe, than 
as fruits and trees are in their ſeeds. 


And ſome degree of original corruption 
may ſtill be lurking in the moſt ſanctified 
nature; and ſome venial defects and im- 


perfections or other, may ſtill leave room 


for the greateſt of ſaints to extend his 


conqueſt. Beſides, tis hard to determine 
or fix the bounds of knowledge: and every 
new degree of light ſeems to make way 
for more. So that, after all, nothing hin- 
ders, but that the path of the perfect man 
may, as well with reſpect to his righte- 
ouſneſs as his fortunes, be like the ſhining 
light, which ſhineth more and more unto the 
perfect day; I mean, the day of a bleſſed 


eternity. 


The 
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The motives to perfection, the fruit of 


it, the means and methods of attaining it, 


laid down in the i ſection, will all ſerve 


here : therefore I have nothing to offer of 
this ſort ; only, if I forgot to pay that de- 
ference to the. n/i:tutions. of our church, 
which they juſtly deſerve, I do it zow: and 


obſervance of them. I do not only think 


this neceſſary to maintain a face of religion 


amongſt us, but alſo highly conducive to 


true perfection. I am fully ſatisfied, that 


there is a peculiar preſence of God in his 
publick ordinances; that the devotion of 
good men does mutually enflame and en- 
kindle one another ; that these 1s an holy 
awe and reverence: ſeizes the minds of good 


men, when they draw near to God in pub- 
lick worſhip ; and finally, that if the offices 


of our /turgy do not affect our hearts, tis 
becauſe they are very much indiſpoſed, and 
very poorly qualified for the true and ſpiri- 


tual worſhip of God. 


vor- . „ : , CHAM. 


417, 


do earneſtly perſuade my reader to a ſtrict 
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our own ſecurity demands a Zeal: in theſe 
good works ; fo likewiſe do the good ꝙ our 
neighbour, and the glory of God, which 
are much promoted by. good works. 


ND now let not any one think, that 
I have taken pains to advance the 


illumination of a finner, to knock off his 
chains and fetters, to raife him as far as 


might be above the corruption of nature, 


and the defects and infirmities of life; to 
ſcatter thoſe lazy fogs and miſts which 


hung upon his ſpirits, and to enrich. him 


with heroic virtues; let no man, I ſay, 
fancy that I have laboured to do all, his, 


that after all, my perfect man might jt 


down. like an Epicurean God, and enjoy 
himſelf; might talk finely of ſolitary ſhades 
and gardens, and ſpend. a precious life, 
fitted for the nobleſt deſigns, in a fluggiſh 
retirement. No, no; as virtue is the per- 
fection of human life, ſo is actian the per- 


fection of virtue: and zeal is that principle 


of action, which I require in a faint of 
God. Accordingly, the ſcriptures deſcribe 
this great, this happy man, as /ul/ of 7he 
Holy Ghost, fervent in ſpirit, zealous of good 


dA. 
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works, Such an one was Moſes, mighty in 
word and deed, as well as learned in all the 
knowledge of the Egyptians: ſuch an one 


was St. Stephen, as full of a divine ardour 
and irreſiſtible fervency of ſpirit, as of 


an irreſiſtible wiſdom; and ſuch an one 
was the excellent Cornelius, a devout man, 


ohe that had transfuſed and derived the 
fear of God from his own boſom, through- 


out his family, and relations, and friends 


too; one that gave much alms, and prayed 


to God always. What need I multiply in- 
ſtances? This is that which diſtinguiſhes 
the perfect man from all others; the vic- 


tories of faith, the labours of charity, the 


conſtancy and patience of hope, and the 
ardors of devotion. 


Need I here diſtinguiſh a 2eal of God, 


from the fierceneſs of faction, the cruelty 


of ſuperſtition, from the wakeful and inde- 


fatigable activity of avarice and ambition, 


from the unruly heats of pride and paſſion, 


and from the implacable fury of revenge ? 
It needs not; no fooliſh, no falſe, fanta- 
ſtick, earthly, or deviliſh principle can 
counterfeit a divine zeal. Tis a perfection 
that ſhines with ſuch a peculiar luſtre, 


with ſuch a heavenly majeſty and ſweet- 
neſs, that nothing elſe can imitate it; tis 


always purſuing good, the honour of God, 
and the happineſs of man: it contends 
earneſtly for the faith once delivered to the 


E 22 faints ; 
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faints; but it contends as earneſtly too, 
to root out wickedneſs, and implant the 
righteouſneſs of the goſpel in the world. 
It is not eager for the articles of 2 ſect or 
party, and unconcerned for catholick ones. 
When it preſſes for reformation, it begins 
at home, and ſets a bright example of what 
it would recommend to others. Tis meek 
and gentle under its own affronts, but warm 
and bold againſt z7bo/e which are offered to 
God. In a word, though love fills its 
alls, divine wiſdom and prudence give it 
ballaſt; and it has no heat, but what is 
tempered and refracted by charity and | 
humility. 1 
Need I, in the next Wen fix or ſtate f 
the various degrees of zeal? Alas! it is not V 
requiſite ; zeal being nothing elſe but an ſ 
Z ardent thirſt of promoting the divine glory 4 
A by the 3% works. Tis plain the more fe 
excellent the work, and the more it coſt, d 


the more perfect, the more exalted the zeal A 
that performs it. When, like Mary, we he 
: quit the cumber and diſtraction of this | MN 
world; and chuſe religion for our portion, V 
then do we love it in good earneſt. When ne 


with the diſciples we can ſay, Lord, we have | a 

forſaken all and followed thee, or are ready (| Ni 

to do ſo; when we are continually bleſſing W. 

and praiſing God; when, if the neceſſities | thi 

of Chriſt's church require it, we are ready the 
| to 
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to call, nothing our own ; when we are pre- 


pared, if the will of God be fo, to 78% 


even unto blood; when nothing is dear, 
nothing delightful to us, but God and ho- 


lineſs; then have we reached the height of 


zeal. In a word, zeal is nothing elſe but 
the love of God made perfect in us. And 
if we would ſee it drawn to the life, we 
muſt contemplate it in the bleſſed fas, 
who is the perfect pattern of herd” love, 
How boundleſs was his love, when the 


whole world, and how tranſcendent when 


a world of enemies, was the object of it! 
how indefatigable was is zeal! how 
wakeful ! how meek ! how humble! how 


firm and reſolved ! His labours and tra- 


vels, his ſelf denial, prayers and tears, his 


ſilence and patience, his agony and blood, 
and charitable prayers poured out with it 


for his perſecutors, inſtruct us fully, what 


divine /ove, what divine zeal is. And now, 


even at this time, /ove reigns in him, as 


he reigns in heaven e love is {till the predo- 


minant, the darling paſſion of his. ſoul. 

Worthy art thou, O Jeſus! to receiye ho- 
nour, and glory, and dominion ! worthy 
art thou to fit down with thy Father on 
his throne : worthy art thou to judge the 
world, becauſe thou haſt /oved, becauſe 
thou haſt been zealous unto death, becauſe 
thou haſt overcome Some there are in- 


me «;ẽ 


421 


422 


of Z cal, as it confi i/ts 


deed, who have followed thy bright ex⸗ 
ample, though at a great diſtance. Firſt, 
martyrs and confeſſors: next, thoſe be- 
loved and admired princes, who have. 
verned their kingdoms in cightcouſhels 3 
to whom the honour of God, and the good 
of the world, has been. far dearer than 
pleaſure, than empire, than abſolute power, 
or that ominous blaze that is now called 
glory. And next follow, Hold! this 
is the work of angels ; they muſt marſhal 


the field of glory in the end of all things. 


O my God, may I at leaſt be one, to fill the 
train of this trumphant proceſſion of that 


bleſſed day, when thou ſhalt crown the zeal 


and patience of thy ſaints! Thus have I 


given a ſhort account of zeal. TI will now 


endeavour to kindle it in every breaſt by 
ſome few conſiderations; which will at 
once evince the neceſſity, and declare the 
fruit of it. 


1. Our own ſecurity and happineſs de- 
mand of us zeal fruitful in good works. 
2. It is indiſpenſable to the welfare and 


good of our neighbour. | 
It miniſters moſt effeQually to the 


3: 
glory of God. 


. Our own falvation and happineſs de- 


pend upon it. For without 2518 we reject, 
or 


. in good Works. wh 
or at leaſt fruſtrate the councils of God 
againſt our own ſouls; twas for this Chriſt 


died, that he nugbt purify to himſelf a pe- 


| culiar people zealous' of good works. This 


is the great end of our election; God hath 
choſen us in Chriſt before the foundation of 
the world, that we ſhould be holy and without 
blame before him in love, Eph. i. 4. which 
is to be explained by Eph. ii. 10. where 
God is ſaid to have before ordamed: that we 
ſhould walk in good works. And the begin- 
ning of the verſe minds us, that tis for this 
end God imparts the light of his Word, 


and the vigour of his Spirit; and for his 


end he ſanctifies and renews our nature: 
We are his workmanſhiþ created in Christ 
TFeſus unto good Works. St. Peter tells us, 
that this is that which all the. great and 
precious promiſes of God immediately aim 
at: firſt godlineſs, then life; firſt virtue, 
then glory. What ſhall I ſay more? Our 
Lord in his narrative of the laſt judgment, 
and elſewhere ; and his apo, in almoſt 
innumerable places, have with great power 
and great earneſtneſs, inculcated {7s doc- 
trine, that we ſhall he judged according to 
our works that immortality and glory is 
the portion, not of knowledge, but pa- 
tience and charity; not of an orthodox 
belief and ſpecious pretenſion, but of righ- 
teouſheſs and zeal: for the incorruptible, 
Ee 4 tze 
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Of Zeal, as it conſiſts 


the never-fading crown, is à crown of righ=: 


 teouſneſs. Or, if men will be judged by 
their faith, which is not the language of 


the goſpel, this does not alter the matter 
at all; ſince faith itſelf will be judged by 


its works. And as a happy eternity de- 


pends upon our zeal; ſo nothing elſe can 


give us any comfortable, any rational aſ- 


ſurance of it in his life. The reaſon is 


plain; becauſe tis zea/ that is the only 


unqueſtionable proof of our integrity; 


and good works are the fruit which alone 


can evidence the life and truth of our Faith 


and love; hereby we know, that we know 


him, if wwe keep his commendments, 1 John 


ii. 3. Yea a man may ſay, Thou haſt faith, 


and I have works: ſhew me thy faith without 


thy works, and I will ſhew thee my faith by 
my works, James ii. 8. Doſt thou believe 
in God? Why art thou not holy as be ts 
boly ? Doſt thou believe in Jeſus? Why 
doſt thou not deny thy ſelf, take up thy croſs 
and follow Him? Why doſt thou not walk 
as he walked ? Doſt thou believe a judg- 


ment to come? Why doſt thou not wort 


out thy ſalvation with fear and trembling ? 
Why doſt thou not prepare to meet thy 
God? Why art thou not rich in good works, 


that thou mayeſt /ay up @ good foundation 


againſt the time to come, and lay hold on 
gernal life! Nor are good works leſs ne- 
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ceſſary to prove our love, than faith. Cer- 


tainly, if we love holineſs, if we hunger 


and thirſt after righteouſneſs, we ſhall never 
live in a direct contradiction to the ſtrongeſt 
paſſions of our ſoul ; we ſhall never refuſe 
to gratify an inclination, which is not only 


fervent in us, but its gratification will pro- 


cure us eternal rewards too. Certainly, if 


we love God, we cannot but ſeek his glory; 
we cannot but be defirous to maintain 


communion with him. And if fo, do we 


know any ſacrifice that is more acceptable 


to God than good works? Do we know 
any that he delights in more than zeal? 
Do we love the bleſſed Feſus ? Are not good 


works the very teſt of this love which him- 
ſelf has appointed? If 2 man love me, he 


dil keep my commandments, John xiv. 15. 


Ye are my friends, if ye do whatſoever I com- 
mand you, John xv. 14. The love of. Chriſt, 


 laith the apoſtle, conſtrains us what to do, 


to live not to our ſelves, but to him that died 


for us, and roſe again, 2 Cor. v. 15. What 


other returns can we make to Jeſus? What 
other way can we expreſs our gratitude to 
him? He ſits on the right hand of God; 
all power is given him in heaven and in earth : 
he does not himſelf need our miniſtry, nor 
want our ſervice and charity ; but hear 
what he ſays, Inaſmuch as you did it to one 


of theſe my little ones, you have done it to 


aue, Matt, xxv. 40. 


2. Oug 
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6 Zeal, as irconf hs 


2. Our wall l is indiſpenſably erst to 


the welfare and happineſs of others. Do 
we regard our neighbout's eternal intereſt ? 


Tis zeal repreſſes ſin, and propagates righ- 


teouſneſs; tis 2ea/ defends the faith, and 


ſuppreſſes hereſy and error; tis zeal con- 
verts the unbeliever, and builds up the be- 


lever; tis zeal that awakens the drowſy, 
juickens the lukewarm, ſtrengthens ' the 


weak, and inflames the good with a holy 


emulation: tis zeal that baffles all objec- 
tions, refutes all calumnies, and vanquiſhes 


all oppoſitions raiſed againſt religion, and 
oppreſſes its enemies with ſhame and con- 
fuſion. Tis, in a word, zeal, and zeal 


alone, that can make religion appear lovely 


= delightful, and reconcile the world to 
for this alone can adorn the goſpel; for 
m4 3 virtue more conſpicuous, more 


taking in life and example than it can be 
in the precepts and deſcriptions of words. 


Nor is zeal leſs ſerviceable to the temporal, 
than eternal intereſt of mankind. When 
God laid the foundation of the world, he 
laid the foundation of virtue too; and 
when he formed man, he wove the ne- 
ceſſity of good works into his very nature. 
How neceſſary is fuſtice to poor creatures 
who lie ſo open to wrongs and injuries ? 
How indiſpenſable is charity, or gene: ofity, 


to theſe, who are expoſed to ſo many acci- 
| dents, 
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dents, to fo many wants, to ſuch a viciſſi- 
tude of fortune? And being all ſubject to 
ſo many follies and infirmities, to ſo many 
miſtakes and fancies, how ſtrong muſt be 
our obligation to mutual forbearance, pa- 
tience, and gentleneſs? In a word, fin and 
miſery abounds in the world; and if there 
were not virtues and good works to bal- 
lance the one, and to rehieye and ſupport 

us under the other, life would be intole- 
rable. So that revealed and natural reli- 
ion do neceſſarily terminate and center 
in a Zeal for good works, as their ulti- 
mate end, and utmoſt perfection in this 
life; and the rule of our Saviour, What- 
| ſoever ye would that men ſhould do to you, do 
ye even fo unto them, is an abſtract, not only 
of the law and the prophets, but of the 
code of nature too; and this ſingle prin- 
ciple, if ſincerely purſued, will ferment and 
work us up to the nobleſt heights of zeal. 
I might here, if it were neceſſary, eaſily 
ſhew that zeal has as happy an influence 
on the publick as the private; that this muſt 
animate that juſtice and mercy that ſup- 
a the throne; that it is the ſoul of that 
onour, integrity, generoſity and religion, 
which ſupport the ſtates and kingdoms of 
the world; and without which all politick 
ſyſtems muſt needs tend to a diſſolution. 
But I have ſaid enough; and from what I 
+ | Es bave | 
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have ſaid, the truth of my third conſide- 
ration naturally appears. | _—_ 


3. Viz. That zeal miniſters moſt effec- 
tually- to the glory of God. For if zea/ be 
in itſelf thus lovely, thus neceſſary; if the 
fruits and effects of it be thus ſerviceable to 
the temporal and eternal intereſt of man ; 
what a lovely, what an agreeable notion of 
God ſhall we form from this one conſide- 
ration of him, that he is the great Author 
of it? that he 1s the Origin and Fountain 
of that light and heat, of that ſtrength and 
power of which it is compounded and con- 
ſtituted ? He commands and exacts it; he 
excites and encourages to it by the pro- 
miſe of an eternal crown, and the raviſh- 
ing fruition of himſelf : he has planted the 


ſeeds of it in our nature, and he cheriſhes 


them by the bleſſed and vigorous influ- 
ences of his Word and Spirit. How gra- 
cious is the divine Nature how gracious 
is the divine Government] when the ſub- 
ſtance of his laws is, that we ſhould love 
as brethren, that we ſhould cloath the 
naked, feed the hungry, deliver the cap- 
tive, inſtruct the fooliſh, comfort the af- 
flicted, forgive one another, if need be, 


| ſeven times a day; and ſuch like. If to 


do all this be an argument of being re- 
generate, and born of God; if this be a proof 


of his Spirit ruling in us, his Nature com- 


municated 


e 
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municated to us, and his image ſtamped 
upon us, how amiable muſt God be when 


410% diſcern ſo much benefit, and fo much 


pleaſure, and ſo much beauty, and ſo much 
lovelineſs in thoſe qualities which are but 
faint and imperfect reſemblances of him! 
In a word, the ho/nefs of his children and 
ſervants, is a demonſtration of the bolineſs 
of God himſelf; and in this conſiſts the 
very luſtre of divine glory. Holineſs 1s 
the flower of all his attributes ; the moſt 
Perfect, becauſe the moſt comprebenſive of 
all his divine perfections; for holineſs in- 
cludes wr/dom, power, and goodneſs. As to 


goodneſs, the caſe is ſo plain, that holineſs 
and goodneſs are commonly uſed as terms 


equivalent. As to wiſdom, tis evident, that 
no action is commendable and lovely, what- 


_ ever the matter of it be, unleſs the prin- 


ciple, the motive of it be w/e and rational; 
therefore ah cannot be ſeparated from 
the notion of holineſs. Laſtly, As to 
power, this muſt needs be compriſed i in it 
too ; for beneficence, which is at leaſt one 


great branch of holineſs, mult unavoidably 


imply power in the benefaftor, and impo- 
tence and want in the Ceneficiary. And 
this is the notion wherein Holingſe, when 
aſcribed to God in ſcripture, is generally 


taken. Holy, holy, holy, Lord God of Hoſts; 


heaven and earth are full of thy glory, does 
expreſs the greatneſs and majeſty, as well 
as 
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nature; and to ſanci h the Lord God ͤ in 
our hearts, is, in the language of the 
ſcripture, not only to love him for his 
goodneſs, but revere and fear him for his 
majeſty and greatneſs. Need I here add, 


that the excellencies of the creature, their 


fitneſs and ſubſerviency to the great ends 
of their creation, is the glory of the Crea- 
for ; juſt as the beauty, ſtrength, and con- 
venience of the work, is the honour of the 


architect? If the ſun, moon, and ſtars, 


the irrational and inanimate parts of the 
creation, ſhew forth the glory of God ; 

how much more do ſpiritual and rational 
beings ? And virtue is the perfection of 
reaſon, and zeal of virtue : for this 1s that 
which does directly and immediately ad- 


vance thoſe great ends that are deareſt to 
God, as 1 have, I think, abundantly made 


out. 
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Of Humility. How neceſſary it is to 


Perfection. 


UR Saviour has ſo often pronoun- 


ced the bumbleft, the greateſt in the 


kingdom of heaven ; he has fo often pro- 


miſed the _ Po and the grearef exal- 
tation 
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tation to the /oweff condeſcenſions: he was 
himſelf fo illuſtrious an example of Jowli- 
neſs of heart, of poverty of ſpirit; and the 
apoſtle has ſo expreſly aſſerted his joy and 
crown, to be the reward of his humility, 
Phil. ii. that I can never think, that man 
can ever riſe to a more eminent height, 
than that to which the imitation of this 
virtue of Chriſt will advance him. The 
more perfect therefore man is, the more 
humble muſt he be too: the clearer view, 
and the more aſſured hope he has of hea- 
ven, the more unconcerned muſt he be for 
all thoſe things which the world pays a 
reſpect and honour to, the more he muſt 
be above them: the more fervent his love 
of God and his neighbour grows, the more 
confidently muſt he place all his glory in 
this one thing ; the conformity of his af- 
fections and life to that of the bleſſed Jeſus. 
Then is he perfe#, and the ſame mind is in 
in him that was in Chriſt Feſus. Finally, The 
more he 4nows God, the nearer he is ad- 
mitted into communion with him; the more 
to plainly will he diſcern at how infinite di- 
ſtance he ſtands from the divine Majeſty and 
_ purity, and will proſtrate himſelf even into 
n- | aduft and aſhes before him. The perfect man 
ne admires, adores, obeys, loves, relies, truſts, 
o- | and reſigns up himſelf, and all that is 
U- dear to him, to God. He is nothing in his 
on own eyes; he pretends to nothing, — 
claim 
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claim to nothing, on any other title than 
that of the goodneſs and bounty of God : . 


whatever virtues he has, he aſcribes them 
to the grace of God; and the glory and 


immortality he expects, he expects only 


as the gift of God through Feſits Chrift our 


Lord. And whatever he be in himſelf, he 
compares not himſelf with others, but he 
proves his own work, that he may have re- 


joicing in himſelf” alone, and not in another. 
Nothing but zca/ for God, or charity for 


man, can put him upon the aſſerting his 


own merit or ſervice; but when he glories, . 
it is, like St. Paul, in his nfirmtes, that 


the power of Chriſt may reſt upon him. 
Need I here inſiſt on the fruit of humi- 


lity ? Surely 'tis conſpicuous to every one 


that thinks at all, Great is the peace and 
reſt of the bumble ſoul here; and great will 
be his glory hereafter. He who loves not 


the world, nor the things of it, the luſt of 


the fleſh, the luſt of the eyes, and the pride 
of life, enjoys a perpetual calm and ſefe- 
nity of mind. There is no object that can 
raiſe any ſtorm in him; there is nothing 


that can breed in him uneaſy deſires and 


fears. He, that loves the Father, is fixed 
on an immutable and perfect good; and 
he that mow quits all for God, ſhall one day 
participate of the fulneſs of God, and that 


for ever. 5 
Need 
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Need I invite and exhort man to humi- 
tity ? Need I guard him againſt ſpiritual 
pride ? One would think 'twere altogether 
-uſeleſs to attempt it. Is it poſſible, that 
the creature ſhould think himfelf fo inde- 
pendent of his Creator, that he ſhould be 
able to pay him more ſervice than were due 


| to him? Is it poflible, that man ſhould ſet 


ſuch a rate upon his own righteouſneſs, as 
to think it capable of deſerving the utmoſt 


rewards that an infinite God can beſtow. 


upon him ? Is it poſſible, in a word, that 
poor, frail, finful nan; man, that 
can do nothing that is good, but by the 
aſſiſtance of divine grace; man, depraved 
and corrupted in his nature, and but 4 
very ill huſband of grace; is it poſſible, 
I ſay, that nan ſhould be proud towards 
God, towards that glorious and incompre- 
henſible Being, who is the Creator and 
Lord, the Monarch, and Patron, the God 
and Father of heaven and earth ? But as 
abſurd as this is, univerſal experience 
teaches us, that humility, true humility is 
a hard leſſon; and that very excellent 


perſons are not out of the danger of falling 
into vicious elations of mind. In order 
therefore to promote the one, and ſecure 
us againſt the other, I will propoſe theſs 
two or three conſiderations. . 


Vor. II. 


F f t. There 
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I. There never was mere man yet, that 
did not fall ſhort of his duty. 

2. Man is the creature of Ged, depends 
upon him, and has received all from him : . 


and therefore let him do the utmoſt he gen, 


he does no more than his duty. 
God ſtands in no need of our ſervice: 
tis our own, not Bis intereſt we * 


mote by It. 


I. There never was mere man yet, &c, 


For proof of this, I will not fly to original 
corruption, or fins of infirmity. Alas! 1 


need not. The apoſtle, Ram. i. and ii. and 
ui. ch. lays the foundation of juſtification 
by faith, in the univerſal defection and 
ation of mankind. They are. altoge- 
ther gone out of” the way, there is none that 
dath good, no not one. And what fins he 
there charges the world with, the catalogue 
he gives us of them will inform us. But 
are we no better than zhey? I anſwer, the 
light of the goſpel, and the preventing 
grace of God has undoubtedly given a 
great check to the progreſs of fin in the 
world: but ſince no man can be juſtified, 
but through faith in the blood of Jeſus, 
tis plain that we too muſt be concluded 


under ſin. And tho' our fins may not in 


the number or ſcandal equal theirs 3 yet 
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we ought to remember too, that every fin 
is the more provoking, the more voluntary 
It is, and the greater the grace is which 
it reſiſts and deſpiſes. But what need I 


compare our ſelves with the Few or Gen- 


tile? What need I prove by argument and 
authority, that no man eyer yet lived, or 
will live, withqut fin? I mean mortal fin. 
Whoever 2 looked back diligently into 

e, and did not meet with ſtains 
and deformities enough ? When I conſider 


what legions of ſins are ranged under thoſe 
two banners of the devil, the filthineſs of 


the fleſb, and of the "birt ; when J call 
to mind c'wy, diſcontent, murmuring, 


diſtruſt, pride, covetouſneſs, ambition, wil- 


fulneſs, contention, frowardneſs, paſſion, 
diſſimulation, falſhopd, flattery, and a 
thouſand other fins; and when I reflect 
upon the weakneſſes and propenſions of 
nature, and the almoſt innumerable temp- 
tations to which we are expoſed, I muſt 


confeſs I am not at all ſurpriſed to think, 


that no fleſh can be juſtified in the fight 
of God by a covenant of works: and when 
ever I find any upon a death-bed, as I do 
ſome, acquitting themſelves Gm the guilt. 
of any deliberate wickedneſs, I rather ad- 
mire their ignorance and partiality, than 
their innocence. , And yet, after all, a 
good man is not to examine himſelf only 
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concerning the evil that he has done, but 


alſo concerning the good which he has 


omitted. He muſt inquire, how far he 
has fallen ſhort of that poverty of ſpirit, 
and purity of heart, which he ought to 


have come up to, and how far he has been 


wanting in thoſe duties which a thorough 
zeal would have puſhed him on to. And 


when he has done this, let him be proud 


if he can. | 
2. Man is the creature of God, depends 


upon him, and has received all from him. 


And therefore let him do the utmoſt he 
can, he does no more than his duty ; and 
ſtrictly ſpeaking, cannot merit of him. He 


that will genes to merit, muſt be his own 


maſter ; he muſt have a right over his own 
actions; he muſt be free to diſpoſe of his 


affections and ſervices as he pleaſes. For, 


if he be antecedently bound, if he hath no 
liberty, no freedom, no right to diſpoſe of 
himſelf, or any thing he is poſſeſſed of, tis 
plain ſuch an one cannot merit. And this 
is the direct caſe between God and man. 
God is the great Lord, the great Proprie- 


tor of heaven and earth. He that gives 


alms, does but reſtore a part of what God 
lent him : he that takes patiently the loſs 
of goods, or health, or friends, does but 


give back what he had no right to retain: 
he was but tenant at will, and had no right 


to 
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to any thing longer than God thought fit 
to continue it. And in all other inſtances 
of duty the caſe will ſtill be plainer. If 
he adore and worſhip God, there is infinite 


reaſon that he ſhould ; for he depends upon 
him for his being and preſervation. If he 


love God never ſo much, God has deſerved 


much more than he can pay him : not 
only the enjoyments of life, but even life 
It ſelf, being derived from him. From 

this argument it will follow, that it is im- 
poſſible for a creature to merit of its Crea- 
for : angels themſelves never could. For 
might it not be ſaid with as much truth 
concerning them, as concerning man, Mo 


made thee to differ * Or what haſt thou which 


Thon didſi not receive? And if thou haſt re- 
ceived it, why doſt thou boaſt as if thou hadſt 


not received it? 1 Cor. iv. 79. And the 


ſame may be concluded concerning Adam 

in Paradiſe, For I demand, had he kept 
the covenant of God, had he done this by 
divine grace, or by his own ſtrength ? If 
by the grace of God, as divines generally 
hold, then may we apply the expreſſion of 
St. Auſtin to Adam, as well as to any one 


now under the diſpenſation of the goſpel : 


that when God rewards the works of man, he 
does only crown in him his own gifts. But 


ſuppoſe he had done this by his own na- 
tural ſtrength : were not the endowments 
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of nature, as much the gifts of God, as 
the endowments of grace? The one were 


natural, the other ſupernatural gifts: both 


gifts ſtill; tho' of a different kind. If it be 


ere objected, If this be ſo, how comes St. 
Paul to affirm, To him that worketh is the 
reward due, not of grace but of debt ? Rom. 


iv. 4. I anſwer, firſf, God ſeems, when 


he enters into covenant with man, to ſuſ- 

end, or lay aſide the natural right which 
be has over him as his creature; and to 
tranſact with him, as free, and maſter of 
himſelf : but this is all infinite condeſcen- 


ſion. Secondly, It ſeems unſuitable to the 


infinite goodneſs of God, to bereave man 
of the life and happineſs he has once con- 
ferred upon him, unleſs he forfeits it by 


ſome demerit : The gifts and calling of God 


are without repentance; nor can I think 


how death, which has ſo much evil in it, 
could have entered the world, if /n had 


not entered it firſt. In this ſenſe, unſinning 


obedience gives a kind of right to the con- 
tinuance of thoſe good things, which are 


gat firſt the mere effects of divine grace and 


bounty. Laſily, A covenant of works be- 
ing once eſtabliſhed, tis plain, that as fin 
forfeits life, fo obedience muſt give a right 
to it: and as the penitent could not be 
reſtored, but by an act of grace, ſo he that 
commits no fin, would need no pardon. 
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But then life it ſelf, and an ability to work 
righteouſneſs, mu be owing to grace an- 
tecedent to the covenant and fo ſuch an 
one would have whereof to S compa- 
ratively, with reſpe& to others who fell; 

but not before God. The ſum of all is, 


man has nothin "g ta render to God, but what 


he has received from him; and therefore 
can offer him nothing but his own : which 
is no very good foundation for merit. But 
ſuppoſe him abſolute maſter of himſelf; 

ſuppoſe him holding all things independent 
of God. Can the ſervice of a few days 
merit immortality and glory, angelical per- 
fection, and a crown? He muſt be made 


up of vanity and preſumption, that dares | 


affirm his. 


3 God ſands i in no nocd of our ſervice ; 


and tis our 9wr, not his intereſt we pro- 


mote by it. The foundation of merit 
amongſt men is impotence and want : the 


prince wants the ſervice and tribute of the 


ſubje& ; the ſubject, the protection of the 


prince: the rich needs the miniſtry, and 
the labour of the poor; the poor, ſupport 
and maintenance from the rich. And it 


is thus in imaginary, as well as real wants. 


The luxury and pleaſure of one, muſt be 
provided for and ſupported by the care and 


vo” of others: and the pomp and the 
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pride of one part of the world cannot ſub- 
ſiſt, but on the ſervitude of the other. In 


theſe caſes therefore, mutual wants create 
mutual rights, and mutual merit. But 


this is not the caſe between God and man. 


God is not ſubject to any wants or neceſſi- 
ties; nor is his glory or happineſs capable 
of diminution or increaſe. He is a Mo- 
narch, that needs no tribute to ſupport his 
grandeur, nor any ſtrength or power be- 
ſides his own, to guard his throne, If we 
revolt, or rebel, we cannot injure Bim: if 
we be loyal and obedient, we cannot profit 


bim. He has all fulneſs, all perfection in 


himſelf : he is an almighty and all- ſuffi- 
cient God. But on the quite contrary, tho 
God have no wants, we have many : and 
tho' his Majeſty and felicity be ſubject to 
no viciſſitude, 4ve are ſubject to many. Our 
ſervice to God therefore is our own intereſt ; 
and our obedience is deſigned to procure 
our own advantage: we need, we daily 
need his ſupport and protection; we de- 
pend intirely on his favour and patronage: 
In him we live, and move, and have our be- 


ing: and from bim, as from an inexhauſt- 


ible fountain, we derive all the ſtreams 
of good, by which we are refreſhed and 
improved. To know and love him, is our 
wiſdom ; to depend upon him, our happi- 
neſs and ſecurity; to ſerve and — 


| Of H. umility. 
him, our perfection and liberty; to enjoy 
him will be our heaven; and thoſe glimpſes 
of his preſence, which we are vouch- 
ſafed through the Spirit in this life, are the 
pledges and foretaſte of it. This is the 
conſtant voice of ſcripture. Every good 
gift, and every perfect gift is from above, 


and cometh down from the Father of ligbts, 


Jam. i. 19. I were bungry, I would not 
tell thee ; for the world is mine, and the ful- 
neſe thereof. Will I eat the fleſh of bulls, or 

drink the blogd of goats? Offer unto God 
thankſgiving, and pay thy vows unto the moſt 
high: and call upon me in the day of trouble; 
1 will deliver thee, and thou ſhalt glorify me, 
Pfal, I. 12, 13, &c. If thou be righteous, 
what grveſt thou unto him? Thy wickedneſs 
may hurt a man, as thou art, and thy righ- 


teouſneſs may profit the ſon of man, Job 


XXXV. 7» 8. 
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Of the Impediments ꝙ Perfection. Five 
Impediments reckoned up, and inſiſted on. 
I. Too logſe a notion of religion. 2. An 
opinion that Perfection is not attainable. 
3. That religion is an eneiny to bag hr 
4. The love of the world. 5. The mfir- 
 mity of the fleſh. The whole concluded 
with a prayer. FER et than 


FF\H O' I have been all along carrying 


on the de/ign of this ſeckion, that is, 
the removing the obſtacles of Perfection; 
yet I eaſily foreſaw there might be ſome 
which would not be reduced within the 


compaſs of the foregoing heads for theſe 
therefore I reſerved this place ; theſe are 


froe. . 


8. 1. Some ſeem to have entertained 
ſuch a notion of rehgion, as if moderation 
here were as neceſſary as any where elle. 
They look upon zea! as an exceſs of righ- 
teouſneſs; and can be well enough con- 


tent to want degrees of glory, if they can 


but ſave their ſouls. To which end they 
can ſee no neceſſity of Perfectiun. Now 
I would beſeech ſuch ſeriouſly to lay to 
heart, that ſalvation and damnation are 


things of no common importance: and 


there- 


of Per feclion. 
therefore it highly concerns them not to be 
miſtaken in the notion they form to them- 
ſelves of religion. For the nature of things 
will not be altered by their fancies; nor 
will God be mocked or impoſed on. If 
we will deal ſincerely with our ſelves, as 
in this caſe it certainly behoves us to do, 
we mult frame our idea of religion, not 
from the opinions, the manners, or the 
faſhions of the world; but from the ſcrip- 
tures. And we muſt not interpret theſe by 


our own inclinations; but we muſt judge 


of the duties they preſcribe, by thoſe de- 
ſcriptions of them, by thoſe properties and 
effects, which we find there. We muſt 
weigh the de/ign and end of religion; which 
is to promote the glory of God, and the 


good of man, and to raiſe us above the 


world, and the body : and ſee how our 
platform, or model of religion, ſuits with 
it. And if, after we have done this, we 
are not fully ſatisfied in the true bounds 
and limits which part vice and virtue, it 


cannot but be ſafeſt for us to err on the 


right hand. We ought always to remem- 
ber too, that the repeated exhortations in 
ſcripture to diligence, and that the moſt 
earneſt and indefatigable ones to vigilance, 
to fear and trembling, to patience, to ſted- 
faſtneſs, and ſuch like, are utterly incon- 
ſiſtent with an eaſy, lazy, gentile religion: 

| 85 that 
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chat the /e of Yeſus is the faireſt and 


fulleſt comment on his do&rine : and, that 


we never are to follow the examples of a 


corrupt world, but of the beſt men, and 


the beſt ages. This, this one thing alone, 


will convince us, what endeavours, what 
virtues are neceſſary to gain an incorrup- 
tible crown. See with what eagerneſs the 
diſciples of Jeſus preſſed towards the mark ! 
ſee with what courage, nay joy too, they 


took up their croſs, and followed him ! how 


generous were their alms/ ſo that the 
riches of their liberality were conſpicuous 
in the very depth of their poverty. What 
plainneſs and ſingleneſs of heart; what 
race and warmth, what peace and Joy 
ſhewed itſelf in their converſation ! what 
modeſty, what humility in their garb, de- 
portment, and the whole train of life ! 


how frequent, how fervent, and how long 


too were their prayers and retirements ! 
In one word, the ſpirit and genius of a 
diſciple of Chriſt diſcovered itſelf in all 
they ſaid and did: and the virtues of their 
lives did as evidently diſtinguiſh a Chr:/tiar 
from a Jew or * as their farzh. 
How lovely was religion then ! how full 
its joy, how ſtrong its confidence ! Ther 
did Chriſtians truly overcome the world : 
then did they live above the body: hen 
was the croſs of Chriſt more On 
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man the eaſe or honour, the pride or 
pleaſure, of a ſinful life: hen did they 


truly, through the Spirit, wait for the hope 


of righteouſneſs by faith. Let us now com- 


pare our lives with 7hezrs, and then fit down 


content with poor and beggarly attainments 


if we can. Let us put our virtues in the 


ſcales againſt Zherrs ; and, if we have any 
modeſty, the inequality will put us out of 


countenance : we ſhall bluſh at our yani- 


ty, and ſhall not have the confidence to 
expect the ſame crown, the ſame kingdom 


with them. But as too lax a notion of 
religion is apt to beget too much indiffe- 


rence and unconcernment ; ſo will it be 
faid, too exalted an one is apt to beget de- 
ſparr : which is a ſecond and no /efs obſtacle 
of Perfection. | 3 


§. 2. Many there are, who, formin 


their judgment upon the ſlips and defects of 


good men, and the corruption of human 
nature, conceive Perfection to be a' mere 


imaginary notion. They helieve indeed, 


that, conſidering how apt man is to fall 


ſhort of his duty, tis very fit that the rule 
preſeribed him ſhould be exact; and that 
he ſhould be frequently preſſed, and ex+ 


horted to Perfection: but that the thing 
it /e is too difficult for mortal man to 


attain in this life. But to this objefion I 
ä oy muſt 
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muſt oppoſe he few things, which I be- 
lieve will be ſufficient to remove it. 
1. The beginning of virtue is the moſt 
difficult part of it; the nearer we approach 
to Perfeotion, the eaſier, as well as pleaſant- 
er, is religion. And therefore, whoeyer 
ſtartles at the difficulties which lie in the 


way to an exalted virtue, has as much 


reaſon to be ſtartled at thoſ& which will 
encounter him in his firſt entrance upon 
religion: and yet h e myſt be conquered. 


2. The ayoiding the difficulties of reli- 


gion, does but plunge us into worle. 
We are neceſſarily under this dilemma : if 
we will attain the peace and tranquillity of 
the znind, we muſt mortify and reduce the 
appetites of the body: if, on the other hand, 


we propoſe to gratify the appetites of the - 
body, and enjoy the pleaſure of fn, we can- 


not do ſo without offering mueh violence 
to the mind. And if this be ſo; if ſuch be 
the war and oppoſition between the ſoul and 


the body, that there is no way to a true and 


well ſettled peace and pleaſure, but by the 


reduction and mortification of the one or 


the other; tben it will be eaſy to reſolve 


What we are to do. For thoſe appeals 
which atheiſts themſelves make to reaſon, 
proclaim the faut of man to be the ruling. 
and nobler part of him. Beſides, the ſou] 


is the more yital, the more tender and ſen- 
ſible part of us: and conſequently the af- 
fliction 


) Perfection. 
fliction of his muſt render us far more 
miſerable, than any hardſhips or difficulties 
virtue can impoſe upon the body. 3. What- 
ever be the difficulties of virtue, they will 
ſoon vaniſh, if we often call to x that 
198 and joy are the Fan of virtue; but 


name and remorſe, of in: that no man 


ever yet repepted of his reſiſting and con- 


quering his luſts; but no man ever yet did 
not repent of following them; unleſs he 
died as much a brute as he Iii: that heaven 
is a cheap purchaſe, whatever it coſts. us; 


but the pleaſure of fin a very dear one, how | 
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eaſily ſoeyer we come by it: and finally, 55 


that we are not our own maſters: there is 
a God to whom we ſtand accountable for 
our actions: and conſequently, whether we 
will, or will not, we muſt either undergo 
the hardſhip and diſcipline of virtue, or the 
eternal, plagues and puniſhments of fin. 
Laſtl 9 is, this opinion of th 


impoſſibility of Perfeftion, has both beeft 


begot and cheriſhed by thoſe wild /chemes 


of it, which have been drawn by the hands 


of a flaming, indeed, but an indiſcreet zeal. 
But J have here recommended to the world, 

no fantaſtick, or enthuſiaſtick Perfection. I 
have advanced no heights of virtue, but 
what many do, I hope, at this day, actually 
feel and experiment in themſelves : none, 
I am ſure, but what the e//owers of the 


blefled Jeſus actually attained and prafti- 


ſed.” 
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ſed. Be ye followers of us, ſaid the apoſtle, 


as we are of Chrift. Their lives were as 


bright a rule as their doctrine: and by - 
their own actions they demonſtrated the 


wer of the faith they taught. They 


did not, like the Scribes and Phariſees, bind 


heavy burdems upon others, and not move 
them with their finger; they did not, like 
Plato and Ariſiotle, magnify temperance 
and modeſty at the tabernacles and can 
navals of princes ; nor commend the plea- 
ſure of wiſdom in the gardens of Epicu- 
rus : but they /rved as they taught, un- 


| ſpotted by the pleaſures, unbroken by the 


troubles ' of the world; modeſt, ſerene, 
equal and heavenly minded, in honour of 


diſhonour, want or abundance, liberty or 


2 prin, life or death. Let us then no 


onger object or diſpute, but with faith and 
atience be followers of thoſe who have 
inherited the promiſes : being 7ncompaſſed 
with à cloud of witneſſes, let us lay afide 
every weight, and the fin which doth fo 


eaſily beſet us; and let us run with patience 
the race that 1s ſet before' us, looking untd 


Jeſus the author and finiſher of our faith; 
who, for the joy that was ſet before bim, 
endured the croſs, deſpiſing the ſhame, and 


i ſet down at the right hand of the throne 


|. of God. For conſider him that endured fuch 
contradiction of ſinners againſt himſelf” ; te 


ye be wearied 


| / XII. 


and faint in your mind, Heb. 


* 
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X11. 1, 2. I have done with thoſe, who 
endeavour to ſoften or /hun the difficulties | 
of no; 4 not to conguer them. 


F. 3 There a are others, who will look 
upon this ſetting up the doctrine of Per- 
fection, as a deſign againſt the pleaſures of 
mankind. What, ſays ſuch a one, ſhall I 
let go my preſent pleaſures out of my hands, 
tohunt after I know not what, and I know 
-not where? Shall I quit pleaſures that are 
every- where obvious, for ſuch. as have no 
being, it may be, but in ſpeculation ? or | 
at leaſt, are never to be enjoyed by any, | 
but ſome few rare and happy. creatures, | 
the favourites of God and nature? Plea- | - | 
ſures, that have matter and ſubſtance in 
them, for ſuch as I can no more graſp and 
reliſh. than I can dreams and vifions ? But 
to this TI anſwer, This pretty talk is all but 
ſtupid ignorance and groſs miſtakes. For, 
I. As to innocent and virtuous pleaſure, 
no man needs part with it. I endeavour 
not to deprive man of his; but to refine. : 
and purify it. And he that prefers either J 
filly, or vicious pleaſure before religion, : 
is wretchedly miſtaken. For, 2. Perfect 
religion is full of pleaſure. Had we but 
once arrived at true purity of heart, what = 
could be ſo full of pleaſure as the buſineſs * | 
of religion? What can be more delightful, 
Vol, I. 88 than 
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than bleſſing and praiſing God, to a grate⸗ 
ful ſoul; Allelujahs, to a ſoul ſnatched from 
the brink of deſtruction, into the boſom 


of its Maſter? What can be more tranſ- 


porting than the melting tenderneſſes of a 


holy contrition, made up, like Mary Mag- 
dalen's, of tears and kiſſes, ſorrow and love, 


humility and glory, confuſion and confi- 
dence, ſhame and joy? What can be more 


tranſporting than love, the love of a Chri- 


ſtian, when he is all hve, as God is love; 
when he defires nothing in heaven, nor in 


earth, but God; when all things are dung 


and droſs to him in compariſon of Teſus ? 
4. If the. pleaſures of the world be more 


pat fret than thoſe of religion, tis be- 


cauſe our faith is weak, our love imperfect, 
and our life unſteady. A conſtant and 
exalted pleaſure is, I grant it, the fruit of 


Perfection alone. The peace and joy of the 


Holy Ghoſt reigns no-where, but where 
that zeal and love, which is an effect of 
the fulneſs of the Spirit, reigns too. I 
had once propoſed to have inſiſted on the 


reaſons of this here; but this labour is 


prevented, for they are very obvious to a 
one who hath read the chapter of Zeal itt 
ſeriouſneſs and attention. Laſtly, What is 


inſinuated in the oje ion, that the pleaſures 
of the world are more numerous, or ob- 
vious, than thoſe of relgion, is PR a 


falſe 


of Perfection. 


_ falſe and groundleſs fancy. In every place, 


and in every ſtate, do the pleaſures of 
virtue wait upon the perfect man. They 
depend not, like thoſe of the body, on a 
thouſand things that are not in our power; 


but only on God, and our own N 


But this part of the objection I have, I think, 
for ever baffled, ſect. 1. chap. 4. "Theſe 
obſtacles of Perfection being thus removed, 


and the mind of man being fully convinced 


of the happineſs that reſults from a ſtate 
of Perfection, and of his obligation to ſur- 


mount the difficulties which obſtruct his 


way to it, there ſeems to be nothing now 
left to diſappoint the ſucceſs of this diſ- 
courſe, but ſomewhat too much fondneſs 
for the world, or ſomewhat too much in- 
dulgence to the body; which I am next, 

though but very briefly, to conſider. | 


F. 4. There is a love of the world, which 
though it be not either for the matter, or 
degree of it, criminal enough to deſtroy 
our ſincerity, and our hopes of ſalvation ; 
yet it is ſtrong enough to abate our vigour, 
hinder our Perfection, and bereave us of 
many degrees of pleaſure at preſent, and 
glory hereafter. The indications of this 
kind of love of the world, are too much 
concern for the pomp and ſhew of life; too 
much exactneſs in the modes and cuſtoms ' 
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of it; too quick a ſenſe of honour and 


reputation, pre- eminence and praiſe; too 
much haſte, and too much induſtry to grow 


rich, to add houſe to houſe, land to land, and 


to load ourſelves with thick and heavy clay 
too briſk a reliſh of the pleaſures of — 
world; too great a gaity of mind 

the ſacceſſes, too much dęjection upon hs 
diſaſters and diſappointments of it; too 
much care and too much diligence ; an in- 
cumbering and embroiling one's ſelf too 
far in worldly affairs; too much diverſion, 
too much eaſe. Theſe, I ſay, are the ſymp- 
toms of a mind tainted with a love of the 
world, though not ſofar as to ſickneſs and 
death. However, it will be enough to 
check the vigour, and dilute the reliſh of 
the mind. Now, the only way to over- 
come this defect, and to captivate the mind 


entirely to the love and ſervice of religion 


and virtue, is to conſider frequently and 
ſeriouſly the rewards of Perfection, the 
pleaſure that will attend it in another life. 
Had the young man in the goſpel done this; 
had he had as lively a notion, and as true 
an eſtimate of the riches of eternity, as he 
had of temporal ones, he would never have 


gone away ſorrowful, when he was adviſed 


to have exchanged the treaſures of earth 
for thoſe of heaven. Had the ſoul of Mar- 
tha been as much taken up with the 

thoughts 
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thoughts of eternity, as that of Mary, the 
would have made the ſame choice as 2 did. 
They who often 7hin4, how ſoon the fa- 


ſhion, the pomp and grandeur of this world 


paſſes away, and how much better their 


heavenly country is than their earthly; how 


much more laſting, and how much more 


glorious the New Jeruſalem, that city that 


has foundations, whoſe builder and maker is 
| _ God, than this city of ours which may be 
_ overthrown in a moment; will neither 
weep, nor rejoice, -with too much paſſion ; 
neither buy, nor poſſeſs, with too much 
lication of mind. In one word, he that 

ſo often and devoutly th;nks of that day, 


wherein Chrift, who is our life, ſhall appear, 
and we alſo appear with him in glory, that 


he comes to love and /ong for it ; ſuch an 


one will have no great taſte of the honours, 


or the pleaſures, or the intereſts of life; nor 


will he be ſlothful or remiſs, but fervent in 

ſpirit, ſerving the Lord: whatever degrees 
of affection he had for any thing of that 
nature, they will all vaniſh ; he will have 
no emulation, but for good works ; 00 
atnbition, but for glory; I mean, that which 


1s eternal. In the purſuit of this, will he 


lay out the ſtrength and vigour of his mind, 


for this he will retrench his profit, for his 
he will deny his pleaſure, for his he will 


be- content to be obſcure, mean, and la- 
 - borious ; 
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borious; for if the world be once crucified 
to him, he will the more eaſily bear the 
being crucified to 4. 15 | 


§. 5. After all, there is an Infirmity in 
the fe, againſt which if we do not guard 
our ſelves, if we do not ſtruggle heartily, 
we ſhall miſcarry. The ſpirit is willing, ſaid 
our Saviour, But the fleſh is weak, Without 
much care, and much watchfulneſs, the 
vigour of our minds will be relaxed; the 


on 


exultation of our ſpirits will fag and droop; 


and we ſhall ſoon loſe the reliſh there is 
in religion. The more effectual remedres 
againſt this frailty and fickleneſs of our na- 
ture, are wo: Firſt, Godly fear; and this, 
the purity and preſence of God, the ſtrict- 

neſs and the impartiality of a judgment to 


come, the loſs of an eternal crown, the 


terrors of eternal puniſhment, the number 
and ſtrength of temptations, the deplorable. 
falls of the greateſt ſaints, and the con- 
ſcience of our own weakneſs, will not fail 
to work in us. Let us then, not only 4egn, 
but alſo perfect holineſs in the fear of God. 
Bleſſed is he that feareth always. Secondly, 


The ſtedfaſtneſs of bope; of hope, that waits 


and longs for the coming of our Lord. 
This will invite us often to take a view of- 
Canaan; this will fill the mind often with 


the beauties and the glories of eternity ; 
this 


of Perfection. 
this will often call to our thoughts, the 


| ſecurity, the reſt, the tranſports of another 
world, the love of God and of Jeſus, in- 


corruptible crowns, the hallelujahs of an- 
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gels, the ſhouts of victory, the fruit of the 


tree of life, the ſtreams that water the 
radiſe of God. And every ſuch object il 
chide us out of our weakneſs and cowar- 


diſe; every ſuch thought will upbraid us 
out of our lazineſs and negligence; we thall 


hear always ſounding in our ears the words 


of Feſus to his diſciples, What ! can ye not 


watch with me one hour ; and yet do you 
eupect to reign with me for ever? or thoſe 


to the Church of Laodicea, To him that over- 


cometh will I grant to fit with me upon my 


throne; as I have overcome, and am fear 


down with nd Father on his throne. 


And now, Reader, if you find I id 
done you any ſervice, if you think your 
ſelf under any obligation to me, the return 
1 beg from you is, that you will t offer 
praiſe and thanks unto God; and next, 
whenever you are in the vigour of the 
ſpirit, and the ardours of faith and love 
before God in prayer, put up theſe, or the 
like petitions for-me, which I now offer up 
for "7 ſelf. { $- 


# 


— . —· - . ,. * 


456 
O My God, and my Father, mcreaſe the 
Fnowledye of ray Word, and the grace 
of thy 95 in me. Enable me to perfect 
holineſs in thy fear, and to Bold faft the fed- 


Faſineſs of my hope unto the end. Pardon all 


the fins and errors of my hfe ; and accept” of 
my imperfeet ſervices through Feſus Chrift. 


250 becauſe, though, after all we can db, we 


are unprofitable ſervants, thy infinite e 

I yet certainly recompenſe our fincere en- 
deavours to promote thy ghry ; let ne find my 
reward from thee ; or rather do thou thy ſelf - 


 vouchſafe to be my reward. I ſhould have 
ever thought my ſelf unworthy to have put. 


up this petition to thee, O thou glorwus and 
encomprehenſible Majeſty, had not thine own 
Gavdneſs, thine own Spirit, tindled this ambi- 
tion in me. Behold! what manner f love 
is this, that we ſhould be called the ſons of 
GOD?! theſe are the words of thy ſervant 
St. John: and now therefore "my foul can 
never be at reſt, till J awake at the laſt, 


after thy likeneſs ; I can never be ſatrsfied zl 


T behold thy glory * : hich vouchſafe me, I 


beſeech thee, by thy mercy and thy faithful. 


neſs ; by the ſufferings 5 e 2 * 
I Perooed, Sas — 


